Cuexxana C. [Torh! 316.644-057.875:316.356.4(497.15)

Yuusepsuter y [Tpumtian 316.35-057.875:323.1(497.115)
ca mpuBpeMeHuM ceguinteM y KocoBckoj Mutposuin, 316.644:316.722(497.15)
®unosopceku paxynrer, Karenpa 3a conmonorujy Opuiunanuu nayunu pag
Kocoscka Murposnia (Cpduja) [Tpumiben 01/02/2024
Namemen 20/02/2024

ITpuxsahen 08/04/2024

doi: 10.5937/socpreg58-49026

OOPKMBOCT ETHOPEIIUTUJCKOI UAEHTUTETA
KAO JOMNMHAHTHE ®OPME KOJIEKTMBHUX
VMIEHTNOUNKAIINJA HA KOCOBY I METOXUJI?

Caxerak: KoneKTUBHM UAEHTUTET IPeNCTaB/ba KOHCTPYKIM)jy HajBUIIEr HUBOA
aTcTpakiyje, oK paszmrunute GopMe KOHKpeTHHMje ofpehernx cuMOonmykmx rpaHunia
odpasyjy XujepapXxmusoBaHe OKBYIpe U CTPYKTYpPYy KOTeKTUBHIX upeHTudrKanyja. ETHndke
upeHTU}UKALMje Ha KOCOBCKOM IOAPYUjy IIPEM03Hajy ce Kao OHe Koje Cy HepacKMuBe ca
BepcKoM IpumnagHouthy, yeMy ofiroBapa 1 cse Beha 3acTyI/beHOCT TEPMIHA ,,e THOPEIIN-
rujckn upenturer (G. Duijzings). ETHuja u Halmja n3BefieHe Cy IpUMOpPAMja/IHO, O3Ha-
vaBajyhu ,Harnopoguuy* (A. Smith) nim mak ,,meradopuuko cpopctso® (T. H. Eriksen).
OBaxBMU KOHIIENTU 00jeIMIbYjy IpeficTaBe O 3ajeHNYKOj KPBY U 3ajeHIIKOM IIOPEKITY
Koje ou Tpedasio (01)dpaHUTH HOMYT CBETHIHA Y3 IIOMBUT OE3YCIOBHOT XPTBOBaba COII-
cTBeHOT >kMBoTa. Tepuropuja Kocosa 1 MeToxmje Moxe ce U3/IBOjUTH Kao IIpMMep BeyHe
(dopde) semme fipegaxa 3a 0de paToM 3axBaheHe 3ajenHulie. 3eM/ba IIpefakKa IpeaCcTaB/ba
OCHOBY 3aMUIIUbEHE MOJIEPHE Halllje, a/Ii OHA II0CTaje HAPOUNTO jaKa TeK Kaja BehmHcka
3ajeJHMIIAa YCTAaHOBY M COIICTBEHY HAl[MOHa/NHY penurujy. OCHOBa KOCOBCKMX €THMYKMX
UJIEHTUTETA OONIMKOBAHA je KYITYPaIMCTUYKUM KOHIIETIIMjaMa, II0CedHO PeTuTIyjcKOM
ocHoBoM. [lnHamiika ofHoca 13Meby 3ajefHiIfa Ha OBOM IIPOCTOPY €THUYKY je iepuHICaHa,
a/u IpeficTaB/ba MapafUIMy MHBEP3Yje NPUMMapHIUX IPaHNIla KOJIEKTUBHOT UJAEHTUTETA
13 KoH(ecnoHaNMHNX y eTHNYKe. [locMaTpajyhu ancTpakTHuje, 0BO Iofpyyje duo je
KOHCTaHTAH IpUMep I'eHeasIoIKO-eTHMYKE OCHOBE U3IPafiibe KOIEKTUBHOT MIEHTUTETa
(Popi¢, 2021). OTBOpEHO je mUTambe LITA je JAHAC OCTANIO M3a eTHOPEIUTHjCKUX FPaHNUIIa
Kao0 TpaAMLMOHA/IHO IOMUHAHTHUX OKBUpPa KOJTEKTUBHIX UAEHTHU(UKALV]a OBOT IIPO-
cropa. Jla /11 je e THOPEUTIMjCKY MAEHTUTET IIpeBasubeH min 1 fabe oCTaje JOMIUHAHTHA
¢dbopma KoneKTUBHUX upieHTH(UKanMja Ha caBpeMeHoM KocoBy n Metoxujnu? Hauwme,
KOJIMKO je MyIaiuMa Ha caBpeMeHoM KocoBy 1 MeToxuju BakHa BepCKa IPUIIAJHOCT U

! snezana.popic@pr.ac.rs; https://orcid.org/0000-0002-8503-4706

2 VcTpaxkuBarbe Koje je IIPeCcTaB/beHO Y OBOM Pajiy CIIPOBEEHO je 3a OTpede mspaje JOKTOPCKe
[UcepTaLyje ayTOPKe MO Ha3MBOM ,,([le)KOHCTpyKIMja KOeKTUBHOT ueHTuteTa Ha KocoBy n
Metoxuju” (Popi¢, 2021).
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KOJIMKO IIOBepemba N3pakaBajy peMa MaTUYHOj BepcKoj 3ajenuuny? [la mu osfie penmruja
mopuHocu usrpaimu ocehaja MebhyeTHUIKOr 3ajenHMIITBA?

LIwmb pafa je KpUTUYKO pasMaTpare IpodieMa OfpKMBOCTY KOHIIENTA eiliHOpenuiu)-
cKol ugeniiuiieiia y neUHUCABY CTPYKType KOMeKTUBHMX UaeHTuuKaluja Ha KocoBy
u MeTtoxuju. AHanmmusa je laTa ca CTAHOBMINTA K/bYYHMX TEOPUjCKUX IO3MIINja O €THOpe-
JINTHjCKOM OO/IMKOBamby KOMEKTUBHUX upeHTudukanuja zHa Kocoy 1 Mertoxuju, motom
y KOHTEKCTY CaBpeMEeHMX IPYIITBEHNX IPOMEHa Koje 0OMKYjy BULIECTPYKe APYLITBEHe
CTBAPHOCTY OB€ TEPUTOPMU]E, U Hajsa/l Ha EMIIMPUjCKOj PABHU O PEIEBAHTHUM CaBPEMEHNM
UAEeHTU(UKAIVOHNM eTHOPeIUTHjCKUM TpaHchopMaljama yephernm Meby KocoBckum
CTyZIeHTMMa CpIICKe U a71daHCKe M3BOPHe eTHMUKe mpumnagHocTy. [Togarm cy nodujern Ha
OCHOBY aHKETHOT MCTPaXK/Bakba CIIPOBEIEHOT IIOUETKOM JlelleHuje. Tymadere OBIX TpaHC-
¢dopmannja ykasyje Ha MUTabe HEONXOLHOCTHU PEKOHI[ENITyaMu3alije OCHOBA Ha KOjuMa
ce rpajiut KOJIEKTUBHY UIEHTUTET Ha OBOM IpocTopy. COLMOIOMIKY je BaKHO NPaTUTH
T JIU Cy U KOJMKO HOJUTUYKY Pe/IeBAaHTHU UJIEHTUTETH Ae(DMHICAHN eTHOPeIUIUjCKIM
03HaKaMa (M3BOPHUM VM HOBUM), CTMYHOCTVIMA U Pas/IMKaMa.

KipyuHe peun: eTHOPENUTYjCKM UIEHTUTET, KOJIEKTYBHE MACHTU(PUKAIINje, BepCcKa
IPUIIAJHOCT, CTYIEHTCKA romynanuja, Kocopo n MeToxuja

YBOJI

Y OKBUpY pasMaTpama CaBPEMEHNMX T€OPHja O KOHCTPYUCarby KONEKTUBHOT UJeH-
THUTeTa 3aCTyIUbEHE CY Ufieje O TPafmby MOMUTUIKOT AeHTUTeTa cxBaheHOr Ha BuIIeM
aIlCTPAaKTHOM HMBOY — Kao HagupeHTtureT. Teputopuja KocoBa n Metoxuje®, ycen cBux
JOocCafallbuX APYWTBEHUX U MOUTUYKMX IIPOMEHA, HajHEIIOCPEJHMje ce CyodaBa ca
IMTaEkEeM OfIPXKVMBOCTY OBAKBOT HaU/IEHTUTETA, KA0 U ca IPOodIeMOM elleMeHara Ha KO-
juma du oH d1o 3acHOBaH. lllnpe mocMaTpaHo, TOCTMOJEPHA CTAHOBUIITA O UICHTUTETY
yKasyjy Ha 3Ha4aj KOHIenaTa nepgopMaTiBHOCT, JIOTMKe CYBEPEHOCTH, OfiHOca Mohy—
3Hamwa-1pocTopa. [IpuroM, y mpakcu, HeomudepaaIHu KalUTaan3aM f03BO/baBa Apyradnje
OKBVIPe KOHCTPYKI[Hje IIPOIITOCTH 1 OfipXKaBarba KOMeKTUBHOT cehama. VIHguBUyanuu n
KOJIEKTVBHY OJHOC ITpeMa T3B. IOCTAPYIITBMMA CBe BUIIE je 0OMMKOBaH I7100anm3anujom
¥ TTI08THUM MOTPOIIAYKIM MOJYCOM Ha OCHOBY KOjeT, yOCTanoM, GYHKI[MOHNIIE CaBpe-
MeHH KanuTanusam. IIomyT cBera MOTPOIIAYKOL, U caM MeHTuTeT Moryhe je ,,Kymurti’.

