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ncTpakt: Mucao Hwvkona Makujasenuja (Niccolo Machiavelli,

1469-1527) y nctopuju nonuTuYkMX mnaeja ogpefyje ce kao no-
4yeTak MOAEPHE MONUTUYKe Teopuje Koja HanyLuTa KnacuyHy COKpaToB-
CKYy MMCa0 O MONUTULM CaXeTOj Y BPIIMHK rpahjaHa kao OCHOBM nonuca
(opxaBe) 1 cpegH-eBekoBHE XpuLhaHcke cnmke ceeta TomMe AKBUHCKOT
roe Cy Apasa M nonutuka noppeheHe penurmju n XpuwhaHckoM Mo-
pany. MNonutika ce pasrpaHn4aBa kao jaBHO of NpvBaTHor, a y nonu-
YKy Teopujy Makujasenu ysoau nojmose: Moh, cuna, cHara, Hacurbe
Kao MeruTMHe MOMMUTUYKe MOjMOBE, CBOjEBPCTaH KOMEPHUKaHCKK 06-
paT oA KNacuyHe NOMUTUYKE TEOPWje aHTUKE e ,MOBEPEHE Y HEMYLLTY
cuny, Kojy cy cTtapu puu cmartpanu HenoMTUYKUM CPELCTBOM..."
(Tadi¢, 1996: 56), caga nocTtaje akcMoOMaTtcko. Y CTBApHOCTW MOMUTU-
Ke cafja Baxe Apyrojauuja npaeuna, Ha MecTo Bpror rpafjaHuHa cTyna
XOMOMOMNUTUKOC.

MakujaBenu y nonuTMYKOM peanuTeTy aHanmsmnpa KOHKpeTHe nomnu-
T4Ke (DEeHOMEHE U3 BU3ype peanuama u NnpuMeHe emMnmpujcke MeToge.
W3amehy octanor Makvjesenu kase fa cy ,MHOIM 3amMuLLbanu penyonu-
Ke 1 MOHapxuje Koje 3aucta Hukaga Hucy noctojane” (Makijaveli, 2012:
65). PyHavpa ce MakunjaBenujeB KOHLENT ApXKaBe, BNACTY HA UCKYCTBY
hupeHTuHckor cpatpa CaBoHapone 1 YyBeHe CEHTEHLE Aa Cy HEHao-
pyxaHu npopouy nponaganu, ,Tpeba, Jakne 3HaTh Aa uma ABa HauuHa
6opbe: 3akoHnma 1 cunom” (Makijaveli, 2012: 73). Y Bnagaouy Makuja-
BENW UCTUYe aa ,He Moxe 6uTn oobpux 3akoHa 6e3 fobpe Bojcke, a rae
je pobpa Bojcka mopa 6uTn obpmx 3akoHa” (Makijaveli, 2012: 53 ).

Y pagy aHanuaupamo nojam gobpa Bojcka kog Makvjasenuwja kao
HejacaH, cnopaH nojam. Kopuctehu metoge aHanuse cagpxaja v guc-
kypca MakujaBenuja fokazahemo HEroBo noumarbe [obpe Bojcke y
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BU3YpW HErOBOI TEOPMJCKOr HOBYMA, HOBE METOAE, @ KPO3 UCTPaxu-
Ba4ko NuTame: Aa nu je To Jobpo HaopykaHa Bojcka, cTajaha Bojcka
MOHapxujckux apxasa (PpaHuycka, LLinaHuja), nycTonoBHe ApyXuHe,
Compagnie di ventura, yHajMIbBaHe 0f UTanujaHCKMX rpagoBa apxa-
Ba, UN BOjCKa koja y Ayxy ABryctuHa paryje y 4o6poj Bepu Uim HeLwTo
Tpehe? MakvjaBenu ce KpUTUYKM OZHOCK Mpema HajaMHWYKOM paTo-
Bakby U y CBOje y4eHe yBOAM MojamM HaopyXaHor Hapoaa, rpahaHcke
munuupje. KoHuenT HaopyxaHor Hapoga objalliaBaheMo HeroBum
penybnvkaHn3amMom, NOCTaBKOM Hapofda kao cTyba ouyBawa Apxase,
nonuTuyKe 3ajegHuue y cnoboau, kateropujom npujatersctea Bnagapa
1 Hapoaa.

MNopen HaBefeHor y pagy he ce HanpaBuTK K OCBPT Ha AomeT Ma-
Kujesenuvjese uaeje o 4obpoj BojcLM Y MOMUTUYKO] MUCIIM 1 MpaKcy ca-
BPEMEHOr [pYLUTBa, OQHOCHO KOMNMKO HeroBa maeja kopecnoHampa ca
KOHLeNnToM ToTarnHe oabpaHe, Koju Ce Ha pasnuunTe HauvMHe NPaKTUKyje
y jedHOM Jeny opxasa CBeTa.

KrbyuHe peun: Makujasenu, moGepHa nonumuyka meopuja, enacm,
curna, 0obpa sojcka, Hapod, Opxasa, KOHUenm momariHe 00bpaHe

YBo

HaLue ncTpaxveame yyera Hukona MakujaBenuja, kpo3 nojMoBHO ofpehere
TepMmuHa ,[00pa Bojcka”, MULLIbeHa PEHECAHCHOT MOMUTUYKOT NCLA Of Kora
Hac [ene BEeKOBW NOCTaBIba MUTaHE aKTYENHOCTU U PeneBaHTHOCTM W3 BU3ype ca-
[allkser TPEeHyTKa, reononuTUYKe CUTyaLnje HecTaHKka bmunonapHor cBeTa v NonuTHY-
ke HecTabunHoctu (XKueaHoswh, Pagojesuh, 2024). Konya koja noBesyje je KOHTEeKCT
anokanunTuyHor BpemeHa Utanuje wecHaector Beka (McQueen, 2016) y cBojeBp-
CHOM paTy CBMX MPOTWB CBWX WTaNWjaHCKUX rpagoBa- Opxasula ca CaBpPEMEHUM
n3asoBuMa 6e36eHOCTH, CyBEPEHUTETA MOAEPHE ApXKaBe, caapxaHa je y Makujase-
nujesom ogrosopy : dobpa sojcka u dobpu 3akoHu. MNojmom gobpa Bojcka 03HavaBa ce
HaopyxaHu Hapog, rpafaHCcTBOo Koje nof A0OpUM 3aKOHUMa HaJaxHyT NaTpUoTM3MOM
GpaHu cBojy crnoboay ycnewHuje og nnaheHnyke, npodecmoHanHe Bojcke.

Bojcka perpytoBaHa og rpafjaHa nog fobpvm 3akoHuma je v Hajoorsu benem oa-
Bpahara HenpwjaTtersa jep Hanomukbe Makujasenu: Ko 3aBnaga rpagom koju je Ha-
BUKHYT [ia >KMBW y cnoboau, Heka 3Ha aa he, He pasopu 1 ra, Taj rpad YHULLITUTY Hera;
jep 6yHehu ce, yBek uma Ha yctuma ume cnoboe n cBoje cTape ypeabe; hux Huka-
Aa Hehe u3bpucati H1 Jyro Bpeme Hu yunkseHa gobpounHetsa” (Makvjasenu, 2012:
26). OBa mMMcao KOpEHCMnoHAMpa ca KOHUENTOM ToTanHe ofbpaHe, Koja yKrbydyje
CBe ApywTBeHe (yHKuuje, Leno apywteo (bepsuna, 2020) kao 1 ca ogbpambeHnm
onpefersewnma Halle apxase: ,[1ocebHO MECTO y MpunpeMu 1 n3Bohery ToTarnHe
onbpaHe 3ay3vma u3rpagta OTNOPHOCTM APYLUTBA, ApXaBe, rpahaHa Ha UcnorbeHe
npeTke 6e36e4HOCTH Kao CNocoBHOCTM a HacTaBe DYHKLMOHUCAHE Y HEMOBOIbHUM
ycnosuma. [Mopep Tora, pa3eoj naTpuoTM3ma 1 narpagta Mmopana CTaHOBHULLTBA Kao
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1 concTBeHe npunpeme rpahaHa 3a oabpaHy JonpuHOCe OTMOPHOCTH, @ TUME U YKY-
MHOj CNPEMHOCTM 3a oabpaHy Peny6nuke Cpbuje” ( bena Kriura ogbpane PC, 2023).

Teopwjcku npuctyn MakujaBenuja, peanvsam, Koju yBoau Aeno; eepuma eghghemy-
ase Kao KpUTepwuj UCTUHE, a NpaKkca BPXYHU Kao KOPEKTVB KOHTEMMNALMje-ancTpaKT-
Hor oabaLlyje Knacu4Hy nonuMTUYKy Teopujy Y 3axTeBy 3a BPIMHOM U NpaBegHNM Kao
YTONWjCKUM MMMYNCKMa KOjU Hay4HOM MeToay nogmMehe BepoBakbe 1 MOE0NoLWKy Ma-
Tpuwy. OBa MakvjaBenujeBa napagurma ycmepeHa Ha YiHseHWLEe NONUTUYKOT peasnu-
TeTa je caBpemMeHa y CMUCHY pa3oTKpUBaH-a MOEOOLWKNX Npemmca npakce MOAEPHUX
[pxaBa rae HujeaHa gpxasa cBeTa Hehe mpu3HaTh Ja Huje AeMokpaTtcka unv aa
HeHa nonuTuKa Huje nocseheHa Ha MefyHapoaHOM NiaHy MMPOTBOPHUM akuujama a
Y peanHocTM MOTUBM Cy NapTUKynapHW MHTEpPECH W cTpaTervje.

Moh, BnacT, cuna — NermMTUMHM
NOSINTUYKM NOjMOBMU

PenecaHca He npefcraerba camo KynTypHU peHOMEH; HeHa nocebHOCT je 1 no-
NUTUYKK peanuTeT y UTanuju koju ce popmmpa pasnuunT of cpeaHeBeKOBHON UCKY-
cTBa 6opbe npumarta BepcKor 1 CBETOBHON, LIPKBE ¥ BMagapa, a aHTuuunaumja nomMu-
pewa ocTeapyje y Aeny Tome AKBMHCKOr y 13. BeKy, jeceHun cpegmer Beka. AKBUHCKM
j€ yTemerbm1o onwTy OApeaHULY MULLIbEHA CPEAHEr Beka y AeBu3un Gory 6oxje Lapy
LlapeBo rae je Bnagap 3akoHoLaBal, U3BpLUMTESb 3aKOHa WU BPXOBHU cyawja, ,bor je
noanoxuo cee 3akoHe Bnagapckoj mohu” (Akvinski, 1990: 107). Kako Hasogn Cu-
meyHoBmh ,4oBeK je gyxaH aa yraha bory, a He 3ajegHuun” (Simeunovié, 2009: 48),
MonuTUKa je UCTPrHyTa 13 pyKy Hapoda, U npeaarta kparbesuma, peyaanuuma, a ena-
Jap OpxaBy y3uma kao umarbe. MNpuHUMn ayToputapHoCTW BnacTtu: pater familijas,
[pXaBrbaHe rnefa Kao nogaHvke, Hespeny aeLly.

Hosa nonutuyka peanHoct HapacTajyher rpafjaHcTBa ca HOBUM NOMUTUYKUM TBO-
peBuHama - rpagosu apxkase 1 6op6be 3a oncTtaHak unv JOMUHaLMW]y Y jedHOM onwTem
paTy 1 METEXY KOHTEKCTyarnHo je yTuuana Ha muwrbewe MakujaBenuja; ,nonnTuka
je npwje ceera nonuTMyka gopma BracTu, OCMOkeHa Ha rpafaHCcTBO Kao OHaj Croj
LPYLUTBA KOjU Ce Y peHecaHCHoj 1 penybnvkaHcko] PrpeHumn MakunjaBenuvjeBa Bpeme-
Ha paha kao marnegHn nonutuykm cybjekt” (Perovi¢, 2004: 68). BypkapT (Burckardt)
npumehyje ga cykobu nana v HacnegHuka CBETOr PUMCKOT LlapcTBa, XoxXeHLTaydo-
Baua (Hohenstauf) pupekTHoO cy yTuuanu Ha pasgpobrbeHocT nonutuyke mane Urta-
nuje y ogHocy Ha 3anag, rae je ,JieHckn cuctem 'y ®paHuyckoj, LWnakwonckoj, EH-
rneckoj 61o TakaB, Aa je, HakoH LITO Ce WXMBKO, MOPAo NacTh y Hapy4je MOHaPXMjCKOj
jeomHcTBeHoj apxasu” (Burckardt, 1953: 7).

MakujaBenu y cknagy ca CBOjOM METOAOM Aa 3a MPeAMeT MOMMTUYKOr OApeau
CTBapHe NOMUTUYKE peanuTeTe Koju NOCToje UK Cy NOCTOjany y NpoLLnocTH, yBOAM
y CBOjy Teopujy TymMadewe UCTMHE Kao ycnewHocTw, verita effetuale, 36urbcke mc-
TWHe, neruTumuwyhu nojMose: cune, Mohu, Hacurba, 3aBepe kao NOMUTUYKK pene-
BaHTHe, CBECTaH a packuaia ca TpaguumjoM. Teopujama NonAMTUYKOr yTonMama npu-
CyTHUM Yy peHecaHcu kog Tomaca Mopa (Thomas More) n rpahaHckor xymaHuama,
Dantea (Dante Alighieri), TNetpapke (Francesco Petrarca), Pemuhnja ne hupona-
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muja (Remigio de Girolami), MagosaHckor (Marsilije de Mainardini) (Grubisa, 2010),
CynpocTaBrba HOBM MeTOA Na y Pacrpagama Kaxe, ,, O4Ny4YM0 CaM KPEHyTV nyTem
KOjuM joww HUTKO Huje KpeHyo” (Makijaveli, 1985: 153). 'pafaHcku xymaHn3am peHe-
CaHCe jaBrba ce Kao TeOpeTCku u3pa3 crnoboaHux rpagoBsa, rpafckux ctatyTta, peny-
BrivkaHcKor ynpaBrbaka Ha HayuMH camoyrnpaBe Koju ce CynpocTaBrba CTaneLlkum
mogenuma. Ha tpary ApuctoTena v heroBor novmata YoBeka kao nonmtindko ouhe,
zoon politikon (momumuyka Xueomutba), Koje MOXe [a XWBW caMo Y 3ajedHuuy, a
13BaH Nonuca, apxaee camo cy 60roBu 1 3BEPU; XYMaHUCTW PEHECAHCe UCTUYY Aa Mo
npupoay rpafaHnH CBOj rpad cmaTpa 3a onwTe fobpo, Koje je kao Jobpo 3ajeaHuue
Behe oa nojegmHadHor gobpa.

