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y OBOM pajy ayTop HacToju Aa aeduHuwe n objacHn MopanHy au-
MEH3Wjy 1 3Hayaj BojHe yHUdopMe. Kako je oBa AuMeH3mnja Hedo-
BOJbHO 0OOjallkeHa, aHanmM3oMm nocTojehux nepcnekTvBa 3Havera W
¢yHKUMje BOjHE YHUDOPME (TEXHWYKE, NCTOPWJCKE, NCMXOMOLLKE, COLMO-
nowuKe, NpasHe, UTA.), ayTop WAEHTUMUKYje HEeHO CYLUTUHCKO MOPanHO
3Hayere U hopmynuiie n enabopupa teHy MopanHy AumeHsujy. Mo-
panHa AuMeH3unja BojHe YHUdopMe AepuBUpaHa je, Kako U3 HeHe npak-
TUYHE, TaKO U 13 HeHe CMMBOonMYKe hyHKLMjE — MpaKTUYHa dyHKUMja je-
CTe fa jacHo oagoju bopue og Hebopaua, AoK je cumbonuyka dyHKumWja
Ja pedrnekTyje KONeKTMBHU MOEHTUTET, HOPME W BPegHOCTU BOjHE Mpo-
decvje. Y unaHky ce obpasnaxy pasnuuuTe 3HadajHe MopasiHe UMnmn-
kaumje obnayerba W Hollea BojHe YHUOPME, Kako Y MMpY TaKo 1y pa-
Ty, T yKa3yje Ha HeHy ABOCTPYKY CUMOOMUYKO-BPEAHOCHY (OYHKLMjY —
OHa UCTOBPEMEHO Hamehe AYXXHOCT anu v QOHOCK mpuBunernjy ocobu
koja je Hocu. 3akrbydyje ce Aa je HeonxogHa 3allTuTa M cakpanusaumja
BOjHE YHM(HOPME Y CaBpeMEHOM APYLUTBY, NMOHAjBULLE YCresn HeHe U3-
pakeHe MopasiHe AMMeH3uje, n n3paxasa notpeba 3a 3aKOHCKOM pery-
naumjom Hollera BojHe YHUOpMeE, HeHNX AenoBa, Unu yHMopmm Koje
Cy HaMepHO Au3ajHMpaHe Tako Aa NWYHE Ha BOjHe.

KrbyuHe peun: gojHa yHUGbopma, Mopar, emuka, KonekmusHU udeHmu-
mem, OeuHdusudyayuja, epnuHe, 8ojHa npogecuja, bopuu u Hebopuyu,
npecmux, cumbonu3am
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Mehy3aBnCHUX enemeHaTa, nojeamHaua, opManHux 1 HedopmasnHux ApyLUTBEHUX
rpyna, eKCriMUMTHUX CUCTEMCKUX U UMMIMUUTHUX TPaAULMOHAMHUX MHCTUTYUM)a,
yCTaHoBa ¥ opraHusauuja, utg. CTpykTypa caBpemMeHux ApyLuTaBsa, Kojy YMHe He ca-
MO HEHU CErMeHTU per Se Beh U CnojeBUTM 1 AnHaMu4HKU mehyogHocu nsmehy pas-
NUYUTUX eNeMeHaTa, HMX0Ba HENpekMaHa MHTEpaKLMja, KOHCTAHTHO YMpeXaBare
¥ NpeMpexaBare U pasnuyuTe ApyLTBEHE HOPME KOje perynuily ogHoce U UHTep-
aKuuje, y BENuKoj je Mepu yTemerbeHa Ha nofdenu pagja u, ¢ TUM y Be3u, ApyLuTee-
HUX ynora. JeauHo NpUMWTMBHA, PyAMMEHTapHa rbyAcKka ApYLITBa HUCY MoyuBana
Ha nogenu paja u ApyLwTBeHuX ynora Beh Ha eranuTapuamy U HEKOj BPCTU KOMek-
TWBHE NpUBpPeae Y Kojoj Cy cBW Bunu nogjeaHako 3agyxeHu 3a obaBrbare CBUX Mo-
cnosa (lli¢, 1978: 25). Cama uctopuvja OpraHn3oBaHOr SbyACKOr APYLITBa NOYMH-E
ynpaeo NoAenom paja v ctpaTudukalmnjom OpyLwTBa KOjOM ce usfBajajy pasnuyute
rpyne, UHCTUTYUMje 1 npoghecuje yHyTap jedHor apylwTea. JefaH of enemeHarta Ko-
jUM ce mpunagHWLM pasnuMuuTUX OPYLUTBEHWX rpyna, opraHu3auuja, a noHajsuLLe
npodpecuja, auepeHumpajy of octatka ApyLUTBa jecTe U cneunuduyaH n npenosHa-
T/bMB HauvMH obnayera, Koju HepeTKo MogpasymeBa W Holewe AedmHUCaHe YHU-
¢opme. Nako ce yHuchopma y yxem CMUCNY Besyje 3a KibyyHe ApyLwTBeHe npode-
cvje (npema pasnuMunTMM TeopeTuyapuma, npodecujama ce cmatpajy fekapcka,
npaBHMYKa, BOjHA, MOMMUMjCKa WM yuuTerbcka npodecuja, AOK HEKWM y npodecuje
ycrnoBHo ybpajajy ¥ HOBMHApPCKY, CBELUTEHWUYKY M MOMUTUYKY; AeTarbHUje O pasnuum
n3mehy npogecuje n 3aHumara sugeTn y: Ctanap, 2019a: 145-157) paHac je yecto
y HEKOM OOMUKY MOTYy HOCUTM 1 ,BO3a4m ayTobyca, CMOPTUCTU. .. pagHULM NpUBATHOT
obesbehera” (Pfanner, 2004: 93), nowTapu, pagHULM Ha XenesHULM, na Yak 1 yye-
HULWM HEKWX LLKOMa KOju UMajy nponucaHe yvyeHudke yHudgopme. Mnak, nojam yHu-
¢hopma y CBOM MyHOM 3HaYery UHTYUTUBHO Ce Be3yje NMPBEHCTBEHO 3a BOjCKY W MO-
nuumjy, yenen nspaxeHor ApyLUTBEHOr 3Havaja OBUX Npodecuja, any u CHaxHe Mo-
panHe AMMEH3MKje OBUX YHU(OPMU, @ HAPOUUTO BOjHE YHUGOPME.

BojHa yHudopma — nuctopujat n oyHkLmje

YnpKkoc uYniseHuUM fa je faHac yHudopma MHXepeHTaH aTpubyT Bojcke u da
npeacTaBrba jedaH of LEHTpasiHMX MojMoBa Koje Be3yjeMo 3a Npupoay, KynTypy M
caM WOEHTUTET OpPYXXaHMX CHara, BOjHa yHUdopMa — Yy OHOM CMUCAY Y KOjeM je MK
JaHac pasymeBaMo — Huje ogyBek buna npucyTtHa y Bojcuu. pBW nponuc Koju ce
Tnue BojHe ofehe goHocm Jlyj Xll, Aok je BehuHa nctpaxueaya carnacHa y olexu ga
ce BojHa yHuUopma Kao cTaHgapa U ,CTanHo CnorbHO obenexje” Bojcke nojaBrbyje
cpeguHom XVII Beka, nocne Bectdanckor Mupa u nojasom crajahux Bojcku y Esponu
(North, 1971: 4; Krueger, 2012: 64; Hukonuh, Ctapyesuh u JaHowesuh, 2017: 281).
To wWTOo BOjHMYKa yHUOPMa Huje Buna perynucaHa u geduHucaHa y oHoM cMucny y
kojeM TO noctaje cpegunHom XVII Beka, He 3Ha4W, HApaBHO, ja BOjCKE TOKOM UCTOPK-
je Hucy Hactojane noctuhu Heky BpCTy jegHoobBpasHocTu y ogehu. Tako Hopt
(North, 1971: 4) TBpAu Oa je NpuHUMN Heke BPCTe jeqHOOOpPa3HOCTU OAyBEK MOCTO-
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jao y Bojckama kao ,npupodaH pesynTtaT KynouHe ogehe v matepwjana (3a BOjcKy,
[C) Ha Benuko” of cTpaHe Bnagapa, Aok Mdanep (Pfanner, 2004: 95-99) naje npw-
ka3 NCTOpMjCcKMX Hanopa Bojcku da 0be3bene Heky BPCTY ,yHUPOPMHOCTM” 1 npeno-
3HAT/LUBOCTW Y OfEeBamwy — Of MWUIMTapUCTUYKUX umBunu3auuja Meconotamuje,
CTapux BULLE Of MET Xurbada roauHa, Npeko ApeBHe erunaTcke Bojcke u VcTouHor
PUMCKOT LilapCTBa 0 CpeHOBEKOBHUX KPCTalLKMX noxopa. Mnak, BojHa ,omexna’,
OQHOCHO HeKka BpCTa CTaHaapam3oBaHe ofdehe .0 aHTWYKMX BpemeHa na cse [0
cpeavHe cejaMHaeCTOr Beka nocrojana je Tek y pyauMeHTapHoj hopMu, U Huje uc-
norbaeana Benuky 'yHugopmHoct” (Krueger, 2012: 64) 6yayhmn ga ce cactojana oa
pa3nuuuTux obnuka oknona W kauwra rge ce Heka BpcTa MuHUManHe MoryhHocTu
noeHTudukaumje Hactojana obesbeantn ek oapeheHom cneunduyHom 6ojom Tux
npeameTta (Pfanner, 2004: 97).