Kipyune Teopuje o yroBopHOM 13BOpY MOhN 1 MOMUTUYKO] 3ajefHUIIU 3aCHOBAHO)]
Ha 811710 KaKBOj BPCTY MPUIATHOCTHU, OFHOCHO UAEHTUTETY (HApOZHOM, HAIlMIOHATHOM,
BEPCKOM, MIOJIUTIYKOM, UTH, ), 00yXBaTajy, n3Mehy ocTaor, pasmaTpame npodiema Toruke
cyBepeHocTH. Ta ,,HOBa MTama” YKa3yjy Ha MapafjoKC CyBEepEeHOCTY, jep ,,CYBEPEH je CTO-
BpeMeHO 3BaH I YHyTap HopeTka” (Agamben, 1995, str. 40). CyBepeH umMa seranay Moh ma
IIPOI/IACH Jla HMIITA HUje M3BaH 3aKOHA, Kao 1 Jla CyCIeH/yje Ba/baHOCT 3aKOHA, IIPY YeMy
OH 0CTaje 13BaH mera. C I1beM pasyMeBarba KOHCTPYKIIMje KOTIEKTMBHOT Kao IOUTUYKOT
UJIEHTUTETa — Tj. OHOT KOjU CaXKVIMa PEIUTHjCKY, eTHUYKY 1 rpahaHcKy AuMeHsujy — 0Baj
IOPUCTYI OTBapa IMNUTalbe TPAHNLA SPKABHOCTH, jep CYBEPEHUTET IPEeJCTaB/ba TPAHMIY

*  3a 0sHauaBame OBE TEPUTOPMUje Y HACTABKY TeKcTa Kopuctuhe ce ckpahennia ,,KuM”.
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npaBHOT nopeTka. [IpodmeM je y ToMe mTO ce MpaBMIO KOHCTUTYMIIE CAMO Y OFHOCY
IIpeMa 13y3€eTKY, a TO Hije HY YMEbeHNYHO HITY IPABHO CTalbe, Beh ce mocrasspa nsmehy
BIX Ka0 ,IIapafoKcHu npar nHpudepenuje” (Agamben, 1995, str. 21). YpyunBame je
Moryhe caMo IIpeKo beroBor MCK/pydema. ViMajyhn y Buay oBa nBa Hadena (mapajoxc
CYBEPEHOCTH, M3y3€TaK Kao BPCTA UCK/bydera), nTanujaHcku ¢punozod Hopho Aramden
(Giorgio Agamben) yka3ao je Ha CJIO)KEHOCT Ofip)KaBarba IPaBHO-MOMIUTHYKOT IIOPETKa
" ufieHTU(UKAIOHNX OCHOBA KOje U3 ’era Iponsase (Agamben, 1995, str. 23). Haueno
KOje ce OIHOCK Ha TeOpUjy CKYIIOBa pas/iMKyje IPUIIAJHOCT U YK/bY4€HOCT, JOK CyBepeH
OJUTy4Yyje 0 M3SBOPHOM YKJ/bYUemy y cdepy IIpaBa a He O OHOM LITO je JOIyIITeHO MIN 3a-
dpameno. Tako je mocTaB/beH jOII jefjaH IPUHIATL, a TO je /ja M3y3eTaK IIPeJICTaB/ba U3BOPHY
CTPYKTYPY CyBEepEHOCTH ,,y KOjOj ce IIPaBO OHOCH Ha >KMBOT U YK/bydyje Ta y cede Ha HauMH
BracTute cycrensuje” (Agamben, 1995, str. 31). To je T3B. TOIONOLIKM ITPOLieC y KOjeM ce
HpaBMIIO U u3ysetak cycpehy u mpemase jenHo y apyro, mro Moxe dutu cxsaheHo kpo3
IIpO>KMMarbe IPYPOJHOL CTalba U IIpaBa, YHyTpallber U cropalimer (Agamben, 1995,
str. 39). Hanme, y cnydajy oBe ananuse Hamehe ce murame ,,[OIOT XXMBOTA U ,,CBETOCTI
CBETOT YOBEKA', @ KOjI1 Ce PA3NMUIUTO fepUHMIIY Y PasIUIUTIM HAIMOHATHUM MCTOPH-
jama. AraMdeH ykasyje Ha 3Hadaj mpodieMa M3OIIITEHOCTH, jep )KMBOT M3OMIITeHNKA
IIpeficTaB/ba XUBOT cBeTOr XuBoTa' (Agamben, 1995, str. 94). Tonu >xuBOT, Kao cBeTH
JKIBOT, HMj€ CaMO NIPUPOJHY HUTHU APYIITBEHN )KMBOT, /I CBAKaKO jecTe IpeTIoCTaBKa
cyBepeHocTH. To je HOBa KOHIIEMIIVja IOMUTUIKOT IPOCTOPa, KA0 IIPOCTOpa y KOjeM ce
adupmuIIIe ay TEHTUYIHO TOMUTUYKI XUBOT — roym XUBOT (Agamben, 1995, str. 95).
OBa cyBepeHOCT yHnopeso ¢ OMOMOMUTIKOM y CaBPEMEHOM ITONMUTUIKOM IPOCTOPY
KOHCTUTYMIIIE Ce C OHE CTPaHe IPaHNIja BAaHPeAHOT cTama (Agamben, 1995, str. 106).
buononurnyka puMeHsuja CyBepeHOCTI OTKPUBA CIOXKEHMje HaullHe Ha KOjU CyBEPEH
KOHTPONNIIE )KUBOT OCTaB/bajyhu ra de3 momuTuikux u rpabanckux npasa. Crora je
3aHMM/bMBO IPUCTYIUTH aHAIM3U MOJEPHOT HOMOCA, OHOCHO MECTY ITi€ j€ TOJIM KUBOT
IIOTITYHO U3JI0KEH KOHTPO/IN. Y TOM IIOITIENY, Off 3HAa4aja je M MUTale TPAHMNIIA CyBEPEHO-
CTH, OHOCHO Bux0Be (pe)pedunnrije. ¥ aricTpakTHOM 3Ha4erYy cxBaheH, 0Baj mpocTop
Kao CKpMBEHa IapajjirMa CaBpeMeHOT IIOIUTIIKOT IIPOCTOpa YTBphyje ce y BaHpegHOM
CTambYy, Te KOHIeNTYaTHO [IPECTaB/ba YNCT, AlICOTYyTHY ¥ HeHaIMalllaH YOOI TUYKY
npoctop. [Ipar nagndepeHnMje CyBepeHOCTH M TOIOT XIBOTA HeIIpecTaHo ce pefgedu-
Huue. [o/my )XKUBOT [JaHAIIBIIIE HACTOj!U [ja OCTaHe §e3 II0Be3aHOCTH, IITO OY 3HAYNMIIO
Jia HOCTOje MHOTY Hepdumuy HaunHu (MeANjit, MHTEPHET, MACOBHO M30€T/INIITBO, HOBI
M3BOPMU VICK/bY4MBamba) KOjI I'a Ha TO CBe BIIIIE HaBOfe. TuMe je MCTaKHYT IOIUTUIKI
3Ha4aj offHOCa zoe u biosa. IlonyT Teopuja mephopMaTUBHOCTH, OBJIE Ce yKasyje Aa je
IpeB/IafiaBatbe CypOBOCTH FO/IOT K1BOTa Moryhe M3HyTpa, OHZa Kajia bios yjenHo mocraHe
u cBOje zoe. HaBeleHO yKasyje Ha CTOKEHOCT CaBpPeMeHOT Jjoda 11 KOHIjerara KojumMa ce
TyMauy KOHCTPYMCambe KOTeKTUMBHOT MEHTUTETA I JATOT IOIUTUYKOT IIPOCTOPA.
Haume, y KOHTeKCTy aHaIM3e ogHOCa MONM-3Hama-IIPOCTOPA, PeIUTHja je Kpo3
MCTOPUjy MMajia BeoMa BaKHY yiory. Penurmjcke u 0OpOTBOpHE TPyIIe IpeficTaB/basie
Cy Bodap IpyMep OHMX KOjU Ha T3B. HAHOITIYKY HaYMH AVICHUIUINHY)Y APYLITBO, MAKO

' HapaBHo, Ty HUje ped 0 HEKaKBOj 3BepCKOj IIPUPOAY U CIMYHO, Beh o npary napudepennuje u