MakvjaBenu oBe XyMaHWCTMYKE WMMMynce AOBOAM OO KpajkbWxX rpaHuua u no-
CTaBrba CBOjy TeOpMjy Kao OWUCKOHTUHYWUTET npema Tpaauumjn. OH nocTaBrba HOBY
napagurmy: nonuMTUYKMA peanusam Koju NonmnTuKy nocmarpa UHAYKTUBHOM aHann3om
MPOLLNMX U CaBpeMeHUX nopeaaka HeroBor BpeMeHa, ,nokyLasajyhu aa ycnoctasu
HOBY Xunjepapxujy NONUTUYKNX BpegHoTa Kojy oapefyje npumat rpahjaHcke eTuke, eTu-
ke rpahaHcke 3ajegHuue nped uHameuayanHom etmkom” (Grubida, 2010: 18). Y oBo-
Me HoByMYy MakujaBenujeBo yyere yCMepPEeHO je ka Apxasu. [locTasrba ce nuTame;
3alUTO Heke [pXaBe Nponajajy a apyre cy AyroTpajHe: ,Haj3ag ayra v yctarbeHa Bna-
JaBvHa GpuLLe ycrnomeHe Ha CTapo 1 He Aaje pasnore npomeHama” (Makijaveli, 2012:
13), a koje Tewwkohe nexe y HOBUM BrnagaBvHama?

MakwjaBenu ca eT4Kor MOMeHTa CBOjy TEOPU]CKY BIU3Ypy NpemMeLlTa npema gyHk-
LIMOHUCAkbY BacTV U ogHocKMMa Mohu, cune, Hacuiba Koje OTKpMBA Kao Kateropuje
MOMNMTUYKOT, ,MON, CUNa 1 HacUIbEe Cy CacTaBHW, OPraHCKu 4eo NONMTUKe, Koju uMajy
cBoje ogpeheHo MecTo 1 ynory y nonutudkim npouecnma” (Simeunovié, 2002: 148).
OBw NojmMoBYM Cy MCNpenneTaHn u camo HUXOBO AedrHNCakbe je OTEXaHO Kao 1 pas-
rpaHuyerbe na ce 4ecTo usjegHadyjy. Moh, cuny n Hacube npeno3HajemMo U UHTY-
WTWBHO jep je BuAe 1 crnenaL v feTe, Na ako Ce U He NO3Haje 3Ha4YeHe, UCKYCTBO HaM
rnokasyje HUXOBO U3paxaBarbe.

JedmHucame mohu Hanasmumo koa Bebepa (Weber) roe ,moh npeacrasiba usrne-
[e [a ce y OKBWPY jedHOr ApYLUTBEHOr OdHOCa CrpoBede COMNCTBEHa BOSba YNpKOC
oTnopy, 6e3 0o63upa Ha TO Ha YeMy ce 3acHuBajy Th usrneaun” (Veber, 1976: 37), a
cuna npefcraeiba TemMerbetse MoNu U heH MHCTpyMeHT. Makujasenu y XVIII rmasu
Briadaoya HaBoguW cury M 3aKOHE Kao HauvHe BnagaBuHa, Y3poK HecTabunHoCTw,
KOpynumju1, BUAX Y FbyACKOj NpMpoau, y CBOJEBPCHOM aHTPOMOSIOLKOM MECUMU3MY.
MakujaBenu kaxe: ,jep 0 fbyauMa yonwTe Moxe ce pehn OBO: He3axBarnHu Cy, He-
MOCTOjaHu, NPUTBOPHYK, Bexe 0f ONacHOCTU, NMAaKOMMU Cy Ha AOOMT; U JOK UM YUHMLL
[06po, cacsuM Cy TBOjU, HyAe TV CBOjy KPB, MMake, XWBOT, AeLly, Kao LUTO caM pa-
HWje pekao, kag Hema noTtpebe; anu 3agecu nu Te HeBorba, okpehy rmasy og Tebe”
(Makijaveli, 2012: 71). Mo npupoau Ibyam Cy 31 anu He HENONPaBIbLMBO 31K, LITO
npeacTaBrba rmaBHy OMacHOCT AeMokpaTuje y penybnuum, kopynuuja.

BpaHa nponactu 4eMOKpaTCKor NpuLmMna YnHe 3aKoHU 1 pereHepauuja penyonu-
KaHCKOT TKMBA KPO3 HOBE 3aKOHE, a Kako OHO CTapo YBEK TEXM Ja ce CynpocTaBu U
yrpo3u HoBoTapuje notpebHa je 1 cuna, ,y pevyeHom cry4ajy penybnuke ce oTpextyjy
of 3abopaBa noyeTka Tako LWITO ce Bpahajy Ha CBOje ycTaHoBe (ordini), Ha 3aKoHe
Koju Cy ycnocTaBuinv nopeaak, jep ce ynpaso NomMohy TWX 3aKOHa OHe ,MOory ce Yec-
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T0 0bHaBmaty (rinovazione)” (Milenkovi¢, 2013: pp. 131-146). MakujaBenu y3uma 3a
npumep Yesapa bopuujy (Cesare Borgia) koju je cmaTpaH cBuMpenuM anu je yjegu-
H1O Pomatby ocnoboausLuy je o 0AMETHYTUX NnaheHNYKmnxX BOjCKK, YCNOCTaBMO MUP
1 curypHocT rpahana dajyhu rpagosumMa ctaTtyte M KOMyHanHy ynpasy. Makvjasenu
3aKkrbyvyje Aa Temerbu apxase, 6uno penybnuke unu moHapxuje, unn y Makujase-
NjeBoj TEOPUjY jeAHOT CBOjEBPCHOT ApXXaBHOPE3OHCKOr penybnykaHmsama cToje Ha
no6poj Bojcum v gobpum 3akoHuma. FoBopehun o cHasw, forza, MakujaBenu ysoau
nojam mohu kao GpojHOCT.

Pa3amatpajyhu rpafjaHcky BnagaBumHy rae je Bnagap n3abpaH v nocTaBIbeH of Ha-
popa y rmaem IX Vladaoca MakvjaBenu nctude ga Hapog obesbefyje BnagasuHy jep
je HajbpojHuju, ,Aarbe o4 He3a40BONLHON Hapoada Briaganal ce HKaga He MOXe OCK-
rypaTu 3aTo LUTO ra je MHOro; Of Benmkalla Moxe 3aTo LWTo ux je Mano”, (Makijaveli,
2012: 45). A Hapoa umMa jow jedHy OCOOWHY, Aa je NNeMEeHWTUjM of Benukalua, jep
rpafaHCTBO He Xenu BnacT Ja yrierasa, Tnayu, Beh camo fa He byae TnaveH. Ma-
KnjaBenujes penybnvkaHusam noyvsa Ha HEroBom novmatsy rpafjaHa y cnoboam ,3a”
a He cnoboaym ,0a”, Npumart 3ajefHuue, MHCTUTYLWMja Kojy crnoboaHu rpafhaHu bpaxe
1 CBOjVM >KMBOTOM (jaBHa BPfIMHA) Y OOQHOCY Ha NMPUBATHO NWLE KOjW Y ETUYKOM UHAN-
BMAyanu3mMy 3axTteBa Hajgehy moryhy cnoboay 3a cebe, ,penybnukaHcku NONUTUYKN
ngean obnukyje ce oko ABe TeMerbHe Te3e: NpBa Kaxe Aa je OCHOBHMW Lrb NOMUTUYKe
3ajedHuLe Ja NpoMoBULLIE onwTe 400PO; Apyra Aa je TEMeSbHM YCIoB peanvaauuje
onwTer obpa ycnapeHoCT MHAMBUAYANHUX akumja (napTuuunauuje) reyan y Hbuxo-
BMM jaBHUM BpnnHama” (Podunavac, 2012: 28).

[la ce BpatMmo Ha gedmHucame Mohu kao GPOjHOCTM a Ha LITO yka3yje n XaHa
ApeHT (Hanah Arendt), kaga kaxe ga ,jegHa o HajouurnegHujux AMHCTUHKLMjA 13-
mefy MOhKM 1 Hacurba jecte 3ancTa WTo Moh yBek 3axTeBa OpojHocT...” (Arent, 2002:
53 Anu wTa ce fgelwasa kaga ce u3rybm moh kao MHCTPYMEHT BnacTn? Kako ce cna-
CUTW 0f HE3a40BOSBLHON Hapoaa WTo je 3a MakujaBenuja Hajgeha onacHocT, Beha n o
3aBepa, jep Cy 3aBepeHuLM ManobpojHU 1 n3a kX CTOjU CTPax Of Heycnexa 1 kasHe,
a 13a Bnagapa CToju ApXasa, 3aKOHW, NpujaTerbcku Hapod. MakujaBenu y YyBeHO)
CEHTEHLM Ja Cy HeHaopyXaHW npopouu nponaganu y uctopuju, aajyhu npumep Ca-
BOHapose ofdroBapa: opyxaHa cuna, Bojcka. ®patap CaBoHapona cBojuM npomnose-
[AUMa y jeoHOM ekcTaTuyHOM 3aHocy (Makmjasenu je no Hanory Cukopuje crywao
CaBoHapony 1 AMBKO My Ce Y CBOjUM M3BeLUTajMa) NokpeHyo Hapod dupeHue fa
npotepa Meaunuuje n cynpoctasu ce nanu AnekcaHgpy VI, koju je no Makujasenujy
orpesao y Kopynumju v HECBETOM XMBOTY; anu Kaja je 3aHOC kof Hapoda npoLao,
kaga CaBoHapona npetepyje y XxpuwhaHckom nypuamy (cnarbuBarbe Krbura u nyKeys-
HUX NpeaMmeTa rpahaHcTBa) Taj UCTU Hapog cnanuwo je CaBoHapony Ha nomayn. Ma-
KnjaBenu 3amepa parpy LWTO Ce Huje Haopyxao, opmMmpao rpahaHcky MUIMLujy.

3aHnmarse MakuvjaBenuja 3a BOjCKy, OpyxaHy CUily MOXe Hac 3aBecTu Ha jedHo
MUSTUTAHTHO MOVMaH€e HETOBOT yyYeha. YNPKOC YNMHEHWLM LUTO je BULIE MOrMaBmba
Bnadaoya nocBETMO aHanuau Bojcke Kao W Pacripaea; Hanucao nocebHo aeno
Ymujehe pamoear-a, oBnawheH og (MUPEHTUHCKMX BNacTu ga opMmupa Munuumjy
ca kojom ocBaja u3y (Pisa), nako je munuumja 6una 3amuwrbeHa kao ogbpambe-
Ha cuna, 3a MakujaBenuja nonuTyKa CToju U3Hag Bojcke. BojHa cvna je MHCTpyMeHT
MONMTUKe, YOCTanom Kao 1 penurvja koja ou tpebana GUTM CPEACTBO CHaxera je-
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[AVHCTBA 3ajefHuue, NPUCYTHOCTU Y CBETY, @ He cTpaTernje nosnaverba U3 cBeta y
TUWMHY camocTaHa. MakujaBenu y Tom CMUCIY BENWYa pUMCKY, naraHcky penurujy
Kojy cy PumrbaHu kopucTunm 3a yTBphvBame ynpaee anv 1 3a paToBakbe, rae ce
penuruja jaBrba kao NaTpuoTCKM MOKMUY KOju BOjHMKE Xpabpw 1 ynmea um cHary y 6op-
6u, ,MOLITO Cy Ce BOjHe CTpapeLLMHe npes YMpnvM XpTBama 1 ynarbeHuM onrapumMa
3aknenu ga Hukag Hehe HanycTutu BGUTKy, No3Banu Cy je4Hor no jegHor BOjHUKE ...
(Makijaveli, 1985: 180), n gogaje aa cy ce rpahaxu Buwe 6ojanu Aa ce He orpeLle o
3aKneTBy HEro O 3aKOHe.

Bpatumo ce npobnemy nobpe Bojcke 1 Jobpux 3akoHa. 3akoHn cy 3a Makujase-
nuja y yHKUMjM HaBohera eronctuyHux rpahaHa ca csojum cebnyHUM MHTEpEecUMa
HapacTajyher Tpeher ctanexa aa ce NpuKIoHe 3ajedHn4KoMm, onwtem gobpy, a Bojcka
perpyToBaHa of rpahjaHa gonpuHocu ogbpaxm gpxase u TMe 06e3befyje curypHocT
xuBoTta y cnoboau 1 bnaroctarwy octBapyjyhu ngejy aobpe BnagasuHe y GuHomy:
XMBETU crnoboaHo (vivere libero), xuBetw rpahaHcku (vivere civile). Cumnh HaBoam da
je ,3a nonuTUYKy Hayky Taj MakvjaBenujes cTaB (Mgeja 0 HaopyXaHOM Hapoay, ayTop)
3HavajaH 300r Tora jep je MOHOBO AOBEO Y BE3Y BOjHW W MOMUTUYKM XMBOT, Tj. MHTErpU-
Cao WX Yy jedHy LenuHy (kao y aHTuuko goba)” (Simi¢, 1992: 171).

Haopy»aHu Hapop - nobpa Bojcka

PeHecaHca y WTtanuju oTkpuhem aHTUKe, MOXe ce pehn y cBUM JenaTtHocTuma:
YMETHOCT, MeZuuuHa, nNpaBo, MOMWTMKA, MOHOBO OTKPMBa 4OBEKa Kao Aemujypra
CBETA, jefaH HecBakuZallkbi pa3Boj uHananayyma. PaumoHanHocT caga npeko no-
TpebHa monuTuyapuma uckasaHa je y MakujaBenujeBoj Mucim 0 Myapom Bnagapy
LITO MpenosHaje Oyx BPEMEHa, a KOju Mopa MoceaoBat BELUTUHY, Virtu, Aa bu ce
Cyoumo ca HyxxHowwhy, cyabuHom, cpehowm, fortuna, naxrsueo Gupajyhu cpencTea 3a
0CTBapet-e LUMIbeBa, Ha HaYMH apuUCTOTENOBCKE NaMEeTM Y TbyACKMM MOCIOBKUMA, NO-
nuTuumn, Makujesenu kaxe ga ,Cy PUMIbaHy yYMHUNM OHO LUTO CBM MyApW BnagaoLm
Tpeba aa yumHe; oHn Tpeba fa Boae padyHa He camo O cafallbuM Hepeayuma, Beh u
o 6yayhum, Te fa ux nsberasajy CBM curnama jep ako NpeaBuauw paHuje, nako um
ce MOXe Hahu neka, anu, ako o4ekyjell aa T1 ce Npubnmxe, NeK He CTUXKE Ha BpeMe
jep je 6bonect noctana Hemsneumsa” (Makijaveli, 2012: 18).