ETumonowkn nocmatpaHo, nojaMm yHudopma noTude of NaTUHCKUX peun je-
gdad” (lat. una) n obnuk (lat. forma), WTO jacHO AEHOTUPA CYLITUHCKY MPaKTUYHY
naejy n dyHKumjy BojHe yHudopme — aa obesbean jeaHoobpasHOCT, OQHOCHO Aa
Oype jedaH uctn obnuk oaehe 3a cBe nNpunagHuke jeHe yHUGopMmcaHe rpyne Ko-
jn omoryhaBa BM3yenHy ,XOMOFeHOCT MHaye xeTeporeHe rpyne royam” (Pfanner,
2004: 93) u koju omoryhaBa HMX0BO AudepeHUmMpake 04 CBUX Apyrux rpyna. Ha-
paBHO, BOjHA yHU(OpMA je 04yBeK MMana u BeoMa NpakTU4Hy CBPXY — OHA HYXHO
CINyXwv Aa ,Mpyxu 3awTuty og xnagHohe, ogpeheHnx npegmeTa v pyrux HeraTue-
HUX NPUPOAHUX W CYYajHUX yTUUaja... u o dun3nukux cykoba...” (Hukonuh u ap.,
2017: 280). M3 ncuxonowke nepcnekTneBe nocMaTpaHo, Of M3Y3eTHOT je 3Havaja
Ja BOjHULM MMajy noBepewe Yy NpakTUuHy yHKUMjy yHuopme, Tj. ,noBepewe Yy
cBOjy onpemy 1 ogehy, Aa Bepyjy Aa ux yHUopMa usndkm Moxe 3aliTUTu of Bu-
ArbMBUX 1 HeBuArbMBux NpeTwmn” (Krueger, 2012: 69). YHudopma, fakne, npumap-
HO CNyXK Aa ,03Haun NPUNagHOCT rpynn” Koja je MHCTUTYUMOHann3oBaHa u oyHk-
LmMjoM pasaBojeHa of ocTaTka ApywTea (Joseph and Alex, 1972: 720). Pa3nosu 3a
0BO yNaa/bMBO BU3YENHO O3Ha4yaBawe nNpunagHoCTy BOjCUM U jacHO ,pasaBajarse”
Of ocTaTka ApyLiTBa Cy pasnuuuTu — nopen audepeHumparsa og ocratka LuBun-
HOr ApywTBa, yHudopmMa audepeHumpa npunagHuke jegHe Bojcke of npunagHuka
Apyre Bojcke, WTO je nodjegHako BaxHo. LLUtasuwwe, T pa3nosm cy ce TOKOM UCTO-
puje BOjHe yHMOpME Mewanu, WTOo ce pedrieKToBano M Ha caM HeH u3rneg u
copmy. OcHoBHM pasnor yHuopmucara Bojcke 610 je nokyliaj nosehaBawa BU-
ATbUBOCTU U MPENno3HATILMBOCTY BOjHMX jeanHuua y 6opbu, ogHocHO omoryhaBa-
He ,peno3HaBawa of cTpaHe cabopaua u koMaHgaHaTa y CBMM OKONHOCTMMa”
(Embury, 1921: 253), 6yayhn na je Bu3yenHa koMmyHukauuja buna npumapHo cpeg-
CTBO ynpaBsbama jefunH1Lama y BpeMeHy kaaa Huje 6uno caBpemeHux cpeacraBa
komyHukaumje (Pasagic¢, 2014: 73). To je nocTano HapoOUMTO BaXHO Yy Nepuoay Ka-
[a ce y BOjcke yBOAM BaTPEHO OPYXje, Kao LITO CYy MycKeTe M LpHOobapyTHM Tono-
B, KOjW Cy M3a3vBanv BenuKy 3agumrbeHocT 6ojuwTta 360r Koje je komaHgaHTMMa
6uno Bpno Tewko Ja npenosHajy ceoje jeaunHuue n 6opue. Kako Kpeseng (Cre-
veld) HaBoam, Yak cy u HanoneoHoBe BojckoBofje, Koje Cy KomaHaoBane AeceTu-
HaMa xwbada Jbyau, umane Benuke npobneme y edguKacHOM KOMaHOOBay
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ycnen HemoryhHOCTM ia Ha 60jHOM norby pacnosHajy 6opue u jeauHuue y obnaky
npawuHe u guma (Hukonuh u gp., 2017: 282). 3ato cy npeobutHe yHudopme 6u-
ne ynaasrbuBo japkux 6oja, kako 6u ce ,6opuu mornu naeHTudukoBaTn Ha 60jHOM
norby npenyHom auma og mycketa” (Krueger, 2012: 64), wto je on paTtoBawa Ha-
yuHuno, kako flan (Dunn, 2009: 12) nuwe, jeaaH ,yneyaTrouBO LUAPEHONWUK NOAy-
XBaT” y KOMe Cy ce Meluarne TYHUKe japkux 1 ynaaroueux 6oja.

MefyTtum, passojem Haopyxawa, KpajeM AeBeTHaecTor Beka, koje je omoryhuno
ayTomatcky narby u edmkacHOCT opyxja Ha BeNUKOj yaarbeHOCTH, NpBOOUTHA KU~
BOMWCHOCT YHUGhOpME nocTaje we3nH HepocTatak” (Pasagi¢, 2014: 73), Te Bojcke
yMecTO ucTtuuara Gopaua caja HacToje da ux yHucopmama ,npukpujy”, 04HOCHO
kamycnumpajy. Mo geduHnumjn, cBpxa MoaepHUX KamynaxH1X BOjHUX YHUPOPMM
jecte na ,Ccakpujy cunyeTy Tena v aa BU3yenHo 'yTone' nojeguHua y OKONMUHY YMHe-
hn ra Tako Texum 3a yovasawe U rafare” (Krueger, 2012: 71), wro 3Haum ga je
naeja o BOjHOj yHUCHOPMM OUUrnedHO OOXMBENa NOTNYHy TpaHcgopmaumjy, 1 npe-
Lna y CBOjy CynpoOTHOCT. Minak, npomMeHa BWU3yenHor KoHuenTta yHuopme — 13 oge-
he Koja uctuye BUAMLUBOCT Yy ofehy Koja Mackupa — Huje yTuuana Ha heHy npumap-
HY HameHy [ia jacHO BU3yenHO AudpepeHuMpa npunagHuKe Bojcke of octaTka Apy-
wrea. Y caBpemeHoM o0y, y KOjeM JOCNOBHO CBE BOjCKe CBETa MMajy MACKUpHE
yHMDOpME, KibyyHa ynora yHudopMme jecte Aa 04Boju ,BOjHMKE” of ,UuMBUMIa”, 0gHO-
cHo Gopue o Hebopaua y opyxaHom cykoby. MNpee yHudopme ca KamydnaxHom
Wwapom ysefeHe cy 70-ux roguHa XX Beka y 6putaHckoj Bojcuu, a Bpno 6p3o nocra-
ne cy ctaHgapgHe yHudgopme y cBum Bojckama cseta (Krueger, 2012: 71). Mopen
MpaKkTU4He, BOjHa yHUdOpPMa CBaKako MMa U BENUKY CUMOONUYHY OYHKUMjY — OHa
cumbonuile ,Be3y n3mehy NonUTUYKMX NpaBa U 4YyXXHOCTKM ca Harnackom Ha rpafhaH-
CKy Bp/IMHY”, O3HayaBa ,pes M AUCUMNMAMHY... CHary u MoR”, anu u yonwTe cBe
,BPEOHOCTW BOjHOr NMO3MBA... M KapaKTEPUCTUKE BOjHE mpodecuje”, kKao u ,CucTem
cTpaTudumkaumje Ha ocHoy 3acnyra u cnocobHoctun” (Clifford, 2001: 364; Pfanner,
2004: 94; Hukonuh un gp., 2017: 286-287). Unak, ymHn ce aa gyboka mopanHa gu-
MeH3Mja BOjHE YHUOPME HuWje OOBOSbHO UCTpaxeHa M objaluteHa, YNpKoc TOMe
LUTO je AepuBMpaHa, kako U3 HeHe NPaKTU4He, Tako U U3 eHe cuMBonuyke yHk-
Lmje, Te je CXOAHO TOMe ABojaka.

MoparnHa aumeHsunja BojHe YHUdopMe

3Havaj mopanHe avMmeH3auje BojHe yHudopme Hemoryhe je npeHarnacutu, 6yay-
hn ga je oHa MHXEPEHTHO NnoBesaHa ca MOPasiHO Y3BULLIEHOM NPUPOLOM BOjHOr No-
31Ba W, Ko TaKBa, HYXKHO je pednekTyje. YnpaBo 360r Te YnwbeHuLe BojHa yHUGop-
Ma je ,Hajnpeno3HaTIbMBKM ONCTUHKTUBHM 3HAK BOjCKE” M 3aTO MMa nocebHy ,Ccum-
6onmnyky mctopujy” (Pfanner, 2004: 93). MopanHy AMMEH3Wjy BOjHe yHWPOpME Mo-
TpebHO je, ycnen HeHe KOMNIEKCHOCTY M CMIOXKEHOCTM, NocMaTpaTh ABOojako — noa-
jeQHako Kao Npou3BOA H-eHE, YKPaTKO NpeacTaBIbeHe, NMpakTUyHe U CcMMOOonMYKe

yHKuyje.
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MopanHa OumeH3uja npakmu4He yHKUuUje 80jHe yHUGopMe

YNpKoc YnHeHWUM da ce NpenackoM ca japkux v ynaarbusux BOjHUX YHUOPMM
Ha MOAEpPHe MackupHe y MOTNYHOCTU NMPOMEHMNa HKUX0Ba MHULMjANHA NpakTUYHa
HaMeHa — of OHe Aa UCTakHe A0 (YHKUMje Aa CaKkpuje — heHa CYLUTUHCKA cBpxa Aa
pasaBoju M MAEHTUUKYje jeaHy cneumnduyHy rpyny of gpyre octana je Henpome-
teHa. lNpumapHa npakTMyHa cBpxa BojHe YHUDOpME [aHac jecTe fa jacHo pasaBoju
BOjHUKe of umBMna, Tj. 6opue oa Hebopaua y opyxaHoM cykoby, LWTo camo no cebu
“Ma MOHYMEeHMaIHO MOPAariHO 3Hayere. Y Nanykom AUCKYPCY OUCTUHKLM|A BOJHUK —
umBMn Yecto ce nomctosehyje ca AncTuHKUmjom Bopay — Hebopau. MehyTtum, ynp-
KOC TOME LUTO je eBMAEHTaH ,3HayajaH CTENeH npeknanarwa y Krnacama OHUX NoKpu-
BEHWX OBMM OABOjEHVUM AUCTUHKLMjama”, NPUMEPEHWjE je 1 MCNpaBHO KOPUCTUTM Ka-
Teropuje 6opau 1 Hebopal y HacTojaky Aa ce AedUHMLE NETUTUMUTET METa Y Opy-
xaHom cykoOy (Coady, 2008: 155). BojHa yHudopma jacHo 03HayaBa U UCTUYE Npu-
MagHOCT Knacw bopauya CBUX OHKX KOjU je Hoce; Jodylue, nocToje oapeheHn nayseum
oA 0Bor npasuna, byayhu oa BojHM Nekapu 1 CBeLTeHULM (OyXOBHULM, KanenaHu)
HOCe YHMGOpMY, anu Hucy obyxBaheHu Knacom NeruTUMHUX meta y cykoby (Primo-
ratz, 2007: 29). KakaB je KOHKpeTaH ¥ nNpakTWyaH 3Ha4aj OBOr 03Ha4aBara craTtyca
6opua? Howete BOjHE yHU(OpME CBaKaKko He OOMPWHOCK, Stricfu senso, NpakTuy-
HOj MoryhHOCTM Aa ce Heko Bopw y opyxaHoM cykoby. Hanme, obnadverse yHUdop-
Me Huje dm3ndky nNpegycnos yaumara yyewha y opyxaHoj 6opbu, 6yayhn ga ce
Ibyan MOry BeoMa akTMBHO 60puTu U y ,LUMBUMHO]” ogehu, WTO Cy UCKyCTBa acume-
TPUYHKMX cykoba NpeTXo4HMX AeLeHunja jacHo nokasana Ha rnobanHom Hueoy. lNpak-
TUYHO, anu M MOpasrHO, MHOrO 3HayajHuja cBpxa obnavera BOjHEe YyHUOPME W
03HavaBara NPUNagHOCTK kracu bGopaua jecte camo-iecumumu3ayuja kao mete y
opyxaHoM cykoby. Obnayerwem W HoleweM BOjHe yHWUOpME nojednHuu, Jakne,
CBECHO M HaMepHO 03HaYaBajy camu cebe Kao NneruTuMHe MeTe y paty, Kao rbyae
kKoje je nerasnHo, na Yak u MopanHo go3sosbeHo(!) rahatu n ybujatn y TOKy opyxaHor
cykoba, 6yayhu ga ,oacycTBo BojHe yHMdbOpMe 0BMYHO MHAOWKYje da je ocoba uu-
BWUM... U Aa ce He cme Hanagatu” (Pfanner, 2004, 94). Bpno NorMyHo nutake Koje
ce Hamehe camo no cebu jecte 3awwTo 61 ce npunagHULM BOjCKe OAMYYMBANM Ha je-
[aH TakaB, BeOMa KOHTPaUHTYUTUBaH, NOCTynaK YKONWUKO je CacBUM OYMrneaHo Aa
Ha Taj HAaYMH M3BECHO OTEXaBajy COMCTBEHY NO3uLMjy U apacTuyHo nosehaBajy pu-
31K 0f patbaBara Unn cMpTn?

