3opau P. Jososuh! 322

Yuusepsuret Lipae Tope, ®unosodckn dakynrer 316.74:37.014.5
Huxmuh (Lpua Iopa) Ipeinegnu Hayunu pag
Ipummen 01/12/2022

ITpuxsahen 30/03/2023

doi: 10.5937/socpreg57-41507

PEJINTUJA, IIOTINTUKA
M BACIIMTHO-OBPA30OBHU CUCTEM

CaxeTak. 3a 4YOBjeKOB )XMBOT OMTHA je peIUryuja, a IOTOM ¥ IONINTHKA KOja je
IIpaKTUYHA HY>KHOCT. 3a pe/InIujy Mo>keMo pehn fja je oHa morpeda cBakor nojegyuHIa y
COLMjaJIHOj 3ajeJHUIY, OHA je IIPOCTO AyXOBHA noTpeda. V monmmruka u pennuruja ucka-
3yjy ce Kao 40oBjeKoBa HY)XHOCT. HoBjeKoBa HY)XHOCT je I BaCIIUTame ¥ 00pa3oBame, a y
IbJIXOBOM CPEIAILTY j€ 3HAMbE.

PaszymaH BacnuTHO-0dpa3oBHMU CHCTeM MOpa fia 3ajoBo/bu cbefehe ycnose: na
IIPeHOCH KYITYpHO Hac/behe Ha Miajia MOKO/beba; Aa MpUIIpeMa MIajie IojerHIle aa
IpeysMy HeKy OJf PaIHMX YyJIOra y IPYIITBY; CTBapa BPUjeJHOCHY CBUJECT U CaBjeCT KOJ
MJIaIVX TIOjeMHaIa; Aa oMoryhn HecMeTaHO pasBujambe MOryhHOCTH CBaKe MHAVBU/YeE
(Mucn ce Ha MHTENIEKT, MOPAJL, KYIATYPY); fa 00e3djenu ycioBe 3a HeCMETaHO CTHULAkbe U
IIpOLIVPYBalbe 3HAIbA O PEINTUJI VM U3 PeINTHje; fa 0de3djenu yeIoBe 3a CTULIAbe 3HAbA
U3 [OJIUTHKE, ileMOKparuje (B/IajjaByHa IpaBa, CIOOOLHO TPXKMIITE Ufeja).

Bes pemnruje, kao u de3 Baciurama 1 00pasoBarba, APYIITBY HEOCTaje Ba3nyxa,
41CTe UCTHHE O eMy. bes penuruje, BacnuTama 1 0dpasoBarba TaMa Ou ce ycenmia y
CBe Hac M uarpajuia cedu Heky crenuduyad odIMK: CKIOMMIN dUCMO HaKT ,KOjU HaC
BeXXe 3a ieBeT KpyT Haka“. OcTBapuia 81 HaM ce OHa MpayHa O4eKVBaba; OOUCTUHIIO
du HaM ce oHO uera ce Hajsumre dojumo. Kako kake llymmuh (1997, str. 18): Mu cmo y
»cTornehy Koje je mpoxouxano cBoje /pyncke MoryhHocTn™: To je kpBas Bujek. CBjegorn
CMO BpeMeHa y KOMe Ce TIPOJIMBa HajBUILE KPBIL: ,,[/IaBe HAM HEJOCTA]y, I/IABOCEYa IMAMO
nanperex” (Cupi¢, 2002, str. 18). OBo je Bujek SpojeBa, opraHusaliuja, Hacuba, a Yak u 'y
BaCIITHO-0OPa3OBHOM CHCTEMY; BIjeK Y KOMe CKOPO I1a /ja HeMaMo ONCTPY IIaBY O TOMe
mita Tpeda /ja YMHMMO, OFHOCHO IITa X0heMo 1 111Ta MOXXeMo.

KipyuHe pujeun: IpymITBO pasimKa, peurnja, BacluTame, 00pasoBarbe, MOMNTUKA,
IeMOKpaTuja

' jovoviczoran70@gmail.com.
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YMJECTO YBOJIA: IIPKBA I IPJKABA

Yeepuo cu me, Tociioge, u ysepuo cam ce;
3ipaduo cu me, casnagao cu me...
Axo peuem: Hehy weia suuie ciomuroaiiiu,
Huttiu hy y ume rweioso iosopuitiu,
oceham y cpuy ceome oiarb,
KOju KOCHIU MU Upoxgupe.
Inegam ga ¢’ ycitieinem
an’ He MOTy.
(Jepemuja, y: Armstrong, 1995, str. 61)

Y BjepckuM 3ajegHMIIaMa OBMja C€ PENNUIMjCKY XMBOT HA MCTY HA49MH Kao IITO ce
IOJIUTUYKM XXKMBOT OfiBUja y ip’KaBaMa. Y 3ajeJHNIIaMa CPOJCTBA, Yje[THO HajCTapyjuM
3ajeHMIIaMa, M3 PasJiora MTO He TOCTOjU pasnuKa usMehy Bjepckux U MOMUTUYKUX
¢dyHKuyja, pasmka usMehy penuruje u moMuUTHKe He MOXe ce jacHo noasyhu. 3ajenHuia
U [IjeTaTHOCTH CY CBeTe, JIOK je Boba mpBocBemTeHNK. Bpno yecro, HanoMmume Yymih,
Bjepcka 3ajeqHMIA U Op>KaBa HacTajasle Cy MCTOBPEMEHO WMIIN je BjepcKa 3ajeqHumia duma
OCHIBAY fip>kaBe. [IojaBoM Ap>kaBa KOHCTUTYMIILY Ce HOBE 3ajefHMIle. 3aCHOBAHE Cy Ha
3aje[HIIKOM IIPOCTOPY, je3UKy, Kao U MHTepecuMa U morpedama. J[yxoBHa IIOBE3aHOCT
U 3ajefHNYKe BpUjeHOCTY Hodujajy Ha 3Ha4ajy ca 11ojaBoM Lpkse. OHOC IIpKBe ¥ MOJI1-
THUKeE je KOMIIJIEKCaH, I1a OTyJa MMaMo Jia LIPKBa, Kao BjepCKa OpraHM3anyja, Huje MMyHa
Ha yTULaj MOUTYKE, a/IM ICTO TAKO IOMNTHKA, Ka0 MPaKTUYHA IjelaTHOCT, HMje MMyHa
Ha yTuiaj upkse. [IpoMjene y ApylTBy u Ap>KaBy yTUIY M Ha IPOMjeHe Y CBUM bIXOBYM
MHCTUTYLMjaMa ¥ OpraHM3anyjamMa, I1a OTyJa U Ha IIpOMjeHe Y BjepCKMM yCTaHOBaMa.
W ppymTso 1 ip>kaBa nocmjenryjy npomjene. ITpoiiecu xomorenusanyje u MHTErpanuje
JBYAY Y TIOTUTUYKYM U PEJIUTHjCKUM YCTAaHOBAaMa YeCTY Cy y BpeMEHMMa COLMjaTHIX
kpusa. OcuM pasnuka u yTuiaja usmehy Iipkee u gpxkase, OCTOje M CIMIHOCTH Meby
myMa. VM pKBa U Ip)KaBa Cy yCTaHOBeE IPYIITBA. YCTaHOBE CaBPEMEHOT IpylITBa Tpeda
Iia 0de3djeme Mup, IpOCIepUTET U MOPEJAK: 3eMasbCKu Mopefiak Tpeda a dyfe ycarnaireH
ca HedecknM mopeTkoM. V I[pkBa 1 Ap>kaBa yTU4y Ha XXMBOT BjepHuKa-rpabana. Ipksa
3HameM, alICOMYTHOM 1 MUCTMYHOM Mohy, a Ap>kaBa cuoM. TuM yTuijajem mpousBoze ce
noc/beaue. Y moc/beAnIIMa Ce UCII0/baBa MyHoha TymMadema ofHOCa LpKBe (penuruje)
u fipxkase (monmutuke). lIpkBa 1 gp>kaBa Kao HajKOMIUIEKCHUje MHCTUTYLMje 1 OpraHn3a-
L1je YBUjeK CY Ty, ZOK BjepHuiy 1 rpahanu gomase u ofrase. VI npksa u gpxaBa maTe of
cTapaykux domecty, anu He ymupy. LIpkBa 1 p)kaBa perynuury >KuBoT IPeKo HOPMHU 1
odje cy xujepapxujckn opranusosase. Kajja cy y mutamy HOpMe, IIpKBa CBETUM 3aKOHO-
TaBCTBOM, a Ip)KaBa CBETOBHIM 3aKOHMMA. VI IIpKBa 1 ip)KaBa paclolaxKy CPeCTBIMA 3a
IpUHYAY 1 0dje MMajy MHTEHIW)Y fa ce mmpe. [Ip>kaBa ocBajamiMa, a I[pKBa IIpeBohemeM
»BjePHIKa IPYTYX BEPOVICIIOBECT Y CBOjY Bepy (MICMOHAPCTBO, IIPO3EUTU3AM UTH.). ..
Ynorpeda cumdona oBe [jBe yCTaHOBE YMHY CIMYHMMA: MUTCKU cumdomu ode3debyjy
nocpenoBame Mehy pasmudnTM M CYIPOTHMM >KebaMa 1 oTpedaMa BepHUKA U TaKO
0de3debyjy sajenHuiy ox nyd/bux mofesna u NoTpeca, JOK Kpo3 MOMUTHYKe CUMOO0TIe CBaKN
rpahaHMH ycrocTap/ba eMOIIMOHATHE Be3e ca de3MMYHOM ApXKaBoM, 4nHeh off e CBeTUIbY
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('majky’) u geryjyhu Tako ga cende ourrpy pasnuky usmely cerosHor u ceetor’ (Susnji¢,
1998, str. 90) — .../ jenHa u gpyra ycTaHOBa MOTry OMTH 1 Hajuelrhe cy TOKOM MCTOpUje
Sune — ayropurapne“ (Cupié, 2002, str. 114-115).

YMHe I71aBe, CTTaXY Ce y jeTHOM: TIpefia3 off BIalaBUHe CaMOBOJbe Ha BIa[JaBIHY 3aKOHa
U YMHMX JbYJU jecTe eMOKpartuja. [laHac je monmTiKa roToBO CMHOHMM 3a JeMOKDPATHjy.
ToBOpMTH O HOMUTULIN y CABPEMEHOM TPEHYTKY, 3HA4YJ TOBOPUTH O JeMOKPaTHj! 1 OHOMe
IITO OHa ITOZIpasyMujeBa (B/IaflaBHY 3aKOHA, TI0OCTOjabe IIOMUTIYKE OTTO3NUIIN]e, jeTHAKOCT
rpabaHa mpep 3aKOHOM, JbyJCKa IIpaBa 1 cnodofe, cnodofy Mefyja, CT0OOIHO TPXKUIITE
ujieja, BaCTIUTarbe M 0dpasoBatbe 3a Tomepanimjy u ap.) (Susnji¢, 1997). Mehycoduu omrocn
KOHCTUTYMCAHM CY TOKOM pa3Boja IIpKBe U gp>xaBe. Pujed je o mer ofHOCa:

(1) moTunmaBame LPKBe PXKaBI;

(2) noTunmwaBame Ap>KkaBe LPKBH;

(3) y3ajaMHO moTIIOMarase;

(4) mHNLIMpatbe IPOMjeHa 1

(5) omBOjeHOCT LpKBe Off Ap>KaBe WU Ap>KaBe Off LIpKBe (Cupié, 2002, str. 116).

VI upkBa u gp>kaBa 4yBajy ayroHoMujy. [ydnrak ayToHOMMje 3Ha4MO du1 cupomalie-
e 0dje ycTaHoBe 1 M3asuBarbe cykoda. Capaiba IpKBe I Ip>KaBe BIUILE je Outa HYXAa,
Heronu crodopan n3dop. To HaMm mokasyjy OpojHU IpUMjepy TOKOM pasBoja LPKBe I
Ip>KaBe, alu U TyMadera ogHoca usMehy mwux. Crarame LpKBe 1 p>KaBe HECIIOPHO je
MMaJjIo CBoje TpegHOCTH. VI He camo carambe Beh u mormomarame. ITpomacr jenHe ycra-
HOBe HUje 3Ha4I/Ia [IPOIIACT pyTe. JaKa capajiiba IipKBe I Ap)KaBe Hifje 3Ha4N/Ia IyOuTaK
IbIIXOBIUX YHYTPAILIUX CBOjcTaBa. VaKo cyodeHe ca HEIOrofama, NCTOpUjCKe LpKBe Cy
yCIIjelie OICTATH, AOK Cy AprKaBe IIpoIajae 1 HacTajajte. KapakTepucTuka caBpeMeHNx
IeMOKpPATCKMX [[PYIITaBa jecTe OABOjeHOCT LIPKBe I Ap>KaBe, I1a Ce KaXke: y CI000/HOj
Ip>xaBu codopHa 1pkBa. Trme ce omoryhasajy ,,lbIIXOBO ay TOHOMHO [Ije/IOBatbe U PasBoj,
/I ¥ KPUTUYKY OFHOC jefHe IpeMa Apyroj. Kpntuaku ogHOC je o 0docTpaHe KOPUCTH 1
3a BepHMKa 1 3a rpahanuHa 1 3a 1pksy u 3a Apxkasy” (Cupié, 2002, str. 117-118).

HEOVHMCAIBE PEJIMTU]JE:
PA3IOBOP C BOI'OM

Y BpeMeHy M3a Hac PelINIHUjy Cy pasmudInTo AedMHMUCAIN KaKO CBjeTOBHMU, TaKO I
IyxoBHU cTBapaol. [Tpupopa penurnuje, ibeHa eceHIyja, eHa YIOTa, ITa U IeHa 0dM/beXxja
dwta cy  y BpeMeHy 132 HAC 1 Y OBOM, 3a HAC CAaBPEMEHOM TPEHYTKY IPEAMET OCIIOPaBatha.
V3 mHOWITBA Offpehema penuruje, u3/Bajajy ce OHa KOja CY ,CTPYKTYpanIHO-PeHOMEHOIO-
mka“ (Ivkovi¢, 2003, str. 188). JemHa of onpenHuLia, Koja je CTpyKTypanHo-(GeHOMEHOMOMIKa
IJIach: ,Penuruja je opraHM3OBaHMU CKYI cadHama, oceharma, cuMOoIa, KyITYPHNX Pafibu,
MOPAJTHVX U IPYTUX IIPOIIICA ¥ BEPOBaba Be3aHMX 3a 3aMIUCA0 0 oOHocilparom duhy.“ Ha
JICTOM MecCTy penurnuja ce ofpebyje u onucHo. ,,Permmruja je /byfcka, KynTypHO-UCTOPHjCKa
YMIbEHNIIA, CUCTEM Jifieja, BEpOBarba I IIpaKce, crenudryas 0dIMK IPaKTUIHOT OFHOLICHA
IpeMa CBeTY, IPUPOAY, APYIITBY U 4oBeKy  (Pordevi¢, 1995, str. 30, y: Ivkovi¢, 2003, str.
188). Ipyry ompenHuily, Koja je Takohe CTpyKTypanHO-(peHOMEHOMOLIKA, TIOHYANO HaM
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je emunentHu cormoror pemuruje Hypo Mymwuh (Susnji¢, 1998). Hrerosa akpuduuna
aHa/IM3a pe/IMruje Tpacupa myT Ka beHOM UCTMHUTOM ofpedermy — mTa oHa jecTe 1 ImTa
Huje. Jla pa3MOTPIMO OBO IOTOIbE.