PacuenkaHa Wtanuja ca rpagoBuma apxasvuama, penybnukama: BeHeuwja,
®upeHua, anu 1 ca UNErMTUMHUM NOKanHUM TupaHuMa, ,Hajnocne cy Oy mopanu
HanyctuTun MNepyhy, a rpag ce NpeTBopuo y oncjeaHyTy Tepfhasy nog NOTNyHOM Tu-
paHujom barnnoxa, kojuma je v kaTefpana Mopana CnyxuTh Kao BojapHa” (cykob cy-
napHu4Kkux nnemuhkmx ctpanku y Mepyhu, ayTt.) (Burchkardt, 1953: 22), u Hagupyhum
[pxXaBama MoHapxujama; PpaHuycka, LLUnaHwja, Hemauko Ceeto Pumcko LlapcTso,
Kao M NarnckoMm ApXaBOM Kao aKTUBHUM MOMUTWUYKUM YYECHUKOM, Y jedHOM X0bcoB-
CKOM CTakby CBEOMLUTEr paTa CBWX MPOTUB CBUX, KOHTEKCTYanHo je ytuuana Ha Ma-
Kujasenuja.

Ha Tpary MakujaBenujeBor ctaBa Aa je Xerba fa Cce HewTo OCBOjW CaBUM Mpu-
pogHa 1 obuyHa cTBap MCTpaxmheMo HeroBa pasmuiirbakba o pary, 6e3begHocTu
[pxaBe, BOjCLM KOja Cy MofdepHa Yy OOHOCY Ha CpefHEeBEKOBHO UCKYCTBO, rae Ma-
KnjaBenu CBoje MoCTaBKe OCfama Ha pUMCKY Tpaauumjy Kao u caBpemeHe forahaje
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hupeHTHCKe penybnuke. MakujaBenu yBoam kao OnNwWTK CTaB Kojy Npov3unasun u3
H-ErOBOI TEOPUjCKOT Hayena O ayTOHOMMjU MONUTUKE; HaLpPenEeHOCT, MHCTPYMEHTa-
nu3auujy Bojcke, NOAUTULM, BNacTW. 3akoHK 1 Bojcka cy 3a MakujaBenuja Temersbu
nopeTka n onctaHka Apxase. Cafa ce noctaBrba NUTake O KapakTepy BOjHE Cune.
MakwvjaBenu yBoamn y Teopujy Krnacudgmkaumjy Bojcke Ha CONCTBEHY, HajaMHUYKY, NO-
MOhHy 1 MewwoBnTy. HajamHuyke 1 nomohHe o3HayaBa Kao HekopucHe u onacHe. O
HajaMHUYKMM BOjckama y Mitanuju Hekv ayTopu HaBoge Aa cy bune HyxHe 3a rpagose
ApXaBuLe 00631poOM Ha Mano CTAaHOBHULLTBO, (OMHAHCKje anun 1 CTpax UNEerMTUMHUX
Bnagapa, NokanHux TupaHa of HaopyxaHor Hapoza.

BypkapT HaBoau Aa Cy HajaMHMLM YHENW HOBMHE Yy OQHOCY Ha CTpaTerujy 1 Tak-
TWKEe BOjCKE Y OAHOCY Ha CpedHEBEKOBILE [Ae ,CMeTaxy pasHa CTBapHa U BPEMEH-
Cka orpaHuder-a BojHe obaBese, Kao v YacToxnensbe NNeMcTea, Koje je Ha npumjep,
npen ovuma Henpujaterba 3ameTano mMefycobHy KaBry pagu NpBEHCTBa W CBOjOM
XECTMHOM YNponacTuno ynpaeo HajBaxHuje BuTke, kao wro cy Gune kog Lpeuyja
n Mayneprtyca” (Burchardt, 1953: 59). pybuwa nctmye ga cy ,MOHapxumjcke Bojcke
- Wwnakoncka, gpaHuycka, kao n oHa uapa Ceetor Pumckor LlapctBa npodecuo-
HanHe, 60rbe HaopyXaHe 1 onpemMIbeHe, 60rbe CTPEHNPAHE U Npes HiMa Cy Hao-
py»kaHu rpafaHu, 6e3 MUNMTapucTMYKor epoca, yrnaBHoM HemohHmn” (Grubisa, 2010:
117). MakvjaBenu kako yocTanoMm M y CBOM LIEfIOKYMHOM TEOPWjCKOM KOpnycy Huje
ce yrnegao Ha mainstream TOKOBE U MULLIbEH:A, TAKo 1 Y NpobremaTnaaumjn BojHe
cune 3afpxao je peanusam U MHAYKTUBHM METOL OCMOHEH Ha UCKYCTBO, y3umajyhu
npuMepe 13 aHTUYKe MPOLUMOCTM Kao U CaBPEMEHOT, pEHeCaHCHOr foba U3 Hero-
BE BM3ype CxBaTama Uctopuje unknmyHo (Monubuje: apxaee HacTajy U nponagajy),
CynpocTaBrba ce TEOMOLLKOM KOHLENTY NMoYeTka U HanpeaoBakba UCTOpUje Ka Lnmby,
Kpajy ucTopuje 3eMarbCkor LLapcTea v HacTaHka boxjer LapcTea.

Takso MakujaBenumjeBo novmMarbe UCTOPUJCKOT Y KpeTamy, pacTy v nponagary ap-
XaBa, Caxuma Normka keroBor Hay4YHOr KOHLENTa, ,Mako je 36or rbyamma npupoheHe
3aBWCTM yBUjek BUIO OnacHo NpoHanasvTK HoBa MoHallaka 1 NopeTke, NoajeaHako
Kao kag ce UCTpaxyjy Heno3HaTe BoAe 1 3emrbe, unak, Oyayhu aa cy rbyam CKNoHumjmu
MoKyau Heronw noxeanu Tyfe AjenaTtHoCTW, odyBUjeK NOTakHYT NPUPOAHOM XerboM
fda nocTtynam 6e3 MKakBOr MoLTOBaka C OHUM LUTO cMaTpaM [a je of 3ajeQHuyke
KOpPWUCTK, OAJSTY4MO Cam KPEHYyTU MyTeM KOjUM joll HUTKO Huje KpeHyo (nozuprtao
ayTop), ¥ Koju he My Moxaa NPoy3pounTY HEYTOAHOCT M Tewwkohy, anv 6u mu Takohep
MOrao AOHWjeTH NPU3HaHE OHKX KOjU Ha UMb OBOra Mojera Tpyaa Oyay rbyacku rne-
pfanu” (Machiavelli, 1985: 153).

Kako MakujaBenu ougerbyje BOjHY cuny? YBogehu npuHUMN cune Kao cpeacTsa,
aHanuaupa ce ynotpeba cpeacTtaBa y 0gHOCY Ha 4EN0TBOPHOCT, MPaKCEOMNOLLKM KOH-
LenT; Bara ce AONPUHOC Y OQHOCY Ha MONMTUYKO, APXKaBOTBOPHO. [1o Tome nomohHa
BOjCKa, Koja U HUje Bojcka Beh BuMLe CaBE3HULLTBO, je HEKOpUCHa Bojcka M kako Ma-
KujaBenu ncTuye HajnorybHuja 3a ApkaBy Koja je no3sana Ha CBOjy TEpUTOpPUjy Y CBp-
Xy oabpaHe unu y uurby casesa npotus Tpehe apxase. MakujeBenu kaxe aa ,HakoH
nobjene TakeBM BOjHULM Hajuellhe onrbaykajy U oHora TKO MX je Mo3Bao Kao M OHora
MPOTMB KOra Cy N03BaHM, a TO YMHe WK 3aTO LUTO je onak Bragap Koju ux warke unu
Mo CBOjOj erbu” (MCTO: 266). Y Briadaouy noHaBIba Ce Kao CTanHW HapaTuB rpeLuka
UTanujaHCcKuX rpagoBa apxasuua koje cy y MefycobHnm cykobuma nosueane ctpa-
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He cune (PpaHuycka, LWnaHwja) wro je 3a MakujaBenwja jeaaH og y3poka Heycnexa
yjeauwemwa Ntanuje. HajamHuuke Bojcke cy He caMo HemnoysaaHe, HekopucHe Beh 1
HajonacHuje 3a camy Apxasy, CyBepeHUTeT. MickyctBo Wtanuje 16. Beka Aaje 3a npa-
BOo MakujaBenujeBum TBpawama. HajamHuLM 1 bUxoBe BojckoBohe, KoHOOTUjepu, Yy
NpBO BpeMe gonase ca ctpaHe, y ®upeHum LloH Xoksyg, (sir John Hawkvood), a kac-
Huje ce nojaerbyjy u gomahu, ®panyecko Ccbopua (Francesco Sforza), cy yecTo npe-
y3umManu BnacT y rpagoBuma Koju cy ux yaumanu y cnyxoy; Cdopua ce npornacuo
MUNaHCKMM BOjBOZOM, HAKOH ycnexa y oabpaHu Munaxa, unm cy 6unu HecnocobHu
1 ryéunu utke.

O HajamHunukoj Bojcum MakvjaBenu Kaxe fa je ,0Ha mouenaHa, 3aBua/buea, He-
AVMCUMNNMHOBaHa, HeBepHa; xpabpa npema npujatersMma, cnaba npema Henpuja-
TerbuMa, He nnawum ce bora, Huje BepHa IbyamMma; NOCTOjM Camo 0K HUje HanagHyTa;
y MWpy Te nrbadka OHa, a y paTy Henpujaterbu. To fonasu oTyda LUTO OHa Hema
apyre rby6aBu HY Apyror y3poka Koju je ApxKu Yy TBOjOj Cryx6Gu M3y3eB mMano nnarte
Koja HUje 4OBOIbHA Aa HajamMHULM NpucTany Aa ympy 3a 1ebe” (Makijaveli, 2012: 53).
HajamHnuka Bojcka je npupoheHa TupaHuju na u'y ToM norneay je Heyknonrbusa Ma-
KujaBenujeBoM KoHUenTy rpahjaHcke BnacTu WTO ra 4oBoau y 6nusnHy Apuctotena,
,TENoXpaHWUTersK kparsa cy rpafjaHu, a TupaHuHa HajamHuuy” (Aristotel, 2003: 153).

Capga nocraerbamo nuTake Kako Teopujckv MakujaBenu KoHUenTyanuiwe nojam
[06pe BojcKe 13 HeroBe NOCTaBKe O BOjCLM 1 3aKOHMMa Kao TeMerby ApKase 1 Jobpe
BnagaBuHe. To je COMCTBEHa Bojcka, a 3a y3op Haeoaw LWapna VIl koju je nobeau-
BWK Yy paTy ca EHrnesnma yBeo penoBHY BOjCKy Y ppaHLyCcKoM KparbeBCTBY. Bojcka
perpytoBaHa of rpahaHa, 1obpo obyyeHa, aucuunnuHoBaHa no Makujasenujy uMa
jow jegaH atpubyr, differentia specifica, y ogHocy Ha nnaheHuuke Tpyne, a To je xpa-
Opoct. Nog TMM ce mMucnn nNaTpuoTu3am, Borba Aa ce ogbpaHu 3ajedHuua na u no
LIEHY XMBOTa, cnoboaa; a NOMUTUYKN CYBEPEHUTET U3PAXEH Y MOHAPXY WM HapoAy,
Ha Tpary ApuctoTena, y jeqHOM MmeluaHoM ypehewy. Apuctoten y lMonumuuyu 3aro-
Bapa ypehere Koje peanuayje xapMOHWYHO CBa TpW MPUHLMNA: MOHapXa, onurapxa,
Aemoca, kao Tpu BpCTe BnajaBuHa: MOHapxje, onuvrapxuje, gemokpatuje (Apucto-
Ten, 2003). CrnimyHo npomuwirba M Makvjasenu yBufjajyhu knacHu kapaktep apxase
1 cykobe MHTepeca koju ce jaBrbajy y peHecaHcHoM foby Hagupyher rpafaHcTa
onuyeH y crnojy boratalla 1 CUpOMALLHUX padHMKa y MaHydakTypama Kao U CUTHUX
3aHaTnMja ca NemMCcTBOM Ha u3maky deyganHor, neHckor goba 3arosapajyhu jegHy
AeMOKpaTCcKy KoHuenuujy kojy y rmaem IX Bnagaoua Hasuea rpahaHckoM Bnagasu-
HOM. Ypehetse rae ,....Hekn rpafaHnH nocTaje Bnaganal ceoje oTaLbuHe He momohy
3M104MHa MU ApYror HEMOAHOLUIBLMBOT HacUrba, Beh NPUCTaHKOM OCTanmx CBOjUX Cyr-
pahaHa...” (Makijaveli, 2012: 44).

TakBa Bojcka perpytoBaHa o rpafaHa, KOHLEeNT Haopy»xaHor Hapoaa, no Makuja-
Benujy je Aobpa Bojcka, ,3aKkrbyyyjem, Aakne: kaga ce Hema CONCTBEHa Bojcka, Bna-
[aBuHa Huje 06e36eheHa, jep je cBa BesaHa 3a cpehy, NowTo HeMa xpabpocTy Koja je
y Hecpehm 6panun” (ucto: 62). Bpahajyhu ce Ha npeTxoaHo nctudemo ga Makujasenm
pa3yme BOjCKY Mo NpMMaTtoM NOnuTHKe, YBOAW NPUHLMM jeHOKOMaHA0Bawa rae je
BPXOBHV KOMaHZAHT, OHaj KOju OAJlydyje O paTy v MUpY, MOHapX y MOHApXMjU Unn y
peny6nuum nsabpanu rpafaHnH. Makvjasenu u npakTuyky y nepuopy hUpeHTUHCKE
peny6nuke peanuayje cBoje uaeje HaopykaHor Hapoaa. OenawheH og Cukopuje 3a
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cekpeTapa HoBor maructparta BojHa desemopuuya MakvjaBenu opmmnpa Munmumjy
o4 upeHTUHckKx rpafanHa. Mako cy nmanm ycnexa y noyetky (ocsajame lNn3e) ose
yeTe goxmeehe katactpodanaH nopas kog lMpata of wnaHcke apmage 1512. rogu-
He, wTo he ybp3atu u kpaj penybnukaHcke dupeHue u nospatak Meguuwja, ,anu
o Aobpux Tproeaua, 06pTHWKA, NOrbOMPUBPESHMKA, HEHABUKHYTUX Ha paToBahe
¥ AUCUMNIUHY, HUje moryhe npeko HOhu CTBOPWUTMW OjeNOTBOPHY M AUCUMNAUHUPaHY
apmujy” (GrubiSa, 1985: 25). Minak moxaa 036UrbHMjI Y3POK Nexu y BpojHOCTN MUMK-
umnje. butu rpahannH ®upeHue 6una je enuTUCTYKA KaTeropuja. Hanasumo nogatke
[a je manu 6poj cTaHOBHMLWTBA MMao rpafjaHcka npaea: 3a u3bop y penyobnmkaHcke
MHCTUTYUMje ¥ Bpeme apyre penybnuke (1498 - 1512) og 90.000 cTaHOBHMKa M3BOPHO
npaeo aa 6yay 6upanu umano je 3.200 rpahana (Grubisa, 2010). MakvjaBenu Tako
Kaxe [a HaopyxaBLUW NOAaHUKe OHW NOCTajy OpyXje Bnajapa anv v gogaje ga ,no-
LUTO CBY NOAaHMLIM HE MOTy ia Ce Haopyxajy, kag cu 3a4obuno oHe Koje Haopyxasall,
MOoXeLl 6uTn curypHuju og octanux” (Makijaveli, 2012: 87).