OgaroBop Ha 0BO NUTaHE feXM ynpaBo y MopanHoj paBHu. Havme, faBarem [o
3Hara NPOTVBHWKY Aa je ynpaBo OH 0Oy4eH, onacaH v cnpeMaH Aa Kopuctu cuiy, u
camuMm TUM [a npefcTaerba NPeThy, nojeanHal Koju Hocu BOjHY YHUGOPMY npasu
jacHy aucTuHKumMjy msmely cebe W LUMBMNA U Ha Taj Ha4uMH ,‘NpuBnayn’ BaTpy Ha ce-
e, ckpehyhu je ca oHUX koju He Hoce yHudopmy” (Ctanap, 20196: 138). CBecHUM K
HaMepHUM Jekrnapucarem onacHOCTU Mo NPOTUBHMKA, NojeanHaL Koju obnayu BojHy
yHMbopMy 3anpaBo obnayn CBOjeBPCTaH ,MarHeT” 3a NpoTWBHUYKY BaTpy. Haume,
OH Ha cebe CBOjeBOMLHO CTaBrba ,MeTy” KOjOM XXenu Ja ofByYe BaTpy ca ,HEBUHUX
Koje WTuUTK, 1 NpmByYe je Ha cebe. Cam nojam HEBMHOCTK y paTy He O3Ha4aBa OfcCy-
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CTBO HEKe BPCTe MopanHe Wnu npasHe kKpusuue Beh 0ACYCTBO NPeTHe No NpoTuUB-
Huka. Ctora, BOjHULM HUCY HEBWHM 3aTO LUTO MPETe, a He 3aTO LUTO Cy HEWTO Mo-
parnHo WM NPaBHO CKPUBUMK, 3a pa3nuky o umsuna (McMahan, 2009: 11-12). Mo-
panHa y3BMLIEHOCT CBECHOT M HaMepHOr ApacTuyHor nosehaBara puaunka no BOjHU-
ka Koju obnauum yHMhopMy pagu CMakbuBara pusnka M NOTEHLMjANHOT CaMOXpPTBO-
Bakba 3a HebopLe, KOoju Cy MaxoM fbyau Koje OH NUYHO He NO3Haje HUTWM uMa Buno
KaKBe Nu4He BE3e ca HbUMa, jeJHOCTaBHO ce He Moxe npeHarnacuTu! OBa je mopan-
Ha OYXHOCT BOjHMKA HapaBHO koaudukoBaHa 1 y MeflyHapoaHOM 3akoHy. Tako cTaB
3. unaHa 48. [JonyHckor npoTtokona | y3 XKeHeBcke koHBeHUMje npeasuha ga 6opum
“Majy Ly>XHOCT [ia ce jacHO ,pasnuKyjy oL LMBUMHOr CTAHOBHULITBA... Aa bu nojava-
N 3aLWTUTY LMBMITHOT CTaHOBHMLLTBA Of ejcTaBa Henpujaterba’, WTo ce HajjacHuje
YUHK ,oNLTEenpmuxBaheHoOM Npakcom” Hoera BojHE YHUGOPME. Y OBOM KOHTEKCTY,
Ovno KakBoO jaCHO BM3yesiHO M3paxaBake NpunagHocTy knacu Gopaua cmatpa ce
yHuUbopMmmucaHoLwhy, Yak 1 yKonuKo jegHa ctpaHa Hema mMoryhHOCTM HabaBke BOjHUX
yHutopmu per se. 3apaheHe CTpaHe Cy jedHa Opyroj npusHaeane ,yHudopmuca-
HOCT” YaK ¥ Kafa ce paguno o Hollewy ,3eneHe ogehe ca OWCTUHKTHOM LUAPEHOM
Kanom” unu Yak ,jaCHO YOUrbMBMX Tpaka Ha pykama”. JeMHO LITO je BaXHO jecTe aa
oneha omoryhu jacHO 1 HeJBOCMUCIIEHO ,pasnMKOBame O LMBUMHE nonynauuje u3
paneka” (Pfanner, 2004: 107-108).

OumrnesHo, HeHoLLewe YHUDOPME, UMK NaK HEHO CKMAake Yy CuTyauurjama kaga
je To noroaHo, y xerbu aa ce bopau, ,ctonn” ca LMBUIHUM CTaHOBHULLITBOM (Heneru-
TUMHUM MeTama), Ja oTexa HenpujaTerby pasnukoBamwe 6opua og Hebopua, fa
onakwa HenpuMMeTHO ejcTBoBarbe 13 bnunanHe n CnuyHo, — 6uno 6um ,NpakTn4Ho” un
,3r0QHO” 3a BOjHUMKa, ann bu TakaB YnH Buo ayboko HevacaH, HemopanaH 1 noena-
yno 6u n ogpeheHe npakTnyHe nocneauue. Haume, Kako camo y4ecTBOBaE y paTty
HUWje HWU HeneranHo HU HEMOPAanHO, BOjHWLM Ce He MOry cMaTpaTi OAroBOPHMMA 3a
yyewhe y opyxaHoj 6op6u (Babi¢, 2017: 194), a camnm TUM HK Kaxr-aBaTu 3a bop-
Oy, Kako y CBOjCTBY paTHOr 3apobrbeHuKa, Tako HU MO OKOHYaky OpyxaHor cykoba.
HouxoBa yHudopmMa, Koja je MHAMKATOP HMXOBOr CTaTyca neranHor U nerMTUMHoOr
Oopua, rapaHTyje M ynpaso 0Bo npaBo. MefyTnM, HAMEPHO N CMULLIBLEHO HEHOLLIE-
He UNW ckuaare YHugopmMe pagm ctuuawa npeaHocTy y 6opbu, 6e3 obaumpa Ha To
Ja nn ce pagu o perynapHuM OpyxaHuMm cHarama, nobykweHuuuma, repunu, napa-
BOjHUM popmMaLiMjama, NpuBaTHUM BOjHUM KOMMaHujama unm 6uno kojoj apyroj dop-
mMaumju Koja ysuma ydyewhe y 6opbu, 4eCcTo ce Tymaum Kao MocTynmak kojum ce de
facto rybu cratyc neranHor 6opua, a TMe ¥ NpaBa 3arapaHTOBaHa paTHWUM 3apo-
OrbeHuummMa. MickyctBa M3paencke M amepuyke Bojcke, Npema YmjuMm Tymaderuma
HenpujaTerbCKM BOjHULM KOjU He Hoce yHudopMe (Mnu GUno kakae BMATBbMBU 3HaK
pacnosHaBara W pasfnukoBakba of LMBWUNHe nonynauuje) rybe cratyc u npasa part-
HUX 3apobrbeHuka, jacHo ocnmkasajy oBy mpakcy (Pfanner, 2004: 115, 119). WHTe-
pecaHTHo je 4a, npema unaHy 46. [lonyHckor npoTtokona | y3 XXeHeBcke kOHBEHUyje,
Yak Hu WwnujyHn” yxsaheHu y npukynrbarwy obaBelTajHuX nogataka He Mory butu
TPeTUpaHM Kao ,aHraxXoBaHW y LNUjyHaxu” YKONWUKO Cy Y YHUOPMM, OOK OHU KOju CY
y umBuny, a yxsaheHu cy y UcToM fgeny, rybe cratyc paTHor 3apobrbeHuka u ca
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HMM noBesaHa npasa! LTaBuiue, npema HekMM Tymavewnma Koja ce ocnambajy Ha
oBaj [poTokon, kao U PumMcku cTaTyT MefyHapoaHOr KpUBUYHON NpaBa, OBakBa Ha-
MepHa 3noynoTpeba yHudopme y opyKaHuM cykobvMma He caMo fa je HenerasnHa,
Hero ycnep cBoje ,nepugHocT1’ Moxe BUTK TymadeHa 1 kao hopma paTHOr 3ro4un-
Ha U, Kao Takea, u caHkunoHucana (Pfanner, 2004: 121). YnpaBo ycnen Ha3HayeHe
CYLUTMHCKE MoparHe AUMeH3uje BOjHE YHUQ)OPME, OHM KOjU j€ HE HOCE Y OpYXaHUM
cykobuma, a Tpebano 6u, HM Ha KOju Ha4YMH He Mory BUTW CTaBrbEHW Y UCTU OGHOC
Ca BOjHMLMMa, Kako MO NuUTaky NpaBa, Tako M N0 NUTaky camor craTyca.

Tpeba HanoMeHyTU fja Ha jedHOM BeoMa CYNTUITHOM W JIaTEHTHOM HUBOY 3Haue-
ta, obnayere BOjHE YHWU(OpPME y paTy KOHOTMpPa M CBECT OHOra KO je HOCW 1 da
HeroBa noTeHumjanHa cMpT Hehe BuTK NnepumnMpaHa Kao ,TparuyHa’ y cMuchny y ko-
jem ce cMpT Mnagux fbyau nHade nepumnupa. Y3 yeuhare 1 HyXXHO MUpewe ca Y-
HEHWULIOM Ja je BeoMa TEeLUKO TO jaCHO M MPeLusHO M3pasuTu peymmMa, LWTOo no npa-
BWUNY OOHOCM PU3MK O COMWNCU3Ma, MarnoBUTOCTU U HEJOPEYEHOCTW Y M3pasy,
nnak nocroju notpeba Aa ce ykaxe u Ha oBaj AybokM cnoj 3Hayera BojHe YHMGOp-
me. Haume, y cBakom ApywTBY OAYBEK je nocTojana jeaHa rotoBo OnNWnrbuBa anu
HeMspeyeHa BPCTa NNEOHACTUYKE UMMINULMTHE NOAPA3yMEBAHOCTM CMPTU BOjHMKA Y
paty. PasymeBare para jecte pasymMeBame YnMHeHULE Aa Ce Y heMy HYXHO MacoB-
HO ybuja 1 rvHe. A, Kako je Bojcka MHCTPYMEHT KOjuM ApxaBa Boau opyxaHy 6opby,
APYLITBO He noapa3yMeBa camo Aa je ynpaBo Bojcka Ta Koja ybwja, Beh ga oHa ,Tpe-
6a” ga rvHe jep Tome ,cnyxun”. XKpTBe rbyam y BOjHOj yHUOpMK nonoxeHe y 6opbu
CXBaTajy Ce Kao Xepojcke, anm UCTOBPEMEHO W nogpasymeBaHe, Te cTora Hemajy
OHY HWjaHCy ApYLITBEHO-UCTOPMjCKEe TPArMyHOCTU KOjy YBEK MMajy cMpTu Hebopaua,
Tj. uMBMNa y paty. JedaH of hakTtopa Koju McnocTaBrba OBaKBO TyMayeke 3acuryp-
HO jecTe 1 pa3ymeBatbe Aa youjarwe fbyan y BOjHUM yHUGopMamMa y paTty Huje 3no-
YMH (OHO HWje HWM HEMOPAnHO HW HenerasiHo) 3a pa3nuKy o4 CMpTU LUMBMAA Y paTy
koja ce, N0 nMpaBuny, YTUCKYje Y KONEKTUBHY CBECT U namhere jegHor Hapoaa, u 3a
KOjOM Ce m3paxaBa HeynopeamBo Behe Xarbeke, Kako y KBanuMTaTUBHOM Tako U Y
KBaHTUTATUBHOM cMucny. HapaBHo, ybujarwe rbyay y yHudopmama He Tpetupa ce
Kao 3MOYMH CaMO y3 NPETNOCTaBKy [a je UCMOLLUTOBaH KpUTepUjyM NponopLMoHarnHo-
CTU 1 Ja Hucy kopuwheHa mala in se cpeacTBa, OAHOCHO fa ce ybujare BpLUM Y
Cknagy ca 3akoHMMa, NpaBunMMa M HopMama partoBata. LiuBunmHe XpTBe paTta
0CTajy ypesaHe y KOnekTuBHO cehare jefHOr Hapoda Kpo3 BEKOBE W reHepauuje,
JOK Ce HeynopeamBo MHOrobpojHuje XpTBe y YHMGOPMM 4eCcTO pasymeBajy Kao
,04eKMBaHe”, ,noapasymesaHe” n ,HopmasnHe” 3a pat. MopanHa je gumeHsmja BojHe
YHU(OpPME HEOCNOPHO cafpXaHa M y camoj CBECHOj OAMYyLM 1 NpuxBaTaky OHUX KO-
ju je Hoce Ja HMxOBe NOTeHLMjanHe CMPTU Y paTy HUCY 3M0YUMHU per Se, YNPKOC Yu-
HEHULM 12 OHU HUCY KPUBM 3a paT HUTK je HMXO0BO yyellhe y paTy HemopanHo, Beh
[a cy OHe ,nogpasymeBaHe” U ,He-TONMKO-TparMyHe” 3a ApyLTBO koje GpaHe, ynp-
KOC YMHEHULM [a Ce y paTy y BOjHOj YHUOPMM Hanasmn ancoslyTHa enuta jegHor
Hapoaa. ComxermnLUMHOBa ,CaMOXPTBEHA envTa” y BOjHOj yHUOpMK jecTe ,cumbon
npuxBaTaka OAroBOPHOCTW Kao CyABUHE M enuTusMa kao CpemMHOCTH 3a Hecebuy-
Hy xpTBY” (Hukonuh un gp., 2017: 288).