Bjepa y Bora Hajuentha je onpeguuma penuruje. C gpyre cTpane, Kao IpBO IIOCTOje U
penuiuje xoje Hemajy bola, OTHOCHO peNMTHjCKY >KUBOT Moryh je u de3 mera. [Ipyro — penu-
uja Huje sjeposarve y HattipupogHo. Heke penuruje yde fa je bor y camoj npuponu. Tpehe,
penuiuja Huje sjeposarve y ceeilio. Y jeJHOj KyNTYpy HAaTIPUPOJHO je CBETO, a Y PYTOj
Huje. ITojam cBeTO, cam 1o cedu, mmpn je off mojMa HaTIpuponHo. YeTBpTO, penuiuja Huje
gyxosHu uzpas ocjeharoa 3asucrocitiu. CBaKu OFHOC je, IpeMa MHOTVIM TYyMadeb1IMa, OfHOC
3aBucHocTH. Takobe, Hije CBaKM OTHOC 3aBYCHOCTY PETUTUjCKM OIHOC. Permurujckm ofHOC
je mocedaH, 1a je u caM 10 cedu ancTpaxTaH. IleTo, permruja ce He MOXke pasymujeBaru,
TYMaunUTI U 0djallIbaBar Kao MOKYIIIAj 1a Ce M3TPajii CBUjeT pefia HacIpaM CBUjeTa Hepefa.
OBo TyMademe 3Ha4MIO OU fla CBe JbYJICKE JIjelTaTHOCTY U CBe IPYIITBEHe YCTAHOBE MMajy
PENIUIHMjCKM 3HAYaj U CMIICAO jep HaM CTBapajy pef. V He camo 1mTo ra cTBapajy Beh Ham ra
U OTKPUBAjy M YHOCE y CBaKOIHeBHM X1BOT. IllecTo, pemiruja cama mo cedu Huje peBa-
3UMaKeme CMPTI. AKO 0BO IOCMaTpaMo U3 IPYTOT YI7Ia, OHfa ce dpuiie rpaHuiia nsmehy
pemuruje u cumdorna. V penmuruja n cumOonu ¢y mokyuaju fia ce npesasube cmpt. Cenmo,
penuruja Huje, HUTK MOXKe OWTH, BjepoBame Y HaT4y/mHO 1 HajjocjeTHo. [TocToje mojase
KOje HEMajy KapaKTep peluruosHor. OcMo, peuruja ce He MO>Ke TYMauUTI Kao HOCTbetbI
CMIICA0 YOBjEKOBOT JKMBOTA ¥ CMPTH.

»AKO ce PeIUTUjoM CMaTpajy CBe OHe Jjieje, BepOBamba 11 pajiibe Koje ce II0Be3yjy ca
IIMTAbIMA O ITOCTIENbeM CMICITY KIUBOTA U CMPTHL, OHfA Ce He BUAY 3aIITO Humo3odu-
ja, Koja Takobhe TpaKu OFTOBOP Ha TO INTakbe, He 1t yima y okup pemnruje. Cradoct
oBakBor ofpebema pe/miruje je 1 y ToMe IITO "Kpajibu cMucao’ Moxke dutu oppeben 3a
HeKy 3aje[HMIly BEPHUKA [OK 3a HeKy pyry To He Mopa durtu yommre cmucao® (Ivkovié,
2003, str. 190).

JleBeTo, peNnrnja Huje OpUjeHTUpP y CBUjeTY KOju je IyH HeusBjecHocTH. [leceTo,
penuryja ce He ofpebyje kao MHTeHIMja OjeAIHIIA, OMIO CBjeCHO SMJI0 HeCBjeCHO, 1a Kpo3
CB€ HEM3BjeCHOCTH Y CBAKOJHEBHOM >KMBOTY OTKpMj€ KOjI je TO IIyT KOjy BOJM Ka JJyIIeB-
HOM MMPY. JeflaHaecTo, pelnruja ce He MOKe TYMAUNTH, TO jeCT OHa Hifje OO/IUK COLMjanHe
cBujecty. Peurnja ce cxpara Kao Ha4MH Ca3Hamba UCTUHE O CBUjeTY U YOBjeKy. To casHame
HIIje MpalMoHaNHo, Beh je paumonanHo. Penuruja ce cxara

»Ka0 HaulH pallllOHa/IHE CIIO3HAje CBUjeTa, — KOjI Ce M3paykaBa y jeTHOM CUCTEMY
KOTHUTUBHUX MCKa3a — I7ie CY HepallyIOHATHU CJI0jeBU Pe/IUTYje 3aHeMapeHN UM Ipe-
hyranu, u - rje je penurnja ofpehena y BpefHocHO HeraTMBHMM I0jMOBYMa (3admypa,
WIy31ja, ONMjyM 3a Hapof). AKO je pernruja odnuK oiliyhere céujecitiu, OHRA Ce HUIITA
HO3UTUBHO O 10j He Moke pehn. Cama Teopuja oryhema onpebyje rpannie pasymeBama
penuruje“ (Ivkovi¢, 2003, str. 191).

IIIta penuruja jecte? Bypo Ulymmuh (1998) Ham Hynu feduHmCarbe penruje Koje je
HpeBasNIIIo cBe AedVHMIIMje U CBe 3amKe y 0dmacTu coruonoruje u punocoduje pemnruje,
a [0CedHO Ha MCTPaXKVMBAYKOM I10JbY OBe [iBUje mucLuIviHe. [IpeMa 0BOM ayTopy, pennrija
je BjepoBame y Moh. ITox TMe mofpasyMujeBa MIUCTUIIM3AM, AlICOMYTH3aM, 3aBUCHOCT,
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KOHTpOIy 1 yTuiaj. Kao peneBaHTHO, I0jaBIbyje ce ICKYCTBO, KOje je KOTHUTUBHO, eMO-
L[VIOHAJTHO, aKIMOHO 1 MycTi4HO. [Topex mohu 1 nckycrsa, llymmsuh kao Tpehn enement
HABOAM MCTOPUjCKe OOMMKe: MUT, PUTYaJI, 3ajeTHMIY (MUCIIU Ce Ha OpPraHM3aLUjy UK
MHCTUTYLHM)Y) ¥ INIHOCT.

,,HpeMa TOME, pe)'H/[I‘I/IjOM €€ MOJKe CMaTpaTy CBAKO seposaﬂze Yy aliCOMyTHY I MU -
CTUYHY MOFZ, of KOje YOBEK 3d8uUcu, 1 KOja Konmpo/'mwe HEroB )XMBOT U CMPT, a/I1 I HA
KOjy MOXe yiluyaifit, ako ce IoHaIna Ha oxpeheHe HaumHe; cBoja uckyciiiéa ca Tom Mmohn
MOXXE na uspamasa Ha KOTHUTUBAH, EMOLIMOHAJIAH, IPAKTN4YaH I MUCTNYaH Ha4MH, Tj.
y 0dnuKy y4ema, odpefa, 3ajejHILIe BepPHIKA VIV XapU3MaTCKe IMYHOCTH; CTULAbE U
n3pakaBarbe MCKYCTBa ca TOM MOhM nMa 3a wera ofpeheHo 3HaUembe, a 3a 3ajeJHNLY
onpebenn 3Hauaj, jep Ou de3 Tora Heros KMBOT U KUBOT 3ajefIHMILIE U3ITIENA0 CACBUM
npyraunje” (Susnji¢, 1998, str. 50).

YoBjek Bjepyje y MUCTUYHY MO Koja je alicomyTHa, Of KOje 3aBUCH, KOja I'a Ofjp>KaBa I,
Ha KPajy, Kao MICTMHCKI BjepHMK Ca IbOM 1 ymupe. bes Bjepe 4oBjek 1 pylITBeHa 3ajefHMIa
HeMajy CMICa0. JefHOCTaBHO, OCyheHN cy Ha Tpacupame IIyTa Ka oHopy. Permiruja Hiuje
CaMO COLMja/IHA YMIbEHNIIA, OHA je M IMYHA YMIbEHNIIA, OHA je IMYHO UCKYCTBO ca borom.

- butne KomIIoHeHTe penuruje Cy putyan u opranusauyja. Ilpsa ce cacroju o pajmu
KojuMa ce yTude Ha cBujeT. [Jpyra ce ogHocu Ha I]pkBy. CBaky 40BjeK 1Ma MOTpedy 3a
MIPOM U PEfIOM, a TO ce MOCTIDKe odpefyMa 1 od1dajuMa. YIIpaBo Ha Taj HAUMH YOBjeK
MOXKe Jia 3aipX1 y TaMhemy Heke KapakTepycTuke (odpo, 3710, Mjeno, py»HO, KOPUCHO,
IITETHO, YCIIjellTHO, HeYCIIjelllHO, ICTVHA, /TaK) Koje Cy dMTHe 3a )KMBOT. AKO ce odpenn
1 o0M4aju HapyIIaBajy, la IU Ce HelOIITOBAambeM IIpaBIIa Koja ce Ha IUX OffHOCe CTIde
ApyTadnje MCKYCTBO, KOje je Takohe HY>KHO 3a CBaKOfHEBHO QYHKI[MOHMCambe YOBjeKa:
CHOHTHAHOCTH U HaueHOCT. Ta f1MCXapMOHNMja MOXe ce TyMauuTy Ha cbefehn HaduH,
»Y3MMalbe JPOore CXBaTa Ce Kao Tparame 3a CBOjUM UJIeHTUTETOM, HEIIOCTYLUTHOCT Kao
noTpeda 3a c10S0/IOM, pasaparbe CBera Kao 3Hak kerbe 3a motpedom* (Susnji¢, 1997, str.
37). Y penuruju, mogpasymujesajyh Ty u puTyan u opraHusanujy Cpefuiimbe MjecTo nMa
Mmonuiiea. ,bor YoBjeka Io3uBa, YoBjeK ce dory ofasysa — y MomuTei. OHa je JOBjeKOB
onrosop Ha u3azose Caete Tajue” (Susnji¢, 1997, str. 38). Yosjeka yBujex y3dymu morser
Ha CBETa MjecTa U CBETe TajHe:

,Jla KJIeKHe TIpefT O7ITapiMa 1 MKOHAMa CBETAIIA, ¥ Ja ce TIOfICeTH TITa je Y KUBOTY
CBeTO, a Ta CBETOBHO. BOT HAOpy>kaBa BepoM OHe Koje He >Ke/ /ia BUIM TIOpakeHe Y
XUBOTHUM OKpIIajuma. Bepa y Sora He ocnodalhya mate, v oMaxe fja ce OHa IOJTHeCe
ca mTo Mame ryduraka“ (Susnji¢, 1997, str. 38).

Penuruja Huje 3HauajHa caMo 33 MHAVBUAYY U COLIMjaTHY 3ajeIHUITY HETO U 3a KYNITYPY.
Ibena yrora je mpecynHa y onpyKamby U HIMpPerby MOPara, JbyOaBy, UCTVHE M YCIIOCTAB/bAbY
TOOPUX ¥ MMjenmx conyjamanx ogHoca. OHa ToBe3yje MHAMBLYe ¥ IIVPY TOMEPAHIIY.
JyXOBHOCT ¥ MOPa/IHOCT Cy Y KOpeJIalyju, TauHMje OHM Cy CIIoHa Mehy nupuBunyama.
He camo Meby nnpuBuayama seh u mMeby 3ajeguniiama. Jep Tamo r/je HeMa IyXOBHOCTI
¥ MOPa/THOCTHM, HEMA HI 3ajefiHuIle. AKO HEMA 3ajeJJHIUIIE, TIOCTOjU CaMO IPYIITBO, Koje
MIMa, Kao U 3ajeHNUIIA, IPaBUIa UTPE, LM/bEBE M MHTepece.
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PEJIMTUJA N TTOJIMTUKA

32 4OBjeKOB >KMBOT OMTHA je PeUIuja, a IOTOM U IIOMIUTHKA KOja je IIPAKTIIHA HY>KHOCT.
3a penurujy KaxeMo fia je oHa motpeda CBaKor [IOjefMHIIA Y COLIMjaTHOj 3ajeHILY, OHa je
IPOCTO fyxoBHa morpeda. V mommMTyKa 1 penuruja ucKasyjy ce Kao 40BjeKoBa HY)KHOCT.
[MonuTHKa je MpaKTUYHA JjeTaTHOCT U daBu ce ypebeweM onHoca nsmeby mojenunara un
ckynuHa. Takobe, momohy nmonmuTrke ce 3aoBos/baBajy pasmmunte MoTpede U MHTEPECH,
amy, ¢ Apyre CTpaHe, LITO je HajOUTHMje, peanusyjy ce u 4oBjekoBe Kebe. OBzje n3dop uma
I7IaBHY Y/I0Ty. V IO/INTHKA U pe/IUITja Majy CBOjy Ay TOHOMI)Y U KaO TaKBE Ce U pa3BUjajy.

»Kafia ce /ynu foc/mefHO IpUAp>KaBajy BUXOBUX OTMKA U UCIIPABHO MX CMeCTe
Y CBOje KMBOTe, OHE He JIOBOJiE Y IUTalbe jeiHa APYTy. IbuxoBa pasnmunTa MecTa u 11o-
Tpede YOBeKa caMo IIPOLIMPY)Y 1 IPOAYOIBYjY U ¥ (eT0BOj MAKPO U Y IeT0BOj MUKPO
deckonaynHocTy. OHO IITO JOBOAM Te iBe pasmnduTe noTpede y cykod cy cBobema 1 jenHe
U ApyTe Ha HUXOBe fleoBe. Penuruje Ha IeHy OpraHM3alujy — LPKBY, a OJIMTUKE Ha, 33
cayia, HajMohHMjy meHy oprarusanujy — apxasy* (Cupié, 2002, str. 112).

[Monmtuxka u penuruja He Ou cMjere dUTH Y CYKODy, a aKo jecy, IeroB Y3POK je Uaeo-
noruja. AKo ce MJe0Noruje UCK/bYIyjy, OHfIa je cykod omacan. To sHaun ga Moxke gohu o
YHMIITea. B1yto Ou o>ke/bHO [a U MOIUTIKA U PeIUTH]a, ILITO je jefiHa Off KapaKTepUCTIKa
CaBpeMeHMX JIeMOKPATCKUX JIPYIITaBa, OAICTUYY HOjeiINHIle Ha MUD, TO/IepaHIINjy, pasy-
MIfjeBabe, IOMarame, a HApOUUTO Ha PasBljarbe JOOPUX U IMjeNNX COLMjaTHUX OfHOCA
y 3ajegHuy. V IONMMTHKa M peuruja, Kako TBP/ie aHTPOIIONIO3M M COLMOTIO3M, PACIIo/a-
XKy IpUHYIHMM cpepcTBuMa. OHe uMajy 1 cmdHa odmbesxja. IlogpodHo TyMademe THX
od1besKja, Koja Cy OCHOBA 3a YOIILITaBambe, IIpeiMeT Cy aHTpoIionoruje penuruje. Osxje
MOYKeMO HaBECTU U jelaH Nujell npumMjep: V Tpagnuimonanta u MofepHa APYIITBa ,,IMajy
HeKM OQ/IMK BepoBaba y allCONyTHY M MUCTUYHY MOR, U fla ce Ta BepoBaiba U3pakaBajy
KPO3 HEKM OPIaHN3aIMOHN OdNNK, Y MOYETKY Oe3 I[pKBe, a KaCHHje ca I[PKBOM Y CBOM
cpemuurry“ (Cupié, 2002, str. 113).