Buaumo ga ctpax of 3aBepa, Taga NpUCYTHOT HauMHa NONUTUYKUX 6opbun (Makuja-
Benu je 61o onTyxxeH 1 ocyheH 3a HaBogHO y4yelhe y 3aBepu npotue Meaunuuja, a Ha
Cyay je npoBedeHa TopTypa Haf kM), je cy3uno 6poj nogobHKX 3a cnyx6y y HapoaHO)
mMunuumjn. MakmjaBenu y cBojuM cnvcrma o ycTpojcTay Bojcke, nocebHo y Ymehy pa-
moearba [0 AeTarba ce 6aBv TakTKama, cTpatervjama, Haopyxatem, HOBUM BOjHUM
TexHonorvjama (Tonoswu, TBpfase) LWTO HUje Luib HALIEr UCTPaXuBarba anu aHamnm-
3vpahemo HEeroBO faBake NpBEHCTBA Newagunju. To TyMadyuMo M3 HeroBor peny-
GrikaHcKor, AeMOKpaTCKOr ANCKypca. Y 04HOCY Ha KohaHWKa, heyaanHor putepa ca
HErOBOBOM CKYMOLIEHOM onpemMom, rpboBuMa, CBUTOM W MaxeBuMa; neLak y cTpojy,
GojHOM pepy, rae Cy CBMW jeqHaKo onpemsbeHun, UcTu, ctojehu jegaH y3 gpyror onvya-
Bajy Hapog penybnuke, npuHumn jegHakoctu. OBO je ob6jawwmneo MaknjaBenvjesum
yrneaakbeM Ha aHTUYKO UCKYCTBO MOMUTHKE, Y KOME je nojaBa nonmca 03Haumna Kpaj
xepojckor Xomeposor foba, BpfivHa K3 jyHadkor Aena npenasu y rpahaHe koju ce
caga Ha Tpry Hagmehy y petopuuu, nonutuum. CoucTv AEMOKpPaTU3aLIMOM 3Haka,
noy4aBajy aTuHcKe rpafaHe nonuTULM, YCnocTaBrbajyhu jenaH npuHUMn jedHakocTu
y opywTBy. [lpoMeHe 3axBaTajy 1 BojHy npakcy. KowaHuka 13 pogoBCKor, apucTokpar-
CKOr pyLUTBa Cafa 3aMemyje BOjHWK, newak: hoplit, koju cToju y 6ojHUM pegoBumMa
ca apyrvim rpafjaHuma 6e3 063upa Ha nopekno. BepHaH nctuye ga cdmnosoduja koa
lpka HacTaje n3 nonuTKKe, ,NpBa sopfia rpukKMx MyapaLa buna je MmopanHe 1 NoanMTnY-
ke npupoge” (Vernan, 1990: 57).

AkTyenHocTt MakujeBenunjese Teopuje y
CaBpPEMEHO] NONUTUYKO] TEOPUjU U NPAaKCKH

MakujaBenujeBo yuerse je nsapxano npoby BpemeHa 1 HeroB TEOPUjCKM AUCKYPC
knacudukyjemo kao grande Teopujy (Ritzer, 2012), jep npegcTtasrba ckyn mehycob-
HO noBe3aHux ugeja, omoryhaea cuctematvaumjy 3Haka o ApyLUTBY, objallHaBarse
TOr ApywTBa 1 npeasuhare werose ByayhHOCTW, Kao 1 NpeBasunaxere ceor 4oba
M aKTyanHoCT y MOTOHKM BpeMeHuma, a MakujaBenu je caBpemeH U gaHac. lNoka-
3aheMo yTuuaj kerosux naeja, aena, 300 rogmMHa HaKkoH LUTO CYy HacTana Ha npumepy
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TeopeTuyapa pata, npyckor reHepan - Majopa Kapna dox Knaysesuua (Carl Philipp
Gotfried von Clausewitz). ¥ cBom He3saspeHoMm geny O pamy, Knaysesuu je kao
n MakvjaBenu Ha nosuuujama peanusma, UckycteeHor. [leHaa HaBogu da ,cynpoc-
TaBrbajyhv 3amuLLbeHOM MOAeny ,anconyTHor pata’ Mogen ,peanHor pata’ Koju je
HacTao Ha noctojehem mckycTBy, KnaysesuL, 3akrbyyyje ga 360r BULIECNOjHE CTBap-
HOCTU C HOM NOBE3aHe HENPeABUATbMBOCTY 3aMULLIBEHU MOZEN HUje HUTK peanaH
HUTW JOCTVKaH, Te [a Ce heMy Y ngeasiHom moxemo Tek npubnmxuti” (Denda, 2022:
67), yume gonasm y 6nmnsvHy MakwvjaBenwujeBor noctynara ga ce 6asu nocrojehum,
a He 3amuwrbeHuM. OBMM MeToACcKMM nocTynkom Knayseswu ce cynpocTaBrba Ta-
Jallknm onwwTenpmxeaheHMM ancTpakTHUM Teopujama pata 3a Koje Kaxe fa ,Moxaa
Huje Hemoryhe HanucaTty cucTeMaTcky Teopujy paTa, NyHy Ayxa W CafpXxuHe; anu
CBe LUTO je Aocaf NuUCaHO Jarneko je of Tora. Ha cTpaHy HWMXOB HEHAYYHU JyX - Yy
TeXHM 3a nosesaHowhy 1 notnyHowhy cuctema, cee Te Teopuje obunyjy cBakoBpc-
HUM Npeknanaruma, baHanHocTMma v nynetawmma” (Klauzevic, 1951: 33). WTa je 3a
Knaysesuua pat? To je ,ApKaBHa NONWUTUKA NPOAYXKEHA APYrMM CpeacTauma” (UCTo:
35), rae BUAYMO MHCTPYMEHTanu3auujy cune, Bojcke o, CTpaHe NonuMTUYKOr, ApXKaBe,
a MakwvjaBenu kaxe fa ,ynora pata je He camMo [a ofpxaBa OHe Koju cy pofeHu Kao
Bnagaouu Beh mMHoro nyTa y3gmxe obuuyHa nuua Ha Taj nonoxa]” (Makijaveli, 2012:
62) n fopaje aa cy Bnagaoum rybunm gpxasy kaga Cy ,MUCIIMIN BULLE HA YXXMBaHE
Hero Ha opyxje” (ucto: 62). Monutrka oanyyyje Kako o MOYETKY paTta Tako U OKOH-
yarby, UMrbeBMMa para, jep paT AOBOAM Y OMacHOCT MOMUTWMKY, ApxaBa MOXe Aa ce
y3rybu y party, aBaHTypuamy patoBofa, ,Tako BUAMMO Aa je paT He Camo MOMUTUYKM
akT, Beh npaBu NOMUTUYKN UHCTPYMEHT, NPOAYXKEHE NOMUTUYKMX 0OHOCA, HUXOB Ha-
ctasak apyrum cpeacteuma’ (Klauzevic, 1951: 53). LLTa je npupoaa pata 3a Knayase-
BMLIA, HErOBa OHTONOLLKA KaTeropwja no Yemy ce pasnwkyje og Apyrvx ApYLUTBEHUX
penatHoctn? OH nopeam pat ca ABa pBaya v HaMepu a ce NPOoTUBHKK 060pK, CUITOM
[a ce [oBefe y CTawbe HeEMOryRHOCTM npyxaka 0Tnopa, ,aKkT cure, Aa NPoTMBHMKA
MPUHYAMMO Ha NOTYMHaBake HaLloj Bosbu” (MCTo: 41).

MpumeHa cune je HeorpaHuyeHa. XpuWhaHCKO MouMarse pata pasfMKoBaH-eM
npaBeHor 0f HENpaBEOHOT, Cakpanuayje NoNUTUKY BEPCKMM NOjMOBKMA TA4e je paT y
yHKUMjn BoXje apxaBe Ha 3eMSby, ,HEBArbacTBO (3noba) CynpoTHe CTpaHe HaroHu
Myapaua ga sogw npasefHe patose” (Avgustin, 2004: 812), Tymayetse koje 1 Makuja-
Benu 1 KnayseBuu, npeBa3nase HanylwTakeM ancTpakTHOr HOPMAaTMBK3MAa Y KOPUCT
KOHKPETHOT, NonuTu4Kor. Knay3sesuL, Teopujckm He onepaumoHanuayje y nojMOBHUM
koopauHaTama dpeyaanHor pasmaTtparsa npasegHor pata ABrycTHa o paTty Kao oc-
Beheky Heke Henpaeae Kpo3 ,1. NnpaBo aa ce uge y par (jus ad bellum) 2. npaBegHo
noHawuare y paty (jus in bellum)” (Mrsi¢, Felbar, Tolvajci¢, 2017: 50), HanpoT1B BUAK
paT kao 60j, cykob xwuBe cune, ogpuuyhn My eTUYHOCT Koja Ou Baxwuna y MUpHO-
ponckom. Knaysesuu HaBogw da ,HoBekorbybuse aywe Morne 6u nako yobpasutu
Kao [ja NOCToju CPeACTBO KOjM B1 ce Morao HenpujaTerb BELUTauKy pa3opyxaTu unm
0bopuTi, a Aa My Npu TOME He HaHece CyBULLE paHa, W Ja je y TOM npaBu CMUCA0
patHe BewTnHe” (Klauzevic, 1951: 42). MakvjaBenuvjeB peanvsam nerutumuile pat
Kao HacuIbe Koje OH Y jedHOj eKOHOMUjW cune caBeTyje Aa oHo Tpeba aa byade kpart-
KOPOYHO U [ia ce He NOHaBIba (BNagaBuHa Tepopa), anv 1 gofaje Aa ocsajad ,npso
Tpeba ga yracu no3y uxoBor crapor Bnagaoua” (Makijaveli, 2012: 15). Knaysesuy
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1 MakwjaBenu pat 1 BOjHy CUIly BUAE Y jeAHOM NMPaKCEONOLWKOM CMUCITY Kao NpoCcTop
HECUTYpHOCTU U HENPELBUAMBOT IAe 3HaHE YCTyNna MeCTO BELUTUHY, ,, ... TPU YETBPTHU-
HE CBera Ha Yemy Ce OCHMBA paTHa [enartocT CKPUBEHO je y Maru Behe unu mMare
HemssecHocTn” (Klauzevic, 1951: 68).

MakujaBenu roBopu 0 nonapuTety virtu - fortuna Harnawasajyhv fa NONoBUHY Ha-
wwmx gena ogpefyje cpeha, cyabuHa anv ocTaje Apyra NofoBMHA Ha Kojy MOXeMO Aa
yTnyemo namehy, BeLUTMHOM, MpunpemMama na cyabvHa ,nokasyje cBojy Moh oHge rae
HeMa xpabpocTu koja he joj ce cynpocTaBWTK, Te CBOje Hamage ycMepasa TaMo rae
3Ha Aa Hucy HanpaBrbeHe G6paHe v begemun Aa je 3agpxe” (Makijaveli, 2012: 102).
Knay3seBuL, roBopy 0 paTHOM reHujy patoBohe rae ,CBaku nocao, ako Tpeba ga ce
obaBrba ca 13BeCHOM BUPTYO3HOLLRY, 3axTeBa HapouMTe OyXOBHE W yLIEeBHE Cro-
cobHoctn” (Klauzevic, 1951: 66). Makujasenn n Knayseswuy, nocpeayjy pat v BOjHY
cuny ApYLUTBY, MONUTMYKOj 3ajegHnumM. [Jobpa Bojcka je OHa perpyToBaHa M3 Hapoaa,
naTpuoTv3am npefcTearba LeMeHT naeHtuteTa, 6esbegHocTv gpxase, Tako Aa ,Cee
LITO MOXe BuTK 0f NOMOhM OQHOCHO CBE MoOpariHe W PU3NYKe CHare jeaHe apxase
Tpeba Ja nocnyxe kao CpeacTBa 3a NOCTU3awe MOCTABIBEHOT Lrba, cMaTpao je
Knaysesuy’ (Denda, 2022 : 66)

Kapa roBopumo o akTyenHoctn MakujeBenujeBor koHLenTa gobpe Bojcke, MoXe-
MO NOCTaBUTW NUTakE Aa NN UCTU KOPECTIOHAMPA Ca HEeKMM O MOZENa Koju NocToju
y caBpemeHoM ApywtBy. MakujeBenujeB nojam nobpe Bojcke, 3a Koju ce Be3yjy aTpu-
OyTu Kao LWTO Cy ,BOjCKa perpyToBaHa of rpafhaHa” u ,KOHLENT HaopyKaHor Hapoaa”,
[aje 3a npaBo Ja ce pa3MOTpW [a M OH MOXAa MMa NojeanHNX AOOMPHUX Tavaka
ca KOHLeNToM ToTanHe oabpaHe, Koju ce npakTukyje kao jedaH o4 Mofena npunpe-
Ma cHara jeqHe ApxaBe 3a pearoBake y HekuM noteHuujanHum byayhmm cykobuma,
pagu 3alTuTe X1BOTa, 34paBiba M UMOBKHE CBOjuX rpafhaHa. MakvjaBenuwjeBa Teo-
pujcka noctaBka "HaopyaHor Hapoda” AMPEKTHO je NoBe3aHa Cca NPUHLMMIOM perpy-
Tauuje LUTO je TeMerb KOHLENTa ToTanHe ogbpaxe. MakujaBenu kaxe, "Hukag, fakne,
Huje BUNO Ja Heku HOBW Bnajanal pasopyxa CBOje MoAaHWKe; HanpoTWB, Kag UX
je 3aTekao pasopyxaHe, YBEK UX je HaopyXaBao, jep Kaf ce Haopyxajy, To opyxje
nocTaje TBOje, OHM KOju Cy TW NOCTanu Nogo3puBK NocTajy NPUBPXKEHU, a OHW Koju Cy
Ounu NpmBpPXEHW OCTajy TakeuW, Te of nogaHuka nocrtajy npuctanuue” (Makijaveli,
2012 : 87). MakvjaBenujeBa caBpeMeHOCT Orfiefa Ce U y HeroBOM HarnallaBatby
HapoZa kao 6egema onbpaHe apxase WTo ynyhyje Ha MPMHLMN OTNOPHOCTY KOHLen-
Ta ToTanHe ofbpaHe. " MNpema ToMe, Hajoorba TBpfaBa koja NocToju, TO je He BUTK
OMP3HYT 04 Hapopaa, jep, b6all 1 kaa mall Tephase, a Hapoa Te MP3u, OHe Te He Mory
cnactn” (ucto : 91).