I/7



BOJHO [ENO, 2/2023

MopanHa dumeH3uja cumbonuyke hyHKUUje 80jHe yHUopMe

Y cknagy ca CBOjOM MHCTUTYLIMOHAMHOM M OpraHM3aLyoHOM KynTypoM, anu u ca-
MOM MPUPOAOM, BOjCKa TEXKM A YjeaHauum u ,yHudopmuLLe” CBOje NpunagHuke u re-
HeparnHo cse cBoje enemeHTe. OBa TeXHa Ka ,yHUPOPMHOCTU” Hanasu ce y camoj
CPM BOjHE KYNType — ,CaBpLUeHa BOjcka CacToju ce 04 UAEHTUYHKX BOjHUKa 6e3 fe-
BUjaumja, Koju CBM page 3ajedHO kako Ou ce mocturna makcumanHa edgumkacHoct”
(Stanar, 2021: 242). JegaH of BeEOMa BaXXHUX W HYXHWUX NPOM3BOAA OBOr Hanopa je-
cTe W JevHamBMAyauuja Koja je odyBeK NMpUCyTHa Yy BOjHUM opraHusauujama, JoK je
ynpaBo YHMOpMa Kiby4HM efieMeHT OBOr 3HayajHor npoueca. [evHavBuayauuja
npeacTaBrba NpoLec CMarwvBakba UHAMBMAYANHOCTU U UHAMBMAYANHUX pas3nuka y
rpynu, ymaruBara 3Havaja MHAMBMAOYaNHOr UAEHTUTETA M Kpeupaka CBOjeBpCHE
AQHOHMMHOCTM YHYTap rpyne Koja ce ocurypasa npeysumMarbemM MaCOBHOT, KONEKTUB-
Hor ugeHTuTeTa (Zimbardo, 2007: 295). [lakne, oHa He NpeTnocTaBrba NOTMYHO Nk-
LaBake OMo KakBor MAeHTUTETa, BER CyNCTUTYUM)Y MUYHOT UOEHTUTETA KOMEKTUB-
HUM. TO je ynpaBO OHO LUTO YMHK W BOjHA YHMOPMa — OHa ,Cy30uja HaMBUAYanHe
MOMOCKUHKPasmMje y NoHallaky 1 usrnegy” TUMe WTO npeacTaBrba cumbon KoHdop-
MMU3Ma OHKX KOju je Hoce 1 cama no cebu noctaje cUMBOONOM MAEHTUTETA, Tj. ,Npey-
3Ma oanuke ToTemckor ambnema u otenotsopasa aTpubyte rpyne” (Joseph and
Alex, 1972: 720, 723). BojHa yHucbopma cTora npeacrtaBrba CUMOBONNYKY busnyky
penpeseHTauujy atpubyta BojHe npodhecuje, na je heHo oaeBarbe U MeTadopUyKo
,00€Bare” BpnuHa BojHe npodecuje. [akne, nojeguHal koju obnaum yHudopmy
NCTOBPEMEHO ,06maun” n MopanHe BpfivHE CBOjCTBEHE BOjCUM W maeany paTHuKa;
OH Ha NMUYHOM HUBOY Mpedy3uMa ,HafnuyHe KONeKTUBHE BPedHOCTU” Koje Cy Mopar-
HO y3BULLIEHE U ApYWTBEHO npecTuxHe (Hukonuh n ap., 2017: 289).

YuHom obnaversa BOjHE yHUDOpMe nojeamHal, Ha cebe ,TpaHcdepulle akymy-
nupaHy cnasy (1 npectwx, OC)... rpyne” (Joseph and Alex, 1972: 720) n rotoBo
TPEHYTHO, Y OYMMa jaBHOCTW, NocTaje ,6narocnoBeH” NPecTMKOM, BpiMHama 1 Ya-
why akymynupaHum BeKOBHOM Tpaguuujom, 6e3 063vpa Ha Heroee nuyHe AnCnosu-
LMje 1 MopanHu KapakTep KojuM Moxaa Hukaza He 61 Morao ocTBapuTi GUNo Kakey
BPCTY APYLUTBEHOr yrneaa u nowTosaka. CTora 1 He Yyam LWTO Cy, N0 Npaswny, Boj-
HULM ,HAPOYMTO MOHOCHM Ha HOLLEHE CBOje YHUOPME, KOjy HOCE BUCOKO Y3OMUrHYy-
Tx vyena” (Krueger, 2012: 68), jep nykum obnayewem jeaHe dopme ogehe y ounma
ocTaTka ApywTBa NOCTajy MOpariHO Y3BULLEHW W BPMO LieHEeHK YNaHoBU ApyLwTBa.
Camo obnayere BojHE YHMGDOPME MMa jedaH LiepeMOHMjanHO-CUMBONNYKM Kapak-
Tep, AOK je jedHaKo BaXHO W LEPEMOHMjanHO-CMMOONMYKO ,CKnaamwe” yHudopme
OHWUM NOjeAMHLMMA KOjU je ocpamoTe M KojuMa caMo nullaBake npasa Ha HoLEeHe
yHudopme npeacTaBrba yntuMaTtueBHu cumbon obewvawhusara (Kasturi, 2012:
427, 431; Joseph and Alex, 1972: 721). Ycnen oBe OrpoOMHe rpaHMyHoMarmujcke mo-
hu yHuhopme Ja TpeHyTHO TpaHcdopMuLLe APYLITBEHN CTATyC U ONWTEBPEHOCHY
nepuenuujy nojeanHLa oa cTpaHe ApyLUTBA, BOjcka Mopa BUTK eKCTPEMHO NaxrbuBa
1 onpesHa npw oanyuu KoMe 1 kako omoryhutu Howere yHudopme. byayhu aa ,ko-
HoTupa Kapaktepuctuke uene rpyne” (Clifford, 2001: 368), Te oa otenoTBopasa
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aTpubyTe KonekmueHo2 WOoeHTUTeTa U Aa Yy CBaKOM TPEHYTKY NpeacTaBrba Heros
BPeAHOCHU cTaTyc, YHMopMa cBakako Moxe butun u ,ocpamoheHa” n moparnHo ge-
rpagupaHa noctynuuma nojeguHua Koju ce, Jakne, He eBanyupajy Ha uHauemayarn-
HOM, Beh Ha KONIeKTMBHOM HMBOY rpyne Kojoj npunaga. YocTanom, yHudopma npes-
CTaerba ,nnue”, 0AHOCHO BU3YEnHM CMMOON OHOra LWTO JaHac Hasveamo ,opeHaom”
BOjCKe, KOju penpeseHTyje MHCTUTYLW]Y Y LLENWHU U KOjU je 0f U3y3eTHe BaXHOCTM 3a
mozepHe Bojcke (Mepuh, 2008: 127-135).

Tako ocoba koja Hocu yHuchopmy Bojcke Cpbuje Huje camo nog NpUTUCKOM CUM-
Gonnuke penpeseHTaumje LenokynHe cadawre NHCTUTYLM|E OpyxaHux cHara y Pe-
ny6nuum Cpbuju, Beh yonwTeHO UCTOPUCKO-NOEHTUTETCKE naeje U ugeana cprckoe
80jHUKa. TakBO N1LE HU Y jeAHOM TPEHYTKY He npedcTaBrba camo cebe Beh naeHTu-
TeT uenokynHe rpyne. To nogpasymesa He camo TPEHYTHU, BEh 1 UCTOPUjCKU MAEH-
TWTET rpyne, Na je OAroBOPHOCT 3a NOCTYNake nuua y yHMopmu Bpro Benvka. Hu-
XOBW MOCTYNUM pedriekTyjy ce Ha UCTOPUjCKY AUMEH3U)Y UAEHTUTETA; bUMa Ce He
HapyliaBa camo penyTtauuja, ,0peHa”, UMUL, N Cam CYLUTUHCKU BPEeOHOCHW 3Hauaj
08e BoOjCKe, Y 080M TpeHyTKy, Beh BOjcKe ka0 KynTypHO-MOEHTUTETCKOr eHTUTETa Y
CBOM UcTOpujckoM Tpajary. Obnaverem nuua y BojHy yHUOpMY Bojcka Aaje jeaHy
BPCTY ,CepTudmkata’ BarbaHOCTV CBOM npencTaBHuky (Joseph and Alex, 1972; 723-
724) v TMe npey3Mma OArOBOPHOCT 3a CBe HeroBe NocTynke Yy yHudgopmu. Tako
yHuopma nocraje cumbonuyka TBpaka U 2apaHyuja Bojcke ApYLUTBY U APYrM BOj-
ckama fa he nuue Koje je Hocu OcruKaBaTu rpynHe HOpMe, NpaBuna u BPeaHOCTW.
Ykonuko nak gohe Ao ,cpamohewa” yHUopme, TO MOXe 3HaYMTU U CUrHanmsupaTm
HE camMO NponycT Ha NUYHOM HWUBOY YHUpopMUCaHor nuua, Beh 1 ga cama Bojcka
HEMa MyHy KOHTPONY Haj CONCTBEHWM npoLecom ,cepTudukaumje”