Ipenasy off >KUBOTHUHbe TPeMa YOBEKY, KOji )KMBM y 0da cBeTa a He IIpMIajia HujenHoM (Agamben,
1995, str. 94).
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TaHAC TaKBa yjora IIpYMapHO IIpUITafia IOMULVj1 1 Bojcuu. Teopuja o Hafi3Mpamwy Kpo3
ozHOC Moh, 3Hama I IPOCTOPA, IOKasyje ce 1 Kao n3BecHa xereporonnja (Grbin, 2015,
str. 309). [TaHOnTHYKY MOJIET HAA3MPaEba M HAMeTakba HOpManusyjyhux cynosa nma cBoje
yTeMe/bembe y CPebOBEKOBHOM Pa3BOjy MCTPAXKHOT IIOCTYIIKA, a/IM C€ YMHU JIa U Jlajbe
3a[pyKaBa CBOj€ HajCHa)KHMj€ UMIUIMKaLVje — y IICUXOIOIIKOM CMUCTTY — IJI€ je Ped O CBe
YIIOpHUjeM HaMeTamy UIeHTUTETa YIIPKOC Ha3HAUeHOM OfICYCTBY IIOBE€3aHOCTIL.
Kprtuaku ofHOC mpema MCTOpujut ofpeheHNx MOMUTUYKIX U/ieja U BeHIX PeaTHOCTI
He yMamyje Beh [1031Ba Ha OCMUIIUbaBakbe YC/I0BA 38 HEKM HOBY ITOIMTIYKI IIPOCTOP, Ka0
u ofiroBapajyhe duononuriyke mapagurme 1 Hadesa CyBepeHOCTI. AKO Ou MHAVBYYaIHA
U [PYLITBEHA CTBAPHOCT d1i/le CTBApHE CaMo JIOK CY epdopMaTuBHe, OHAA Ot ce U IheHN
CydjeKTH HeIpeKUJHO cycpeTanyu ca MoryhHouhy npeucnuTnBama, (pe)rerutumanija
u (II)ocTBaprBarma OHOra LITO Ce Y AATOM MOMEHTY [OKasyje Kao HaTyPaln30BaHo ,ja~
u/umn ,mu’. TloTeHLMjal 3a OTIIOP U [ie/IoBalbe M3HYTpa MOfpa3yMeBao Oy KpeaTuBHY
ynorpedy COIICTBEHe IaTbe U TpayMe ¢ HybeM ocnodobhema u npoMere. Llyb oBor paga
je KpUTUYKO pa3MaTpambe IIpodieMa OfpKUBOCTHU eiliHOPenuiujckol ugeHmiuiieinia Kao
ina6noi enemenilia y nepyHICa®Y CTPYKTYpe KOTMEeKTUBHYX neHTHUKauja Ha KuM.

KOJIEKTMBHU MJEHTUTET

Hayuna nmutepaTypa 0 KOJTeKTUBHIM MIeHTH(UKaljaMa 3aCHOBaHa je Ha Pasyi-
YNUTYM TOPUjCKUM IO3UIMjaMa ¥ COLMONIONIKIM IIepCIeKTHBaMa, IIpeMa HeM30CTaBHO
IofipasyMeBa pasMaTrpame JUHAMIKe OJHOCA KOJIEKTVBHOT U MHAVBU/YATHOT. Y COIO-
JIOIIKYM HayKaMa 3aCTYIUbEHO je CTAHOBUIIITE /la KOTEKTYBHA CBECT ITPE/ICTAB/ba HajBUIIN
odmk neuxdakor xxusora (Popié, 2021, str. 43). Ilpencraspajyhu ,,cBecT cBecTi; OHa je
caJp>KaHa y MEHTA/INTETy NOjeiMHIIa, A/ ¥ Y MEHTA/INTETy KOJIeKTUBUTETa KOjU YMHA
»MHOIITBO MebhycodHo crojennx nojenunaunnx gyxosa“ (Durkheim, 1982). Pasmarpajyhn
OBaj HIBO KOJIEKTUBHE CBECTH, yKa3yje ce Ha HafiMON KO/IeKTUBUTETA Y IIPUHYAY KOJIEK-
TUBHUX IIpeficTaBa. KolexTuBHe 1ojaBe Tpedano du mocMarpatu Kao ciiéapu. VI3 opor
CTaHOBUIITA — T3B. CTPOTOT COIMOMOIIKOT JIeTEPMIHI3MA — IPON3/Iase dPOjHI eleMeHT
KOj1 KOHCTPYMIIY KONeKTMBHY cBecT. IToper ocTanux emeMeHaTa (uyeje, mieanu, mpesicTa-
Be, ocehama, KOMEKTVBHA CIJIa) Ha KOje je paHuje ykasaHo (BupeTi: Popi¢, 2021, str. 41),
KOJIeKTUBHe KaTeropuje ogpebyjy ce kao mocedna Bpcra MopanHe HyHOCTI. Ko/ekTiBHa
CBeCT CafipyK1 HU3 KOMeKTUBHYX IpepictaBa (Durkheim, 2007, str. 17), xoje mpuHynHO yTHIy
Ha VHAMBHUJyaaHe CBeCcTH. TakBe mpeyicTabe 3aByice off MOPGOIOruje KOMeKTUBUTETA 1
IETOBIX MOPA/THUX, PEIATHjCKIX, eKOHOMCKIX U Ipyrux ycraHoBa (Popic, 2021, str. 42).
Penuryjcku >kxuBoT O10 d11, CTOTa, IPENO3HAT Ka0 »,Hajy3BUILEHM)U OONMUK " MM ,,CaXKeTI
M3pa3 CBEKOMMKOT KomeKTuBHOT 1BoTa“ (Durkheim, 1982, str. 380).

Pasmarpajyhu oBy AUHAMUKY MHUBUAYATHOT M KOJEKTUBHOL, MHOTHU ayTOPY Ha-
CTOje la YKa)Ky Ha CTPYKTYPy UAeHTUMKALMja 1 YTBPJie XMjepapX130BaHY HI3 OKBMpa

> OsamnocedHa BpCTa MOPaJ/IHE HY>KHOCTU IIPENICTaB/ba KOJIEKTMBHY TBOPEBIUHY, OTHOCHO ,,OKBMP

y KojeM ce pacriopebyjy Hallle eMnmpujcke KOHCTaTalMje 1 KOju HaM OMOTyhyje 1a MX MUCIUMO, TO
jecT a MX BUAMMO C jeflHe CTpaHe 3axBasbyjyhm kojoj hemo Mohn fia ce MOBOOM HUX CIOKUMO C
apyrum yoBekoM* (Durkheim, 1982, str. 336).
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npumagHocty. OCHOBHA iMjIeMa jecTe Koja KaTeropija, OHOCHO KOju ,,HVDKI O8/INK
arcTpakiuje” mpefcTaB/ba NPUMapHN Y0BeKoB upeHTnteT. EHToHN CMut (Anthony
Smith) nucao je o monHOj, TepuTOpPUjaTHO]j, KIIACHO]j, BEPCKO]j MU €THUYKOj KaTerOpUju
Ka0 OHOj KOja je MIMaHEeHTHA CBAKOM MHAMBUAYATHOM ja (Smith, 2010, str. 15-21). Bepcka
U eTHMYKA KaTeropyja od/MMKyjy T3B. KyNITYypHU KONEKTUBHY uaeHTuTeT. AyTop (Jenkins,
2008) Koj1 je cBOj HAYYHU paji IOCBETUO U3y4aBarby KOTEKTUBHOT )XIBOTA CMAaTpa Ja Io-
jemMHAIL CTIYe U Ofp>KaBa MHAMUBU/YaIHY I KOJIEKTUBHY CBECT TaKO LITO I'Pajii COIICTBO,
IIOTOM POJHM U €THUYKIM MAEHTUTET. YHYTap CTPYKTYpe KOMeKTUBHUX UjeHTI(uKaIja
HajBa)XHUje MeCTO 3ay3MMajy COIICTBO 1 popi’. ETHMYKa IPUIIATHOCT je HajHeIIoCpenHje
00/IMKOBaHa JIOKa/THMM KOHTEKCTOM, 4eCTO 3ay3MMajyhu mpuMapHO MecTO Y HOMEHYTOj
CTPYKTYpY, IIpYU 4YeMy HUjelaH Off TUX IIPYMapHIX XUjepapX130BaHUX Od/INKa NAEeHTU-
¢dukanyje HUje UCK/bYINBO MHAVBIIYAIaH, HUTU Ce Kao II0jaBa I'Paji caMo TUM IyTeM
(Jenkins, 2008, p. 70).