KoHuenT ToTanHe ogbpaHe Huje HOBWM TEPMUH Y HAy4YHOj jaBHOCTW U OPYLUTBEHO]
Mpakcu, oK ra nojeauHn aytopu nouctosehyjy ca TepMMHOM CBeOOyxBaTHe oabpaHe
(Puki¢ & Vuleti¢, 2023: 623). Mojam koHUeNTa ToTanHe oabpaHe YecTo ce nosesyje
ca nepvoaom noyetka XnagHor parta. a Tako Bugep HaBoawm ga je TotanHa ogbpaHa
Y CYLUTMHW KOHLeNT XrnagHor paTta, Koju je matepanujasosaH y EBponu v semrbama
He-ynaHuuama HATO (Vider, 2020: pp. 61-81). Y Hay4HOj jaBHOCTU NOCTOje MHOrO-
OpojHe pedmHMLpmje KoHUenTa ToTanHe ogbpaHe. ojeanHy aytopu AeyHULLY KOH-
LenT ToTarnHe ofgbpaHe kao cBeOOYXBaTHW CTPaTELLKV OKBUP KOjU UHTErpULLE BOjHE,
LIMBWITHE 1 OpYLUTBEHE KanauuTeTe, kako Ou ce nobosbLuana HauMoHanHa oTnopHoOCT
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n cnpemHocT (Golubovic, Znidarsic & Stojkovi¢, 2025: 97). TotanHa ogbpaHa ce age-
buHMLWE 1 BUAM Kao OpYLUTBEHW NMPUCTYN HaUMOHanHoj 6e36eHOCTH Koju YKIbydyje
KOOPZAMHWCaHY aKLujy BOjCKe, MOMMULMJCKMX CHara, LMBUITHWX rpaHa Bnage, NpuBaTHor
CeKTopa ¥ OnwiTer CTaHOBHWLITBA, YAME ce nobosbluasajy KOHBEHLMOHamNHe mMepe
onbpaHe v ogBpaharba (Milosavljevic & Strbac, 2024: 46).

Mpema [pranawsunvjy, caBpeMeHW KOHLENT ToTanHe unu cseobyxBaTHe of-
OpaHe, 3acHMBa Ce Ha [Ba OCHOBHa MPWHLUMMA - OTMOPHOCTW U W3OPXIbUBOCTU
(Grigalashvili, 2023: 241). HaBegeHn ayTop OTNOPHOCT NOCMaTpa Kao BOSbY ¥ CpeM-
HOCT 3a 0A0paHy 3eMrbe Y Cry4ajy BOjHUX MPEeTHM, AOK N3OPXKILMBOCT carneaasa y
CMUCIY LMBUIMHE CNPEMHOCTM Aa OAPXM (DYHKLMOHNCake APYLUITBA Y CryYajy kpuse,
ykrbydyjyhu v BojHu Hanag. bep3avHa geduHuwe nojam ToTanHe Unm ceeobyxsaTHe
onbpaHe Kao KOMEKTUBHW KOHLENT odbpaHe Koju Harmallaea LMBUIHE JOnpuHoce
HauMoHanHoj 6e36e4HOCTM U LUMBWUHOj OTMOPHOCTY YHyTap Apxasa (Berzina, 2020:
12). MNojeanHun ayTopu cmaTtpajy fa je pa3Boj CTpaTernjckor koHuenTa cBeobyxBaTHe
onbpaHe 3aCHOBaH Ha NPOMEHama, Kako Y BPEOHOCHOM YMOPULLTY Apxasa, Tako u'y
nojaBama y kojuma ce Taj npeamer yrpoxasa (Vracar & Milkovski, 2020: 257). bes 06-
31pa Ha NocTojakbe HWjaHeK Y AeduHMcaky nojMa ToTanHe ogbpaHe, CyLUTUHCKM OH
nogpasymMeBa aHraxoBake CBUX KanauuTteTta jeqHe Apxase, y Uurby oabpaHe cBojux
BUTaNHUX LWTUAEHNX BPEOHOCTH.

MocTaBrba ce MUTame Y KOjoj Mepy Yorlle KOHLUENT ToTanHe uim cBeobyxear-
He opbpaHe eraucTvpa y akTyeriHoj APYLUTBEHO] Npakcu, uMajyhn y Buay TPEHYTHO
CTare MefjyHapogHux ogHoca v rmobanHe 6e3begHocTi. CBegoLm CMO [a HeKkM oa
obnuka koHuenTa ToTarnHe ogbpaHe noctoje y oapefheHom Bpojy 3emarba cBeTa, U
TO YrMaBHOM Y 3eMrbama Koje Ce Y TEOPUjU NONUTUYKUX OQHOCA AedUHULLY Kao T3B.
,Mane apxase”, 3a koje ce Moxe pehu fa cy To ApxaBe Koje HUCY y CTaky Aa ce bope
ca BENuKMM curiama nog 6uno KojuM paBHOMPaBHUM YCIOBUMMA, OQHOCHO OHe uyuja
“X BOjHa CMabOCT YMHU OMMIIOMATCKM CrnabuM, LWTO y KpajkeM y3pokyje Aa Hemajy
3HavajHy ynory y ceetckoj nonutuum (Vandenbosch, 1964: 294). Na Tako Hekn og Mo-
[ena TotanHe onbpaHe erauctupajy y LWeajuapckoj, Ayctpuju, Hopanjckum n 6antmy-
kuMm 3emrbMa, Mspaeny, Mpyawnju, CuHranypy, Hosom 3enangy v gpyrvum. Peny6nuka
Cpbuja je y cknagy ca CBOjUM CTpaTeLlkuM onpederbereM 3a BOjHY HeyTpanHocCT,
yCBOjMNa je LOKYMEHT nod Ha3nueoM KoHuenT ToTanHe ogbpaHe (2024), 1 Ha Taj HauuH
ce NpuApYxuna Kopnycy rope HaBeAeHNX 3eMarba.

He moxe ce geduHucat 3ajeqHnYKM UMeHUIaL, Kojum ce Moxe 06jacHUTY 3aluTo
Cy Ce nojeamHe 3eMibe OAnyyune 3a KoHUenT ToTanHe ogbpaHe. Moxaa je pasnor 3a
HaBefeHW n3bop npoLeHa fa ce Y akTyenHOM reonoMTUYKOM KOHTEKCTY T3B. ,Mane
ApxaBe” He MOry y NOTAYHOCTW OCNOHUTY Ha 3alTUTY BENWKUX CUMa, OGHOCHO CBOjUX
caBesHuka. Tako MMamo cuTyauujy da KoHUenT TotanHe ogbpaHe nmocToju y pasnu-
uMTUM obnunumma 1 y 3eMrbama udnaHuuama HATO, nonyTt 6antudykux 3emarsa, Jle-
ToHWje, EcToHuje n JIntBanwuje (Jordan, 2024: 321), anu 1 HoBuM YnaHuuama HATO,
CKaHAMHaBCKUM 3eMrbama LBenckoj n duHckoj. Moxemo Yak KoHCTaToBaTh a KOH-
LenT ToTanHe ogbpaHe nocTaje npuxeat/bMB cBe Behem Opojy 3emarba, nocebHo
HaKOH OLUTpe nonapusauvje y mehyHapogHum ogHocuma HakoH aHekcuje Kpuma og
cTpaHe Pycke ®epepauuje 2014. rogmHe v oTnoummarea pata y Ykpajudu 2022. ro-
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aunne. MNojeavHe 3emrbe y EBponu pasmatpajy NOHOBHO yBOReH€e BOjHOT poka, monyT
Hemauke, Cpbuje n XpBaTtcke, LUTO je jeaaH of aTpubyTa KoHuenTa ToTanHe ogopaHe.

Y cknagy ca CBUM rope HaBeAEHUM MOXEMO Ce 3amuTaTi NocToje M AoaMpHe
Tayke n3mehy Makujesnujese fobpe Bojcke 1 KOHLeNTa ToTanHe ondpaHe. Makvjese-
nujeBa gobpa Bojcka je cacTaBrbeHa o4 CBojux rpafjaHa, a He of npodecroHanaua,
Kako OH TO Ha3uBa nnaheHuka y Bpeme kaga je xmBeo. [TnaheHuumn Hucy nojanHu
CBOM Bflafjapy, HenoysaHW Cy 1 paje 3a HoBal, @ MOry Ce OKPeHYTU 1 NPOTMB OHOT KO
nx nnaha. Ca gpyre ctpaHe rpahaHu cy cnpeMHu ga 6paHe cBor Bnagapa, bpaHehu
COMCTBEHE XMBOTE 1 KMBOTE CBOjUX MOPOAMLA. Y KOHLENTy ToTanHe oabpaHe CcHare
3a oabpaHy apxaBe He YMHK caMo NpodecnoHarHm cacTas, nnua CTanHo 3anocneHa
y AP>KaBHUM UHCTYTyalmjama, Beh CBU BOjJHU U LIMBUMHM KanauuTeTH, Koju Cy camu no
cebu nojanHu ApxaBu 1 3aMHTEPECcOBaHM 3a o4bpaHy CBOjUX NMUYHWUX BPEAHOCTM, MO-
poauue n ota4bmHe. LienokynHo rpahaHcTeo, ca CB1M CBOjUM KanauuTeTuMa cTaBiba
ce y byHKUMjy onbpaHe 3emMrbe of NOTEHLMjarHOr arpecopa.

MakujeBenujeBa fobpa Bojcka 3axTeBa KOHCTAHTHY 0Oyky, ogroBapajyhy opraH-
3auujy n nugepcteo. lNnaheHnyke Bojcke HUCY [oOpPo 0byyeHe, cacTaBrbeHe Cy Of
aBaHTypuCTa Ynju je 3ajeQHUYKM UnSb 3apada. He noctoju opraHusauumja y cMuciy
CTpore xvjepapxuvje v nogene ynora v OAroBOPHOCTW, HEMa NUAEPCTBa Y HEroBOM
nyHom obumy. KoHuent TotanHe ogbpaHe He MOXe ersucTmpartit ako He MocToju yc-
NoCTaBIbEHA XMjepapxuja, jacHa opraHmsaumja v npeLmsHo AedrHucaHe yrnore cBakor
nojeamHua y cuctemy. OH nogpasyMeBa NpaBOBPEMEHO CNPOBONere oaroeapajyhunx
npunpema y Mupy 3a eBeHTYanHO aHraxoBame Yy Cryyajy paTta, kako y cmuciy obyke
Tako M NOMMCTUYKMX KanauuTeTa. JIuaepcTBo ONMYEHO Y jeaHOCTapeLUMHCTBY 1 cybop-
[AWHaumju HenxodaH je yCrnoB 3a cnpoBohere KOoHLenTa ToTanHe ogbpaHe.

3aKrbyyak

I‘onasanm cmo fa ce MakvjaBenujeBo nonmarse Jo0Ope Bojcke TEMEMBW Ha Te-
opuju peanuama Koja ce y UCTOPUjU NONUTUYKMX MAEja jaBrba joL Y aHTULM
(Apuctoten), anu je MakujaBenu opurMHanHuUM peLleriMa poaoHaYENHUK MoaepHe
MonuTUYKe Teopuje, ofBajakbeM NOMUTUKE Kao jaBHO Of NPUBATHON, NOMMTUYKO Ce YC-
nocTaBrba kao norbe y kome Baxe nocebHa, NonuT1YKa npaewna, pasnuuuta og obu-
yajHor Mopana npueaTtHe ocobe, peanHo of NAeanHor, YNHEHWYHO Of anCTPaKTHOT.
WHTepecn opxaee, 3ajedHuue cy u3Hag nojeauHua. MonuTtuka ce npomuwrba u3
kaTeropuja Mohw, BNacTu, CUNe anu ce CyBEPEHWUTET, TEMErbU Ha HapoZy W3 MpoCTor
pasnora jep je HajopojHuja knaca, MakwjaBenujeBo oapeherwe mohu kao BpojHOCTML.
[lobpa Bojcka je HaopyxaHu Hapog, rpahaHCcTBO Koje je Hajborba ogbpaHa xueoTa y
cnoboau, HacynpoT TUpPaHUHY OKPYXeHOM nnaheHW4KoM BOjCKOM rae 3a AraTtokna,
KOju je 3MOYMHCTBOM [oLao Ha BracT, MakvjaBenu kaxe y XyMaHUCTUYKOM MaHupy
[a ,He MOXe Ce unak Has3uBaTtu BpnMHOM yOujarse CBOjUX cyrpahaHa, usaaja npuja-
Terba, raxewe gare peyu, oacyctao caydyelha n sepe” (Makijaveli, 2012: 40).
Muwrbere Ha Tpary ApucToTena Koju TMpaHujy Yak nocmatpa Kao HEMOMUTUYKO,
,CaCBWM je NOrNYHO rOBOPWUTM O TUPaHWAM Ha nocneaHkeM MecTy 36or Tora LUTOo je o4
CBUX ApXKaBHUX ypeferwa TvpaHuaa y Hajmam0j Mepu ApxaBHo ypefewe, a npegmeT
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HaLer ucnuTyeawa je ynpaso apxasHo ypehewe” (Aristotel, 2003: 107). Makwujase-
nujeBe Teopmjcke NOCTaBKe akTyanHe Cy U AaHac y NOMUTUYKOj TEOPUjU, a U3 BU3ype
Hawe Teme Hasewhemo muwrbewe LloHa Mupwajmepa (John Mearsheimer), koju
Kaxxe Aa je peanusam Hajborba Teopuja 3a pasymeBare CBETCKe NONUTUKE, OGHOCHO
[a .,y peanucTuyKoM HapaTuBy, Kiby4YHU akTepu Cy ApxaBe Koje KOeraucTmpajy y cae-
Ty 6e3 BpXOBHOr ayTopuTeTa Koju 61 61o y cTarby Aa ux 3awTuTy jeaHe og Apyrmx”
(MirSajmer, 2025: 5).

MakvjaBenu Moxe ce pehu packpuBa apKaHCKy OWjaneKTUYHOCT NOMUTUKE, LITO
Mon Pukep (Paul Ricoer) npoMuLLrba Kao NOMUTUYKM Mapafokc; Apxasa kao n3pas
Hajsehe pauuroHanHocT Takohe je 1 norbe upauuoHarnHor, Hajgeher 3na, koje je no-
TpebHO kao cuna ga 6u ce yremersuna. ,u TO 3aTO LITO je MOh/BNacT HeLWTo Beo-
Ma BESIMKO, 3aTO LUTO je MOh/BNacT MHCTPYMEHT NOBUjEeCHE pauMoHanHocTy apxase”
(Ricoeur, 2012: 193).