Pasnnunra Bjepcka y4ema Cy IoXKe/bHa jep HOACTUYY MMP U Tpie/puBocT. He du
BaskasIo, C PyTe CTpaHe, f1a 3a0IITPEHN OHOCK M3Mel)y penuruje v monuTnKe KOBENY 10
para. ITocedan mpumjep cykoda wmm fa KaxxeMo phaBux nckycraBa nMaMo Ha IOAPYYjy
banxana. To je mogpyuje rpanua ,,Ky1Typa, UMIepHja, nnBrm3anyja. [panniie cy Tauke
Ioiupa Koje MOTY Jia OHe KOjJi ce TpaHude OfiBeNy Y CYKode VMM y IIOffHA TPOXKMama 1
oneMemVBama. JKMBOT Ha TpaHUIIaMa MOKe phaBUM UCKYCTBMMA — KOjuX je Ha bankaHy,
naxanoct, duno muoro” (Cupié, 2002, str. 119) — na mpoussesie oxubke Koju Hehe Sutn
IIpoyasHy, Beh mepMaHeHTHY. YIIPaBoO 13 TUX MCKYCTaBa HacTaje ayTOpUTapHa MOMUTHYKa
KY/ITypa Koja IpOU3BOAU HECUTYPHOCT, HETONIEpaHIjy, ceddHe MHTepece, Tepop, 0L
cTama 1 yoma ocjehama.

OPYIITBO PA3JIVIKA:
JEMOKPATUJA, BACITMUTAIHE VI OGPA3OBAILE

IeMokpaTnja ce, HajjefHOCTaBHIUje pedeHO, ofpebhyje kao BragaBUHa Ha-
pona. (Haralambos, 1989) OBo je, yjenno, Hajkpahe ogpeheme opor momynapaor
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COLIMOJIOMIKO-TIOIUTUKOIOIIKOT II0jMa, KOjU je, ITO je ONMIITENI03HATO, HACTa0 MHKOP-
[opMpameM [iBa CTaporpuka nojma: gemoc (Hapon) u kpeaiiur (Bnaparu) (Tadi¢, 1996).
JleMoKparuja, JaKie, UMIUIMIJPa TaKaB ITOIMTUYIKM CUCTEM Y KOjeM BJIajja Hapof, a He
TOT&/IUTAPHY WJIU QY TOPUTAPHY WU ,,CYITAaHUCTUYKA  Jvep. TokOM KOMIITEKCHOT pasBoja
IpYLITBa Kao 3ajefHule rpahana, geMokparuja je Mujemana CBOj TOK, CafpXaj ¥ CBOje
aKpudNMYHe BpUjeTHOCTI: OFf OMHUKpaTuje (BlafiaBiiHa IpocTe BehyHe) o npolefypanHe
nemokparuje (BrajaBuna qudepenunpanux npouenypa) (Cupié, 2002, str. 156). Koje cy
TO aKpUOMYHe BPUjeTHOCTM Ha KOjuMa Ce TeMeJb) IpoliefiypanHa geMoKpaTuja? Kako
HaBopy bodno, To cy: nnean tonepanuuje (saciuiiiare u 06pazosarve 3a WPLUeLUBOCH),
ujean HeHacKba, ufieas OparcTsa 1 Uaean

»IOCTEIIeHOT O0HaB/batba PYIITBA IIyTeM CTIOQO/HE pacIpaBe 1jieja U IpoMeHa
HaulHa MUIUBEbA I XXIBOTA: jeANHO TeMOKparnuja oMoryhasa mmpeme TUXIX peBO-
JTyLHja, Kao IITO Ce ¥ OBUX HOCIeAbUX AelieHNja JOTOAIIO ca IIPOMEHOM ofHoca Mehy
H0JIOBMMa, KOja je MoxKzia Hajeha peBonyimja Hauter foda“ (Bobbio, 1990, str. 37-38).

Vlctuncka feMOKpaTyja MMIIMILMPA HOTUTUYKY IUTYPaliu3aM, a/ii U ITyPaTuCTUIKy
ayTOHOMMjY Y CBUM OCTa/IMM CerMeHTUMa ApyIITBeHe 30u/be: BaCIIUTalby, 00pasoBamy,
eKoHOMMjI, KynTypu u cmaHo (Linz, Stepan, 1998). HapasHo, IITO je eceHIjamHoO pene-
BAHTHO, IeMOKpaTHja ofjpasyMujeBa CI0OOJHOT II0jeMHIIa, CTIOOOHE CKYIIIHE, CTIOOOIHY
3ajequuny rpabhana. [la dymeMo KOHKpeTHMjI, JeMOKpaTHja ce OffHOCHU Ha: IOJIUTHUKY Koja je
edukacHa 1 Koja je IIOf] aIlCO/Ty THOM KOHTPOJIOM 3ajefiHNIIe rpahaHa, OfroBOpHY U3BpIIHY
BJIACT, IIOIUTEbE I OATOBOPHOCT Y PASHUM CETMEHTVMA IOMUTUYKOT )KMBOTA, HONMATUYKY
MapTUIMIAIN}Y, Pa3BUjeHy MOMUTUYKY KYITYpY, HOMUTUYKY je[THAKOCT, TpahaHcke Bpu-
jemHOCTY, 3alITUTY IpaBa U ofAdpaHy 3ajefHNYKNX BPUjeHOCTY U MHTepeca. Ecernnuja
IeMOKpaTHje jecy: OIIIITe IIPaBO IJIaca ¥ CIOSOHN, HOLITEHN U TajHV U3d0pH, Kao 1 BIaCT
KOja je HacTasa Kao pe3yaTaT TuX 1 TakBux nsdopa (Huntington, 2004).

Y caBpeMeHOM APYIITBY, Ifije Cy Ha Jlje/ly BacCIMTambe 1 00pa3oBame 3a TONepaHI-
jy> AEMOKpaTCcKa MoNMUTHKA je jaBHa. OHa MMIIuIupa cnodomy, HepMaHeHTHO KPUTIYKO
NPEeVCIUTUBAE, TPYIIHE OJ/TyKe, KOMIPOMIUCE Y Pa3IMIUTUM [JPYLUITBEHO-IONUTUIKIM
jenoBamyuMa — IOfpasyMIjeBa jaBHOCT Pa3IMIUTOCTH. TaKBa jaBHOCT He TepOpUILE HU-
KOra, [1a HM MamkUHCKe CKyMuHe. JleMOKpaTcKa MONMUTHKA, KOja je CIodOIHA M OTBOPEHa,
HOINTYKA je HII BUIIIe HIf Matbe Hero usdopa. I1ojeuHIM 1 CKyNIIHe ¥ TAKBOM AeMOKpaT-
CKOM OKPY>Kelby IMajy pa3BujeHy cBuject o usdopy usmeby pasmmuntux moryhnocru.
JeMOKpaTCKa IMONMMTHKA Ce OC/Iakba Ha PAIMIOHA/THO JIje/IOBabe VI OHA CTPOTO BOIM PadyHa O
CYUITMHCKMM BpujeaHocTMa Kao 1ito cy (Cupié, 2001): mourrerbe, 4act, J08po 1 NCTHHA.
Y TakBoj nomuTUIM HajduTHMje MjecTo MMa MopanHa orosoprocT (Cupi¢, 2010). Mopanan
TI0jeIMHAll je M OITOBOPAH MojefuHal. AKO HeMa MOpasla, HeMa Hi MH/JUBMJyaTHe Ofro-
BOPHOCTI, a 0e3 ’e HeMa HII TPyITHe OfTOBOPHOCTIL. bes oBe IBMje OATOBOPHOCTHY HeMa
IeMOKPATCKOT IPYIITBA. Y TaKBOM IPYIUTBY [7IABHY y/IOTy MMa yMHa BehnHa. [leMokparuja

»j€ TapaHIMja 3a CBe MojefiuHIe y 3ajefuuny. To 3Ha4M Jja OHa IO pasyMeBa U
rapaHTyje NOCTOjakbe PASININTUX ujieja — jene3y uaeja. OHa UX He TYIIN, /I TEUIKO y
1H0j MOTY Jla C€é HAMETHY EKCTPEMHE MJI€]j€, UJIeje TIPOTUB CTBAPHOCTY M )KMBOTA a JIa j€ He
IoBeNy y IMTame 1 ykuHy. Caip>KajHoO, OHA je IUTypaaMCTIYKa HONMUTHUKA. [leMoKparuja
JIOIyLITA ITIOCTOjakbe CBMX Ufieja 11 0O/IMKa OPTaHN30Balba, a/li He U JOMUHALNY. Y BOj
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TOMMHMpajy ¥ 1OMe yIIpaB/bajy CaMO Hajpas/Io)XHuje, HajTpe3BEeHNje M HajTOEpaHTHILje
npeje. Y IeMOKpPATCKOj IOMUTULIM JOMUHIPAjy MOPA/IHO ay TOHOMHM TIOjEMHIIN 1 IPYTIE.
Jep memokparuja moppasymena c710d0zy 3a cBe, c10dony usdopa, cnodony AenoBama u
byfie cnodofHe Bojbe (Cupid, 2001, str. 53).

CrodopaH, ofroBopaH, MOpajaH II0jefiHall, jIelle3a ujjeja, KBaTUTeTHO BaCIIUTabe
u 0dpasoBarbe, TOePaHIIMja, jABHOCT Pas/IMYUTOCTI U CHOCOOHM, YMHH YIIpaB/badll HEOII-
XOJIHY CY, a/IM U1 JOBOJ/BHU YCIIOBU 32 YCIIjelIHO (PYHKIIMOHMCAbe, JOOPOT JeMOKPaTCKOT
IpYLITBA.

»1JeMOKpaTija je CHCTeM BPUjefHOCTI, NpelCTaB/bajyhy moxKe/baH 0dNMK BIajia-
BIHE HapOJia, Kao IITO TepMIH HEIIOCpeHO yKasyje. [lake, ZeMoKpaTuja y cedu Hocm
HadujeHo BPeTHOCHO 3HaYeHe Koje I0/IasM JI0 M3paKaja M Y 37paBOPa3yMCKOM TyMadery
U pasyMeBamy oBor 1ojma“ (Panti¢, 2000, str. 94).

OHa ce MOXXe OfJpeIUTH K0 ,, TIOIMTUYKYU CHCTeM KOjJi fiaje pefjoBHe ycTaBHe Moryh-
HOCTH 33 CMeHY (PyHKIMOHepa Ha BIacTu 1 0de3dehyje apyuIrBenn MexaHusaMm J03B0O-
/paBajyhu Hajsehem MoryheM memy cTaHOBHMIITBA [ yTUUE Ha BaKHE OJ/TyKe Ha OCHOBY
nsdopa Mehy onuma koju ce Hagmehy sa momutiuke pyuxuuje’ (M. Bedep). 3a muHore
MCTaKHYyTe IICIle JeMOKpaTHja je TOTOBO CMHOHUM 3a crodony (Panti¢, 2000, str. 93), a
cnodoyia je TIOMYT ieMOKpaTHije BPIjeqHOCT, OHOCHO OHA je aKpMOWYIHA JbY/ICKa BPUjEIHOCT.

Jla du ycmjerso GpyHKIOHICAO FEMOKPATCKI, @ CAMIM THM 1 BACIIUTHO-00Pa30BHI
ClCTeM, HEOIIXOJIHO je, IIPeBACXOJHO, 3/JOBOJBIUTH, IIOPe] elleMeHaTa Koje cMo Beh pasmo-
Tpwn, u c/beieha ABa HajOUTHMja ycmoBa: CTadMIHA IIONUTUYKA CTPYKTypa U pasBujeHa
IIeMOKpPATCKa — MapTULMIIATUBHA — MIOAUTNYKA KyATypa. [Ipema Yynuhy (2002), ako
HOJMUTHYKA CTPYKTYpa HIje cTaduIIHa, OHZIA je curypHO fia Hehe Mohu fa GyHKUMOHMIITY
OHI YCTIOBY KOjJ MMajy eCeHIIMjaNHy BaXKHOCT 32 JIeMOKpaTHjy (HeKM o TUX yC/IoBa
Cy: IOLITOBae 3aKOHa, [A1MjaJor, TO/ePaHIja, BACINTAIbe ¥ 00pa3oBarbe I CIMYHO).
Ynmennna je fa je GyHKIMOHMCAIbE TUX YCIOBA jefHO Moryhe y OHMM cuTyalujama
KaJia je HOJIUTHYKA CTPYKTypa cTaduaHa. CBakako Jla OBaj yCIOB HMje JTaK, amn de3 mera
He MO>XEMO F'OBOPUTH O MICTMHCKO] IeMOKpaTHju. PasBujeHa leMOKpaTcKa — mapTULMIIA-
THUBHA — IIOJIMTUYKA KYITYpPa, APYTH yC/IOB, HOApa3yMujeBa passujeHe cefiehe eemenTe:
CaIrJlaCHOCT O COLMja/IHNM, BACIMTHO-00Pa30BHMM I IIONMUTUYKIM BPYje[HOCTIMA,
rapaHTOBae I IOIITOBAE MHVBU/YATTHNX 1 TPYIIHKX IIpaBa 1 c11000f1a, HI3AaK HUBO
HacWba, IeMOKPATCKe ujiepe, APYLUITBEHY XOMOTEHOCT (MUC/IN Ce Ha Pacy, Pelurujy u
Ipyro), crBapame ocjehaja moysganoctu usmehy nnausunya n nusmely nHIUBMIYa 1 OHMX
KOj! YIIpaBjbajy ! PyKOBOJie, OMHOCHO OHMX KOjU CY Ha B/IACTH, HU3aK HMBO eKCTPeMI3Ma,
HapOYUTO IOMUTUIKOT U OIFTOBOPHOCT 3a CBaKy pMjed Koja je jaBHO M3rOBOPeHa. AKO Cy
3a/J0BOJ/bEHA OBa JIBa YC/IOBa, OHJiA ce ca curypHoiuhy moxe pehu fa he nemoxparnja mo-
Spo pyukunmonucaru. OBfje SUTHY yIory, ako He 1 HajOUTHI)Y, MMa gp>kaBa. OHa Tpeda
y HOTIIYHOCTH Jja Ce aKTUBIUPA fia O11 e 3aOBOJbIIN OBU YCIOBIL. VI He camo ApskaBa Beh
U [PYIITBO. ,,JJaHac cy ApyIITBO U Ap>KaBa, ‘Kao HajMONHMja OpraHm3anyja TOIIKO I0Be-
3aHM fia He MOry jegHo de3 apyror. JleMOKpaTcKa p)kaBa MMa cBoje GpyHKuuje, popme u
odnuaje. OHa Hyje camo HajMohHMja, OHA je 1 "HajC/IOKEeHNja OpraHK3alyja y ApyLITBEHOM
u monmuTiyKoM nosy  (Pantié, 2000, str. 11).
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[la 6u ce ycnocraBuna 6n1agasuma tipasa, IITO je OCHOBA CaBPEMEHOT eMOKPATCKOT
IPYLITBA, BAXKHO je Jja ce KOHCTUTYUIIY OHM KOMIIAKTHU MeXaHM3MH, Koju he purupgxo
KOHTPOJIVCAT! OHe II0jefiiHIe KOj/ Cy Ha B/IACTY U OHE OKO BJIACTY — MH/IMBUJye U MH-
cTuTyuyje y apywTy. Hy»Ho je na ce eliuiHO U3Befie IOfjea BIACTH y IPYLITBY U [ia ce
CBaKOj MOjeJTHAYHOj BIACTY — M3BPLIHOj, 3AKOHOIABHOj U CYJICKOj — FapaHTyje HECMETaHO
TjenoBame, TO jecT ayTOHOMHOCT. [Ipodecnonante ciocodHocTu Tpeda na dSymy K/bydHU
yyHyony. JlokanHoj Bractu Tpeda gaty Behu 3Hadaj, a To he ce moctuhu camo mpouecom
TelLieHTpam3aLyje. [JpylTBeHa 3ajefHNLIA, Koja ce MOYKe OKOM cariefaTyl, yOjel/bIBO je Hajdo-
7ba 32 IEMOKPATCKM SKMBOT. Y TaKBOj 3aje[JHULI CBE je BUJHO, T1a ! Y BACIIUTHO-0OPa30BHOM
CHCTEMY, IaKIIle Ce MOyKe KOHTPOJIMCATH M MOTY Ce JOHOCUTH ¥ peai30BaTy pasInduTe
OJITyKe, KOje MMOTIIOMaXKy ITPOLIEC IEMOKpATCKe KOHCOMuanyje. Y IeMOKpPaTCKOj 3ajeHILIN,
Hajdospy TojenyHIM ce uctTidy. OHM Cy BaCIIUTaHM, 0dpa3oBaHN, TOJIEPAaHTHI, KOMITETeHTHI
u, HajOuTHUje, pasdopuru. OBpje omeT dUTHY HYHKUM)Y MMajy HeBIafiuHe OpraHusanyje,
KOje MOpajy OUTH CIIO/BHY OMOTaY HOTITYHE KOHTPOJIE BIIACTY U U3BPIIHE Y 3aKOHOfJaBHE
u cyicke. OHe KPUTHKY]jy BIaCT ¥ TIOMaXKy jOj /la MICIIpaB/ba TPElKe U fla IAKIIe Peausyje
ozpebene omyke. IlITo je Bule HeBTaVHNX OpraHKM3aLyja, TO je dorbe. To je curHa ga cy
CBa IMUTamba MOMUTUYKOT KMBOTA 0dyxBaheHa. 300r Tora HeBIaIMHNM OpraHU3aLUjaMa
Tpeda laTu IOIPIIKY Y Mpotiecy hopMupara 1 Ha wux ce ocnamaru (Cupié, 2010).