OnwncaHa cumbonmyko-mopanHa AMMEH3vja yHUopMe OYeKMBaHO MMa yTuuaj u
Ha nuue Koje je Hocu. Mako ce o koHuenTy ,mopana ynore” (role morality) yrnaBHOM
M3HOCE BEOMa 3aCHOBAHMW KPUTUYKM CTABOBM YCNen YMH-EHNLE Aa Ce 0Baj KOHLENT He-
peTko (3ro)ynoTpebrbaBa kao onpaBAare 3a HEMOPASHO MOCTYMake, Yy KOHTEKCTY
yTuLaja BOjHe yHUopMe Ha nojeamnHua heHOMeH ,Moparna ynore” Moxe umatu Beo-
Ma No3uTUBHE KOHOTaumje. Y CBOjoj CyLUTUHK, role morality koHuenT npegsuha aa ,no-
jeouHLUM Mory YCBOJUTW Apyravvje MopanHe HOpMe Y 3aBWUCHOCTU 0f yrio2a Y KojuMa
ce Hanase” (Gibson, 2003: 17), ogHOCHO 4a MOCTYNuUM Ha Koje ce oanydyjy y ogpehe-
HOj NPOECHOHANHO] Y03U NPOUCTUYY U3 MOPanHMX HOpMU came npodpecuje, a He
nojeavHua. Jaka cumbonuyka aumeHanja yHucbopme Mma ynpaBo OBakaB edekaT Ha
nojeauyHLa Koju je Hocu — oHa oxpabpyje 1 CHaXXHO MOTUBMLLE Ha MOCTyMare Koje je y
cknagy ca cneunduyHUM MOpanHUM HOpMama M umnepaTuBMMa BOjHe npodecuje,
nocTaerbajyhin nojeamHua y ysio2y koja nuwasa MHAMBMAYANHO M UMNAULMPA KOMeK-
TvBHO. Kako ®ycen (Fussell) HaBoaw, ,CBaKa, Na Yak 1 OHa HajCKPOMHMja, yHUopma
“Ma TeHAeHUWjy fa onrieMeHn oHora ko je Hocu” (Kasturi, 2012: 428), gok BojHa yHW-
chopma oBaj npouec foBoan A0 Makcumyma. OHa ,FoBOpM, MoAcTMYe, Xpabpu, onomu-
He, HaJaxmwyje, ynmea camonoysgare” 1 passuja BUCOK mopan (Hukonuh u gp., 2017:
286) TMme LUTO onnemeksyje nojeamHLa BpMHama 1 BpeaHOCTUMa MOpanHo 13y3eTHe
npupoge BojHe npodhecuje. BojHa yHWMbopma ynpaBo noactuye ,MopanHocT yrore”,
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npeTnocTaembajyhu fa cy MopanHu UMnepaT1ey ynore BALLW U 3aXTEBHUjW O NUYHKX,
Te ,0xpabpyje Ha nocTynawe nNpumapHoO U3 yrore yHudopmucaHor cratyca” (Joseph
and Alex, 1972: 726). BojHa yHudopMa HEOCTMOPHO jECTE MHCTPYMEHT AEMHAMBUAYa-
LMje, anu ce M3BECHO MOXE NPETNOCTaBUTM Aa je KONMEKTUBHU CYNCTUTYEHT Y BPEAHO-
CHO-MOparnHoOM cMucny ,Hagpeher” MHaMBMayanHoM; — MoparHa y/i02a Kojy KoHOTupa
yHUbOpMa jecTe cynepeporaTvBHa M NpeBasurnasy OHO LUTO Ce MOXe 3axTeBaTu of
nojeavHua BaH yrnore, 6yayhu fa 3axTeBa nocTynake no MOTMBMMA KOjU CY ,M3BaH
fomatuaja mopanHocTu” (Ceki¢, 2013: 130).

3akrby4ak — 3aluTUTa 1 cakpanu3saumja BojHe yHudopme

BojHa yHuopma npefcTaBiba eNUTOMU3aLmjy BOjHUYKMX BpeaHOCTKH, MohaH Bu-
3yenHu cumbon pasaBajakba KPTBEHE enuTe” o ocTaTka ApyluTBa. YMPKOC TOMe
LUTO BPEAHOCTM, HOPME W Havena BOjHOr Mo3MBa NOCTOje HE3ABMCHO 0Of YHUMOpME
Kao HUXOBOT KIby4Hor cumbona, Beoma je YecTo ,Maejama u yHMBep3anHuM BpeaHo-
CTMMa HEOMXOAHO Aa Ce 3a0feHy mMaTepujoM, Aa fobujy uBpct obnuk” (Hukomuh un
ap., 2017: 286) He O6u N gobune KOHKPETHY M NPAKTUYHY apTukynauujy. V13 weHe
WHTPUH3NYHE U UHXEPEHTHE MOpasiHe AUMEH3WjE OYMTO je Ja OHa ,MCTOBPEMEHO Ha-
mehe oyxHOCT anu u aapyje npusunerujy” (Kasturi, 2012: 427) oHuma Koju je Hoce,
HY)KHO W Hauarnen OKCMMOPOHWYHO CUMHTETMWYhWM CamoXpTBOBakE U NPUBUNETU]Y.
MopanHa gumeHsuja BojHe yHUOpME Yy CaBpeMEHOM ApYLITBY jecTe KibyyaH 1 Bu-
TanaH pasnor 300r Kojer jy je HEOMXOAHO He camo 3alUTUTUTK of 3noynoTpebe, Beh
1 cakpanuaosatu!

Csaka yHudopma, ykrbydyjyhnm v BOjHY, He camo da pasgBaja jedHy rpyny og
ocTaTtka apywTea Beh T0, N0 AeOMHULM|N, YAHW Y CMUCITY €KCKIMY3MBHOCTU™ U NPECTu-
xa (Clifford, 2001: 368). Llo3ed n Anekc (Joseph and Alex, 1972: 722-723) yno3opa-
Bajy J4a MoaepHa ,nponudepauyja yHudopmmn” usasmea KoHGy3ujy y jaBHoCTU, byay-
An ga ekenmMuMTHOCT YHEOPME Kao MHAMKaTopa cTaTyca 3aBMCK Of HeHe MOHOMO-
nu3auuje, kao 1 ga 6u oHa npumapHo Tpebano aa o3Haum jeaaH ,nocebaH cratyc” y
OPYLUTBY OHOra Ko YHUhopMy HOCWU. YKONMKO Ce Holene oapeheHe BpcTe yHudgopme
omMoryhn npakTM4YHO CBMMA, 3Hayaj YHUGOpME OHWMX OPYLUTBEHWX rpyna koje 3aucta
nmajy ,nocebaH cTatyc’ HyXHO ce ymamyje. Pasymesajyhu gy6oKy MoparnHy umeH3u-
jy BOjHE YyHM(hOPME, HEHO HOLWEHE, Yak U 6e3 03Haka npunagHoctu (y Penybnuum
Cpbujn BojHOM yHUhOPMOM Ce He cmaTpa ,yHudopma 6e3 o3Haka npunagHocTy Boj-
cum Cpbuje, 03HaKa YmMHOBa 1 Apyrux BojHUX 03Haka Bojcke Cpbuje” (cajt BC, 2023)),
obnaverbe HEKUX HeHMX AenoBa unu ogehe koja je HaMepHo Au3ajHupaHa ga noace-
ha Ha BOjHY yHMUDOpMy, 0f cTpaHe ocoba koja HUCY BOjHA LA HY>HO Mopa buTu 3a-
KOHCKW perynmcaHo u caHkumoHucaHo. OBaksa 3noynotpeba npakTUyHWUX U cumbo-
NAYKMX KOHOTaLUWja BUTANHOT BPEAHOCHOT CMOO0Ia CynepeporaTMBHOr U MOPArHO y3-
BULLEHOr KapaKTepa BOjCKe MpeAcTaBiba YHUKaBake, na Yak v UICMeBare BOjHE YHU-
chopme umje je HoLeHE HEONXOOHO 3acayxumu v 3aepedumu. CTora je HeH cTaTyc y
Penybnuuu Cpbuju HEONXOAHO YPeamT! HEKOM BPCTOM akTa O ,yKpageHoj Yactu’, no
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yrnepy Ha Stolen Valor Act, 3akoHckm akT yceojeH y CALl 2006. roguHe, a 3aTum peBu-
avpan 2013. roguHe, Kojum ce npeaBuiha CTPOro CaHKUMoHMcake 3noynotpebe BojHe
yHUOpMe, BOjHUX OANMKOBaH:A, anu U YuH BepbanHor nararwa O NpUnNagHoCcTy BOj-
CUM WUNW NMPUMIBEHUM BOJHUM OZfIMKOBawMMa, anu 6e3 HyXHor ycrnosa npucycTBa
,BepbanHor enemeHta” (Kasturi, 2012: 420). OBakBuM 61 Ce aKTOM HOLLEHE BOjHE
yHUdpopMe (U cBera LITO UMNAULIMTHO KOHOTUPA NPUNagHOCT BOjCUM) Y jaBHOCTW eKC-
MAMLMATHO Perynucano, HapounTo umajyhu y Bugy HeMoBUTHO CYLUTUHCKY 3HaYaj BOjHE
YHUJOPME 3a CPMCKW MOEHTUTET U KyNTypy.
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Pesuwme

y OBOM pagy ayTop HacToju Ja AeduHuwe 1 objacHn gyboky MopanHy AMMeH-
31jy 1 OrpomaH 3Hauvaj BojHe yHudopMe. AHanusa JOCTynHe peneBaHTHe nu-
TepaType je nokasana fa MopanHa AMMeH3uja BojHe YHUJOpMe Huje OOBOSLHO UC-
TpaxeHa u objawmeHa. AyTop aHanuaupa noctojehe nepcnekTnBe 3Havera W
yHKUMje BOjHE YHMGOPME (TEXHMUKE, WCTOPMjCKE, MCUXOMOLLKE, COLMOSIOLLKE,
npaBHe, UTA.) U UAEHTUMKYje heHO A0AATHO MOpAariHO 3Hayere Koje Yy BENUKOj Me-
pU NOTMYE Of HEHWX APYrUX 3Hauewa U yHKUMja, U Y HacTaBky hopmynuiie u
enabopwvpa ieHy MoparnHy AUMeEH3Njy. TOKOM UCTOpMje OpYXaHWX cHara, BojHa YHU-
dopma je umana pasHe pasnuuute opme, NnpumapHe ynotpede un yHkumje u Hu-
BOe 3Hayaja. Tek y caBpeMeHoM JoOy v ApywTBY MOpanHa AMMeH3uja BOjHE YHW-
hopme je cxBaheHa Kao HeH HajBaXHUjU W Haj3HavajHuju eneMeHT. Krbyd mopanHe
AMMEH3Vje BOjHE YHN(DOPME je HacTao W3 eHe NpakTUYHe 1 cumbonuuke QyHKUuje.
lMpakTnyHa yHKUMja BojHE YHIOPME jecTe Aa jacHo oaBoju bopue o Hebopaua, 1
Tako 40JAaTHO NPYXKW NErMTUMUTET HACUIby NPOTMB OHKX KOjU je Hoce. Hollewe yHu-
(hopme npencTaBrba 3aHUMIBLUB BUCOKO MOPAsHX YMH Camo-NerntuMmusaumje kao
MeTe y paTy, NpakTUYHO onaklwasajyhu Hanope Henpujaterba, a NPOTUB CONCTBEHOT
xuBota. C apyre cTpaHe, keHa rnasHa U mohHa cumbonuyka yHKuuja je da ogpa-
XaBa KONEKTUBHW UAEHTUTET, HOPME U KibyYHe BpeaHOCTH BojHe npodecuje. [eunH-
AVBMOYUPaH KOMEKTUBHU WOEHTUTET, u3rpafjeH Ha jedWHCTBEHOM W CrneuuduyHoOM
CUCTEMY BPEOHOCTU M NPUHLMNA, KIbyYaH je 3a CBaKy BOjCKY Y CBETY, W YaK BaXHUjU
13BOP BOjHE MOhK 1 edhMKacHOCTU 0 OpYKja U MaTepujanHux cpeacrasa. ctopuja
je Ha npumepy nokasana oBy uuMkeHuuy 6e36poj nyta y pasnnyuMtuM nepuoguma,
KynTypama 1 OKONTHOCTMMa. AyTOp 3aTUM y HaCTaBKy Mpyxa AeTarbHa objallrera
Pa3HUX 3HAYaJHNX W KIbyYHWUX MOpParHuUX UMNIMKaLumja Holera BojHe YHUdopme, u
y mMupy, a u Tokom para. [Mopef Tora, OBO UCTpaxuBare ykasyje U MaeHTUduKyje
HeObWYHy AyarnHy cumOOnMUKo-BpeaHOCHY (YHKUM)y BOjHE YHUOpPME, Koja MCTO-
BPeMEeHO noapasymeBa 3HayajHe OYXHOCTW, U Mpyxa M3y3eTHe npusunernje noje-
OVHLY Koju je Hocu. Holere yHUdopMe je cTora BeoMa TELIKO W 3aXTEBHO [OK je
MCTOBPEMEHO MOXENbHO W MPUBMAYHO jaBHOCTM. Y 3aKrbyyky, ayTop Harmawasa
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MopanHa gumeHsuja BojHe yHucopme