Vmajyhn y Bupy Oupkemos (Emile Durkheim) gonprHoc Tymadersy KOmIeKTHBHIX
upeHTH(UKaLja, CaBpeMEHj! COLMOMOMKY IPUCTYIIN II0Ia3e Off CTaBa 1a KOJIEKTUBHU
UIEHTUTET IPENCTaB/ba KOHCTPYKIUjy HajBUIIET HIBOA ancTpakuuje (Golubovié, 1999),
opu YeMy pasandaute popMe KOHKpeTHUje ofpehennx cumdommakux rpanuia odpasyjy
XMjepapxn3oBaHe OKBUPE U CTPYKTYPY KOJIeKTUBHMX uaeHTnuKanuja. Tako ce MOxe
nopsyhi fja cy cBe Be/luKe APYILITBEHe YCTaHOBe poleHe u3 penuruje, amu caMo 3aTo jep
je, IUPKEMOBCKI PeYeHO, »ufeja apyurrsa gyura peruruje (Durkheim, 1982). Perruja je
pobena y mHAMBMTyanHOj CBeCTH, HodMjajyhu moTom konekTuBHY 0OmyK. IbeHe KoneKTBHE
IpefcTaBe M3PpaXkaBajy ce y OKBUPY IocedHe MOpasiHe 3ajeqHulle. VICTaKHYTH e/leMeHT OBe
CBeCTH CafipyKaH je Y TPaHCIieHIeHTaIHOj cuMOonu3aLuji u onpenmehersy rhie je eo jenHak
nemnan’ (Popié, 2021, str. 42). Mopai mo4nbe TaMo Ifie IOYNIbe IPYITHY KUBOT, TO jecT Iie
nocToju BesaHocT 3a rpymry (Durkheim, 2007, str. 120). KonekTBHa Be3aHOCT K0 BE3aHOCT
3a IpyIly HEOIBOj/BA je Off Mjieje Be3aHOCTH 3a MOjeIHIIA KaO KOJIeKTVMBHOT IPUIIaTHUKA,
OJIHOCHO WIaHa rpytie. VI3pakaBarbe JI0ja/IHOCTI IIpeMa Ipymu noppasymesahe 1 nussecHy
JIOjaTHOCT IIpeMa BeHUM WIAHOBMMA Kao HojefMHIVMa (MHAuBugyaMa). Ilogpasymesa
ce ma Moxke mohu mo VHTEH3UBHUjer ocehaja OBe BpCTe KOJIeKTVBHE JMIeHTUNKaLIje,
nocedHO OHZIA KaJja je ped O OJIHOCY BEPCKOT VM eTHOHAIIMOHA/IHOT, 3 TEPMIHOJIOIIKI Ce
odjamrmasa 1 Kpo3 ,,KOIEKTHBHO caMoodokaBame” (Hajuerhe IpUKpUBEHO, IPUTajeHO,
a/In ¥ BUPYNIeHTHO, HacuitHO) (Popi¢, 2021, str. 42). Ako ce MomepHO 00a 03HaYaBa Kao
»[00a HallMOHaMM3Ma ', OBaKBa BPCTa caM00d0)KaBarba I0jaB/biBasIa Ol ce ,,y OTBOPEHU)Oj
dhopMu 1 TO IIpeTeXXHO IpeMa CeKy/IapHUM KOHCTPYyKIMjaMa Koje c/laBe Hallljy, OffHO-
cHo HapoaHy Kyntypy (Gellner, 1998, str. 77). Y cBakoM IOr/Iefy, KOJIEKTUBHA BE3aHOCT
HEOIIXOJIHA je 3a M3Tpafiby CTadWIHe CTPYKTYpe KONMeKTMBHIX njeHTI(UKaLja, Koja 1
nojenuHy odesdenua ocehaj MHANBITyaHE U KOTEKTUBHE CUTYPHOCTH 1 KOHTHHYUTETA.

¢ Hawume, ,,COIICTBO je OCHOBHM, IPMMapHI UJCHTUTET , IPEMJia ,, PO OpraHM3yje HajpaHumje Jc-

KyCTBO U MIHTETPUCAH je y MHAuBuAYyanan ocehaj concrsa” (Popic, 2021, str. 50).
7 Kako je Beh sanucao [Inpkem: ,Kkaj ce HeKo cBeTo duhe mofenu, y cBakoM Off CBOjIX AeoBa
ocraje y nenoctu paBHo camome cedu (Durkheim, 1982, str. 212).
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PEJIMTNJCKA OCHOBA KOJIEKTVMBHOI UIEHTUTETA
- USBMEBY ETHMYKOT I TPALAHCKOT

Pennrmjcka ocCHOBa KOHCTpYMCarba KOJIeKTUBHOT IEHTUTETa IpefiCTaB/ba U3pas
3ajeHMYKe KYAType U oCcedHO je BasKHA OHZA KaJja je YIPOXKeHa CTPYKTypa KOJIeKTUB-
HUX ugeHTnduKauja. Tpanchopmucame peUIMjCKMUX TPAaHNIA Y KYITYPHE U BBUXOBO
CTamame ca eTHULuTeTOM (Bumety Buute y: Popié, 2021) mpencTaB/ba IpodIeMaTnKy o
K0jOj ce HellpecTaHo MMIIIe, IIPeMia CBe TO MOXKe JONPUHETH eTHUYIKOM HallMOHAIU3MY
¥l HETPIIE/BUBOCTY Kao IITO je dMJIo KapaKTepycTU4YHO U 3a nogpyyje KuM. Cmatpa ce fa
CPIICKM VIICHTUTET, YOCTAJIOM, IIPAIIaJia HU3Y TAKO XMjepapXMjcKy OO/IMKOBAaHUX CTPYKTypa
KOJIEKTUBHIX MfieHTU(UKALja Koje y pasmnanTyM popMama ,,3aipyKaBajy CHaXHe BepCKe
crione 1 amdneme” (Smith, 2010, str. 20). PekoHCTpyncame NAEHTUTETA HA PEIUTUjCKUM
OCHOBaMa JJONPUHOCH jadary HOBe MHTerpaluoHe cuie. ETHuuka npentudukanmja Ha
npoctopy KuM ,,uecTo ce mpenosHaje Kao OHa KOja II0YMBa Ha BePCKOj MPUIIAHOCTH, IITO
odjalmaBa 3aCTYI/BeHOCT YIOTpede TepMIHa ‘eTHopermrujcku ugentutet (Duijzings,
2005, str. 48). KocoBcky MUT 1 ,,KOCOBCKa JIeT€H/ja" YMHUIIV Cy OCHOBY KOjoM ce dpaHmo
UJEHTUTAPHI CMIICA0, a TOME CY JOIIPMHOCK/IN KaKO LIPKBA, TAKO 1 KIepuKaHO-rpahaHcka
unTenureniyja (Popovié, 1977, str. 51). Ha oBoM mpocropy Harija je Hajuenthe ogpaskaBasa
IPUMOPAMjaTHYU KapakTep, Hocehn 3Haueme ,Harnopopuie” (Smith, 2010). To je jexna
BpcTa ,,MeTadopudIKor cpopcTBa“ Koje Tpeda dpauurtu go cMptu (Eriksen, 2004, str. 53).
OBakBU KOHILENITHU 00jeANIbYjy IpefcTaBe O 3ajelHNYKO] KPBU U 3ajeTHUYKOM IOPEKIY
koje du Tpedaso (of)OpaHNUTY IOIYT CBETUIHA Y3 IOABUT 0e3yC/IOBHOT XXPTBOBAaba COII-
cTBeHor XuBoTa. Tepuropuja KuM moxke ce n3nBojut Kao mpumep BeuHe (dopde) semme
iipegaka 3a ode parom 3axsahene 3ajeguniie.