Hesnaguze opranmsanije IoMaxy y pjeliaBamy IpodieMa y IpyIITBY, Cy3dujamy
HEXXE/beHNX I10jaBa Kao IITO Cy KOPYILMja, AMCKPUMMIHALINjA, yTPOXKaBake XKMBOTHE Cpe-
IVHe, HeIIOIITOBabe JBYACKNUX IIpaBa 1 cinodopa. OHe odorahyjy ApyITBO, jefHOCTABHO
HOMa’Ky y yCITjeITHOM (pyHKIVMOHMCAbY APYIITBEHOT CHCTEMa Pas3nKa.

PEJIMTUJA'Y JOMEHY BACIIMTAIHA V1 ObPA3OBAIbA

Hy>xuu cy ogrocu usMmehy pennruje u BaciuTarma, Kao MITO Cy ¥ HYXXHU OfHOCK
nsmeby penuruje u kynrype. [IpBu ofHOC BeoMa je KOMIIIEKCaH, aau UCTO TaKO U BeoMa
3HayYajaH 3a UMjey counjanny sajenuuny. Opaje HajduTHM)y yaory uMa sHamwe. OHO je
OCHOBHa B€3a, OJJHOCHO c6e IIPOM3NTIA3/ U3 3Haka O PEJIUIM)H, T1a Ce IIMPY Ha OCTAJIe Cer-
MeHTe collMjasiHe 3ajefHulle. [IBa Cy OCHOBHA HMBOA Ha KOj/IMa Ce MOXKe TYMadUTH OFHOC
usMmeby pemnruje n Bacnurama. TauHuje, MMa UX BUlIle, anu 0BU Koje hemo pasmorputn
HapOYMTO Cy pesieBaHTHU. IIpBM je HMBO I7je ce BacIuTambe, Ia 1 00pa3oBame OCTBapyje
Kao0 jeflaH C/I0XKEeH IPOoIleC CTUIIAlba 3Haba O PEIUTUjCKMM YMIbeHNI[aMa, TadHMje 3HaIbe
o penuruju u us came permruje. lllta nogpasymujesa norome? Ilogpasymujesa nHaMBY-
Iya/HO TyMadekbe peIUIMjCKUX YMIbEHNIA, ODHOCHO TyMademwe bora. Penurnja, koja je
UCITyIbeHa J[yXOBHUM TBOPEBMHAMAa, COLVja/IHa jé CTBAPHOCT, OFHOCHO APYLITBEHA YNIbe-
HUIa de3 Koje He 81 MOITIM a (PYHKIMOHNITY II0jefjuHaL], APYIITBeHe IPyIle M JPYIITBO.
Penurmjcke 4mmbeHnIle ce yue OpraHM30BaHO M HEOPTaHM30BaHO. OpraHM30BaHO — y
LPKBU ¥I/V/IY LIKO/IM U HEOPTAHM30BAHO — MHMBUYAIHO, TPYIIHO 1 IIPEKO CPeficTaBa
,»MacoBHOT nHpopMucama“ (paano, TeneBusmja, MHTepHeT 1 cn4Ho). Kao Tpancmucnona
cmta, 0dpa3oBambe U BaCIIUTambe, jeTHOCTABHO Cy Y KOPeIALVji ca PeIUTYjOM Y TIMYHOIINY.
bes 3Hama 0 permruju, mojefHaI, d1 0CTao Ha HMBOY allCTPAKTHOCTY, TAYHNUje FHEeroBa
OCHOBHA 3Hamba OM OCTajIa Ha TOM HUBOY. [IpyT¥ HMBO, OMHOCH Ce Ha PETUTHjCKy HacTa-
BY WK BjepoHayky. To je mocedan HacTaBHM (I/1aH 1) IIPOrpaM U IO CBOjOj eceHuuju je
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Beoma crrennduyuan. Kao mpegmer, peanusyje ce y ,Jandkoj MIKOIN WIN Y PELOBHOM
OCHOBHOM, CPe/[EeM I BIICOKOM 00pa3oBamy, TO jeCT y BaCIUTHO-00Pa30BAHOM CUCTEMY
uny, fa dyfeMo KOHKPeTHHUjU Y Bjepckoj mkomu. C gpyre cTpaHe, BeoMa 3Ha4ajHY, aKo
He I Haj3Ha4ajHuUjy yaory uma 1pksa. lJpksa je ceetu xpam. OBJije MO>KeMO U TIOMEHYTI
U MHOTe JIpyTe Be3e U OHOCe, a U3JIBajajy ce: (1) ogHOC ,penuryje mpeMa BacUTawmy I,
0dpHYTO, (2) ogHOC ,,BaciuTama pema pemuruju’ (Ivkovié, 2003, str. 193).

Jla pasmoTpymMo omenyTe ofHOCe. [TpBIIM OHOCOM Ce TOPOdHO daBe COIMOMOIIKA
U Ilefiarolika Hayka. Permiruja nma crenuduyHa rojeyHayHa yHOPMIITA M OHA CY Ta Koja
BaCINUTatbe 11 00pa3oBarbe, HI Marbe HI BUILIE, ApTUKY/INIITY. VIHKOPIIOpUpathe PemMIIjcKIX
HOPMU, IOTMY, Pa3IMUNUTUX aKTUBHOCTH, ITOHAIIAMa M CIMYHO HY)KHO je 3a USTPafiby
CMCTeMa IMYHOCTY, 2 CAMUM THM U 32 Pa3B0j BACIIMTHO-00pa3oBHOT crcTeMa. IV He camo
3a TIOMeHyTa JiBa cucTeMa Beh 1 3a Mpy APyIITBEHY CUCTeM. Y IpPOLieCy BaCIUTamba I
odpasoBama, ajI 1 y4erba O IIOMUTHLY, VI Jia Ce IIpeLi3HYje M3Pa3uMOo O HeMOKpaTuju,
npeosnabyje mTypami3aM Kako CIIO/ballbIX, TAKO ¥ YHYTPalIbyX yTunaja. Tu yrumajn
MIUjerbajy TOIIe]] NojeiuHALA Vi IPYIIa Ha CBAKOJHEBHY JKMBOT Y COLMja/IHO] 3ajefHULN.
[Tornex He du cMuMO dUTH IPUHYAAH, a aKO jeCTe, TO je jeANHO OCTBAP/BIBO Yy OHUM JpY-
HITBMMA Y KOj/Ma MIMaMO HKOPIIOpMpahe IIPKBEHE U Ip>KaBHe MonuTHKe. [leMokpaTuja
(meMOKpaTCKM MOITIeiN Ha CBUjET), KOja IofpasyMujeBa pasnuIuToOCTI, UMIUTUIIPa
ozcyctBo npunyge. Oppje omeT SUTHY yory nma Mopai. Mopai Kao peryJaTiBHa ujeja
yTH4e Ha ,[IOHAIllatbe, KAPAKTeP, CaBeCT, 00aBe3HOCT U1 BPETHOCT HOjeMHAla, APYIITBEHNX
rpyma u ipymTsa... Vispaxasa ce y arpudytuma godpo u 310 (Cupié, 2002, str. 43). Mopan
U peuruja, Kao 11 BacIuUTame U 0dpa3oBare Hamase ce y Kopenaunju. Jodpo, bydas u
OIIPOIITAj OCHOBA Cy XpuIThaHCTBa U MOpaa.

V3 HaBemieHOT TPOM3I/IA3K PYTU OFHOC. Y TEME/bEHOCT BaCIIUTamba Koje je MOpalHO
VI pyTadyije PeYEHO yTEME/bEHOCT MOPA/IHOT BACIUTaba KOje je IIPOXKETO Pe/IUIMjCKIUM
HOpMaMa I KYJITypOM MMa eCeHIIMja/IHY 3Ha4aj, 3Hadere U cMucao. OBpje durHy QyHKIUjY
MMa Tpafiuuyja. ,,JIpemMa TpaguioHaTHOM CXBaTaky, MOPAJl M PENUIUja Cy HEOBOjUBH,
jep MopayHe odaBe3e U IpaBa JbYAY IIPOM3NUIa3e U3 pelurujcke eTnke. Vmak, passojeM
APYIITBA ¥ JOMMHAIIMjOM HAay4HOT IIOI7Iefla Ha CBET KOjy Y CPEIUILITe CTaB/ba payuo, a He
etiioc (Ivanovié, 1998, str. 131) pasnBaja ce MOpast Off peIuruje, Iia ¥ MOPaTHO BaCIUTAIbE OFF
PE/IUTHjCKOT BaCIIUTamba. Penmnrujcko MuIbere je caMo jefHO Off MUIIJberbha Y CABPEMEHOM
IUTypaIMi3My MUIbera. To IaK He 3Ha4M Jia je IUTabe OfHOCA BaCIIMTambe — PE/INIja U3TY-
duo Ha akryenmHOCTH. “ (Ivkovié, 2003, str. 194) OBo nuTamwe, gaHac du Tpedano noxpoduuje
PasMOTpuTH U aKTyemm3oBary. Takobe, morpedaH je Behir aHTa)KMaH CTpydrbaka 13 0d1acTu
COLMIOJIOTHj€ BaCIIUTakba, odpasoBara 1 permruje. Hagarme, 1o nmuTamy OBOL, IPYTOT OHOCA
SuUTHe Cy U BpUjeHOCTH, jep >KUBjeTH 0e3 BPMjefHOCTIL MCTO je IITO U HeMaTy CMIUCIIA, a
CaMVIM TVM U OUTH jaKo oracaH. BpujemHocTy HaM OMaxKy y KUBOTY, Y MSTPajiEbil MOPATHOT
TOjeIMHIIa, /U ca ApyTe CTpaHe, de3 MICTUX CTBapaMo IIPOCTOP 3a pasBoj Iomnx ocjehama
u decMucneHnx 1 phaBux cTama. ,CBECT 0 BpeTHOCTVMA CTIYE Ce CaMO Y CTIOOOAM U CTI0-
doxHoM 13dopy. e HeMa 13dopa 1 rie HeMa dap HeKO/MMKO MoryhHoOCTH He MoXke ce cTehn
cBecT 0 3Havajy BpemHocTy 32 xuBot (Cupié, 2002, str. 27). CBUjecT 0 BpujeTHOCTIMA 32
JKUBOT, CTMYE Ce ITyTeM MOpajia U y4eheM O Peluruju u u3 came penuruje. Cee oBo jefiHO
APYTo IOApasyMujeBa, OHU CY y CTa/IHOj, HEIIPECTAHOj Be3u. VI3 mbyX IIpousuiase u ipyre
Be3€ I OIHOCH, KOjy Cy HEOIIXOHM 3a Pa3Boj 11je/IOKyTIHE YOBjeKOBE IMYHOCTH U HeTOBe
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3ajeHuIe. Y JeMOKPATCKOj 3aje[JHILIN Y KOjOj MMaMO JeMOKPATCKO BaCIUTambe ¥ 00pa3oBabe,
PasBUjeHy IEeMOKPATCKY IIOIUTUYKY KYITYPY, HajIIPUBIAYHIj} Cy MOPa/IHN VL ICTOBPEMEHO
PETUTMO3HM U TNOepaTHM TOjeVHIIN. Y TaKBO] 3ajeffHULIN, OHM KOjI Ce §aBe IIONMUTUKOM
PUTHMIHO BOJie padyHa Jla ce He Y3[JUTHY [0 HuBoa bora 1m fja He afiHy Ha ,,HUBO" 3Bjepl.

Y moMeHyTHM OfHOCUMA BeoMa je SUTHO, OCUM e/leMeHaTa Koje CMO pasMOTPUIN
a 3HAYajHM Cy 3a pe/lalyje peuryja—BacnTarmbe I BaCINTakhe—PEIUrnja, IOMEeHYTH 1
kateropuje kao mro cy (Cupié, 2002, str. 31):

- EMonyonanHa — IpujaTHO /WM HEIIPUjaTHO;

- Mopanna - 0dpo u/unu 3710;

- Ecrercka — nmjeno, yMjeTHUYKO /UM PY>KHO, HEYMjEeTHUYKO;

- Penurmjcka — cBeTO /MM CBETOBHO;

— IIparmMaTiyHa — KOPMCHO ¥/W/IM IITETHO;

- IIpakTi4Ha — TayHO, MCIIPABHO V/WIM HETAIHO;

- InpHa - yCHjelHOo U/U/M HEYCIIjeIlHO;

- Jlormyxa — UCTMHA VI/VIIH JIAXK.

OBge kareropuje cy y caBpeMeHOM [IeMOKPATCKOM /IPYIITBY IIOBE€3aHe, ali CBaKa
OfI BVIX UIMa CBOje CIIeIPUIHOCTH, KOje Ce abe MOTY aKpMOWYIHO aHa/MU3UPATH, TO jecT
pasyMujeBaTyi, TYMadnUTy 1 0djalllbaBaTul.