MoxeMo 3aKkrby4nTH fia NocTojM jacHa Be3a n3menhy MakvjerenwjeBe fobpe Bojcke
M KOHLeNTa ToTasHe ogbpaHe, y HEKONMKO cermeHarta. To ce nocebHO OZHOCM Ha
KOHLIeNT BOjCKe cacTaBibeHe 0f CBOjUX rpafaHa, Yuju je 3ajeqHudKy Unib 3aluTuta
BUTANHUX BPeaHOCTM 3ajegHuue. MakujeBenumjeB KoHUenT fobpe Bojcke je u garbe
aKTyeneH v jefHUM CBOjUM JENOM je ONUYEH Y KOHLeNTy ToTanHe oabpaHe, ¢ TUM LUTO
ce Mopa “mat y Buay noumame Apxase y Bpeme kafa je Makujesenu xuBeo y ogHo-
Cy Ha nojam HauvoHanHe Apxase Koju ersuctupa y caBpeMeHO] NOMUTUYKOj Teopuju
1 npakcu. Ha npumep, MakuvjeBenujeBy nojanHocT rpafiaHa Bnagapy, y caBpeMeHoM
apywrsy 6u Tpebano carnegasati kao NojanHocT rpafaHa oTaLbuHM, OQHOCHO na-
TpnoTtmsam. M cBoje Haj3HavajHuje aeno, Bradanay, MakujaBenu 3aspLuaBa peumma
0 noknu4y ga ce "Mrtanuja npobyan n ocnoboam og ctpaHaua” (Makijaveli, 2012) wro
[AVPEKTHO KOPECTOHAMPA NPUHLMNY ToTanHe oabpaHe yKrbyumMBakem Lenor ApyLTsa
y HaumoHanHy ogbpaHy (Berzinska, 2020).
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Pesuwme

Hame ncTpaxmsadko nutawe: LLta je ,006pa Bojcka” y nonuTnykoj mucnu Hu-
kona MakwvjaBenuja - 4OBeNO Hac je y METOACKO oapefnnBame Hherose Teopuje
y CKII0ny UCTOpWje NOMMUTUYKMX Maeja Kao peanusam, UCTMHA Kao Aeno, 3ourbcka mc-
TuHa — verita effetuale, npakca kao kputepuj Teopetckor. Ca MakujaBenujem otBapa
ce Npernom y Teopuju NonuTuKe Koju ra oapefyje kao pogoHavenHuka MogepHe nonu-
Tnuke mucnn. Caga ce HanywTa aHTUYKa NonMTUYKa MUCao rae je NoNuTHKa yyere
0 BpnuMHM rpafjaHa Kao U CpefHeBEKOBHA CrMKa CBETA Koja je BpXyHuna kog Tome
AKBWHCKOT; NonMTUKa ¥ Apxaea nogpehexe penurnjn n xpuwhaHckom mopany. Ma-
KujaBenu pasrpaHnyaBa NonuTKKy O Apyrux 0bnacTv ApyLUTBa, jaBHO Ce ofdesbyje oa
MPUBATHOL. Y NOMUTUYKOM NErMTUMULLY Ce NojMoBwW: Moh, cuna, cHara, Hacurbe. OBaj
HOBYM kog MakujaBenuja HacTaje Ha HeroBoM MeTogy, peanv3am 1 yCMepeHOoCTU Ha
eMnunpmjcko. Hanywita ce yTonmjCkM KOHTPYKTUBM3AM aHTUYKUX NMOMUTUYKKMX nucaa
na n caBpemeHuka MakunjaBenuja kao wTo je Tomac Mop. Pawyapasamwe nonutu-
Ke Ha MCKyCTBY nmonuTuykor gosoau MakujaBenuja 4o cTaBa fa ApxaBsa, 3ajeqHuua
rpafjaHa, NnouMBa Ha 3akoHMMa 1 cunu, [OBpPUM 3aKoHMMa 1 J0OpOoj BojcLM.

Mojam ,106pa Bojcka” ce no MakwujaBenujy ogHOCK Ha Haopy»XaHW Hapop, perpy-
TOBaHO rpafaHcTBo, Kao Temerb OfcTaHKa ApXKase, BNacTW Y jeAHOM CTariHOM pat-
HOM CTakby MehyapxaBHUX OAHOCA, Y HEr0BOj YYBEHO] CEHTEHLM Aa Cy HEHAoPYKaH!
npopouu nponaganu. KoHuenT Bojcke chopmupaHe of rpahjaHa u3supe 13 HeroBor
penybrnukaHcKor ycMepetsa rae je Hapogd, nog Jo6pyM 3akoHMMa, HagaxHyT naTpu-
OTU3MOM 3a pasnuky of nnaheHuuke, npogecuoHanHe Bojcke. Camo MoCTojaHe
nnaheHuyke Bojcke 3a MakvjaBenuja je CMMNTOM TUpaHWje, HenpujaTerbCcTBa Bnaga-
pa v Hapoaa. MakwvjaBenuvjesa Teopuja peanuama yTuuana je Ha noToke ayTope, Kao
wro je KnayseBuu, Koju je Ha Tpary ocHOBHe MakujaBenunjeBe nocraske o npumMary
nonuTuKe OpMynMUcao KOHLENT PaToOBOACTBA Kao NpodyXewa MNOMUTUKE APYruM
cpeacTaMma.
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MNojam ,06pa Bojcka” y Teopuju Hukona MakujaBenuja - Mimnnukauwje no pasmarpasa...

EBMOEHTHO je MocTojate CMYHOCTM Y NojeanHuM cermeHTuma mamefly Makwje-
BenujeBor nojma ,4o6pe Bojcke” 1 KOHLeNTa ToTanHe ogdpaHe y CaBpeMEHO] Nonu-
TUYKOj TEOPUjU 1 OPYLUTBEHOj NpaKcy, LWTO noTephyje akTyenHocT MakujesenujeBux
MUCIIV 1 yYeHa U Y AaHaLIHEM BPEMEHY.

KrbyuHe peun: Makujasenu, MmodepHa nonumuyka meopuja, enacm, cuna, 0obpa
8ojcka, HapoO, Opxasa, KOHUenm momarn+He odbpaHe.
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bstract: The thought of Niccolo Machiavelli (1469-1527) in the

history of political ideas is regarded as the beginning of modern
political theory, which abandons the classical Socratic view of politics
condensed in the virtue of citizens as the foundation of the polis (the
state), as well as the medieval Christian worldview of Thomas Aquinas,
where the state and politics are subordinated to religion and Christian
morality. Politics becomes distinguished as public as opposed to pri-
vate, and into political theory Machiavelli introduces the concepts of
power, force, strength, and violence as legitimate political notions—a
kind of Copernican turn away from the classical political theory of antig-
uity, where “trust in mute force, which the ancient Greeks considered a
non-political instrument...” (Tadi¢, 1996: 56), now becomes axiomatic.
In political reality, new rules apply—the virtuous citizen is replaced by
homo politicus.

Machiavelli, in the reality of politics, analyzes concrete political phe-
nomena from the perspective of realism and the application of the em-
pirical method. Among other things, Machiavelli says that “many have
imagined republics and principalities that never actually existed” (Mach-
iavelli, 2012: 65). Machiavelli's concept of the state and power is found-
ed on the experience of the Florentine friar Savonarola and the famous
dictum that unarmed prophets have failed: “It is necessary to know that
there are two ways of fighting: by law and by force” (Machiavelli, 2012:
73). In The Prince, Machiavelli emphasizes that “there can be no good
laws without a good army, and where there is a good army, there must
be good laws” (Machiavelli, 2012: 53).
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In this paper we analyze the concept of a “good army” in Machiavel-
li as an unclear and disputable term. By applying methods of content
and discourse analysis of Machiavelli’'s works, we will demonstrate his
understanding of a good army within the framework of his theoretical
innovation, his new method, through the research question of wheth-
er it means a well-armed army, a standing army of monarchical states
(France, Spain), the adventurer companies, compagnie di ventura, hired
by Italian city-states, or an army that, in the spirit of Augustine, wages
war in good faith—or something else? Machiavelli criticizes mercenary
warfare and introduces the notion of an armed people, a citizen mili-
tia, into his teaching. We will explain the concept of the armed people
through his republicanism, his view of the people as the pillar of preserv-
ing the state, of the political community in freedom, and the category of
friendship between ruler and people.

In addition, the paper will address the reach of Machiavelli’'s idea of
the “good army” in the political thought and practice of contemporary
society, namely, how far his idea corresponds with the concept of to-
tal defense, which in various forms is practiced in a number of states
around the world.

Keywords: Machiavelli, modern political theory, power, force, “good
army”, people, state, total defense

Introduction

ur research into the teachings of Niccold Machiavelli, through the conceptual

definition of the term “good army,” the reflections of the Renaissance political
writer who is centuries removed from us, raises the question of its relevance and
applicability from today’s perspective, within the geopolitical situation of the end of
the bipolar world order and political instability (Zivanovi¢, Radojevi¢, 2024). The link
between the apocalyptic context of sixteenth-century Italy (McQueen, 2016)—in a
kind of war of all against all among the Italian city-states—and the contemporary chal-
lenges of security and sovereignty of the modern state, is contained in Machiavelli's
answer: a good army and good laws. By the term “good army” he means an armed
people, citizenry that, under good laws and inspired by patriotism, defend their free-
dom more successfully than a mercenary, professional army.

An army recruited from citizens under good laws is also the best bulwark against
enemies, because, as Machiavelli points out: “He who becomes master of a city ac-
customed to living in freedom and does not destroy it, must expect to be destroyed
by it; for in rebellion it will always recall the name of liberty and its ancient institutions,
which neither the passage of time nor benefits bestowed will ever cause it to forget”
(Machiavelli, 2012: 26). This thought corresponds with the concept of total defense,
which encompasses all social functions and the entire society (Bérzina, 2020), as well
as with the defensive orientation of our own state: “A special place in the preparation
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and execution of total defense is occupied by building the resilience of society, the
state, and the citizens to external security threats, as the ability to continue function-
ing under unfavorable conditions. In addition, the development of patriotism and the
building of morale among the population, as well as the citizens’ own preparedness
for defense, contribute to resilience, and thereby to the overall readiness to defend the
Republic of Serbia” (White Paper on Defense of the Republic of Serbia, 2023).

Machiavelli’s theoretical approach — realism — introduced in his work, with verita
effettuale as the criterion of truth, and practice serving as the corrective to contempla-
tion and abstraction, rejects classical political theory’s demand for virtue and justice as
utopian impulses that impose belief and ideological frameworks onto scientific meth-
od. This Machiavellian paradigm, focused on the facts of political reality, remains con-
temporary in its exposure of the ideological premises behind the practices of modern
states, where no country in the world will admit to being undemocratic or to pursuing
anything other than peacekeeping policies on the international stage, while in reality
the true motives are particular interests and strategies.

Power, Authority, Force — Legitimate
Political Concepts

The Renaissance was not only a cultural phenomenon; its distinctiveness also lay
in the political reality of Italy, which was formed as something different from the medie-
val experience of the struggle between spiritual and temporal supremacy, church and
ruler. A reconciliation of these forces was anticipated in the work of Thomas Aquinas
in the 13th century, at the dusk of the Middle Ages. Aquinas established the general
definition of medieval thought in the maxim “Render unto God what is God’s, and unto
Caesar what is Caesar’s,” where the ruler is legislator, executor of the law, and su-
preme judge—“God has subjected all laws to the power of the ruler” (Aquinas, 1990:
107). As Simeunovi¢ notes, “Man is obliged to please God, and not the community”
(Simeunovi¢, 2009: 48). Politics was thus taken out of the hands of the people and giv-
en to kings and feudal lords, while the ruler treated the state as his personal property.
The principle of authoritarian rule, pater familias, regarded subjects as dependents,
immature children.

The new political reality of the emerging citizenry, with new political formations
such as the city-states, and the struggles for survival or domination in a general war
and turmoil, contextually influenced Machiavelli’'s thought— “Politics is above all the
political form of authority, relying on the citizenry as the stratum of society which, in
Renaissance and republican Florence of Machiavelli’s time, emerged as a potential
political subject” (Perovi¢, 2004: 68). Burckhardt observed that the conflicts of the
popes and the heirs of the Holy Roman Empire, the Hohenstaufen, directly influenced
the fragmentation of the political map of Italy compared to the West, where “the feudal
system in France, Spain, and England was such that, once it had outlived itself, it had
to collapse into the arms of a unified monarchical state” (Burckhardt, 1953: 7).
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In accordance with his method to define as the subject of politics the real political
realities that exist or have existed in the past, Machiavelli introduces into his theory
the interpretation of truth as success, verita effettuale, the actual truth, legitimizing the
concepts of force, power, violence, and conspiracy as politically relevant, being aware
that he is breaking with tradition. He opposes the theories of political utopianism pres-
ent in the Renaissance in Thomas More and civic humanism, Dante Alighieri, Franc-
esco Petrarca, Remigio de Girolami, Marsilio of Padua (Grubi$a, 2010), introducing
a new method, and in the Discourses, he says: “I have decided to take a path that
no one has yet taken” (Machiavelli, 1985: 153). Civic humanism of the Renaissance
appears as a theoretical expression of free cities, city statutes, and republican gov-
ernance in the form of self-government, which opposed the feudal models. Following
Aristotle and his understanding of man as a political being, zoon politikon (a political
animal), who can live only in community, and that outside the polis, the state, there ex-
ist only gods and beasts, the humanists of the Renaissance emphasize that by nature
a citizen considers his city as a common good, which, as the good of the community,
is greater than the individual good.

Machiavelli takes these humanist impulses to the extreme and sets his theory as
a discontinuity with tradition. He establishes a new paradigm: political realism, which
views politics through the inductive analysis of past and contemporary orders of his
time, “attempting to establish a new hierarchy of political values determined by the pri-
macy of civic ethics, the ethics of the civic community over individual ethics” (Grubisa,
2010: 18). In this innovation, Machiavelli’'s teaching is oriented toward the state. The
question arises: why do some states collapse while others endure? “In the end, long
and established rule erases the memory of the old and removes reasons for change”
(Machiavelli, 2012: 13). But what difficulties lie in new governments?

Machiavelli shifts his theoretical perspective from ethics to the functioning of au-
thority and relations of power, force, and violence, which he reveals as categories of
politics: “Power, force, and violence are integral, organic parts of politics, which have
their defined place and role in political processes” (Simeunovi¢, 2002: 148). These
concepts are intertwined, and even defining them is difficult, as is distinguishing them,
so they are often equated. Power, force, and violence are recognized intuitively, visi-
ble even to the blind and to children; even if their meanings are not fully understood,
experience shows their expression.

The definition of power is found in Weber, where “power is the probability that
one actor within a social relationship will be in a position to carry out his own will de-
spite resistance, regardless of the basis on which this probability rests” (Weber, 1976:
37), and force represents the foundation of power and its instrument. Machiavelli, in
Chapter XVIII of The Prince, mentions force and laws as modes of rule, while he sees
the cause of instability and corruption in human nature, in a kind of anthropological
pessimism. He says: “For of men in general it may be said this: they are ungrateful,
fickle, deceitful, cowardly in danger, and greedy for gain; while you serve their interest
they are entirely yours, offering you their blood, property, life, and children, as | have
said before, when the need is far distant; but when it approaches, they turn against
you” (Machiavelli, 2012: 71). By nature, men are evil, but not irredeemably evil, which
represents the main danger to democracy in the republic — corruption.
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The barrier to the collapse of the democratic principle is constituted by laws and
the regeneration of the republican fabric through new laws; and since what is old
always tends to oppose and endanger innovations, force is also necessary. “In the
said case, republics recover from the forgetfulness of their beginnings by returning to
their institutions (ordini), to the laws that established order, for precisely through those
laws they can often be renewed (rinovazione)” (Milenkovi¢, 2013: 131-146). Machi-
avelli takes as an example Cesare Borgia, who was considered cruel, yet he unified
Romagna, freeing it from rebellious mercenary armies, establishing peace and secu-
rity for citizens by granting cities statutes and communal administration. Machiavelli
concludes that the foundations of the state, whether a republic or a monarchy — or,
in Machiavelli’s theory, a kind of raison d’état republicanism — rest upon a good army
and good laws. In speaking of strength (forza), Machiavelli introduces the concept of
power as numbers.