Y norneny Tymadera MeCTa peluruje y CTPYKTypy KOTeKTUBHMX UeHTUUKaLnja,
jaBIba ce MUTabe OJHOCA eTHIYKOT U TpahaHCKOr. Y aHa/lIusy TOr OfHOCA JOMUHAHTHA je
IPeTIOCTaBKa 1a ,Ky/ITyPHAa XOMOT€HOCT HIfje JOBOJ/bHA 32 KOHCTUTYNCakhe MOfIepHe Ha-
nuje” (Popi¢, 2021, str. 90). 3a TakBy HaLujy, Koja ce fepuHUIIe K0 ,,3ajeqHnIa rpahana”
(Schnapper, 1996), HajsHauajHMja je 3ajemHIIKa uzieja japHOT Hodpa (Popi¢, 2021, str. 90).
Y camom cpenumrry ose IIHamnepose (Dominique Schnapper) upeje MofepHe Hatuje Haasu
ce Hadero IpaBa rpabhaHcTsa, omoryhasajyhu fa ce o ancrpakTHor rpabannHa 13Bpum
TpaHCIeH/IeHIMja TocedHUX (OMOOMKMX, MCTOPHjCKUX, eKOHOMCKIX, [PYIITBEHNUX,
BepCKUX WM KYITypHUX) npunaguumrasa (Schnapper, 1996, str. 62-63, npema: Popic,
2021, str. 91). la 6u ce TO oCTBapMIO, HEOIIXOHO je PasyMeTH APYIITBEHN TPEHYTaK y
KOjeM ce BpIIM MHTepUopu3alyja ApyITBEHOT 3Halba, OJHOCHO HAau4MH Ha KOjU Ce ufieja
OIILITET Odpa MOCTENIeHO MHCTUTYLMOHAIN3Yje. YcBajarbe (II0yHyTpUBalbe) OBOT 3HaIba
BpIIM Ce MHCTUTYL[MOHATHUM IyTeM, HalIMe NHTePHOPU30BambeM Hjjeje OIIITET fodpa
(public domain), mto 3Ha4M [a je Ha eIy U CTanarbe KOJEKTUBHOT C TMYHUM UJeHTHUTe-
toM nojeguHIia (Popié, 2021, str. 91). Ykpydyjyhn BaKHOCT KOjy MMajy CBeTa TEPUTOPHja,
jyHaK U 371aTHO 1003, M3MUIIJbakbe TPaJIfyje MPeCTaB/ba YCIOB MTOCTOjamba CBaKe Halluje
(Schnapper, 1996, str. 107). llIHantepoBa Te3a pelpeseHTyje Ujejy feMOKpaTcKe Haluje
U CeKy/JIapHe Ip)KaBe, IpeM/ia OHa ,,He yKa3yje Ha noucroBehnBame Hallje ca JpXKaBoM
VIV Ca eTHIIKOM 3ajefHMI[oM, Beh Ha pasmuky usmely MopiepHe Hanuje u Ipyrux mom-
TUYKMX jefVHNIA — TYMe LITO ce MepuIy IOMUTUYKe MHTeTpaljuje Ipumofaje Mepuio
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mpasa rpabancrsa” (Popi¢, 2021, str. 91). [Ipyrum peunma, Haumja HOCTaje 0OjeKTUBHA
»IPYIITBEHA CTBAPHOCT KPO3 ABOCTPYKU AMjaIeKTUYKM OHOC C €THIYKOM 3ajeIHUIIOM
(mmn 3ajegHuniama) u ¢ gp>xasoM” (Popi¢, 2021, str. 91).

Vimajyhm y Bupy pedeHo, TMImn4HO rpah)aHcKo cTaHOBMINTE 3HAYMIO OM 1A ,,Hanuja
He MOpa Jia Iofipa3yMeBa XOMOTeHY IIONUTUYKY 3ajeJHUITY yTEME/bEHY Ha je[THOM je3UKY,
WIM €THUYKO] ¥ KOH(EeCHOHAIHOj IPUIIaHOCTH, Behl je IbeHO 3Hauerbe 0OMYHO 3aCHOBaHO
Ha HaJMONN MM He3aMeH/BUBOCTI ‘KYATYPHUX J0dapa’ Koja ce 4yBajy 1 Heryjy ypaso
3axBa/byjyhu toj mocednoctu” (Popié, 2021, str. 92).

ETHudke rpaHuiie cy IpoMeH/bMBe, JOK eTHUYKU MAEHTUTET MOXKe OUTH OffpXKaH
ycren HeroBama ocehaja koHTuHYnTeTa U cradunHoctn. CrBapame Apkase®, BojHa MOOU-
JIM3aliyja M OpraHN30BaHa Bepa II0CTajy IpeCyHe 3a TAKBY BPCTY IPOAy’KaBarba eTHIYKIX
npentureTa (Smith, 2010). CumOomuka pernpeseHTannja 1 BepcKa IpaKca 4ecTo Cy 3Ha-
JajHe y OL[pTaBamy eTHIYKIX I'PaHNIIA, YCIIOCTaB/bajyhi MOCTEIeHO N3BECHO HAIMOHATHO
Hacnebe, ak 1 y ciyuajy Kaja je oHO pasBMjeHO caMo y HeoipeheHUM 1 pe3upyanHum
odmuunma (Popié, 2021, str. 76).

METOIOJIOIIKA ITO3AIVIHA MCTPAJKMBAIbA

VcTpaxxuBarme je 3aCHOBaHO Ha KBAaHTUTATUBHO] CTpaTeTHju KOja je TIofipasyMeBaa
aHKETHO IPUKYI/bakbe IOofaTaka U IPUMeHy/Kpealujy oaropapajyhux MepHux MHCTPY-
Menara. [TpBo nuTame Ha Koje 0Baj paj] HACTOjU Jla OATOBOPYU OTKPUBA Jia /I je, U Y KOjOj
MepH, BepCKa IPUIAJHOCT BaKHA UCTPAXKMBAHOj IOIyIaluji. Mepeme IpoLjeHe BaKHOCTH
ocehaja Ko/IeKTHBHe IPUIIAfHOCTH M3BPIIEHO je Ha MOAMGUKOBAHO]j CKa/IM KOjy Cy paHuje
TeCcTVpaIy ayTopy Ha xpBaTckoj momynauuju (Cifri¢, Nikodem, 2006). [Ipyro nmutame je
odyxBaheHO aHaM30M ITOBepemba y APYyIITBEHe MHCTUTYLHje Ha caBpeMeHoM KuM. Hanwme,
MIa)K/bYIBO KPEMPAHMM MHCTPYMEHTOM MEPEH je CTEIIEH IT0BEPEma Y 29 MHCTUTYLIMja KOoje
menyjy Ha KuM, Ha 0CHOBY LilecTOCTeIIeHe CKajle Koja odyxBara cefehe ogrosope: ,Huka-
KBO', ,MaJI0", ,,0Cpeftbe ", ,,BENNKO", ,,BeoMa Benmnko“ 1 ,,He 3HaM " (Popié, 2021, str. 149-150).
Mepeme HIBOA TTOBeperba y HajBaXKHIje APYIITBeHe MHCTUTYIMje 0OyXBaTUIIO je M MAaTUIHY
BEPCKY 3ajeHMITy KOjoj IPETIIOCTaB/beHO IPUIIaZia MICTPAXK/MBaHA CTYLEHTCKA MOITy/Ialija.
[Mocnenmwe nurame Koje he dUTH pasMOTpeHO Y OBOM pajly OBHOCKIIO Ce Ha PEIUTHUjy Kao
TayKy CyCpeTama, OJHOCHO TauKy pasfiBajaiba MIaJUX pPasandnuTe eTHMYKe IPUIIATHO-
cTu. AHa/M3a efeMeHaTa Koju gonpuHoce ocehajy 3ajeguuinTsa Mehy cBUM eTHUUKUM
3ajepHuniaMa Ha KuM sacHoBaHa je Ha paHUje JeUHICaHNM KOMIIOHEHTaMa ITIOTUTUIKOT
UfleHTUTeTa (€THMYKO-KYITYPHOj, TpahaHCKO-ITOMUTIYKO] ¥ COIVjaTHO-KOMYHAITHO])

8 Kapa je peu o cTBapamy ip>KaBe, IJTABHO IIUTakbe jecTe fja JIJ Ce Halluja U3jeHauyaBa ca eTHIY-

KOM 3ajeTHMILIOM MM TIPETEKHO TEXM OICTAHKY Kao HallMja-MONMTUYKA 33jeTHUIIA. , AKO, 9aK 1 Y
Hay4YHO] TUTEPaTypPH, pajio MEIIaMO HaIijy C ETHMYKOM CKYTIMHOM, TO j€ 3aTO IUTO CBaKa eTHUYKA
CKyIMHa, y 10da HaIlMOHaIM3Ma, MOJKe Ia Y MMe IIpaBa HapoJja Ha CaMOOIIpeie/berbe 3axTeBa fa dyne
IpM3HATA KA0 HallMja-TIOMUTHYKA jefUHNIA. [...] AKO 4ecTo usjefHayaBaMo HalMjy C IP>KaBOM, TO
je 3aTo LITO Ap>KaBa IpeTeH/yje Ha To fa dy/e u3pas Heke feMoKpaTcke Hauje“ (Schnapper, 1996,
str. 46). Y cBakoM C/Ty4ajy, yTBpheHn cy ¥ crierinduaHmju Ha4MHY Ofp)KaBarba e THUYKIX 3ajeHNIIA,
MeDhy kojuMa cy Bepcka pedopMa, KYITYpHO 1103ajM/bUBabe, HAPOJAHO yuelnhe, Ka0 M MUTOBY O
eTHUYKOM 13d0py, onHOCHO nsadpanoctyu (Smith, 2020, str. 61-64).
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(Ross, 2019, p. 45). Ped je o ;BaHaeCT efieMeHAaTa, OGHOCHO BPETHOCTH KOje IIPUIIAJajy TUM
KOMIIOHeHTaMa, Mehy kojima je u penurnuja. [TaBHI MeTOFOIOIIKY 3a[aTaK IIOPasyMeBao
je Iia ce aHAIM30M y4eCTalOCTH OATOBOPA UCIIUTAHNKA UIeHTU(UKYje Ta /1 penuruja
TOIPUHOCHU Kperpamy ocehaja sajegauinTsa Meby eTHuuknM 3ajenaunama Ha KuM u koje
MECTO 3ay3JMa y HI3Y U3IBOjeHN)X HajBUILE/HajMarbe BOXHUX €/leMeHaTa.