Krby4Hy noTpeby Aa ce 3alTuTi U Yak 1 cakpanuayje BojHa yHUGopMma Yy MOLEepHNUM
apywTeuma. AyTop Harnawasa ga je To nocebHo notpebHo 360r nspasute MmopanHe
LOMMeH3uje BojHe yHudhopme Koja je 6e3 npemua y nopehery ¢ Apyrum yHudgopmama
Koje ce YecTo Hoce Y MOAepHUM ApyluTeumMa. Ha kpajy, ayTop nosuea Ha jow exc-
NAMLUTHUjE U CTPUKTHUje NpaBHO perynucarbe Holewa BOjHE YHWU(DOPME, HeHUX
[enoBa, unu Yak apyrux yHUQopmm Koje cy HaMepHO Au3ajHupaHe Tako Aa nuye Ha
BOjHe yHUopme y Penybnuum Cpbuju, u gaje npumep amepudkor akta Stolen Valor
Act kao Bozehu npumep NpasBHOr perynucara Koje Ha NpaBu HauWMH OCnnKaBa Kibyu-
HW MOparHu 3Hayaj BojHUX yYHUdopMmu, nogcehajyhn Hac Ha YikeHULy Oa je BOjHM
MOEHTUTET, Ynju je Hajeehm cumbon yHudopma, of LeHTpanHor 3Havaja 3a Cpncku
HaLUWOHaNHW MOEHTUTET U Kao TakaB HEOABOjMB Of CPMCKE KyNType.

KrbyyHe peun: gojHa yHuUghopma, mopars, emuka, KonekmusHu udeHmumem, OeuH-
Ousudyayuja, epruHe, 8ojHa npogecuja, 6opyu u Hebopuyu, npecmux, cumbonusam

© 2023 Aytopu. O6jasuno BojHo dero (http://www.vojnodelo.mod.gov.rs). OBo je unaHak
OTBOPEHOr NpucTyna u aucTpudympa ce y cknagy ca nuueHuom Creative Commons
(http://creativecommons.org/licenses/by/4.0/).
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he aim of this paper is to define and explain the moral dimension

and significance of military uniform. Since this particular dimension
has not been explained enough, by the analysis of the existing
perspectives of meaning and function of military uniform (technical,
historical, psychological, sociological, legal, etc.), the author identifies its
core moral significance, and formulates and elaborates its moral
dimension. Moral dimension of military uniform is derived both from its
practical and its symbolic function — its practical function is to precisely
separate combats from non-combatants, while its symbolic function
reflects collective identity, norms and values of military profession. The
paper elaborates different significant moral implications of putting on and
wearing military uniform, both during war and peace time, thus showing its
twofold symbolic and value function — it simultaneously imposes duty, but
also brings privilege to the person wearing it. It has been concluded that
the sacrilization of military uniform is necessary in modern society,
especially due to its prominent moral dimension and poses the need for
legal regulation of wearing military uniform, its parts, or the uniforms which
were purposefully designed so as to resemble military uniforms.

Key words: military uniform, moral, ethics, collective identity, de-
individuation, virtues, military profession, combatants and non-
combatants, prestige, symbolism

Introduction

odern societies, regardless of their organization, political organization
model, and forms of government, are rather complex organizations
consisting of vast number of inextricably linked and co-dependent elements,
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individuals, formal and informal social groups, explicit system and implicit
traditional institutions and organizations, etc. The structure of modern societies,
consisting of not only its segments per se but also layered and dynamic inner-
relations among different elements, its constant interaction, constant networking
and re-networking, and different social norms which regulate relations and
interactions, is to a great extent based on work division and, in relation to that,
social roles. Only primitive, rudimentary societies have not been based on division
of work and social roles, but on egalitarianism and some kind of collective
economy where everyone could perform all the jobs (lli¢, 1978: 25). The actual
history of the organized human society begins exactly with work division and
society stratification, thus creating distinction between different groups, institutions
and professions within a society. One of the elements which distinguishes the
members of different social groups, organizations and most of all professions, from
the rest of the society is specific and unique dress code which, more often than
not, implies wearing defined uniform. Even though, strictly speaking, uniform is
connected to crucial social professions (according to different theorists, only
medical, legal, military, police and teaching professions are considered
professions, while some theorists include journalists, priests and politicians; for
further information on more detailed explanation regarding the difference between
profession and occupation consult CtaHap, 2019a: 145-157) nowadays it can be
worn by bus drivers, athletes...private security workers” (Pfanner, 2004: 93),
mailmen, railway workers, even students in some schools where wearing uniform
is a rule. However, the term uniform in is full meaning in intuitively connected
primarily for the military and the police, due to the prominent social significance of
these professions, but also because of the strong moral dimension of these
uniforms, especially military uniform.

Military uniform — history of function of military uniform

Despite the fact that nowadays uniform is an inherent attribute of the military
and that it is one of the central terms we associate with the nature, culture and
identity of armed forces, military uniform — as we understand it nowadays, was not
always present in the armed forces. The first regulation regarding military clothing
was enacted by Louis XlI, while the majority of researchers agree that military
uniform, as a standard and “permanent external characteristic’ of the military,
appeared in the mid-seventeenth century, after the Peace of Westphalia and with
the appearance of standing armies in Europe (North, 1971: 4; Krueger, 2012: 64;
Hukonuh, Ctapuesuh n JaHowesuh, 2017: 281). The fact that military uniform was
not regulated and defined in the way it would become in the mid-seventeenth
century, it does not mean that the armies did not aim to achieve some kind of
uniformity in their clothing throughout history. North (North, 1971: 4) claims that
the principle of some kind of uniformity had always existed in the armies as “a
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natural result of bulk purchasing of clothing and material (for the military, DS)” by
the ruler, while Pfanner (Pfanner, 2004: 95-99) depicts historical efforts of the
armies to provide some kind of “uniformity” and uniqueness in clothing — starting
from military civilizations of Mesopotamia, more than five thousand years old,
across ancient Egyptian army, and the Eastern Roman Empire to the medieval
Crusades. Nevertheless, military “clothes”, i.e. some kind of standardized clothing
“starting from the ancient period to the mid-seventeenth century existed only in
rudimentary form, and did not show great ‘uniformity”” (Krueger, 2012: 64), taking
into account that it consisted of different forms of armours and helmets, thus trying
to achieve minimal possibility of identification only with certain specific colour of
these objects (Pfanner, 2004: 97).

Etymologically speaking, the term uniform comes from Latin word “one” (lat.
una) and “form” (lat. forma) which clearly denotes the core practical idea and
function of military uniform — to ensure uniformity, i.e. to be one identical form of
clothing for all the members of one uniformed group which enables visual
“homogeneity of otherwise heterogeneous group of people” (Pfanner, 2004: 93)
and enables differentiating them from all other groups. Of course, military uniform
has always had a very practical purpose - it necessarily serves to “provide
protection from cold, certain objects and other negative natural and accidental
influences ...and from physical conflicts...” (Hukonuh n gp., 2017: 280). Speaking
from psychological point of view, it is of the utmost importance that soldiers have
trust in practical function of their uniform, i.e. “trust in their equipment and clothing,
to believe that the uniform can physically protect them from visible and invisible
threats” (Krueger, 2012: 69). Therefore, uniform primarily serves to “mark
belonging to a group” which is institutionalized and functionally separated from the
rest of the society (Joseph and Alex, 1972: 720). The reasons for this conspicuous
visual marking of belonging to the military and clear “separation” from the rest of
the society are different — besides differentiating from the rest of civilian society,
uniform differentiates between the members of one armed force from those of
another armed force, which is equally important. In addition, these reasons had
changed throughout the history of military uniform, which had reflected on its
appearance and form. The main reason for the military uniformity was the attempt
to increase the visibility and identification of the military units in combat, i.e.
enabling “being identified by the comrades and commanders in every
circumstance” (Embury, 1921: 253), since visual communication was the main way
of commanding the units during the time when there were no modern
communication devices (PaSagi¢, 2014: 73). That has become especially
important in the period when the armies introduced firearms, such as muskets and
black powder cannons, which caused great amount of smoke in the battlefield,
thus making it very diffucult for commanders to identify thier units and combatants.
As Creveld states, even Napoleon's commanders who commanded ten thosands
of people, had big problems when it comes to efficient commanding, due to
inability to make out combatants and units in the battlefield in a cloud of dust and
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smoke (Hukonuh u gp., 2017: 282). This is why initial uniforms had strikingly
strong colours so that “combatants could be identified in the battlefield full of
smoke caused by muskets” (Krueger, 2012: 64), which, as Dunn (Dunn, 2009: 12)
says, made warfare “a strikingly colourful endeavour” in which tunics of vivid and
striking colours mixed.

However, with the development of weapons towards the end of the 19" century,
which enabled automatic fire and weapons efficiency at great distances, initial
“vividness of uniform becomes its defect” (Pasagi¢, 2014: 73), and now, instead of
highlighting the combatants, armies need to “cover’ them with uniforms, i.e.
camouflage them. By definition, the purpose of modern camouflage military uniforms
is to “hide the silouette of the body and visually blend the individuals into the
environment making them less visible target” (Krueger, 2012: 71), which means that
the idea of military uniform evidently experienced complete transformation and
became the opposite of what it initially was. However, the change of the visual
concept of uniform — from the clothing which emphasizes visibility into clothing which
camouflages — did not influence its primary purpose to clearly visually differentiate
the members of armed forces from the rest of the society. In modern age, where
literally every armed force has camouflage uniform, the key role of uniform is to
separate “soldiers” from “civilians®, i.e. combatants from non-combatants in an
armed conflict. The first uniforms with camouflage pattern were introduced in the
1970s in the British armed forces, and very quickly they became standard uniforms
for all armed forces in the world (Krueger, 2012: 71). Besides practical, military
uniform certainly has great symbolic function — it symbolizes “the connection
between political rights and duties with the emphasis on citizen virtue®, and it
represents “order and discipline...strength and power”, but also all “values of military
vocation...and characteristics of military profession” in general, as well as “the
system of stratification based on merit and capabilities” (Clifford, 2001: 364; Pfanner,
2004: 94; Hukonuh un gp., 2017: 286-287). Nevertheless, it seems that deep moral
dimension of military uniform has not been researched and explained enough,
despite the fact that it was derived, as well as from its practical, but also its symbolic
function, therefore it is twofold.