BACIIUTAIBE V1 ObPA3OBAILE Y JOMEHY PEJIMTUJE

PasmaTpame KOMIIeKCHOT ofHOCa n3Mel)y BactuTama u penuruje y odmacTu co-
LIVIOJIOTHje peINTHje, BaCIUTamba M 00pa3oBama UMa CBOjy Ayry Tpagunyjy. OHo je mome
nozipodHOTr TyMadema 1 odjanrmema. IIpkBa je yTumana Ha pa3Boj IIKOJe, a U IIKO/A
je yTuiama Ha pasBoj upkse. lIpkBa ce IojaB/pMBaa 1 Kao OCHUBAY, I1a YaK 1 Kao pu-
HaHCYjep LiujesIor IIKoJICKoT cucTeMa. OBjije MoxxeMo uctahm 1 ipyre duTHe eeMeHTe
KOjU Cy Ol BAXKHOCTY 3a IIOMEHYTHU OJHOC, a To ¢y (Ivkovi¢, 2003, str. 195): 1) npkBa kao
OPraHM3aTOP MHTEPHATCKOT VI JOMCKOT CMjelliTaja YUYeHNKa; 2) ,,aKTUBYpPambe I[[PKBEHNX
OpraHusanuja, a HAPOUMTO OHMX XyMaHUTAPHUX; 3) OpraHU3aTop U3d0opa; 4) OpraHN3aTop
ocrocodbaBama; 5) Ha30p Hall pajioM ILIKOJIe; U 6) OPraHM30Balbe HACTaBe BjepOHayKe.

Penuruja, CBOjoM CHarom Kojy je yBUjeK MMajIa, a MCTO TaKO ¥ ICTUHOM, I1a 11 00jeK-
TUBHOIINY YN-eHNIA yTUIIA/Ia je Ha Pa3Boj APYIITBA. VI3 penurmje je mpousuInIa IKoIa.
ToxoMm pa3Boja comyjarHe 3ajefHNUIIe, IIKOIA je IIOCTETIEHO IoYerIa ia pa3Blyja CBOjy ayTo-
HOMHOCT. VI mporpaMcku 1 ynpas/badky 4, Ha KPajy, IOMUTIYKY ¥ 3aKOHCKI. ,Off IIpKBeHe
IIIKOJIE TIPEKO aKOH(eCHOHATHE I IpyKaBHe /10 JIANUKe, HapOJIHe IIIKOJa, AYT je IMyT, 11a ce Ha
MJIaJyMa eKcrepuMenTycano. LIpkBa ce Huje MypuiIa ¢ TAKBUM pasBojeM, I1a je (Hapo4nTo
KaTo/mM4kKa) popmMupaia MIKoje 3a Koje ce Moxke pehu la cy ocTaste Imapasie/THU IKO/ICKI
crcteM y MHOTUM ApyurtBuma“ (Ivkovié, 2003, str. 195). Kondecnonante mxose 1jpksa je
yBujek uMasa. Kako y mpouutocT, Tako 1 fanac. Ha eBpornckom nonpydjy ofsajame IipKse
Of 1IIKOJIE Vi TIOJIUTUYKY U 3aKOHCKY IPBY YT je peant306aHo y GPaHI[yCKOM APYIITBY
noyeTKoM 20. Bujeka, u To 1904. roguue. YipaBo Te TofMHe je BjepCKMM OpraHusaljama
3adpameHo fa y Koy ouso mra unHe. Koje cy To mkorne: p)kaBHe — HApOJHE 1 TaIKe
mkorne. Ha moppyuyjy AMepuke, y ofHOCY Ha éBPOIICKO IOAPYYje, TO j€ Peann30BaHO paHuje.
OpBajame IOMeHyTe /IBUje OpTaHu3alyje YII/IO je y YCTaB Y MHOTMM JPyIITBMMA 3amaja, a
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Ha noapyyjy dusurer CCCP-a 1920. rogute. Ha mozpyudjy dusiiie Benuke Jyrocnasuje 1946.
ropune. VI y CCCP-y u y SuBlI0j BelMKoj JyrociaBujy He caMo Jia ce OfiBajarbe HIKOJIe 1
IpKBe BpInIo dp3o Beh ce n pasBujao jako aHTUTEMCTUYKO BaCIIUTabe U 00pa3oBarbe
y IIKOJICKOM CUCTeMY. Y HaCTaBHMM IUIAHOBMMA ¥ IPOTPaMyMa MOYENN CY Jja Ce yBOfie
OHM e/leMEeHTH Koju odjallIibaBajy peHoMeHe 13 0O/IacTy peuruje, a TPaHCIIapeHTHOCTH
y BUX0BOM 0djalllibaBarby JOTIPIHI]jeNe Cy I IpkBeHe gorMe. [loctasiba ce nurame: [la
nu IpKBa Tpeda fa dyae mpucyTHa y mKomu uay He Tpeda? OAroBop Ha TO MUTamke HYAM
HaM nyxoBHM oral JyctuH ITonosuh: ,,’IlIkona je gpyra nonosuHa cpua boroyoseka, a
upkBa je mpsa“ (Popovié, 1991, str. 155). 3aurro cy IIpaBociaBHa 1[pKBa U BeHU [YXOBHI
oL IPOTUB XYMaHUCTUYKOT 00pa3oBama, XyMaHUCTUIKe IIPOCBETE, KAKO OHM KaXYy,
espornckor Tuna? OHakBe, laK/ie, KaKBa je pa3BljeHa U KaKBa ce pa3Buja y EBpomnu y kojoj
penurmjcko (ami He penurnosHo) odpasoBame MMa cBoje MecTo? CBakako 300T 3Havaja
odpasoBama 3a pas3Boj U GopMupame TMIHOCTY HOjeMHIIa 1 300T 3HaYaja odpasoBama
3a pas3Boj 1 ogpkame apyurrsa“ (Ivkovi¢, 2003, str. 196).

Jla nu du Tpedano yBectu sjeporayky y mkony uin He? [Toctasspa ce u nnratme: Ko
Tpeda [1a yrmo3Ha MyIajie IOjefyHIle Ca eCEHIIVjOM PeIUTje i PeUTHjCKUM PpeHOMeHMa?
YdeHNIM y HACTaBU MOPajy [ia Ce YIIO3Hajy C TUM fja U MOIJIN Jia PasBUjy PeUIMjCKy
KYITYpy U OTKpHMjy cBOj uieHTUTeT. Takobe, Tako ce n popMMpajy BjepHUIV U TOCEKY
BacIMTame 1 0dpasoBame Koji Cy HOXKe/bHH, KojuMa ce Texxu. C apyre cTpaHe, peurujcka
Ky/ITypa yTu4e ¥ Ha CUCTEM IMYHOCTH, Tj. CUCTEM MUIILEILA, 2 CAMUM TUM U Ha TIOHAIIIA-
e I BpeflHOBame. Pemurmjcka u penmmruosHa KynTypa audepeHnnpajy ce, a Ty je u Hus
Kputepujyma. Pernrujcka KyaTypa, Koja MMa cBoje CIelnUIHOCT, MMIUIUIIUpA 3Haba
0 pemurujckuM peHOMEHNMa, a PeNTUTIO3Ha, Koja Takobe 1Ma CBoje KapaKTepUCTUKe, M-
IUIMIVPA ,,BEPOBalbe, BpeHOBAIbE I IIOHAIIIA e Y Caryacjy ca ofpeheHuM onpenebemnma.
3aTo pemurnosHa KyITypa Huje ¥ He MOXKe OMTY LIU/b BaCIIMTarka HUTH MOYKe MATH CBOje
¢dynkimje y mkomyn. GyHKIMje pemMruosHe KYAType OCTBapyjy ce Y IPKBMU U B0j TO Tpeda
ocraButu (Ivkovi¢, 2003, str. 196). Kpos jemaH HacTaBHU IIpegMeT y LK/, MIaje Tpeda
YIIO3HATH Ca eCeHIIMjOM Peuruje u pemurujckuM peHomennma. Trme ce mopgpodHo dasa
HayKa, TauHNje AUJaKTHKa, a IIOTOM U LIPKBa.

Hayune gucinnnmHe kao mto ¢y counornoruja u pumocoduja pennruje, Ha mpumjep,
Tpedasno Ou Jja MMajy BUIlIe IPOrPaMCKIUX LijeMHa, a Y OKBUPY UCTUX TeMa, Kao MITO Cy
(Ivkovi¢, 2003, str. 199): 1) ,,Penuruja u HayKe Koje je Ipoy4aBajy: UCTOpUja peUTHje,
conuororyja penuruje, punrocodpuja penuruje, ncuxonoruja penmuruje; 2) ,OCHOBHU
PENUTUjCKIU IIOjMOBY: IPUPOJHE PETUTHje, MUT, Maruja, aHMMI3aM, TOTEMU3aM, IIPa3HO-
Bepje, CBETOCT, KY/IT U ufonaTpuja. Penuruja, pennrujcka ocehama, pennrujcka cecr,
PEUTUjCKI )KUBOT, DOXKAHCTBO, CMPT U OeCMPTHOCT, peUIujcky Mopan; 3) ,Bemnke
CBEeTCKe penuruje: jygansam, XxpuinhaHcTBo, ucaaM u dyfusam, peurujcku Mopan®;
4) ,Pemuruja ¥ yMETHOCT: YTULIAj Pe/IUTHUje HA aPXUTEKTYPY, CIMKAPCTBO, TO30PUIITE,
My3uKky*; 5) ,Penuruja u caBpeMenn cBet 1 4oBeK. Penuruja u cexynapusam.” Kapa je y
INTaEkY OCHOBHA U Cpefiiba IIIKOTIa, OBE IIpenMeTe, GUmocodujy 1 COIMONOTH]y pennruje,
Tpedao du yBecTV y ocMU (MM ieBeTY) paspeli OCHOBHE IIKOJIE, a Kajla je Y IUTaby
cpenma 1mKona, Tpedano Ou ux yeectu y tpehu mwin dersptu paspen. Op Hapoduror je
3Ha4yaja pe/IUrujcKa KyaTypa, Koja du 1mo mpasuiay Tpedaso fja ce mpefaje y OCHOBHOj 1
CpenmOoj KoMK U Ha yHuBepautery. CaMmuM TuM, ydeHUnu u crygentu mohu he fa ce
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YII03Hajy ca pennrujcKuM HeHOMEHNMA, a 3aTUM I Ca PeTUTIjCKUM puTyanuma. VcTuHa,
OHM CY BUIIIE TPeMET IIPKBEHE J[jeTaTHOCTIL.

ITpexo oBUX IpeiMeTa YYEHULIM Y OCHOBHOj M/ CPE€/iib0j MIKOJIU, OCUM Ca JPYTUM
penurujama (jynansam, ncmam), mohn he fia ce yrosHajy u ca cymrrusom xpuithancrsa. [Topen
pkse y mxosu he kazia je y nuramy xpuurhancTso Mohu fa Hayve W 1a ce IIOACjeTe fa
je Vcyc Xpuct cBojoM cMphy 1 BacKpcemeM CIIacuo CBHjeT, ia je JbYCKM pofi M30aBuo U3
npomacty 1 fa he jenHor gana uctu (/byacku pox) dutu ca BUM (Apyru fonasak) — boro,
»koju je y dutu Buhe a 'y cyurruau XXusort. Xpuct um je Hekako omoryhno ma npeby jas
Koju opBaja Bora ox /pynu“ (Armstrong, 1995, str. 119). Hapaspe, mohn he ga pasmorpe n
nuTama: Kako je Vcyc Xpucr 1o yunnmo?

»Ha K0joj je on cTpanu rpannyHe upTte? Buie Huje dSuo Ilnepome, Mecta 0duspa
HOCpefHNUKaA U eoHa. XpucT, Pey, mpumnaza nin 0>KaHCKOM LIAPCTBY (Koje je caia camo
fioMeH bora camora) 1 KpXKOM CTBOPEHOM IOpeTKy. Apuje 1 ATaHacuje CTaBWIU Cy Ta
Ha CyIIPOTHY CTpaHy oHopa: ATaHacuje y O0XKaHCKM CBeT, a Apuje y CTBOPEHN TIOpefiaK.
Apuje je xenno fja HarIaCcy CYIITUHCKY pasnuky usmely jegHor bora u cBux mweroBux
crBopema. Kao mTo je Hanucao duckymy Anekcanzupy, bor je ’jemyunu Hepobhenu, jennun
BEYHI, jeHM de3 II0UeTKa, jeIMHI ICTUHUTHY, jeyHM deCMPTaH, jelIHY MYIPH, jeiTHN
nodap, jenyuu Bragap’ (Armstrong, 1995, str. 119).

3a Atanacnja bor je cappmieno duhe u camo y3 bora yoBjek Moke fa n3djerHe yHU-
mTeme. ,CaMo OH, KOji je CTBOPMO CBET, MOKe Jla I'a CIIace, IITo 3Hauu fa Xpuct, Jloroc
KOjI1 je TOCTa0 Y0BeK, MOPa Ja je ucte mpupope kao u OTtawl. Kao mTo je pekao Atanacuje,
Peu je mocTana yoBekoM Ja SucMO MOITH Jia HocTaHeMo doxaHCKu (Armstrong, 1995,
str. 119). ITpema Aranacujy, Vicyc Xpucr ,Huje caMo 0OMIHO CTBOpee WK eoH; Beh
»CrBopureb 1 Oxynureb ¢y jefHO (Armstrong, 1995, str. 122). Jep Vcyc Xpucr je bor
uctuunty; Vicye Xpucr je cun u pujed boxxnja; Vicyc Xpucr je jarme decipexopHo; Vcyc
Xpucrt je mactup npekpacuu; Vicyc Xpucr je XxpaHuterb y IjeTULCTBY; Vicyc Xpucr je gy-
Bap y mnagocty; Vicyc Xpucr je moxsana y crapoctu; Vicyc Xpucr je Haga y cmpTy; Vicyc
Xpucr je gyme yTjemmresb; Vicyc XpucT je 1bydaB HemckasaHa; Vicyc Xpuct je kpacoTa
npecsujerna; Vicyc Xpucr je munoct deckonauHa; Vcyc Xpucr je cuna Henodjenusa;
Wcyc Xpucr je nap ceecunnn; Vicyc Xpuct je rociopap pyrorpnensnusy; Vicyc Xpucr je
yma mpocseTutesb; Vicyc Xpucr je cpua Beceme; Vicyc Xpucr je cmac ceemmmoctusy; Vicyc
Xpucr je doxaHcTBo Heomucuso; Vicyc Xpucr he ra mommyje rpenise u ja ¥M IOMOTHe.