Y3opak ucrpaxusama (BuseTn suite y: Popi¢, 2021, str. 151-153) odyxBaTno je
ozroBope 601 ncnuTaHNKa, KOjU Cy ZOOPOBOBHO YUECTBOBAIN ¥ OH/IAJH aHKETI. Y30paK
je bopMupaH mpemMa KBOTaMa 1 IIPefCTaB/ba UCIIUTAHNKE 13 CTYIEHTCKe MOMy/IaLije Ha
KuM™. Tpu nomeHyTa nctpakupauka murama duhe npukasaHa y OIHOCY Ha TpU Tpylie
mnagux Ha KuM y cxnmapy ca paHuje fepMHMUCAHOM CTPYKTYypoM y3opka. CTpyKTypa
y30pKa OBOT MCTpaKMBamba d1/a je KBOTMpPaHa I Tofie/beHa Ha JBa cTpaTyMa'' mpema
Y>KOj TEPUTOPUjaTHO] ¥ M3BOPHOj €THMYKO] MPUIIAJHOCTY MCIUTAHNKA KOjU )KMBE Ha
oBoM 1oapyyjy (Popi¢, 2021, str. 153).

PE3YJITATY M IMCKYCHJA

V uctTpakuBamuMa 0 0OIMKOBAbY KOJIEKTYBHOT UIEHTUTETA Ay TOPU MHTEHI[VIOHATHO
KODVICTe HEeYTPAIHIjU U LLIVIPY TEPMUH, KO LITO je ,,APYLITBEHN UeHTUTET . Y TOM IOITIERy
KOHCprKLU/IOHa OCHOBa )IpYIHTBeHOI‘ NIOEHTUTETA CaCTOja)'[a 6]/[ ce on ,,II€T TEME/bHUX H-
IVBYIYaJTHVIX VJIU KOJIEKTVMBHIIX OJHOCA’, a OHY OM O3HA4YaBaJIN ,,0HOC IIpeMa cedu, IpeMa
gpyiuma, ipema ceeiity, pema tpupogu u npema doiy” (Cifri¢, Nikodem, 2006, str. 175).
Y ckmafy ¢ TMM IPUCTYIIOM MCTPAXXMBAUN MOTY U3[JBOjUTH 1 OfroBapajyhe KoHIenTyanHe
IMMeH3Mje OPYLITBEHOT MAEHTUTETA, KA0 LITO Cy COLMjaIHA, KYITYPHA, TEPUTOPUjaIHA,
HOpOAMYHO-popHa 1 o1 (Bupetu Butte y: Cifri¢, Nikodem, 2006; ymopemuru: Popi¢, 2021).
HaBeI[eHI/IM IIPUMEPOM U3BPUICHO je eMHI/IpI/[jCKO TECTUpamkbe KOMIIOHEHTU APYWITBEHOT
U/IEHTUTETA, IIpe CBera Ha MOAPydjy XpBaTcKe, Kaja je IOTBpheHa ,,yTeMe/beHOCT IeT
AMMeH3Mja COLMjaTHOT UAEHTUTETa  KAo IITO CY KYITYPHA, COLMONPO¢eCHOHAHA, Pe-
THOHA/IHA, HAlIMOHATHO-BePCKa, u cycepcko-nokanHa (Cifri¢, Nikodem, 2006, str. 199).
VcTpaxknBareM KOJIEKTUBHOT U/IEHTUTETA CPIICKE 1 a/IdaHCKe CTY/IeHTCKeE IOMy/Ialyje Ha
KuM mctum nocTynkom ugeHTudguKoBaHa je CTpyKTypa KOIeKTUBHUX UAeHTHdUKaLnja
KOja Ce CacToju Off Pa3IMYUTUX OKBMPA IPUIAJHOCTI XUjepapXujcKu nopehanmx ox:

?  IlpuKymbame IpMMapHIX MCKYCTBEHMX IIOfaTaKa CIPOBefeHo je Ha 0CHOBY Google Forms cod-
TBepa TokoM 2020. TofiyHe Ha IOMy/IALIj/ CPIICKOT ¥ a/IdaHCKOT yHIUBep3uTeTa y IIpuinTunm, To ject
Ha TIOIy/Ialluj) CTyfieHaTa YHuBepauTeTa y [Ipumrinnu ca npuBpeMeHyM cepuiuteM y KocoBckoj
Mutposuuu u cTyfente Yuusepauteta y Ilpuurrunn — ,,Xacan Ilpumrnna“ IIpocedna crapoct
MCIUTaHUKA ca CPIICKOT (PacIloH rofyHa je off 18 1o 45) 1 andaHcKor yHUBep3uTeTa (PacIIoH FOfNHA
je ox 18 o 33) msHOCH 22 rOfUHe.

' VImajyhu y Bupy mocrapjbeHe IijbeBe MCTPaKMBarba, K0 I HEOIIXOHOCT IIpMMeHe CHEKHe
Tpy/iBe y HAUMHY j0dMjarba OHJIAjH MOfjaTaKa, y30pak je duo mpuropan (Popi¢, 2021, str. 151).

"' TIpBu cTpaTyM 00yXBaTHO je CTyIeHTe 13 cpIicke 3ajefunuiie (N = 274, 56,7%), Ipu 4eMmy je 1o-
Ie/beH Ha JiBe TIOATrPYIIe — HOACTPATYM CPIICKUX CTyAeHaTa Ha ceBepy (,Cpdu Ha ceBepy”, N = 156)
¥ IIOACTPATYM CPIICKUX CTYAEHATa 13 CpelHa jy»KHO off VIdpa, koja ce 4ecTo OfHOCK Ha IIOpyYje
eHkmaBa Ha KocoBy u Metoxuju (,Cpdu jyxxuo op Vdpa“, N = 118). [Ipyrom cTpaTyMy npunanajy
CTyeHTH 13 a/idaHCKe eTHIYKe 3ajenHnie Ha KocoBy u Metoxuju (,Andanuu’, N = 209, 34,8%).
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1) reHeasyIOIIKO-eTHIYKE, 2) conmornpodecuoHaHe, 3) T0KaTHOKOMYHaIHe, 4) KyJITypHe
u 5) reononutnuke gumensuje (Popié, 2021, str. 274).

[Monpydje KuM manac Huje BuiIe ofpeheHo T3B. TpagMIIMOHATHUM MOJETOM KO-
JIEKTVBHOT MIEHTNUTETa, KOjI je IOofipasyMeBao JOMUHAHTHOCT eTHOpenurujcke gpopme
npunazHocTy. TpauIoHaIHy HapaTUB M0APa3yMeBao je IPUMOPANjaTUCTIYKY OHOC
IIpeMa HaIlIOHA/THOCTH, IIPY YeMY je KOJIEKTMBUTET MMAo IIPeB/IACT HaJl IojenHIieM. T3B.
HOBa (KOHTpa)Hapalyja KOHCTPYKTMBUCTUYKY je yOd/mIueHa, TaKo fia ce ’bOMe HaI/lalllaBa
KOHCTPYKI[VIOHA OCHOBA IIPOLIOCTY (HITP. KOCOBCKOT MITA) U IIPEB/IACT MMA VHAVBIAYATHO
(ersucTeHIMjamHoO) Hag KOMeKTUBHMM BpenHocTuMa (Tolvaisis, 2013, p. 227). MuryesaBame
TPaAMILIMOHATHOT HapaTNBa O M3BOPHOM €THNIKOM MieHTUTeTy Ha KuM He moppasymesa
aIICOTyTHO MOHNINTaBabe NocBeheHOCTN MojeMHalla OIICTAaHKY KoleKTuBuTeTa. Ha oBy
penedMHUIIN]y HAIMOHATHNX MHTEpeca, KojoM je odyxsaheHna u ogrosapajyha konextus-
Ha JIOja/IHOCT JIOKATHOT CTAaHOBHUIITBA, yTUIajIe Cy CBaKaKO MHOTO IIMpe APYLUITBEHE
npunyke. Of THX IPUIMKa Haj3sHAYajHMja je MHCTUTYIMOHATHO TIPENo3HaTa moTpeda 3a
KOHCTPYMCabheM HOBOT IpahaHCKOT MEHTUTETA, Te HOCTeANYHO 1 HOTpeda 3a IeKOHCTPY-
UcameM 3Hadera CTapuX U3BOPHUX UJIEHTUTETA CPIICKe U aldaHCKe eTHUYKE 3ajefHIIIe
Ha ToM npocropy. Ha repuropuju KuM opsujao ce crenyydad MHCTUTYLVOHAIM30BaHN
IpOLIeC ,,3aMUIIIbalba 3ajeHNIIE, KOjH je, IIpe CBera, mpaheH mpolecnmMa Kopudukaiyja n
nokymeHTanja. Kako je Beh yrBpheHo y mpeTxofHIM HayYHMM UCTPaKUBABIIMA, Y TUM
YCIIOBYIMA ,,CYCIIEH/JOBaHEe HOPMa/THOCTH  II0CESHO je 3HaYajHO aHaIM3VPATU OFHOC IBa
acnekra rpabancTsa (Vasiljevic’, 2016, str. 187), Tj. OFHOC ZTOKYMEHT/IHOT MJIV 3aKOHCKOT/
HOJIUTUYKOT, C jefiHe CTPaHe, V1 APYLITBEHOT MM TINIHOT/CydjeKTUBHOT acmeKTa rpahaH-
CTBa, ¢ gpyre crpane (Popié, 2021, str. 137). OTBOpEHO je NUTambe 1ITa je TaHAC OCTANIOo
132 €THOPEJIUTHjCKUX TPAHNUIIA KAa0 TPAAMILMOHATHO JOMVHAHTHUX OKBYPAa KONMEKTUBHMUX
upeHTudUKaIja oBor mpocTopa. la 1 je eTHOPEIUIMjCKI UIEHTUTET peBasuben nnu u
flajbe OCTaje JOMMHAHTHA (OpMa KOMeKTUBHYX MAeHTU(MKalLja Ha caBpeMeHoM KocoBy
n Meroxujnu? Haume, Konuko je MaaayumMa Ha caBpeMeHoM KocoBy BakHa BepcKa IIpUIaj-
HOCT 1 KOJIMKO IOBEperba M3pakaBajy peMa MaTUYHOj BepcKoj 3ajennuuu? la mm ossie
permruja gonpuHocu usrpanmsy ocehaja MehyeTHuukor 3ajegHnIITBA?