Moral dimension of military uniform

To say that the significance of the moral dimension of military uniform is great
would be an understatement, since it is inherently connected with the morally
elevated nature of military vocation and as such it necessarily reflects it. That is
exactly the main reason military uniform is “the most recognizable distinctive symbol
of the army” and this is why it has special “symbolic history” (Pfanner, 2004: 93).
Due to its complexity, it is necessary to observe the moral dimension of military
uniform as twofold — equally as the product of its practical and symbolic function
which were briefly presented.
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Moral dimension of military uniform practical function

Despite the fact that by switching from vivid and striking colours of military
uniforms to modern camouflage uniforms, their initial practical purpose changed
completely — from the one with the aim of highlighting to the function of hiding — its
core purpose to separate and identify one specific group from another has not
changed. Primary practical purpose of military uniform nowadays is to clearly
separate soldiers from civilians, i.e. combatants from non-combatants in an armed
conflict, which has monumental moral meaning on its own. In layman’s discourse the
distinction between soldier and civilian is often identified with the distinction between
combatant and non-combatant. Nevertheless, despite being evident “significant
degree of overlapping in classes of those defined by these separated distinctions” it
is more appropriate and accurate to use the categories combatant and non-
combatant with the aim of defining target legitimacy in an armed conflict (Coady,
2008: 155). Military uniform claearly marks and emphasizes belonging to the class of
combatants for all those wearing it; though there are certain exceptions to this rule,
since military doctors and priests (spiritual father, chaplains) wear uniform, but are
not legitimate targets in an armed conflict (Primoratz, 2007: 29). What is the
concrete and practical significance of giving someone a status of combatant?
Wearing military uniform certainly does not contribute to practical possibility for
someone to participate in an armed conflict, strictosensu. Namely, wearing a uniform
is not a physical precondition for participating in an armed conflict, since people can
very actively fight in “civilian” clothing, and the experiences of asymmetrical conflicts
of previous decades clearly proved this on global level. Practically and morally, even
more important purpose of wearning military uniform and insignia marking the
belonging to the class of combatants is one’s self-legitimizing as a target in an
armed conflict. By wearing military uniform, individuals in this way consciously and
purposely mark themselves as legitimate targets in war, i.e. it is legal and even
morally allowed (!) to shoot and kill these people during an armed conflict, since “the
absence of military uniform implies that a person is a civilian... and that it must not
be attacked” (Pfanner, 2004, 94). A very logical question that arises by itself is why
the members of armed forces would decide to take such a counterintuitive action if it
is perfectly obvious that in doing so they certainly worsen their own position and
drastically increase the risk of being wounded or dead?

The answer to this question is the moral dimension itself. Namely, by letting the
enemy know that he is trained, dangerous and ready to use force and thus poses a
threat, the individual wearing military uniform makes a clear distinction between
himself and civilians and in this way “attracts’ the fire to himself, drawing attention
from those who are not wearing uniform” (Ctanap, 20196: 138). By consciously and
purposely declaring himself as the danger for the enemy, the individual who wears
military uniform actually wears a certain “magnet” for the enemy fire. Namely, he
willingly marks himself as a “target” with the aim of drawing the fire away from “the
innocent’, whom he protects, and attracting it to himself. The notion of innocence in
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war does not imply the absence of some kind of moral or legal guilt, but the absence
of threat for the enemy. Therefore, soldiers are not innocent because they threat, not
because they did something morally or legally wrong unlike civilians (McMahan,
2009: 11-12). Moral elevation of conscious and deliberate increasing the risk for the
soldier who wears uniform for the purpose of reducing the risk and potential
selfsacrifise for non-combatants, who are mostly people whom he personally does
not know or has any kind of personal connection with them, simply cannot be
stressed enough! This is the moral duty of a soldier which is of course codified in the
international law. Thus, pursuant to Paragraph 3, Article 48 of the Additional Protocol
(1) to the Genenva Convention combatants are obliged to be clearly “distinguished
from civilians ...in order to increase the protection of civilians from the enemy
action”, which clearly seems “widely accepted practice” of wearing military uniform.
Within this context, any kind of clearl visual expressing of belonging to the class of
combatants is considered as wearing a uniform, even if one side does not have the
possibility of acquiring military uniforms perse. Hostile parties acknowledged wearing
“green clothes with distinctive colourful cap” or even “clearly visible armbands” as
“being uniformed”. The only thing that matters is that the clothing enables making
clear and unambiguous “distinction from civilian population from afar’ (Pfanner,
2004: 107-108).

Obviously, not wearing uniform or taking off one’s uniform in situations when it
is convenient for the combatant with the aim of “blending in” with civilian
population (illegitimate targets), thus making it more difficult for the enemy to
differentiate between combatanat and non-combatanat, and making it easier to
perform covert actions from close range and similarly — it would be “practical” and
“convenient” for a soldier, but such an act would be deeply dishonourable,
immoral, and it would have certain practical repercussions. Namely, as
participation in war itself is both legal and moral, soldiers cannot be considered
responsible for participation in an armed conflict (Babi¢, 2017: 194), and thus
cannot be punished for the combat, either as war prisoners or after the end of an
armed conflict. Their uniform, which is an indicator of their status of a legal and
legitimate combatant, guarantees them this very right. However, not wearing
uniform or taking it off deliberately for the purpose of gaining advatange in combat,
regardless of whether we speak about regular armed forces, rebels, guerrilla,
paramilitary formations, private military companies or any other formation engaged
in combat, is often interpreted as an act by which one defacto loses the status of
legal combatant, and also the right guaranteed to the prisoners of war. The
experiences of Izraeli and American armed forces clearly depict this practice, since
according to their interpretation enemy soldiers who do not wear uniforms (or any
other kind of visible insignia which identifies them and distinguishes them from
civilian population) lose the status and right of prisoners of war (Pfanner, 2004:
115, 119). What is interesting is that pursuant to Article 46 of the Additional
Protocol (I) to the Genenva Convention not even “spies” caught while gathering
intelligence data cannot be treated as “engaged in espionage” if they are wearing
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uniform, while those who are wearing civilian clothing, caught for the same reason,
lose the status of prisoner of war and with it all the accompanying rights!
Moreover, according to some interpretations relying on this Protocol, as well as the
Rome Statute of the International Criminal Court, such deliberate abuse of uniform
in armed conflicts is not only illegal, but due to its “perfidy” it can be interpreted as
a form of war crime, and as such it can be sanctioned (Pfanner, 2004: 121).
Because of this specified core moral dimension of military uniform, the ones who
do not wear it during armed conflicts, and they should be, cannot be trated equally
as soldiers when it comes to their rights, as well as their status.

It should be mentioned that on a very subtle and latent level of meaning,
wearing a military uniform in war raises the awareness of the one wearing it, and
that his potential death would not be perceived as “tragic” in the way the death of
young people is usually perceived. Understanding and accepting the fact that it is
very difficult to express this clearily and precisely with words, which usually brings
the risk of solipsism, ambiguity and vagueness in expression, still there is a need
to stress this deep layer of meaning of military uniform. Namely, in every society,
there has always been an almost tangible but untold kind of pleonastic implicit
common knowledge of the death of a soldier in war. The understanding of war is
understanding the fact that during war there must be mass killing and dying. And,
since the army is an instrument the state uses to wage armed combat, the society
believes that the army is not only killing, but that the army should “die” because
that is what it “serves for’. Combat victims of people in military uniforms are
perceived as heroic, but at the same time they are implied, therefore they do not
have the element of social and historical tragedy which accompanies the death of
non-combatants, i.e. civilians in war. One of the factors which influences such
interpretation is certainly understading that killing people in military uniforms in war
is not a crime (it is neither immoral nor illegal) unlike the death of a civilian in war,
which usually remains in the collective memory of one people, along with
incomparable greater mourning, both qualitatively and quantitatively. Of course,
killing of people in uniforms is not treated as a crime only assuming that
proportionality criterion is being met and that malum in se assets were not used,
i.e. that the killing is performed in accordance with the laws of armed conflict.
Civilian war victims firmly remain in the collective memory of one people for
centuries and with many generations, while incomparably more numerous victims
in uniforms are often perceived as “expected”, “implied” and “normal” during war.
The moral dimension of uniform is indisputably part of conscious decision and
acceptance of those wearing it that their potential deaths in war are not crimes per
se, despite the fact that they are not guilty for the war, and that their enagagement
in the war was not immoral, but that they are “implied” and “not-as-tragic” for the
society they defend, despite the fact that those wearing uniforms during the war
are the absolute elite of one people. Solzhenitsyn’s “self-sacrifysing elite” in
military uniform is a “symbol of accepting the responsibility as destiny, and of
elitism as readiness for selfless sacrifice” (Hukonuh un gp., 2017: 288).

/7



VOJNO DELO, 2/2023

Moral dimension of military uniform symbolic function

In accordance with its institutional and organizational culture, but its nature itself,
the military aims towards “uniformity” of its members and generally all of its
elements. This goal towards “uniformity” is within the core of military culture —
“perfect army consists of identical soldiers without deviations, who all work together
in order to achieve maximum efficiency” (Stanar, 2021: 242). One of very important
and necessary products of this effort is de-individuation which has always been
present in military organizations, while the uniform itself is the key element of this
significant process. De-individuation is a process of reducing individuality and and
individual differences within a group, reducing the significance of individual identity
and creating certain anonymity within a group which is ensured by taking mass,
collective identity (Zimbardo, 2007: 295). Therefore, it does not assume complete
deprivation of any kind of identity, but substitution of personal identity with collective
identity. This is exactly what military uniform does — it “suppresses individual
idiosyncrasies in behaviour and appearance” by representing the symbol of
conformity of those wearing it and it becomes identity symbol of its own, i.e. it
“overtakes the qualities of totemic emblem and it embodies the attributes of the
group” (Joseph and Alex, 1972: 720, 723). Therefore, military uniform is a symbolic
physical representation of attributes of military profession, so the act of wearing it
and metaphorical “wearing” is a virtue of military profession. Therefore, the individual
wearing a uniform simultaneously “wears” moral values typical of the army and the
ideal of a warrior; on personal level, he takes “super-personal collective values”
which are morally elevated and socially prestigious (Hvukonuh u gp., 2017: 289).

By wearing military uniform the individual “transfers accumulated glory (and
prestige DS) ...of the group” onto himself (JosephandAlex, 1972: 720) and almost
immediately, he becomes “blessed” to the public’s eyes with prestige, virtues and
honour accumulated by century-long tradition regardless of his personal dispositions
and moral character which perhaps would never allow him to achive any kind of
social reputation and respect. Therefore, it does not come as a surprise that soldiers
are usually “especially proud of wearing their uniforms, and wear them with their
heads held high” (Krueger, 2012: 68), because simply by wearing one form of
clothing, they become morally superior and highly esteemed society members to the
rest of the society. The act of putting on the military uniform has ceremonial and
symbolic character, and it is equally important as ceremonial and symbolic “taking-
off” one’s uniform for those individuals who embarrass it, and the act of depriving
them of their right to wear uniform is ultimate symbol of dishonour (Kasturi, 2012:
427, 431; JosephandAlex, 1972: 721). Due to this great bordering-on-magic power
of uniform to immediately transform social status and society’s overall value
perception of an individual, the military must be extremely careful and cautious when
deciding whom and how to allow to wear uniform. Taking into account that it
“represents the characteristics of the whole group” (Clifford, 2001: 368), and it
embodies the attributes of the collective identity and that in every moment it
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represents its value status, uniform can also be “dishonoured” and morally degraded
by the the individual's actions which are not evaluated on individual but on the
collective level of the group he belongs to. Besides, uniform represents a “face’, i.e.
visual symbol of what we nowadays call military “brand” which represents the
institution as a whole and which is of the utmost importance for modern armed
forces (Mepuh, 2008: 127-135).