CBe HaBefIeHO, OCHOBA je 3Hama 0 (XpMUIIThaHCKOj) PeIUTHju, Kao MOCTbEbeM CMUCTY
4oBjexoBor xnBoTa 1 cMpti! Kako HaBomu Ulymmsuh (1997, str. 40),

»aKO CBAaKO MMa IIPaBO fla Y CK/Iafly ca CBOjUM MCKYCTBOM 1 MOryhHOCTMMA pasy-
MeBamba JOXKIBY VI CXBAaTY BEPCKe MCTIHE, OHZIa HMKO HeMa IIpaBa Jia d1yIo Kora Apyror
HpOITIacK OTIAaJHMKOM Off ICTHHCKe Bepe. Bepa je cmodoia a ce Bepyje y mTa ce xohe n
Ha Ha4YMH KaKO ce JKe. AKO CaM Y OBOM CBETY OHIM IIITO YMHMM, HICAM Y IeMY OHVM
IITO >Ke/VM. Je[iHa je CTBAp YIIO3HATY YHYTpalliibe JyOuHe ¥ CMUCAO jefiHe Bepe, a ipyra
je cTBap yrmosHaTu od/IMKe M YCTaHOBe KPO3 Koje ce Ta Bepa Hamehe.
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3AK/BYYAK

Kaxkeo he gpywitiso duitiu ¢jymipa, 3asucu og ifioia Kakea cy Ham

geua ganac. Bygyhrociii je oHo witiio je caga y paseojy. Pagehu ca

MAAGUMA, MU CMO YBeK Ha TloUelliKy oHola wiio he tiex Suttiu.
(Sugnji¢, 1997, str. 230)

JpylmITBO HUje MCTO MITO U Ap>KaBa, Kao LITO HU PEINTNja HUje UCTO IUTO U I[PKBa
- O3HATO je of X0dca, IIa CBe [0 HaHAIIBIX JAHA, NAKO MHOTH COLMjaIHN TeOpeTHUIapy
U3jefiHaYaBajy APYLITBO 1 IPXKaBY (HAPOUUTO OHM (PYHKIIMOHATUCTIIKOT ONIpEfije/berba).
Y ckiIapy ¢ MpBOIIOMEHYTHM, HAIIOMMIIbE Ce [Ia Cy XKeJbe, MHTePecH U oTpede MmojeanHaria
MHOTO yO/bM U IIMPU OF IPXKaBe M BbeHNMX MHCTUTYIMja. VIcTo Tako, moTpede 1 MHTe-
pecu BjepHMKa MHOTO Cy yd/bM U mupH off IipkBe. OTy/a ce ConMjaTHM KUBOT, MITO je
OIIIITEIIO3HATO, OJBIja M3BaH JP>KaBHUX MHCTUTYLM]jA, KAO IITO CE€ I BjePCKM XKUBOT
OfIBVja M3BaH BjePCKIMX yCTaHOBA. Penmruje vma n de3 IjpkBe, Kao IITO ¥Ma U IPYIITBa Oe3
npxase (Cupié, 2002). VIcTo Tako, HayKa O PETUTH)U He CMUje fja Ce OTPAHITIY Ha I[PKBY,
Kao IITO HY HayKa O IOJIMTULIM He CMMj€ fla Ce OTpaHi4y Ha ap>kaBy. [lorbe pemurujckor u
107b€ MTOJIUTUYKOT Y OJJHOCY Ha IIPKBEHO U AP>KaBHO Iojbe mMpH Y. Teopuja o penuruju
MOpa ce OBOjUTH Off Teopuje 0 LpKBI. VIcTO Tako Teopuja 0 MOAUTULY, MOpPa Ce OfIBOjUTHI
ofi Teopuje o ip>kaBu. Penuruja mpeTxopy pKey, Kao ITO MOIUTUKA IPETXOMY IP>KaBH.
Hy>xHo je uaeHTH(UKOBATY TPaHNILY KOja Pas3/MKyje I0Jbe PETUTHCKOT M IPYKaBHOT Off
10/ba MOIMTUYKOL. Tajla mocTaje jacHO fa ce peIUIMjCKY U TOTUTUYKY KUBOT OfIBUja Y
MebycodHMM ofHOCKMMA TIOjefiHAlIa, a He CaMO Y OJHOCHMa yCTaHOBa. be3 nsyyaBama
CTIOXKEHOT OffHOCA Jip>KaBe I IIPKBe, M3yJaBarbe OfHOCA IIONINTHIKE ¥ penuruje He &1 dumo
normyHo (Susnji¢, 1998).

Hopup penuruje u IONUTHUKE, KOjU je TI0 CBOjOj IPUPOJY ¥ IPOCT U UCTOBPEMEHO
CTIOXKEH, MOXe Jja 13a30Be cykode. Tu cykodu Cy Mpon3BOJ MIEOOMIKIX NHTEHII]A.

»Kaga Ou ce penuriuje, ofHOCHO BIXOBe OpraHMU3alyje — LPKBe, IPUAPIKaBaIe
COIICTBEHMX M3BOPHUX yuema, Cykoda He Ou dmrio, a mperteHsuje Su ce orpaHnvaBae
Ha J[yXOBHO U IIPaKTUYHO y3u3atbe BepHMKa. JIpyry &1 O1o MOITOBaH U IpeMa mheMy
dM ce rajum MICKpeHOCT, IOBepere U NPMjaTe/bCTBO. Y TOM CIy4ajy pasiuke He du duie
npenBopje cykoda Beh Sdomer yrmosnasama“ (Cupié, 2002, str. 118-119).

CaMum TUM HITO YOBj€K yIO3Haje IPyre, OH MPOILNPYje U CBOje UCKYCTBO, & CAMUM
TVIM U TIOI7IeT Ha cBujeT. To 3Hauy fa 4oBjek He rydu, Beh noduja. Cykod usmeby penurnja,
raje cy Hajuemhe yieTene fp>kaBe, 0OMYHO Ce OIUIPaBao Ha CBeTVM IpocTopuMa. Cykodn
VIV 320LITPEHY OIHOCK OCTaB/bajy TPajHe OKM/bKe. TpajHu OXXWbLIM Cy TH KOjU YOBjeKa
jadajy MM ra YMHe HECUTYPHUM JW/IU I'a YHUINTaBajy. CaMuM TUM M peIuryja 1 HOMNTUKA,
a ¥ IPYIITBO, O1Bajy OBENEHN Y INTAIbE.

PasymaH BacnmITHO-08pa3oBHY CCTEM MOpa Jla 33/J0BOJBY CeflaM yCIOBa: 1a TPeHOCH
KyATypHO Hac/beDe Ha M1ajia TOKO/berba; [ia IIPUIIpeMa MyIajie TI0jefMHIe [ja IIPEY3MY HeKy
O]} PaJJHMX yJIOTa y IPYLITBY; CTBapa BPUjeHOCHY CBMjeCT U CaBjeCT KOJ MIaJuX I1oje-
IMHAL; 1a oMoryhm HecMeTaHoO pasBujambe MoryhHoCcTH cBake MHAMBMAYe (MUCIM Ce Ha
MHTETIEKT, MOpaJl, KYITYpY); ia 0de3djeq ycose 3a HeCMETaHO CTUIIAEE ¥ POV PYBAbe
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3HaIba O PeINTUjI U U3 penuruje; oa ode3djent yelIoBe 3a CTULAbE 3HAA U3 TIOJIUTUKE,
IeMoKparuje (B/aflaBJHa IIpaBa, 10800 TpxKuLITe upeja). HamocmeTky, 0HO 1ITO je BayKHO
»J€CTe OIHOC 8ACHUITIHO-00pA306HOT CUCTTEMA ipeMa U3y3eiliHuM — TAPOBUTIM U TeHUjIMa
(Susnji¢, 1997, str. 229). He du duno 1o8po fia jenan BaCIUTHO-0SPa3OBHU CUCTEM, KAO
IIOZICKCTEM COLIMja/THOT CUCTEMA, YIIPOIIACTH M3y3eTHE Ha PadyyH IIPOCjeYHNX II0je[HALIa.
YoBjek ce He MjepM CpeIlbOM MjepoM 4oBjeka, nctide llymmuh. IIpocjeuna nuamBumya He
Ba)KI KO jeIHO MjepuJio. ,/KMBOT KOji Ce 5KUBU Y IIPBOM JIULY — HUje XMBOT ITPOCjEIHOL.
YcTaHOBa je CKpOjeHa yI/TaBHOM 32 IIPOCjedHe, Y Hh0j C€ MAXOM OfIBMja MHyCTPUjCKI BIAJ,
BacIuTamba 1 08pasoBama: 0dMMKYjy ce moKonewa 1o Hapyndu!“ (Susnji¢, 1997, str. 229).
ITo HapynOM, BP/IO YECTO ¥ MONMUTUIKE HOMEHK/IAType.

bes permmruje, kao u 6e3 BacuTama 1 0dpasoBama APYIITBY HEOCTaje BasayXa,
9MCTe UCTHHE O HheMy. bes penuruje, BacnmuTama 1 0dpa3oBama TamMa 01 ce ycenmma y
CBe Hac ¥ uarpagmia cedu Heku crerduyan odImUK: CKIONMIN OUCMO MaKT ,KOjU HAC
BeXe 3a leBeTH KpyT makna“. OcTBapua 01 HaM ce OHa MpayHa O4eKMBatba; 0OUCTUHIIO
du HaM ce oHO vera ce HajBuie dojumo. Kako kaxe Ilymmuh (1997, str. 18): mu cmo 'y
»cronehy koje je mpokorKao cBoje byacke MoryhHocTu, T0 je KpBaB Bujek. CBjegonn
CMO BpeMeHa y KOjeM Ce IIPO/IMBa HajBUILE KPBU: ,,ITIaBe HaM HEJOCTajy, IIaBOCeYa MIMaMO
nanperek” (Cupi¢, 2002, str. 18). OBo je Bujex Spojesa, opranusanyja, HACUbA, TIa YaK 1y
BaCHMTHO-0OPa30BHOM CHCTEMY; BUjeK Y KOjeM CKOPO T1a /jla HeMaMO OUCTpY I7IaBy O ToMe
1mTa Tpeda Jja YMHMMO, OJHOCHO 1iTa XoheMo 1 1ITa MOXKeMo.
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Abstract: Religion is important for a personss life, as well as politics, which is a prac-
tical necessity. For religion, we can say that it is the need of every individual in the social
community; it is simply a spiritual need. Both politics and religion prove to be human
necessities. Both upbringing and education are also human necessities, while knowledge
is in their centre.

A reasonable educational system must meet the following conditions: pass on the
cultural heritage to younger generations; prepare young individuals to assume some of the
operational roles in society; create value awareness and conscience in young individuals;
enable the unhindered development of the possibilities of each individual (meaning intel-
lect, morals, culture); provide conditions for the unhindered acquisition and expansion
of knowledge about and from religion; provide requirements for acquiring knowledge in
politics and democracy (the rule of law, free market of ideas).

Without religion, upbringing, and education, society lacks air, pure truths about
it. Without religion, upbringing, and education, darkness would move into all of us and
build a specific form for itself: we would make a pact “that binds us to the ninth circle of
hell”. Those dark expectations would come true; what we fear most would come true for
us. As Susnji¢ (1997, p. 18) says, we live in a “century that has gambled away its human
possibilities,” it is a bloody age. We are witnessing a time when most blood is shed: “we are
losing our heads, while we have plenty of cutthroats” (Cupi¢, 2002, p. 18). This is an age of
numbers, organizations, violence, even in the educational system; an age in which we have
almost lost a clear idea of what we should do, that is, what we want and what we can do.
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INSTEAD OF AN INTRODUCTION: CHURCH AND STATE

“You have deceived me, O LORD, and I was deceived.
You have overcome me and prevailed...
But if I say, I will not mention his word
or speak any more in his name,
his word is in my heart like a fire,
a fire shut up in my bones.
I am trying to hold it in;
indeed, I cannot”
(Jeremiah, in: Armstrong, 1995, p. 61)

Religious life takes place in pastoral communities in the same way that political life
takes place in states. In the oldest kinship communities, the difference between religion
and politics cannot be clearly underlined because there is no difference between religious
and political functions. Community and activities are sacred, while the leader is the high
priest. Very often, Cupi¢ notes, the religious community and the state were formed simul-
taneously, or the religious community was the founder of the state. With the emergence
of states, new communities are constituted. They are based on shared space, language,
as well as on interests and needs. Spiritual connection and common values are gaining
in importance with the advent of the church. The relationship between the church and
politics is complicated. Thus, it happens that the church, as a religious organization, is not
immune to the influence of politics, just as politics, as a practical activity, is not resistant
to the impact of the church. Changes in society and the state also affect changes in all
their institutions and organizations and, hence, religious institutional changes. Both so-
ciety and the state foster change. Processes of homogenization and integration of people
in political and religious institutions are common in times of social crisis. In addition to
the differences and influences between the church and the state, there are also similarities
between them. Both the church and the state are institutions of society. The institutions
of modern society should ensure peace, prosperity, and order: the earthly order should be
in harmony with the heavenly order. Both the church and the state influence the lives of
believing citizens. The church does it with knowledge, absolute and mystical power, and the
state with authority. Such influence produces consequences. The consequences express the
relationship between the church (religion) and the state (politics) in its fullness. As the most
complex institutions and organizations, the church and the state are always present, while
the believers and the citizens come and go. Both the church and the state suffer from old
age diseases, but they do not perish. The church and the state regulate life through norms,
and both are hierarchically organized. When it comes to norms, the church regulates life
through sacred legislation, while the state uses secular laws. Both the church and the state
have the means to coerce, and both intend to expand. The state does it by conquests, and
the church by converting

“believers of other religions into their faith (missionary work, proselytism, etc.) ...
These two institutions use their symbols in a similar way: ‘mythical symbols provide me-
diation between different and opposite desires and needs of believers and thus protect the
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community from deeper divisions and upheavals, while through political symbols every
citizen establishes emotional ties with the impersonal state, making it sacred (‘mother’)
and acting in such a way as to overshadow the sharp difference between the secular and
the sacred’ - (guénjic', 1998: 90) — both institutions can be and most often have been
authoritarian throughout history” (Cupi¢, 2002, pp. 114-115).

The wise agree on one thing: the transition from the rule of arbitrariness to the rule
of law and wisdom is democracy. Today, politics is almost synonymous with democracy.
To talk about politics in modern society means to speak of democracy and what it implies
(the rule of law, the existence of political opposition, equality of citizens before the law,
human rights and freedoms, freedom of the media, the free market of ideas, education for
tolerance, etc.) (Susnji¢, 1997). Mutual relations were constituted during the development
of the church and the state. There are five forms of relations:

(1) Subordination of church to state;

(2) Subordination of state to church;

(3) Mutual assistance;

(4) Initiation of changes, and

(5) Separation of the church from state or state from church (Cupié, 2002, p. 116).

Both the church and the state preserve autonomy. Loss of autonomy would mean
impoverishing both institutions and causing conflicts. Cooperation between the church and
the state has been more of a necessity than a free choice. Numerous occurrences appearing
in the development of the church and the state and the interpretation of the relationship
between them prove this argument. The harmony of the church and the state has undoubt-
edly had its advantages. Apart from establishing agreement on cooperation, their mutual
assistance is also essential. The downfall of one institution did not mean the collapse of
another. Strong collaboration between the church and the state did not mean the loss of their
internal properties. Although faced with disasters, historical churches have survived, while
states collapsed and emerged again. The characteristic of modern, democratic societies is
the separation of the church and the state, so it is said: the church is free in a free state. This
condition enables “their autonomous activities and developments, but also the development
of a critical relationship with each other. A critical attitude is mutually beneficial, for both
believers and citizens, the church and the state” (Cupi¢, 2002, pp. 117-118).

DEFINITION OF RELIGION:
A CONVERSATION WITH GOD

Both secular and spiritual creators have defined religion differently. The nature of
religion, its essence, role, and even its characteristics were the subject of controversy both
in the past and in our contemporary world. From the multitude of definitions of religion,
those that are “structural and phenomenological” stand out (Ivkovi¢, 2003, p. 188). One of
the determinants, which is structural-phenomenological, reads: “Religion is an organized
set of knowledge, feelings, symbols, cultural activities, moral, and other regulations and
beliefs related to the idea of a transcendental being” In the same place, the definition of
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religion is descriptive. Religion is a human, cultural-historical fact, a system of ideas, beliefs
and practices, a specific form of practical attitude towards the world, nature, society and
man” (Pordevi¢, 1995, p. 30, in Ivkovi¢, 2003, p. 188). The second determinant, which is
also structural-phenomenological, was offered to us by the eminent sociologist of religion
Duro Sugnji¢ (Susnji¢, 1998). His meticulous analysis of religion paves the way for a proper
definition of religion — what it is and what it is not. Let us consider the latter.