Y cBpXy OBOT pajia IpMKa3aHU Cy M3/IBOjeHN eMIIVMPUjCKU Pe3y/ITaTH, IIpe CBera
KaKo O ce Of[TOBOPIIIO Ha MUTakbe fIa IU PeTUrija MoXKe JONMPUHETI CTBapamwy ocehaja
MebyeTHnukor sajegHumTea Ha KuM. ITpodnemMy HOBOT IOMMTUYKOT IIPOCTOPA U KOH-
CTPYKILMIOHE OCHOBE HOBOT IIOIMTUYKOT MJeHTUTETa CBaKaKo yIyhyjy Ha nmorpedy muper
U Lyd/ber TyMauema ,HaAUAeHTUTAPHOCTIE KOCOBAPCKOT npeHTnTeTa” (Bupetm: Maloku,
Darks, Van Laar, Ellemers, 2016; 2018).

PesynTartu Koju ce ofHOCe Ha IIPETXOJHO HaBefleHa VICTpaKMBauKa nuTama duhe
IIpMKa3aHa y OBOM fiely pafa. Ha HuBOy LienokymHe ncnmruBane nonynanuje (N = 601)
ocehaj IpumagHOCTH NCTO] BEPCKO] 3ajeffHUIIM BaXKaH je 3a BUIIIE Off IIOJIOBYHE VICIIUTaHUKA
(y mormynocT 3a 34,3%, IOK je Ba)kaH U 3a 25,6% MCIIMTAHMKA), a/lN je OH HeBa)kaH U 3a
cxopo 1/4 crimtanuka (y MOTITYHOCTHM HeBa)kaH 3a 16,3%, HeBakaH 3a 7,8% UCIIMTaHMKA).
[TpunagHOCT CBOjOj BEPCKOj 3ajeIHILIN OLietbyje HUTYM Kao BaXKHY HUTI Kao HEBaXXHY 16%
UCINTaHMX CTyfleHaTa ode eTHNYKe Ipymalyje ca ope Tepuropuje. [Topehemem ca apyrum
OKBMpUMa KOJIeKTUBHE IPUIIAJHOCTY YTBPHEHO je Ia 0Ba IPUIIAHOCT (MAaTUYHOj BEPCKOj
3ajefHMIN) 3ay3/Ma CeAMO Off YKYIIHO JieceT HajMarbe NprxBaheHnX OKBMpa KOJIEKTUBHE
npunagHocTy Mehy MIaiMa CTyfIeHTCKe MOIyIalnyje Koju fonase ca 0da MCTpakMBaHa
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yHMBepsutera. IlocMaTpaHo IIpeMa TepUTOPMjaIHO-eTHIYKOj JUCTPUOYLMjU Y30PKOM
odyxBaheHuX UcIMTaHNKA ITOKa3yje ce fia je 3a CTyfleHTe a/IdaHCKe eTHIYKe IPUIIaJHOCTH
ca Tepuropuje KuM ocehaj mpumagHocTH /byfiiMa MCTe BepcKe (MyCTMMaHCKe) 3ajeHNIie
Ha YeTBPTOM MeCTY Off ieceT HajMarbe MpuxBaheHnX OKBUpa KOMEKTYBHE TIPUIATHOCTIL.
3arum, 3a CTyfIeHTe CPIICKe eTHIYKe IpUIafHOCTH ca ceBepa KuM oBaj ocehaj mpumnagHocTn
(IpaBOC/TaBHOj 3ajeHMIIN) Ha/Iasy ce Ha OCMOM MeCTY y HU3Y JleceT HajMarbe IpuxBahe-
HIIX OKBMpa KOJIeKTVBHe npuagHocT (19,3%). IlogaTak o dpojy mpeTeskHO MO3UTMBHUX
OJITOBOpA Y YAIeTy OCTa/IMX KojuMa ce Mepu ocehaj IpuIagHOCTI MCTOj BePCKOj 3ajeHIIIN
YOUY€H je y IOACTPaTyMy CTyfIeHaTa CPIICKe eTHIYKE 3ajeJHIILIE KOji KIBE Ha IIOAPYYjy T3B.
jy>xHo o dpa. Hanme, mehy oBuM cTyzeHTHMa, KOjU JOTTa3e U3 T3B. €HKIIaBa, yTBpheHa je
BIICOKA B&XXHOCT ocehaja mpumagHOCTH /byfiMa IIPaBOCIIaBHe Bepoucosectn (3a 82,2%
UCIIUTAHVKA OBE OATPYIIe), Te je 1 oBa (hOopMa KOMEKTHBHOT MICHTUTETA 3ay3e/Ia [IETO MECTO
y XUjepapxXujy HajsHauajHUjuX OKBUPA BIXOBE CTPYKTYpe KOMeKTUBHMX MeHTUMKaIja.

Jpyro n3gBojeHo MuTame OHOCH Ce Ha ITOBepeme y CBOjy BepcKy 3ajemHuiy. Opa
MCTpaKMBaHa TIOITy/IAIja M3PasyJIa je BEMKO II0BEpere y CBOjy BEPCKY 3ajeqHNIY (Be-
OMa BeMKO 45,6% MCIIUTaHNKa, BeMMKO 22%). O meceT CPIICKMX MHCTUTYIIMja CPIICKN
CTY[eHTH HajBUlLe BePY]jy c80joj sepckoj 3ajegrunu — CIIL (jy>xHo ox Vdpa M = 4,49,
63,6% BeoMa BeNMKO 1 26,3% BeNUKO NoBepeme; ceep M = 4,40, 62,8% BeoMa BeINKO U
23,7% Bemuxo nosepeme) (Popic, 2021, str. 237). AHanmmM3a pesy/Irara IOATPYIIe CTyAeHaTa
andaHCKe eTHMYKe NPUITaJHOCTH ca Teputopuje KuM mokasara je 7a je BIXOBO MOBepermbe
pe3epBICaHO Ha IPBOM U IPYTOM MeCTy 3a rpal)aHcKo-IIONMMTHYKe MHCTUTYIIHMje, 300T
Yera je IbJXOBO IIOBepeme y MaTUYHY BepcKy 3ajeguuny (M = 3,08, 26,8% Beoma BeluKo,
17,7% Benuko, 27,3% ocpefbe moBepene) TeK Ha TpeheM MecTy.

Kaga je ped o BpeiHOBamby penuruje Kao moTeHIujanHe Tadke MehyeTHmdxor cycpe-
Tarba, OIFOBOPY Ce€ MOTY TYMA4MT/ TOTOBO Ha MICTOj IMHMjU KAO IPETXO/jHA IBa IUTamba.
Beoma manmu Opoj cTyfieHaTa CPIICKOT e THUYKOT MOPEKJIa ca jyra OBe TepUTOpuje NieH-
tuduxyje penurnjy (14,4%) Kao jemaH oy eeMeHarta Kojyu MOry gonpuHety MehycodHom
npudmmKaBamy IpUIAJHUKA PasININTUX eTHUYKMX 3ajegHna Ha KuM. Jompuuoc
penuryuje KOHCTPYKIMjY HaJHALMOHAMHOT (IIOMUTHYKOT) uieHTUTeTa Ha KuM n meby-
€THMYKOM CY>KMBOTY Ha MCTOM IIPOCTOPY Bpe[JHOBAJIA je MeTHHA MCIUTAHMX CTy/leHaTa
y ode mpeocTae IOATPYIIe MICIUTAHNKA — aI0aHCKe eTHUYKe IpunagHoctu (21,5%) n
CPIICKe eTHIYKe IIPUITQJHOCTH ca ceBepa ocMaTpaHor noxpydyja (20,5%).