Considering civil rule, where the ruler is elected and appointed by the people,
in Chapter IX of The Prince Machiavelli emphasizes that the people secure the rule
because they are the most numerous, “A prince can never be secure from a discon-
tented people, because they are too many; from the nobles he can be, because they
are few” (Machiavelli, 2012: 45). The people also possess another quality — they are
nobler than the nobles, since the citizenry does not desire power in order to oppress
or exploit, but only not to be oppressed. Machiavelli’s republicanism rests on his un-
derstanding of freedom as the citizen’s freedom “for”, and not freedom “from,” on the
primacy of the community and the institutions that free citizens defend even with their
lives (public virtue), as opposed to the private individual who, in ethical individualism,
demands the greatest possible freedom for himself. “The republican political ideal is
shaped around two fundamental theses: the first states that the basic aim of the po-
litical community is to promote the common good; the second, that the fundamental
condition for realizing the common good lies in the rootedness of individual actions
(participation) of people in their public virtues” (Podunavac, 2012: 28).

Let us return to the definition of power as numbers, to which Hannah Arendt also
points when she says that “one of the most obvious distinctions between power and
violence is indeed that power always requires numbers...” (Arendt, 2002: 53). But what
happens when power as an instrument of rule is lost? How can one be saved from
a discontented people, which for Machiavelli represents the greatest danger, greater
even than conspiracies, since conspirators are few and driven by the fear of failure
and punishment, whereas behind the ruler stand the state, the laws, and the friendly
people. In the famous maxim that unarmed prophets have perished in history, Machia-
velli, giving the example of Savonarola, provides the answer: armed force — the army.
The friar Savonarola, through his sermons and in a kind of ecstatic fervor (Machiavelli,
on the order of the Signoria, listened to Savonarola and expressed admiration for him
in his reports), stirred the people of Florence to expel the Medici and to oppose Pope
Alexander VI, who, according to Machiavelli, was steeped in corruption and an unholy
life. However, when the fervor of the people subsided, and Savonarola, in his Chris-
tian purism (the burning of books and luxurious possessions of the citizens), went to
extremes, that same people burned Savonarola at the stake. Machiavelli reproaches
the friar for not having armed himself and for failing to form a citizen militia.
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Machiavelli’s interest in the army and armed force might lead us to a militant in-
terpretation of his teaching. Despite the fact that several chapters of The Prince are
devoted to the analysis of the army, as well as the Discourses, and that he wrote
a separate work, The Art of War, being authorized by the Florentine authorities to
form a militia with which he conquered Pisa, although the militia was conceived as
a defensive force, for Machiavelli politics stands above the army. Military force is the
instrument of politics; just as religion, for that matter, which should serve as a means
of strengthening the unity of the community and its presence in the world, and not as
a strategy of withdrawal from the world into the silence of monasteries. In this sense,
Machiavelli praises the Roman, pagan religion, which the Romans used to consoli-
date governance but also to wage war — where religion appears as a patriotic call that
encourages soldiers and gives them strength in battle: “Since the military command-
ers, before the dead victims and burning altars, swore never to abandon the fight,
they called the soldiers one by one...” (Machiavelli, 1985: 180), and he adds that the
citizens feared violating an oath more than violating the laws.

Let us return to the problem of a good army and good laws. For Machiavelli, the
laws serve the function of directing self-interested citizens, with their selfish aims as
members of the rising third estate, toward adherence to the common good.

At the same time, an army recruited from among the citizens contributes to the
defense of the state, thereby ensuring security, freedom, and prosperity, realizing the
idea of good governance within the binomial: to live freely (vivere libero), to live civilly
(vivere civile). Simi¢ notes that “for political science, this Machiavellian position (the
idea of an armed people, author) is significant because it reestablished the connection
between military and political life, that is, it integrated them into a single whole (as in
ancient times)” (Simi¢, 1992: 171).

An Armed People — a Good Army

Theoretically conceptualizes the notion of a good army within his framework of the
army and laws as the The Renaissance in Italy, through the rediscovery of antiquity,
may be said to have, in all fields — art, medicine, law, and politics — rediscovered the
human being as the demiurge of the world, marking an extraordinary development of
individuality. Rationality, now indispensable to statesmen, is expressed in Machiavel-
li's thought on the wise ruler who recognizes the spirit of the times and must possess
the skill, virtu, to confront necessity, fate, and fortune, fortuna, carefully choosing the
means to achieve his goals in accordance with Aristotelian prudence in human affairs,
that is, in politics. Machiavelli writes that “the Romans did what all wise rulers ought
to do: they must take into account not only present disorders but also those that may
arise in the future, and strive to avert them with all their strength. For if one foresees
them in time, they can easily be remedied; but if one waits for them to draw near, the
remedy does not arrive in time, for the disease has become incurable” (Machiavelli,
2012: 18).

Fragmented Italy, divided into city-states and republics — Venice, Florence — but
also plagued by illegitimate local tyrants, “finally saw the Oddi forced to abandon Pe-
rugia, and the city turned into a besieged fortress under the complete tyranny of the
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Baglioni, to whom even the cathedral had to serve as a barracks” (conflict between
rival noble factions in Perugia, author’s note) (Burckhardt, 1953, p. 22). Alongside the
advancing monarchical states — France, Spain, and the German Holy Roman Empire
— as well as the Papal State acting as an active political participant, this environment
of what may be described as a Hobbesian state of war of all against all provided the
contextual background that profoundly influenced Machiavelli.

Following Machiavelli’s view that the desire to acquire something is entirely natural
and ordinary, we will examine his reflections on war, state security, and the military,
which are modern in relation to the medieval experience. Machiavelli bases his prop-
ositions on both Roman tradition and contemporary events of the Florentine Republic.
He introduces, as a general principle derived from his theoretical notion of the autono-
my of politics, the superiority and instrumentalization of the military in service of politi-
cal power and authority. For Machiavelli, laws and the army constitute the foundations
of order and the survival of the state. The question then arises regarding the character
of military force. Machiavelli introduces a classification of armies into four types: own
forces, mercenary, auxiliary, and mixed. He considers mercenary and auxiliary forces
both useless and dangerous. Some authors note that in Italy mercenary armies were
deemed necessary for the city-states due to their small populations, limited finances,
and the rulers’ — particularly local tyrants’ — fear of an armed populace.

Burckhardt notes that mercenaries introduced innovations in military strategy
and tactics compared to the Middle Ages, where “various material and temporal con-
straints of military obligations, as well as the vanity of the nobility — who, for example,
in the presence of the enemy, concealed their internal quarrels over precedence and,
through their fierceness, ruined the most important battles, such as those at Crecy
and Maupertuis” (Burckhardt, 1953, p. 59). GrubiS8a emphasizes that “monarchical
armies — Spanish, French, as well as that of the Emperor of the Holy Roman Em-
pire — were professional, better armed and equipped, better trained, and in front of
them, armed citizens, lacking a militaristic eros, were generally powerless” (Grubisa,
2010, p. 117). Machiavelli, as in his entire theoretical corpus, did not follow main-
stream trends or opinions. Similarly, in his analysis of military force, he maintained
realism and an inductive method grounded in experience, drawing examples from
both antiquity and the contemporary Renaissance period. From his cyclical view of
history (Polybius: states rise and fall), he opposed the theological concept of a linear
progression of history toward a goal, the end of earthly empire, and the establishment
of God’s kingdom.

Such a conception of history in terms of the movement, growth, and decline of
states is summarized in the logic of Machiavelli's scientific concept: “Although, due
to men’s natural envy, it has always been dangerous to discover new behaviors and
orders, just as it is when exploring unknown waters and lands, yet, since men are
more inclined to censure than to praise the actions of others, and having always been
motivated by the natural desire to act without regard for what | consider to be for the
common good, | have decided to follow a path on which no one has yet ventured
(emphasis in the original), and which may perhaps cause me inconvenience and diffi-
culty, but which could also bring me the recognition of those who, humanly speaking,
consider the aim of my endeavor” (Machiavelli, 1985, p. 153).
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How does Machiavelli evaluate military force? By introducing the principle of force
as a means, he analyzes the use of means in relation to effectiveness, a praxeological
concept; the contribution is weighed in relation to political and state-building goals.
In this regard, an auxiliary army, which is not truly an army but rather an alliance, is
deemed useless and, as Machiavelli emphasizes, the most detrimental for a state
that has called it onto its territory either for defense or to form an alliance against a
third state. Machiavelli states that “after victory such soldiers most often plunder both
the one who called them and the one against whom they were called, doing so either
because their ruler is wicked or by their own desire” (Machiavelli, 1985, p. 266). In
The Prince, this recurring narrative highlights the error of the Italian city-states, which
in their mutual conflicts invited foreign powers (France, Spain), an action that Mach-
iavelli identifies as one of the causes of the failure to unify Italy. Mercenary armies
are not only unreliable and useless but also the most dangerous to the state itself
and its sovereignty. The experience of Italy in the sixteenth century supports Machia-
velli's claims. Mercenaries and their commanders, the condottieri, initially came from
abroad, such as John Hawkwood in Florence, and later also appeared domestically,
like Francesco Sforza, often assuming power in the cities that employed them; Sforza
proclaimed himself Duke of Milan following success in the defense of Milan, while
others proved incapable and lost battles.

Regarding mercenary armies, Machiavelli states that they “are fragmented, envi-
ous, undisciplined, and unfaithful; brave toward friends, weak toward enemies, they
do not fear God, nor are they loyal to men; they exist only until they are attacked; in
times of peace they plunder you, and in war they plunder your enemies. This arises
from the fact that they have no other love or cause keeping them in your service
except a small wage, which is insufficient to make mercenaries willing to die for you”
(Machiavelli, 2012, p. 53). The mercenary army is naturally predisposed toward tyran-
ny, and in this respect, it is incompatible with Machiavelli’'s concept of civic authority,
drawing him close to Aristotle’s view that “the king’s bodyguards are citizens, whereas
the tyrants are mercenaries” (Aristotle, 2003, p. 153).

We now pose the question of how Machiavelli foundation of the state and sound
governance. This is a national army, and as a model he cites Charles VII, who, after
defeating the English in war, introduced a standing army in the French kingdom. An
army recruited from citizens, well-trained and disciplined, possesses, according to
Machiavelli, one additional attribute, the differentia specifica, in contrast to merce-
nary forces: courage. By this, he refers to patriotism, the willingness to defend the
community, even at the cost of one’s life, as well as freedom and political sovereignty,
expressed in the monarch or the people, following Aristotle, in a mixed constitution. Ar-
istotle, in Politics, advocates a system that harmoniously realizes all three principles:
the monarch, the oligarch, and the demos, corresponding to three types of govern-
ance — monarchy, oligarchy, and democracy (Aristotle, 2003). Similarly, Machiavelli
reflects on the class character of the state and the conflicts of interest arising in the
Renaissance era, marked by the rising bourgeoisie, embodied in layers of wealthy cit-
izens and poor laborers in manufactories, as well as petty artisans, in tension with the
declining feudal nobility. He thus promotes a democratic conception, which in Chapter
IX of The Prince he terms civic rule, a system where “...some citizen becomes the rul-
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er of his homeland not through crime or other unbearable violence, but by the consent
of the rest of his fellow citizens...” (Machiavelli, 2012, p. 44).

Such an army, recruited from citizens—the concept of an armed populace—is,
according to Machiavelli, a good army: “I conclude, therefore, that when one does
not have one’s own army, rule is not secured, since everything depends on fortune,
as there is no courage to defend it in adversity” (Machiavelli, 2012, p. 62). Returning
to the previous point, it is emphasized that Machiavelli understands the army under
the primacy of politics, introducing the principle of unified command, whereby the su-
preme commander is the one who decides on war and peace, the monarch in a mon-
archy, or an elected citizen in a republic. Machiavelli also practically implemented his
ideas of an armed populace during the period of the Florentine Republic. Authorized
by the Signoria as secretary to the new magistrate, the War Nine, Machiavelli formed
a militia composed of Florentine citizens. Although initially successful (the conquest of
Pisa), these units suffered a catastrophic defeat at Prato at the hands of the Spanish
army in 1512, which accelerated the end of republican Florence and the return of the
Medici: “but from good merchants, artisans, and farmers, unaccustomed to warfare
and discipline, it is not possible to create an effective and disciplined army overnight”
(GrubiSa, 1985, p. 25). Perhaps a more serious reason lies in the size of the militia.
Being a citizen of Florence was an elitist category. Records indicate that only a small
portion of the population had civic rights: during elections to republican institutions in
the period of the second republic (1498-1512), out of 90,000 inhabitants, only 3,200
citizens had the right to be elected (Grubi$a, 2010). Machiavelli thus observes that
by arming subjects, they become the ruler’s weapon, adding that “since all subjects
cannot be armed, when you have secured those whom you arm, you can be more
confident than with the rest” (Machiavelli, 2012, p. 87).

We observe that fear of conspiracies, then a prevalent mode of political strug-
gle (Machiavelli himself was accused and convicted for alleged participation in a plot
against the Medici, and was subjected to torture during his trial), limited the number of
suitable candidates for service in the popular militia. In his writings on the organization
of the army, particularly in The Art of War, Machiavelli addresses in detail tactics, strat-
egies, weaponry, and new military technologies (cannons, fortresses), which is not the
focus of our research. However, we will analyze his privileging of the infantry, which
we interpret through his republican and democratic discourse. Compared to cavalry-
men, feudal knights with their expensive equipment, heraldry, retinues, and pages,
the infantryman in formation, where all are equally equipped, standing side by side in
battle lines, embodies the people of the republic and the principle of equality. This can
be explained by Machiavelli's reference to ancient political experience, in which the
emergence of the polis marked the end of the heroic Homeric age, transferring virtue
from the heroic individual to citizens who now competed in rhetoric and politics in the
public square. Sophists, through the democratization of knowledge, educated Athe-
nian citizens in political matters, establishing a principle of equality in society. These
changes also affected military practice. The cavalryman of aristocratic, lineage-based
society was replaced by the soldier, the infantryman (hoplite), who stood in battle
lines alongside other citizens regardless of origin. Vernan emphasizes that philosophy
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among the Greeks arose from politics: “the first sophia of the Greek sages was of a
moral and political nature” (Vernan, 1990, p. 57).