Faith in God is the most common determinant of religion. On the other hand, some
religions do not have God, i.e., religious life is possible without God. Second, religion is not
a belief in the supernatural. Some religions teach that God is in nature itself. Third, religion
is not a belief in the sacred. Supernatural is holy in one culture and not in another. The
notion of the sacred is in itself broader than the idea of the supernatural. Fourth, religion is
not a spiritual expression of feelings of dependence. Every relationship is, according to many
interpretations, a relationship of dependency. Moreover, not every relationship of support
is a religious relationship. The religious relationship is unique, so it is in itself abstract.
Fifth, religion cannot be understood, interpreted, and explained as an attempt to build a
world of order versus a world of disorder. This interpretation would mean that all human
activities and all social institutions have religious significance and meaning because they
create an order for us. And not only do they create order, but they also reveal it to us and
bring it into everyday life. Sixth, religion in itself is not overcoming death. If we look at
this from another angle, then the boundary between religion and symbols is erased. Both
religion and symbols are attempts to overcome death. Seventh, religion is not, nor can it
be, a belief in the supersensible and transcendent. There are phenomena that do not have
a religious character. Eighth, religion cannot be interpreted as the last meaning of human
life and death.

“If all those ideas, beliefs, and actions that are related to the questions about the
last meaning of life and death are considered religious, then it is not clear why philoso-
phy, which also seeks an answer to those questions, would not enter the framework of
religion. The weakness of this definition of religion is that the “ultimate meaning” can be
determined for one community of believers, while for another the same meaning does
not necessarily apply” (Ivkovi¢, 2003, p. 190).

Ninth, religion is not a landmark in a world full of uncertainty. Tenth, religion is not
defined as the intention of an individual, whether conscious or unconscious, to discover
the path that leads to peace of mind through all the uncertainties in everyday life. Eleventh,
religion cannot be interpreted; i.e., it is not a form of social consciousness. Religion is un-
derstood as a way of knowing the truth about the world and human being. That knowledge
is not irrational. It is rational. Religion is understood

“as a way of rational cognition of the world, expressed in a system of cognitive ex-
pressions, where irrational layers of religion are neglected or silenced, and where religion
is defined in value-negative terms (delusion, illusion, opium for the people). If religion is
a form of alienated consciousness, then nothing positive can be said about it. The theory
of alienation itself determines the limits of understanding religion” (Ivkovi¢, 2003, p. 191).
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What is religion? Duro Sugnji¢ (1998) offers us a definition of religion, which has
transcended all descriptions and all pitfalls in the field of sociology and philosophy of
religion and especially in the research field of these two disciplines. According to this
author, religion is a belief in power. By this, he means mysticism, absolutism, depend-
ence, control, and influence. Experience that is cognitive, emotional, action-oriented, and
mystical emerges as relevant. In addition to power and expertise, Sugnji¢ cites historical
forms as the third element: myth, ritual, community (by which he means an organization
or institution) and personality.

“Therefore, by religion we consider any belief in the absolute and mystical power,
on which a human being depends and which controls his life and death, but also the one
which can influence if one behaves in certain ways. One can express their experiences with
this power in a cognitive, emotional, practical, and mystical way; i.e., in the form of teach-
ings, rituals, a community of believers or charismatic personality. Gaining and expressing
experience with that power has a certain meaning for that individual. At the same time,
it also has certain significance for the community because without that, this individual’s
life and the life of the community would look completely different” (Susnji¢, 1998, p. 50).

A human being believes in a mystical power that is absolute; one depends on it,
it sustains the individual and, in the end, this individual, as a true believer, dies with it.
Without faith, a human being and social communities have no meaning. They are simply
doomed to pave the way to an abyss. Religion is not only a social fact; it is also a personal
fact and a personal experience with God.

The essential components of religion are ritual and organization. The first consists
of actions that affect the world. The second concerns the Church. Every man needs peace
and order. This requirement is accomplished by rites and customs. In this way, one can
keep in mind some characteristics (good, evil, beautiful, ugly, useful, harmful, successful,
unsuccessful, true, false) that are important for life. If rituals and customs are violated -
for example, by disrespecting the rules that apply to them - then a different experience is
gained, which is also necessary for a person’s daily functioning: spontaneity and naivety.
This disharmony can be interpreted as follows: “taking drugs is understood as a search for
one’s identity, inconsistency as a need for freedom, destruction of everything as a sign of a
desire for a call” (Susnji¢, 1997, p. 37). In religion, implying both ritual and organization,
Prayer has a central place. “God calls the man; the man responds to God - in prayer. It is
the man’s answer to the challenges of the sacred secret” (Susnji¢, 1997, p. 38). One is always
exhilarated by the sight of holy places and sacred secrets:

“to kneel before altars and icons of saints, and to be reminded of what is sacred in
life and what is worldly. God arms with faith those who He does not want to see defeated
in the struggles of life. Faith in God does not relieve suffering, but it helps to endure it
with as few losses as possible” (Susnji¢, 1997, p. 38).

Religion is not only crucial for the individual and the social communitys; it is also
essential for culture. Its role is critical to maintaining and spreading morality, love, truth
and establishing good and beautiful social relationships. It connects individuals and spreads
tolerance. Spirituality and morality are correlated; more precisely, they form a link between
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individuals. And not only among individuals but also between and within communities. Where
there is no spirituality and morality, there is no community. If there is no community, there
is only society, which, just like a community, has its rules of the game, goals, and interests.

RELIGION AND POLITICS

Religion is important for a person’s life, while politics presents a practical necessity.
For religion, we say that it is the need of every individual in the social community; it is
simply a spiritual need. Both politics and religion prove to be human necessities. Politics
is also a practical activity, and it deals with the regulation of relations between individuals
and groups. Furthermore, with the help of politics, the needs and different interests are
satisfied, while, most importantly, human desires are fulfilled too. Choice plays a major
role here. Both politics and religion have their autonomy and, as such, they are evolving.

“When people consistently follow their logic and place it correctly in their lives,
they do not question each other. Their different places and human needs only expand
and deepen both in their macro and micro infinity. What brings these two different needs
into conflict is the reduction of both to their parts. Religion is reduced to its organization
— the church, while politics is, for now, reduced to its most powerful organization - the
state” (Cupié, 2002, p. 112).

Politics and religion should not be in conflict. If they are, it is caused by ideology. If
ideologies are exclusive, then the conflict is dangerous and destruction can occur. It would
be desirable for both politics and religion, which is one of the characteristics of modern
democratic societies, to encourage individuals to make peace, tolerate, understand, help,
and especially develop fair and pleasant social relations in the community. Both politics
and religion, as anthropologists and sociologists claim, have coercive means. They have
similar characteristics. A detailed interpretation of these features, which are the basis for
generalization, is the subject of the anthropology of religion. Here we can cite a nice ex-
ample: both traditional and modern societies “have some form of belief in absolute and
mystical power, and that these beliefs are expressed through some organizational form,
initially without the church and later with the church at its centre” (Cupié, 2002, p. 113).

Different religious teachings are desirable because they encourage peace and patience.
On the other hand, strained relations between religion and politics should not lead to war.
A notable example of conflict or, rather, bad experiences we find in the Balkans. It is an
area of borders of “cultures, empires, civilizations. Borders are points of contact that can
lead those who border into conflicts or fruitful permeations and refinements. Living at the
borders can lead to bad experiences — which, unfortunately, there have been many in the
Balkans” (Cupi¢, 2002, p. 119). These conflicts can produce scars that will not be transient,
but permanent. From these experiences, an authoritarian political culture emerges that
produces insecurity, intolerance, selfish interests, terror, critical situations, and bad feelings.
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SOCIETY OF DIFFERENCES:
DEMOCRACY, UPBRINGING, AND EDUCATION

Democracy, in the simplest terms, is defined as the rule of the people (Haralambos,
1989). This is, at the same time, the shortest definition of this popular socio-political term,
which, as is generally known, was created by incorporating two ancient Greek terms: demos
(people) and kreatin (rule) (Tadi¢, 1996). Democracy, therefore, implies such a political
system in which the people, and not a totalitarian or authoritarian or “sultanist” leader, rule.
During the complex development of society as a community of citizens, democracy changed
its course, content and its meticulous values: from omnicracy (rule of simple majority) to
procedural democracy (rule of differentiated procedures) (Cupié, 2002, p. 156). What are the
meticulous values on which procedural democracy is based? According to Bobbio, these are:
the ideal of tolerance (upbringing and education for tolerance), the pursuit of non-violence,
the purpose of brotherhood, and the ideal of

“gradual renewal of society through free discussion of ideas and changes in the way
of thinking and living: only democracy allows silent revolutions to spread, as in these last
decades have happened with the change of relations between the sexes, which is perhaps
the greatest revolution of our time” (Bobbio, 1990, pp. 37-38).

True democracy implies political pluralism but also pluralistic autonomy in all other
segments of social reality: upbringing, education, economy, culture and the like (Linz, Stepan,
1998). Of essential relevance is that democracy implies a free individual, free groups, a free
community of citizens. To be more specific, democracy refers to a policy that is efficient and
under the absolute control of the community of citizen. It assumes responsible executive
power, honesty and responsibility in various segments of political life, political participa-
tion, developed political culture, political equality, civic values, protection of rights, and
the defence of shared values and interests. The essence of democracy consists of universal
suffrage and free, fair, and secret elections, as well as of the government that emerged as a
result of such elections (Huntington, 2004).

In modern society, where education for tolerance is at work, democratic politics is
public. It implies freedom, permanent critical re-examination, group decisions, compromises
in various socio-political actions - it implies publicity of diversity. Such public does not
terrorize anyone, not even a minority group. Democratic politics, which is free and open,
is politics of choice, no more and no less. Individuals and groups in such a democratic
environment have a developed awareness of choice between different options. Democratic
politics relies on rational action, and it strictly considers essential values such as (Cupié,
2001): honesty, honour, good and truth. In such politics, moral responsibility has the
most important place (Cupié, 2010). An ethical individual is also a responsible individual.
If there is no morality, there is no individual responsibility, and without it, there is no
group responsibility. Without these two responsibilities, there is no democratic society.
In such a society, the intelligent majority plays a major role. Democracy is a guarantee for
all individuals in the community. This means that it implies and guarantees the existence
of different ideas — a range of opinions. Democracy does not stifle them, but it is difficult
to impose radical ideas in a democratic community, ideas against reality and life, without
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questioning and abolishing them. In terms of content, it is a pluralistic policy. Democracy
allows the existence of all ideas and forms of organization, but not the dominance of any. It
is dominated and governed only by the most reasonable, sober, and tolerant ideas. Morally
autonomous individuals and groups dominate democratic politics. Namely, democracy im-
plies freedom for all, freedom of choice, freedom of action, and people of free will” (Cupi¢,
2001, p. 53). A free, responsible, moral individual, a range of ideas, quality upbringing
and education, tolerance, public diversity, and capable, smart managers are necessary and
sufficient conditions for the successful functioning of an exemplary democratic society.

“Democracy is a system of values, representing a desirable form of people’s rule, as the
term directly indicates. Therefore, democracy carries a charged value meaning expressed
in the common-sense interpretation and understanding of this concept” (Panti¢, 2000, p.
94). It can be defined as

“a political system that provides regular constitutional opportunities for the removal
of government officials and provides a social mechanism allowing the largest possible
part of the population to influence important decisions based on elections among those
vying for political office’ (M. Weber). For many prominent writers, democracy is almost
synonymous with freedom” (Panti¢, 2000, p. 93).

At the same time, freedom, like democracy, is a value, i.e., it is an exact human value.

For the democratic system to function successfully and the educational system with-
in it, it is necessary, above all, to satisfy, in addition to the elements that we have already
considered, the following two conditions. The two most important are: a stable political
structure and a developed democratic — participatory — political culture. According to
Cupic¢ (2002), if the political structure is not stable, then it is inevitable that those condi-
tions essential for democracy will not be able to function (some of these conditions are:
respect for the law, dialogue, tolerance, upbringing and education, etc.). The fact is that
the functioning of these conditions is only possible in those situations when the political
structure is stable. Of course, this condition is not comfortable, but we cannot talk about
real democracy without it. The second condition, a developed democratic - participatory
- political culture, implies development of the following elements: agreement on social,
educational and political values, guaranteeing and respecting individual and collective
rights and freedoms, low level of violence, democratic leaders, social homogeneity (racial,
religious, etc.), creating a sense of trust between individuals and between individuals and
those who govern and lead, that is, those in power, a low level of extremism, primarily
political, and responsibility for every word that is spoken publicly. If these two conditions
are met, it can be said that democracy will function well. The state plays an important role
here, if not the most important. It should be fully activated to meet these conditions. Not
only the state, but also society should be activated. “Today, society and the state, as the
most powerful organization, are so connected that they cannot ‘do without each other’ A
democratic state has its functions, forms and customs. It is not only the most powerful, but
also ‘the most complex organization in the social and political field” (Panti¢, 2000, p. 11).

To establish the rule of law, which is the basis of modern democratic society, it is
vital to constitute those compact mechanisms that will rigidly control those in power and
those around the government - individuals and institutions in society. It is necessary to
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make a decisive division of power in society and to guarantee every individual branch of
the government - executive, legislative and judicial - unhindered action, i.e., autonomy.
Professional skills should be critical factors. Local government needs to be given more
importance, which will only be achieved through the decentralization process. The social
community, which can be seen with the naked eye, is convincingly the best for democratic
life. In such a community, everything is visible, including the educational system; it is eas-
ier to control and make and implement a variety of decisions, which support the process
of democratic consolidation. In a democratic community, the best individuals stand out.
They are educated, tolerant, competent, and, most importantly, prudent. Here, non-gov-
ernmental organizations again have an essential function: to provide an outer envelope of
complete control of the government and the executive, legislative, and judicial powers. They
criticize the government and help it correct mistakes and make certain decisions easier
to implement. The more NGOs, the better. It is a signal that all issues of political life are
covered. Therefore, non-governmental organizations should be relied on and supported
in their formation process (Cupi¢, 2010).

Non-governmental organizations help solve problems in society and combat unwanted
phenomena, such as corruption, discrimination, endangering the environment, respect
for human rights and freedoms, and the like. They enrich society and simply help in the
successful functioning of the social system of differences.

RELIGION IN THE DOMAIN
OF UPBRINGING AND EDUCATION

The relationship between religion and upbringing is necessary, and so is the relation-
ship between religion and culture. The first relationship is very complex but also crucial
for the whole social community. Knowledge plays the most important role here. It is the
fundamental connection, i.e., everything derives from the knowledge about religion, so this
knowledge spreads to other segments of the social community. There are two basic levels at
which the relationship between religion and upbringing can be interpreted. More precisely,
there are more of them, but the ones we will consider are of particular relevance. The first
level is where upbringing, and even education, is realized as a complex process of acquiring
knowledge about religious facts, more precisely, knowledge about religion and from religion
itself. What does the latter mean? It implies an individual interpretation of religious truths,
that is, an interpretation of God. Religion, which is filled with spiritual creations, is a social
reality, i.e., a social fact - a fact without which an individual, social groups, and society would
not be able to function. Religious facts are learned in an organized way, in church or school,
and in an unorganized way - individually, in groups and through the media (radio, television,
Internet, etc.). As a transmission force, education and upbringing are simply correlated with
religion and personality. Without knowledge of religion, the individual would remain at
the level of abstraction; more precisely his/her basic knowledge would remain at that level.
The second level refers to religious instruction or education. It is a unique curriculum and
is very specific in its essence. As a subject, it is realized in “lay” schools or regular schools
of primary, secondary and higher education, i.e., in the educational system or, to be more
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specific, in a religious school. On the other hand, the church has a very important, if not the
most important, role. The church is a holy temple. Here we can also mention many other
connections and relations. The following stand out: (1) the relation of “religion to education”
and vice versa (2) the relation of “education to religion” (Ivkovi¢, 2003, p. 193).