Therefore, the person wearing the uniform of the Republic of Serbia is not only
under pressure of symbolic representation of the overall current institution of the
armed forces in the Republic of Serbia, but historical and identity ideas in general,
and the ideals of a Serbian soldier. Such person does not represent only himself, but
the identity of the whole group all the time. This implies not only current, but also
historical identity of the group, thus making the responsibility of the person wearing
the uniform great. Their actions reflect upon the historical dimension of identity; they
do not only violate the reputation, “brand”, image, and the core value significance of
this army, in this moment, but the army as cultural and identity entity in its historical
span. By making the servicemen wear military uniform, the military provides some
kind of validity “certificate” to its representative (Joseph and Alex, 1972: 723-724),
and by doing so takes the responsibility for his every action while in uniform. This is
how uniform becomes symbolic claim and guarantee of the armed forces to the
society and other armed forces that the person wearing it would represent group’s
norms, rules and values. If it comes to uniform “dishonouring” it can mean and signal
not only an omission on personal level of a uniformed person, but that the military
does not have full control over its own process of “certification”

The abovementioned described symbolic and moral dimension of uniform, as
expected, influences the person wearing it. Even though the critical attitudes towards
the concept of role morality are mostly quite grounded due to the fact that this
concept is often (mis)used as an exuse for immoral actions, in the context of the
influence of military uniform on an individual the phenomenon of “role morality” can
have very positive connotations. The role morality concept basically implies that
“‘individuals can adopt different moral norms depending on the roles they have”
(Gibson, 2003: 17), i.e. that the actions they take in certain professional roles stem
from the moral norms of the profession itself, not the individual. This is the exact kind
of effect that the strong symbolic dimension of uniform has on the individual wearing
it — it strongly motivates and encourages the actions which are in accordance with
specific moral norms and imperatives of military profession, by giving the individual
the role which erases individual and implies collective. As Fussel (Fussell) states,
“every unifrom, even the most modest one, has a tendency to ennoble the one
wearing it” (Kasturi, 2012: 428), while military uniform brings this process to a
maximum. It “speaks, motivates, encourages, admonishes, inspires and instills
confidence” and develops high morale (Hukonuh u gp., 2017: 286) by ennobling the
individual with virtues and values of highly moral nature of military profession.
Military uniform encourages “role morality” by assuming that moral imperatives of the
role are higher and more demanding than personal, therefore “encourages actions
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primarily from the role of uniformed status” (JosephandAlex, 1972: 726). Military
uniform is indisputably an instrument of de-individuation, but it can be certainly
assumed that the collective substituent is “superior” to the individual one regarding
values and moral; — uniform’s moral role is supererogative and overcomes
everything that can be required from an individual outside the role, since it requires
acting in accordance with motifs which are “beyond the reach of morality” (Cekic,
2013: 130).

Conclusion — protection and sacralization
of military uniform

Military uniform epitomizes military values, powerful visual symbol of separating
“sacfificial elite” from the rest of the society. Despite the fact that the values, norms
and principles of military vocation exist independently from uniform as their key
symbol, it is very common “to attach matter to ideas and universal values so they
would get sold form” (Hukonuh u gp., 2017: 286) in order for them to get concrete
and practical articulation. From its intrinsic and inherent moral dimension it is evident
that it “simultaneously implies duty but also bestows priviledge” (Kasturi, 2012; 427)
upon those who wear it, and it necessarily and at first sight oxymoronicly synthesizes
self-sacrifice and priviledge. The moral dimension of military uniform in modern
society is a key and vital reason because of whichit is necessary to protect it not only
from being misused, but it should also be sacralized!

Every uniform, including military uniform, not only separates one group from the
rest of the society, but, by definition, it does so “as a matter of exclusivity” and
prestige (Clifford, 2001: 368). Joseph and Alex (Joseph and Alex, 1972: 722-723)
warn that modern “uniform proliferation” causes confusion in the public, since
uniform explicitness, as a status indicator, depends on its monopolization, as well as
that uniform should primarily denote a “special status” in the society of the person
who wears the uniform. If wearing a specific type of uniform would be enabled
practically for everyone, the significance of uniform of the social groups that really
have “special status” would be consequently reduced. Understanding the deep moral
dimension of military uniform, its wearing, even without insignia (in the Republic of
Serbia, “uniform without the insignia of the Serbian Armed Forces, ranks and other
military insignia of the Serbian Armed Forces” is not considered a uniform (Serbian
Armed Forces website 2023)), wearing some of its parts or clothing which is
deliberately designed in order to resemble military uniform, by the people who are
not servicemen, must be regulated by the law and sanctioned. Such abuse of
practical and symbolic connotations of vital value symbol of supererogative and
morally elevated character of the army is humiliation, even ridiculing of military
uniform, and one must earn and be worth of wearing it. Therefore, it is necessary to
regulate its status in the Republic of Serbia by some kind of law on “stolen honour”
based on the Stolen Valor Act, legal document adopted in the USA in 2006 and later
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revised in 2013, which stipulates harsh sanctioning of abuse of the military uniform,
military decorations, but also the act of verbal lying about being a member of the
armed forces or about received military decorations, but without the necessary
presence of “verbal element” (Kasturi, 2012: 420). Wearing of military unifrom (and
everything which implies belonging to the armed forces), would be publicly and
explicitly regulated with such act, especially taking into account indisputable core
significance of military uniform for Serbian identity and culture.

Literature

[1] Babi¢, J. (2017). Etika rata i teorija pravednog rata. U: P. Bojani¢ i J. Babi¢ (ur.),
Asimetri¢ni ratovi i teorija pravednog rata (194-207). Sluzbeni glasnik.

[2] Ceki¢, N. (2013). Metaetika. Akademska knjiga.

[3] Clifford, D. L. (2001). Can the Uniform Make the Citizen? Paris, 1789-1791.
Eighteenth-Century Studies, Vol. 34(3), 363-382.

[4] Coady, C.A.J. (2008). The Status of Combatants. In: Rodin, D. and Shue, H.
(eds.), Just and Unjust Warriors: The Moral and Legal Status of Soldiers (153-175).
Oxford University Press.

[5] Dunn, B. (2009). Uniforms. Laurence King Publishing.
[6] Embury, A. (1921). The Army Uniform. The Military Engineer, Vol. 13(69), 253-255.

[7] Gibson, K. (2003). Contrasting Role Morality and Professional Morality:
Implications for Practice. Journal of Applied Philosophy, Vol. 20 (1), 17-29.

[8] lli¢, M. (1978). Sociologija kulture i umetnosti. Nauéna knjiga.

[9] Joseph, N. and Alex, N. (1972). The Uniform: A Sociological Perspective.
American Journal of Sociology. Vol. 77(4), 719-730.

[10] Kasturi, R. (2012). Stolen Valor: A Historical Perspective on the Regulation of
Military Uniform and Decorations. Yale Journal on Regulation, Vol. 29, 419-448.

[11] Krueger, G.P. (2012). Psychological issues in military uniform design. In: Sparks,
E. (ed.). Advances in Military Textiles and Personal Equipment (64-82e). Woodhead
Publishing Limited.

[12] McMahan, J. (2009). Killing in War. Clarendon Press.
[13] North, R. (1971). Military uniforms 1686—1918. Grosset & Dunlap.

[14] PaSagi¢, A. (2014). ,Nevjernik prve klase” — moderna vojna uniforma kao
pozornica sukoba. U: Hosi¢, 1. (ured.), Paznja! Odjeca, umjetnost, identitet (73-81). TF UB.

[15] Pfanner, T. (2004). Military uniforms and the law of war. International Review of
the Red Cross, Vol. 86(853), 93-130.

[16] Primoratz, 1. (2007). Civilian Immunity in War: Its Grounds, Scope and Weight.
In: Primoratz, 1. (ed.), Civilian Immunity in War (21-41). Oxford University Press.

[17] Stanar, D. (2021). The Vital Significance of Military Ethics. Journal of Military
Ethics, Vol. 20(3-4), 237-250.

[18] Uniforme pripadnika Vojske Srbije (2023). Vojska Srbija. Preuzeto 14. marta 2023,
sa https://www.vs.rs/sr_lat/o-vojsci/obelezja-i-oznake/uniforme-pripadnika-vojske-srbije

I/11



VOJNO DELO, 2/2023

[19] Zimbardo, P. (2007). The Lucifer Effect: Understanding How Good People Turn
Evil. Random House.

[20] JonyHckn npoTokon | y3 XeHescke koHBeHUMje of 12. aerycta 1949. roguHe o
3alWTUTL XpTaBa MefyHapoaHMX OpyXaHuX cykoba.

[21] Hukonuh, C., Ctapyesuh, C. u JaHowesuh, M. (2017). BojHa yHudopma — pasBoj,
3Havaj 1 3Havere. BojHo deno, 5/2017, 279-289.

[22] Nepuh, H. (2008). Bojcka Cpbuje kao 6peHd. BojHo deno, 2/2008, 127-135.

[23] CtaHap, O. (2019a). Mpodbecuja n mopan. Kynmypa nonuca, rog. XV, 6p. 39, 145-157.

[24] CtaHap, [. (20196). MpasedaH pam — usmehy anonozauje u obysdasarba pama.
[NlobpoTorbybrbe.

Summary

n this paper the author aims to define and explain the deep moral dimension

and profound significance of military uniform. Analysis of the available relevant
literature has revealed that the moral dimension of military uniform has not been
sufficiently elaborated and explained. The author analyzes the existing perspectives
of meaning and function of military uniform (technical, historical, psychological,
sociological, legal, etc.) and identifies its additional, moral meaning, which is, to a
large extent, derived from its other meanings and functions, and goes on to
formulate and elaborate its moral dimension. Throughout the history of armed forces,
military uniform has had various different forms, principal uses, primary functions,
and levels of significance. It wasn’t before the modern age of human societies that
the moral dimension of military uniform emerged as its most important and
significant element. The crux of the moral dimension of military uniform is derived
both from its practical and its symbolic function. The practical function of military
uniform is to clearly separate combatants from non-combatants, and by doing so, to
further legitimize violence against those who wear it. Wearing of uniform is a highly
morally interesting act of one’s self-legitimization as a target in war, almost enabling
one’s enemy’s efforts against one’s life. On the other hand, its main and potent
symbolic function is to reflect collective identity, norms and key values of the military
profession. Deindividuated collective identity, built on unique and specific set of
values and principles is central to every military in the world, and even more
important source of military power and effectiveness than weapons and material
assets. History has demonstrated this fact countless of times in various ages,
cultures, and circumstances. The author then proceeds to offer in-depth
explanations of various significant and crucial moral implications of wearing military
uniform, in a state of peace as well as in a state of war. Furthermore, this study
points out and identifies the peculiar dual symbolic-value function of military uniform,
which simultaneously imposes significant duty and bestows remarkable privilege
upon the individual wearing it. Wearing of uniform is therefore extremely difficult and
demanding while at the same time it is desirable and appealing to the members of
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the public. In the concluding remarks, the author highlights the vital necessity of
protecting and even sacralizing military uniform in modern societies. The author
underlines that this is particularly needed due to its distinct moral dimension which is
unparalleled compared to other uniforms often worn in modern societies. Finally, the
author calls for a much more explicit and much more strict legal regulation of
wearing of military uniform, its segments, or even other uniforms which are
intentionally designed to resemble military uniforms in the Republic of Serbia, and
offers the American Stolen Valor Act as the leading example of legal regulation
which properly reflects the pivotal moral significance of military uniforms, reminding
of the fact that the military identity, heavily symbolized by the uniform, is of central
significance for Serbian national identity and inseparable from its culture.

Key words: military uniform, moral, ethics, collective identity, deindividuation,
virtues, military profession, combatants and non-combatants, prestige, symbolism

© 2023 The Authors. Published by Vojno delo (http://www.vojnodelo.mod.gov.rs).
This article is an open access article distributed under the terms and conditions of the
Creative Commons Attribution license (http://creativecommons.org/licenses/by/4.0/).

(@O

I1/13