The Relevance of Machiavelli’'s Theory in
Contemporary Political Theory and Practice

Machiavelli's teachings have withstood the test of time, and his theoretical dis-
course can be classified as a “grand theory (Ritzer, 2012)", as it represents a set of
interconnected ideas that allow for the systematization of knowledge about society,
the explanation of that society, the prediction of its future, and its transcendence of
its own era, remaining relevant in later periods. Machiavelli remains contemporary
even today. We will demonstrate the influence of his ideas and works three centuries
after their emergence by examining the theorist of war, the Prussian major-general
Carl Philipp Gottfried von Clausewitz. In his unfinished work On War, Clausewitz,
like Machiavelli, approaches the subject from positions of realism and experience.
Denda notes that “by contrasting the imagined model of ‘absolute war’ with the model
of ‘real war,” which arises from existing experience, Clausewitz concludes that due
to the multilayered reality and the associated unpredictability, the imagined model is
neither real nor attainable, and we can only ideally approach it” (Denda, 2022, p. 67),
bringing him close to Machiavelli's postulate of dealing with the actual rather than
the imagined. Through this methodological approach, Clausewitz opposed the widely
accepted abstract theories of war of his time, stating that “it may not be impossible
to write a systematic theory of war, full of spirit and content; but everything written
thus far is far from it. Aside from their unscientific spirit—in striving for connectedness
and completeness, all these theories abound with overlaps, banalities, and nonsense”
(Clausewitz, 1951, p. 33). What is war for Clausewitz? It is “the continuation of state
policy by other means” (Clausewitz, 1951, p. 35), demonstrating the instrumentaliza-
tion of force and the military by the political authority, the state. Similarly, Machiavelli
asserts that “the role of war is not only to maintain those born as rulers but often to
elevate ordinary individuals to that position” (Machiavelli, 2012, p. 62), adding that
rulers lost their states when they “thought more of pleasure than of arms” (Machiavelli,
2012, p. 62). Politics determines both the initiation and the conclusion of war, as well
as its objectives, since war endangers politics: the state can be lost in war or through
the adventurism of military leaders. “Thus, we see that war is not only a political act
but a genuine political instrument, an extension of political relations, their continuation
by other means” (Clausewitz, 1951, p. 53). What is the nature of war for Clausewitz,
its ontological category distinguishing it from other social activities? He compares war
to two wrestlers attempting to bring the opponent down, using force to render them
incapable of resistance: “an act of force to compel the enemy to submit to our will”
(Clausewitz, 1951, p. 41).

The application of force is unrestricted. The Christian conception of war, by distin-
guishing between just and unjust wars, sacralizes politics with religious terms, framing
war as serving God’s kingdom on earth: “the iniquity (evil) of the opposing party drives
the wise man to wage just wars” (Augustine, 2004, p. 812). Both Machiavelli and
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Clausewitz transcend this interpretation, abandoning abstract normative approaches
in favor of the concrete and political. Clausewitz does not operationalize war in the
conceptual coordinates of Augustine’s feudal notions of a just war, which involve “1.
the right to go to war (jus ad bellum), 2. just conduct in war (jus in bello)” (MrSi¢, Fel-
bar, & Tolvajci¢, 2017, p. 50); rather, he sees war as combat, a clash of living forces,
denying it the ethical constraints applicable in peacetime. He observes that “benev-
olent minds might easily imagine that there is a way to artificially disarm or defeat an
enemy without inflicting excessive harm, and that this is the true sense of the art of
war” (Clausewitz, 1951, p. 42). Machiavelli’s realism legitimizes war as an act of vio-
lence, which in a given economy of force he advises should be brief and non-repetitive
(rule of terror), while also adding that the conqueror “must first destroy the line of their
former ruler” (Machiavelli, 2012, p. 15). Both Clausewitz and Machiavelli view war and
military force in a praxeological sense, as a domain of uncertainty and unpredictability
where knowledge gives way to skill: “...three-quarters of all that war activity is based
on is hidden in a fog of greater or lesser uncertainty” (Clausewitz, 1951, p. 68).

Machiavelli discusses the polarity of virtu and fortuna, emphasizing that half of
our actions are determined by luck or fate, while the other half remains subject to our
intelligence, skill, and preparation. Fate “shows its power where there is no courage
to resist it, directing its attacks where it knows that no barriers or defenses have been
constructed to stop it” (Machiavelli, 2012, p. 102). Clausewitz speaks of the war ge-
nius of the commander, noting that “every task, if it is to be performed with a certain
virtuosity, requires particular spiritual and mental abilities” (Clausewitz, 1951, p. 66).
Both Machiavelli and Clausewitz mediate war and military force to society and the
political community. A good army is one recruited from the people, with patriotism
serving as the cement of identity and state security, so that “everything that can be of
help, that is, all moral and physical forces of a state, must serve as means to achieve
the set objective, according to Clausewitz” (Denda, 2022, p. 66).

When discussing the contemporary relevance of Machiavelli’'s concept of a “good
army,” one may ask whether it corresponds to any models present in modern society.
Machiavelli’s notion of a “good army,” associated with attributes such as a “citizen-re-
cruited army” and the “concept of an armed populace,” supports the consideration of
its potential connection with the concept of total defense. This model is applied as
a framework for preparing a state’s forces to respond to potential future conflicts, in
order to protect the lives, health, and property of its citizens. Machiavelli's theoretical
framework of an “armed populace” is directly linked to the principle of recruitment,
which forms the basis of total defense. He states: “It has never been the case that a
new ruler disarmed his subjects; on the contrary, when he found them disarmed, he
always armed them, for when they are armed, that weapon becomes yours, those
who became suspicious of you become loyal, and those who were loyal remain so,
thus turning subjects into supporters” (Machiavelli, 2012, p. 87). Machiavelli's contem-
poraneity is also reflected in his emphasis on the people as the bulwark of the state’s
defense, which resonates with the principle of resilience in the total defense concept:
“Therefore, the best fortress that exists is not to be hated by the people, because even
if you have fortresses, and the people hate you, they cannot save you” (Machiavelli,
2012, p. 91).
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The concept of total defense is not a new term in the scholarly community or in
social practice, and some authors equate it with the term comprehensive defense
(Puki¢ & Vuletié, 2023, p. 623). The concept of total defense is often associated with
the early Cold War period. Vider notes that total defense is essentially a Cold War con-
cept, materialized in Europe and in countries outside NATO (Vider, 2020, pp. 61-81).
In the academic discourse, there are numerous definitions of total defense. Some
authors define it as a comprehensive strategic framework that integrates military, civil-
ian, and societal capacities to enhance national resilience and readiness (Golubovic,
Znidarsic, & Stojkovi¢, 2025, p. 97). Total defense is also defined as a societal ap-
proach to national security that involves coordinated action among the military, police
forces, civilian branches of government, the private sector, and the general popula-
tion, thereby improving conventional defense and deterrence measures (Milosavljevi¢
& Strbac, 2024, p. 46).

According to Grigalashvili, the modern concept of total or comprehensive defense
is based on two fundamental principles: resilience and durability (Grigalashvili, 2023,
p. 241). He considers resilience as the will and readiness to defend the country in
the face of military threats, while durability is understood as civilian preparedness to
maintain societal functioning during crises, including military attacks. Berzina defines
total or comprehensive defense as a collective defense concept that emphasizes ci-
vilian contributions to national security and civil resilience within the state (Berzina,
2020, p. 12). Some authors argue that the development of the strategic concept of
comprehensive defense is based on changes both in the value system of states and
in the threats, they face (Vracar & Milkovski, 2020, p. 257). Despite the nuances in
defining total defense, its essence involves mobilizing all state capacities to defend
vital protected values.

A question arises regarding the extent to which the concept of total or compre-
hensive defense exists in current social practice, given the present state of interna-
tional relations and global security. Certain forms of total defense exist in a number
of countries, primarily those considered “small states” in political theory, which cannot
contend with great powers on equal terms; their military weakness renders them diplo-
matically vulnerable, limiting their role in global politics (Vandenbosch, 1964, p. 294).
Accordingly, total defense models exist in Switzerland, Austria, the Nordic and Baltic
countries, Israel, Georgia, Singapore, New Zealand, and others. The Republic of Ser-
bia, in line with its strategic commitment to military neutrality, has adopted a document
entitled Concept of Total Defense (2024), thereby joining this group of countries.

No single common denominator explains why certain countries have opted for the
total defense concept. Perhaps the choice is motivated by the assessment that, in the
current geopolitical context, so-called “small states” cannot fully rely on the protection
of great powers or their allies. Consequently, total defense exists in various forms in
NATO member states, such as the Baltic countries—Latvia, Estonia, and Lithuania—
as well as in new NATO members, including Sweden and Finland. One may even ob-
serve that the concept of total defense is becoming increasingly accepted, particularly
after the sharp polarization in international relations following Russia’s annexation of
Crimea in 2014 and the outbreak of war in Ukraine in 2022. Some European countries
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are reconsidering the reintroduction of military conscription, including Germany, Ser-
bia, and Croatia, which is one of the attributes of the total defense concept.

Given these considerations, one can ask whether there are points of intersection
between Machiavelli's “good army” and the concept of total defense. Machiavelli's
“good army” consists of its own citizens rather than professionals, or what he refers to
as mercenaries in his time. Mercenaries are not loyal to the ruler; they are unreliable,
motivated by money, and can turn against their employer. In contrast, citizens are
prepared to defend their ruler, protecting their own lives and the lives of their families.
In the total defense concept, the forces defending the state are not only professional
personnel permanently employed in state institutions but also all military and civilian
capacities that are inherently loyal to the state and invested in defending their person-
al values, families, and homeland. The entire citizenry, with all its capacities, is placed
in the service of defending the country from potential aggressors.

Machiavelli’s “good army” requires constant training, appropriate organization, and
leadership. Mercenary armies are poorly trained, composed of adventurers whose
common goal is profit. There is no structured organization in terms of strict hierarchy
and division of roles and responsibilities, nor is there leadership in its full sense. The
concept of total defense cannot exist without an established hierarchy, clear organ-
ization, and precisely defined roles for each individual within the system. It requires
timely peacetime preparations for potential wartime engagement, including training
and logistical capacities. Leadership, embodied in centralized command and subordi-
nation, is an essential condition for implementing the concept of total defense.

Conclusion

We have shown that Machiavelli's understanding of the “good army” is based
on a theory of realism, which has appeared in the history of political thought
since antiquity (Aristotle), yet through his original solutions, Machiavelli emerges as
a foundational figure of modern political theory. By separating politics as a public
domain from the private, the political is established as a sphere governed by specific
political rules, distinct from the customary morality of private individuals, the real from
the ideal, and the factual from the abstract.

The interests of the state and the community take precedence over those of the in-
dividual. Politics is considered in terms of power, authority, and force, yet sovereignty
is founded on the people simply because they constitute the most numerous class—
Machiavelli’s definition of power as numerical strength. The “good army” is an armed
populace, a citizenry that constitutes the best defense of life in freedom, in contrast to
a tyrant surrounded by a mercenary army. Regarding Agathocles, who seized power
through crime, Machiavelli states in a humanist manner that “it cannot, however, be
called virtuous to kill your fellow citizens, betray friends, break promises, and lack
compassion and faith” (Machiavelli, 2012, p. 40).

This view aligns with Aristotle, who even considers tyranny as non-political: “It is
entirely logical to place the tyrannical regime last, because of all forms of govern-
ment, tyranny is the least political, and the subject of our investigation is precisely
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the political regime” (Aristotle, 2003, p. 107). Machiavelli's theoretical positions re-
main relevant in political theory today. From the perspective of our topic, we can cite
John Mearsheimer, who argues that realism is the best theory for understanding world
politics, stating that “in the realist narrative, the key actors are states that coexist in
a world without a supreme authority capable of protecting them from one another”
(Mearsheimer, 2025, p. 5).

Machiavelli can be said to reveal the arcane dialectic of politics, which Paul Ricoeur
conceptualizes as a political paradox: the state, as an expression of the greatest ra-
tionality, is simultaneously a field of irrationality, the greatest evil, which is necessary
as a force to be established: “because power/authority is something very great, itis an
instrument of the historical rationality of the state” (Ricoeur, 2012, p. 193).

We can conclude that there are several clear connections between Machiavelli's
good army and the concept of total defense. This is especially true regarding the con-
cept of an army composed of its own citizens, whose shared goal is the protection of
the community’s vital values. Machiavelli's concept of a good army remains relevant
and is partially embodied in the concept of total defense, while taking into account
the understanding of the state in Machiavelli’'s time versus the modern notion of the
nation-state in contemporary political theory and practice. For instance, Machiavelli's
notion of citizens’ loyalty to the ruler in modern society should be understood as citi-
zens’ loyalty to the homeland, i.e., patriotism. Machiavelli concludes his most signifi-
cant work, The Prince, with a call for “Italy to awaken and free itself from foreigners”
(Machiavelli, 2012), which directly corresponds to the principle of total defense by
involving the entire society in national defense (Berzinska, 2020).
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Summary

ur research question, “What is a ‘good army’ in Niccold Machiavelli’s political

thought?” led us to methodologically situate his theory within the history of
political ideas as realism, truth as action, factual truth — verita effettuale, and praxis
as the criterion of theory. With Machiavelli, a turning point opens in political theory,
defining him as the founder of modern political thought. The classical conception of
politics as a teaching about civic virtue, as well as the medieval worldview epito-
mized by Thomas Aquinas, where politics and the state were subordinated to religion
and Christian morality, is abandoned. Machiavelli separates politics from other social
spheres and publicly distinguishes it from the private. Within the political, concepts
such as power, force, strength, and violence are legitimized.

This new approach in Machiavelli arises from his method, realism, and orientation
toward empirical observation. Utopian constructivism of ancient political writers, as
well as contemporaries such as Thomas More, is rejected. Machiavelli’s analysis of
politics based on political experience leads him to assert that the state, the community
of citizens, rests on laws and force: good laws and a good army.

The concept of a “good army,” according to Machiavelli, refers to an armed pop-
ulace, a recruited citizenry, as the foundation of the state’s survival and power in a
constant state of war among states, as reflected in his famous dictum that unarmed
prophets perish. The army formed from citizens stems from his republican orientation,
where the people, under good laws and inspired by patriotism, are contrasted with
mercenary, professional armies. The very existence of a mercenary army, for Mach-
iavelli, is a symptom of tyranny, indicating hostility between the ruler and the people.

Machiavelli’s theory of realism influenced later authors, such as Clausewitz, who,
following Machiavelli's principle of the primacy of politics, formulated the concept of
warfare as the continuation of policy by other means.
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There are evident similarities between Machiavelli’'s notion of a “good army” and
the concept of total defense in contemporary political theory and social practice, which
confirms the relevance of Machiavelli’s thoughts and teachings today.

Keywords: Machiavelli, modern political theory, power; force, “good army”, people,
state, total defense.
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