Let us consider the above-mentioned relations. The first one is dealt with in detail
by sociological and pedagogical sciences. Religion has specific individual strongholds,
and they are the ones that articulate upbringing and education, no less and no more. The
incorporation of religious norms, dogmas, various activities, behaviours, and the like is
necessary for the construction of the personality system and, thus, for the educational
systemr’s development. It is not important only for the two mentioned systems but also for
the broader social structure. In the upbringing and education process and while learning
about politics or, to be more precise, about democracy, pluralism of influences prevails,
both external and internal. These influences change the view of individuals and groups
on everyday life in the social community. This view should not be enforced, and if it is, it
is only achievable in those societies in which church and state policies are incorporated.
Democracy (democratic worldviews), which implies diversity, understands the absence of
coercion. Once again, morality plays an important role here. As a regulatory idea, ethics
affects “the behaviour, character, conscience, obligation and value of individuals, social
groups and society ... It is expressed in the attributes of good and evil” (Cupi¢, 2002, p.
43). Morality and religion, as well as upbringing and education, are correlated. Goodness,
love, and forgiveness are the basis of Christianity, and they are also the basis of morality.

Another relationship arises from the above. The grounding of upbringing that is
moral or, in other words, the grounding of moral upbringing imbued with religious norms
and culture is of essential significance, meaning, and purport. Tradition has an essential
function here.

“According to the traditional understanding, morality and religion are inseparable
because people’s moral obligations and rights derive from religious ethics. However, with
the development of society and the dominance of the world’s scientific view, which puts
ratio, not ethos, at the centre (Ivanovi¢, 1998, p. 131)

morality is separated from religion, even moral education is separated from religious edu-
cation. The religious opinion is only one of the opinions in modern pluralism of opinions.
However, this does not mean that the question of the relationship between education and
religion has lost its relevance” (Ivkovi¢, 2003, p. 194). This issue should be considered and
actualized in more detail. In addition, greater involvement of experts in the field of sociol-
ogy of upbringing, education, and religion is needed. Furthermore, when it comes to the
second relationship, values are also important because living without values is the same as
living without sense and, therefore, being very dangerous. Values help us in life, in building
a moral individual. On the other hand, without values, we create space for the development
of bad feelings and pointless and harmful states. “Awareness of values is acquired only in
freedom and in the conditions that offer free choice. Where there is no choice and where at
least a few possibilities do not exist, awareness of the importance of values for life cannot be
gained” (Cupi¢, 2002, p. 27). Awareness of values for life is acquired through morality and
learning about religion and from religion itself. These always imply each other; they are in
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a constant, unremitting relationship. From them arise other connections and relationships
necessary for the development of the entire human personality and the community. In a
democratic community in which we have democratic upbringing and education, a developed
democratic political culture, the most attractive are moral and, at the same time, religious
and liberal individuals. In such a community, those who engage in politics strictly take care
not to rise to the level of God or to fall to the “level” of the Beast.

In addition to the elements we have considered essential for the relation: religion-
upbringing and upbringing-religion, other categories are mentioned, such as (Cupi¢,
2002, p. 31):

- Emotional - pleasant and/or unpleasant;

- Moral - good and/or evil;

- Aesthetic - beautiful, artistic and/or ugly, inartistic;

- Religious - sacred and/or secular;

- Pragmatic — useful and/or harmful;

- Practical - exact, right and/or wrong;

- Target — successful and/or unsuccessful;

- Logical - truth and/or lie.

These categories are connected in modern democratic society, but each of the listed
ones has its specifics, which can be further meticulously analyzed, understood, interpreted,
and explained.

UPBRINGING AND EDUCATION
IN THE DOMAIN OF RELIGION

Consideration of the complex relationship between upbringing and religion in the
tield of sociology of religion, upbringing, and education has a long tradition. It is a field of
detailed interpretation and explanation. The church influenced the school’s development,
and the school influenced the development of the church. The church also appeared as
the founder and even the financier of the entire school system. Here we can point out
other elements that are important for the mentioned relationship, and they are (Ivkovi¢,
2003, p. 195): 1) The church as an organizer of boarding schools and houses for students;
2) “Activation” of church organizations, especially humanitarian ones; 3) Organizer of
the election; 4) Training organizer; 5) Supervision over the work of the school, and 6)
Organizing religious education classes.

With the strength it has always had, and with the truth and even the objectivity of
the facts it promoted, religion has influenced the development of society. The school came
from religion. During the development of the social community, the school gradually
began to develop its autonomy. Both programmatically and managerially and, ultimately,
politically and legally.

“There was a long way of development from the church school through the non-con-
fessional and state school to the secular or folk school, so young people have been experi-
mented with. The church did not accept such a development, so it (especially the Catholic
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Church) formed schools that can be said to have become a parallel school system in many
societies” (Ivkovi¢, 2003, p. 195).

The church has always had confessional schools, both in the past and today. In
Europe, separation of church and school was politically and legally realized for the first
time in France at the beginning of the 20th century. In 1904, religious organizations were
forbidden to act in school. The school was proclaimed to be state-run, secular, and peoples’
schools. In the Americas, this separation was realized earlier in comparison to Europe. The
separation of the two organizations entered the Constitution in many Western societies,
while in the territory of the former USSR, it took place in 1920. In the territory of former
Yugoslavia, the school and the church separated in 1946. In both the USSR and former
Greater Yugoslavia, not only was the separation of school and church rapid, but a robust
antithetical upbringing and education developed in the school system as well. Those
elements that explain phenomena in the field of religion began to be introduced in the
curricula, while church dogmas also contributed to transparency in explaining them. The
question is: Should the church be present in the school or not? The answer to this question
is offered by the spiritual father Justin Popovi¢: “School is the other half of the God-man’s
heart, while the church is the first’ (Popovi¢, 1991: p. 155). Why are the Orthodox Church
and its spiritual fathers against humanistic education, humanistic pedagogy, as they say, of
the European type? Against the one that is developed and that is still developing in Europe
in which confessional (but not religious) education has its place? Certainly because of the
importance education has in the development and formation of personality and in the
development and maintenance of society” (Ivkovi¢, 2003, p. 196).

Should religious education be introduced in schools? There is another question: who
should introduce young people to the essence of religion and its phenomena? Students in
the classroom would have to get acquainted with the same and, thus, they will be able to
develop a religious culture and discover their identity. Moreover, that is how believers are
formed and how they reach desirable upbringing and education. The aim to which we strive
is achieved in this way. On the other hand, religious culture also affects the personality
system, i.e., the system of opinions, behaviour, and evaluation. Religious and confessional
cultures are differentiated by several criteria. Religious culture, which has its specifics, implies
knowledge of religious phenomena. In contrast, confessional culture has its characteristics,
implies “belief, evaluation, and behaviour in accordance with certain determinations. That
is why confessional culture is not and cannot be the goal of education, nor can it function
in school. The functions of religious culture are realized in the church and should be left
to it” (Ivkovi¢, 2003, p. 196). Young individuals should be introduced to the essence of
religion and religious phenomena through one subject in school. Science, more precisely,
didactics, and the church dealt with this problem in detail.

Scientific disciplines such as sociology and philosophy of religion, for example, should
have several program units that include the same topics, such as (Ivkovi¢, 2003, p. 199): 1)
“Religion and the sciences that study it: history of religion, sociology of religion, philosophy
of religion, psychology of religion”; 2) “Basic religious concepts: natural religions, myth,
magic, animism, totemism, superstition, holiness, cult and idolatry. Religion, religious
feelings, religious consciousness, religious life, divinity, death and immortality, religious
morality”; 3) “Great world religions: Judaism, Christianity, Islam and Buddhism, religious
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morality”; 4) “Religion and art: the influence of religion on architecture, painting, theatre,
music”; 5) “Religion and the modern world and man. Religion and secularism” When it
comes to primary school, these subjects, philosophy and sociology of religion, should be
introduced in the eighth (or ninth) grade of primary school. When it comes to secondary
school, these subjects should be instructed in the third or fourth grade. Of particular
importance is religious culture, which should be taught in primary and secondary school
and at university. Thus, school pupils and university students will get acquainted with
religious phenomena and then with religious rituals. However, these issues are rather the
subject of church activity.

Through these subjects, students in primary or secondary school will be able to get
acquainted with the essence of Christianity and other religions (Judaism, Islam). In addition to
the church, when it comes to Christianity, students will be able to learn or remind themselves
that Jesus Christ saved the world with his death and resurrection, that he saved the human
race from ruin and that one day the same (the human race) will be with him (The Second
Coming) - God, “who is essentially Being and essentially Life. Christ somehow enabled them
to bridge the gap that separates God from men” (Armstrong, 1995, p. 119). Furthermore,
through the above-mentioned subjects, they will be able to consider the questions: How did
Jesus Christ do that? “Which side of the border is he on? There was no more Pleroma, a place
of the abundance of intermediaries and acons. Christ, the Word, belongs either to the divine
kingdom (which is now only the domain of God himself) or to the fragile created order.
Arias and Athanasius placed him on the opposite side of the abyss: Athanasius in the divine
world, and Arias in the created order. Arius wanted to emphasize the essential difference
between one God and all his creatures. As he wrote to Bishop Alexander, God is ‘the only
unborn, the only eternal, the only without beginning, the only true, the only immortal, the
only wise, the only good, the only ruler” (Armstrong, 1995, p. 119). For Athanasius, God
is a perfect being and only with God can man avoid destruction. “Only he, who created
the world, can save it, which means that Christ, the Logos who became man, must be of
the same nature as the Father. As Athanasius said, the Word became man so that we could
become divine” (Armstrong, 1995, p. 119). According to Athanasius, Jesus Christ “is not
just an ordinary creature or an aeon.” According to him, “the Creator and the Redeemer are
one” (Armstrong, 1995, p. 122). For Jesus Christ is the true God. Jesus Christ is the son and
word of God. Jesus Christ is the lamb without blemish. Jesus Christ is a beautiful shepherd.
Jesus Christ is the nurturer in childhood. Jesus Christ is the guardian in youth. Jesus Christ
is praise in old age. Jesus Christ is hope while dying. Jesus Christ is the comforter of the
soul. Jesus Christ is love unspoken. Jesus Christ is the most radiant beauty. Jesus Christ is
infinite grace. Jesus Christ is an invincible force. Jesus Christ is the all-knowing king. Jesus
Christ is a long-suffering master. Jesus Christ is the enlightener of the mind. Jesus Christ is
the joy of the heart. Jesus Christ is the all-merciful salvation. Jesus Christ is an indescribable
Deity. Jesus Christ will have mercy on sinners and help them.

All of the above is the basis of knowledge about the (Christian) religion, as the last
meaning of human life and death! As Susnji¢ (1997, p. 40) states,

“If everyone has the right to experience and understand religious truths following
their experience and possibilities of understanding, then no one has the right to declare
anyone else an apostate from the true faith. Faith is the freedom to believe in what one

256



Socioloski pregled / Sociological Review, vol. LVII (2023), no. 1, pp. 229-259

wants and in the way one wants. If I am in this world by what I do, I am not in it by what
I want. It is one thing to know the inner depths and meaning of religion, and it is another
to know the forms and institutions through which that faith is imposed.”

CONCLUSION

“What kind of society will be tomorrow depends on what our
children are like today. The future is what is now evolving. Working
with young people, we are always at the beginning of what is yet
to come”” (Susnji¢, 1997, p. 230)

Society is not the same as the state, just as religion is not the same as the church.
Although this has been known from Hobbes to the present day, many social theorists equate
society and the state (especially those of a functionalist orientation). In accordance with
the first, it is noted that individuals’ wishes, interests, and needs are much more profound
and broader than the state and its institutions. Likewise, the needs and interests of believers
are much deeper and more expansive than the church. Hence, social life, as is generally
known, takes place outside state institutions, just as religious life takes place outside reli-
gious institutions. There are religions without a church, just as there are societies without
a state (Cupi¢, 2002). Likewise, the science of religion must not be limited to the church,
just as the science of politics must not be limited to the state. In relation to the church and
state, the field of religion and the field of politics are wider. The theory of religion must be
separated from the idea of the church. Likewise, the theory of politics must be separated
from the theory of the state. Religion precedes churches, just as politics precedes states. It
is necessary to identify the border that distinguishes the religious and state field from the
political field. It becomes clear that religious and political life takes place in the mutual
relations of individuals, not only in the relations of institutions. Without studying the
complex relationship between the state and the church, studying the relationship between
politics and religion would not be complete (Susnji¢, 1998).

The relation of religion and politics, which, by its nature, is both simple and complex at
the same time, can provoke conflicts. These conflicts are the product of ideological intentions.

“If religions, i.e., their organizations — churches, adhered to their original teachings,
there would be no conflict, and pretensions would be limited to the spiritual and practical
upliftment of believers. Others would be respected and treated with sincerity, trust and
friendship. In that case, the differences would not be a vestibule of conflict but of better
acquaintance” (Cupi¢, 2002, pp. 118-119).

By getting to know others, one expands one’s experience and, thus, one’s view of the
world. This means that an individual does not lose but gains. The conflict between reli-
gions, where states are most often involved, usually took place in sacred spaces. Conflicts
or strained relationships leave permanent scars. Permanent scars can strengthen a person
or make him/her insecure and destroy him/her. Consequently, both religion and politics,
and thus society, are brought into question.
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A reasonable educational system must meet seven conditions: pass on the cultural
heritage to younger generations; prepare young individuals to take on some of the oper-
ational roles in society; create value awareness and conscience in young individuals; to
enable the unhindered development of the possibilities of each individual (meaning intel-
lect, morals, culture); provide conditions for the unhindered acquisition and expansion
of knowledge about and from religion; to provide requirements for acquiring knowledge
in politics and democracy (the rule of law, free market of ideas). Finally, what is essential
“is the educational system’s attitude towards the exceptional — the gifted and the geniuses”
(Susnji¢, 1997, p. 229). It would not be suitable for an educational system, as a subsystem of
the social system, to ruin the exceptional ones for average individuals’ benefit. The average
measure of man does not measure man, Susnji¢ points out. The average individual does not
count as a measure. “Life that is lived in the first person - is not the life of the average. The
institution is tailored mainly for the average; it is mostly an industrial form of upbringing
and education: generations are formed to order!” (Suénjic’, 1997, p. 229), and it is very often
by order of the political nomenclature.

Without religion, upbringing, and education, society lacks air, pure truths about it.
Without religion, upbringing, and education, darkness would move into all of us and build a
specific form for itself: we would make a pact “that binds us to the ninth circle of hell”. Those
dark expectations would come true; what we fear most would come true for us. As Sugnji¢
(1997, p. 18) says, we live in a “century that has gambled away its human possibilities”; it
is a bloody age. We are witnessing the time when most blood is shed: “we are losing our
heads, while we have plenty of cutthroats” (Cupi¢, 2002, p. 18). This is the age of numbers,
organizations, violence, even in the educational system; the age in which we have almost
lost a clear idea of what we should do, that is, what we want and what we can do.
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