Panujum ucrpaxupamwuMma (Bugetn: Gavrilovi¢ & Jovanovi¢, 2011) notspheno je ga
BepCKe MHCTUTYIMje Y>KIBajy IOBeperbe Y KOHTUHYUTETY, ¥ TO YI/TABHOM HajBIILIET HMBOA
y OffHOCY Ha ApyTe IoHyheHe MHCTUTYIIN]e, T1a YaK MaKo je 3adeexeHa caduja yuecTamocT
BepcKe mpakce. Penurija je cBakako 1 fajbe BeoMa BaXKHa UfIeHTH(UKALIOHA CIIOHA IBeMa
IJIABHUM eTHIYKIM rpynaMa Ha KuM, ann je oHa 03HadeHa Kao Hajcmaduja Tauka gujaiora
usMmeby oBe nBe rpyne mitagux. Mehykynrrypun fujaor Ha OBOM IPOCTOPY €THUYKY je
0Q/IMKOBaH, TaKo i ¥ OBa aHa/IM3a AVHAMUKe OffHOCa u3Mel)y TOMMHAHTHNX 3ajefHNIIA Ha
KOCOBCKOM IIOJPYYjy IpecTaB/ba IapajurMy MHBEp3yje IpYMapHIX TPaHMIA KOTEKTUBHOT
upeHTUTeTa U3 KoHpecnonanuux y etunuke (Popié, 2021, str. 133-134). [Tocmatpajyhn
alCTPaKTHIje, OBO MOZIPyYje S0 je KOHCTaHTaH MpUMep IeHeaIoIKO-eTHIYKe OCHOBE
usrpagme KoneKTuBHor uaeHTutera (Popié, 2021, str. 130).
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3AK/BYYAK

ITnrame MecTa €eTHOPEIUIMjCKOT UJEHTUTETA Y CTPYKTYPU KONTEKTUBHUX UTEH-
tudukanyja Ha KuM Moxe SuTy TymMadeHo ca CTAHOBMINITA OQjeKTUBHOT MECHTUTETA
U pefileUHMIMje OBOT MOMUTUYKOT IIPOCTOPA, a TOTOM U Ca CTAHOBMUILTA CYdjeKTHBHOT
UJEHTUTETA I HUBOA Iherose MHTepuopusanyuje. Ernopenurujckn npgentureT Ha KuM
Iocaf je MpefcTaB/basio TIABHY UJejy CIIOpera, 00jeKTMBMU3MPaHy KPO3 IBe OflBOjeHe
IpyIITBEHe CTBAPHOCTY KOje Cy d17Ie y CKIajiy ca MUSBOPHYM CPIICKVIM ¥ MI3BOPHUM aIdaH-
ckyM npeHTUTeTOM. JlaHac je ped Bule o ogdpaHu rpal)aHCKOT MIEHTUTETa, SUI0 OHOT
Koju je cxBaheH Kao HafUJieHTUTET, OM/IO OBUX APYIMX M3BOPHUX Off KOjUX je aKTye/laH
jOIII caMO CPIICKM KaO M3BOPHM €THUYKM UAEHTUTET. IIpeMa npukasaHuM eMIVPHjCKIM
HaJIasyMa peluruja je ocTana jefHa of HajBaXHUjuX cepa y Hajsehoj Mepy oHOj rpynu
KOja je Haj/30/I0BaHMja — MCTPAXKMBAHNM CPIICKMM MCIIMTAHNUIVIMA KOjJ KMBE Ha jyTry OBe
nokpajuse (,,jy>kHo off Vdpa”). OBa rpyma uma u HajMamy dpoj OHUX KOju du pelurujy
HpeIo3HaIN Kao efeMeHT 3a rpaheme ocehaja Mebyernuukor sajegaumrsa Ha KuM. Vmak,
pennruja je u fasbe BUCOKO BpeHOBaHa Ha OBOM IOfIPYY;jY, IIOCeOHO KPO3 HeHe KIbyuHe
VHCTUTYLMj€ — Kao LITO je HIIP. LIPKBa.

[TosyBame Ha €THUYKY IPUIAJHOCT, j€3UK VIIM PEIUTHjy YOIIITE, HIje BUILE IIpe-
cynHo 3a rpabheme konexTBHe dynyhHOCTH; HaVMe, YaK HM Y OHVMM C/Ty4ajeByMa ,,Kaja
ce HOBe JIp)KaBe CTBapajy Ha OCHOBU TUX KpUTepuja’, jep OHO je ,TeK IPOTeCT MIPOTHB
statusa quo Wy, joIl TOUHMje, IPOTUB "APYIUX KOjU YIPOXKaBajy eTHUYKM leUHMpaHy
rpyny” (Hobsbawm, 1993, str. 191). Y norneny cTpykType KOIeKTUBHUX MAeHTUUKALINja
Ha KuM, HallMOHATHOCT je CTIO)KeHM ¥ BUILY HIMBO KOHCTPYKIIMj€ OfTHOCHO MMaruHaiuje
(Popi¢, 2021). OHa ce uspakaBa Kpo3 IIOMUTUYKI UJEHTUTET KOojuM cy odyxBaheHe eT-
HIYKa, PeTINTUjcKa 1 rpa)aHcka 0CHOBa KO/IEKTUBHE CBECTIL.

KoHcTpykiyuja KONMeKTUBHOT UleHTUTEeTa Ha caBpeMeHoM KuM saBucu o Husa
CIIOHTaHMX ¥ (IEKCUOMTHMX TOKOBA OTIOpPa U TOKOBA IIpUIarohapama, Tako U Off KOH-
TPONMCAHMX, IO OTpedy yOp3aHMX U MHCTUTYIVIOHATHO CAHKIVIOHMCAHNX HA4YMHA OfI-
dpaHe MIEHTHUTETa M BUXOBMX M3paXkaBarma. Kako je Ha IMoyeTKy oBOT pajia yKasaHO Ha
SUONIONMNTUYKY IMMEH3Mjy HOMUTIYKOT MIEHTUTETA M IheHe MMIUIMKAIIMje Y CaBpeMEeHOM
LPYIITBY, OAP>KUBOCT ofpelheHe hopMe KOMEKTUBHOT UIEHTUTETA U Y CKIafy ¢ TUM (pe)
IedVHICambe TOMUTUYKOT IPOCTOPA, 3aBycuhe off KpeaTVBHOT MOTEHIIMjala CaMyX KOJTeK-
TMBHIUX CydjeKaTa YK/bYUeHMX Y Taj IIPOIIEC, jep MOX/ja HUIITA APYTO BUIIIE He IPEOCTaje.

Ipyma koja rydu mpaBo Ha HOUTUYKY IIPOCTOP Y OKBMPY Kojer 811 Mor/Ia cmodomHo
Jla M3pakaBa 1 Heryje cBOj (M3BOPHO JiedMHMCAH eTHUYKM, PEIUTUjCKM U rpahaHckm)
KOJIEKTVMBHM UJICHTHUTET, ITo4ehe HOCTaITMYHO BpeHOBATH HeroBe OCHOBHE KOHCTPYKIIV-
OHe eJIeMeHTe. Y TOM CMICITY, Kao M y BpeMe HaKOH pacliafia JyrociaBuje, cajia ce IIOHOBO
TeHepuIlle MI3BeCHA ITOTUTHUKA HaJle, a/li He OHa Koja IIpu3uBa Bpahare cTapor jyrocioBeH-
CKOT TIopeTKa, Beh Koja Ou ycriena ja HaJJOKHa/M CBe OHO IITO Hje OCTBAPEHO YaK MaKO
je uaeannsoBaHo. 3a Ofip>Karbe TAKBOT HAaCTOjarba HEOIXO/IHA je M CIIPEMHOCT CTBaparba
3ajeHIYKMX BPEIHOCTI U JOOPYX KOHOTAIMja Y HU3Y MOryher 3ajefHIYKOTr CMMOOMIIKOT
uckycrpa. CBakako, oHe Ou Oule y CK/Iajiy ca yTBpheHuM eMImpujcKUM IIpaBUIOM Ja ce
eIeMEeHTH KOj1 TONPMHOCe Mel)yeTHIUKO]j capafiibyl CBe BUIIIE II0jauaBajy YTOIMKO IITO Cy
yZia/beHMjY Off APYIITBEHO MPOOIeMaTUYHOT TPEHYTKaA Y KOjeM Cy ce pasBUjaIi.
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THE SUSTAINABILITY OF ETHNO-RELIGIOUS IDENTITY
AS THE DOMINANT FORM OF COLLECTIVE IDENTIFICATION
IN KOSOVO AND METOHIJA?

(Translation In Extenso)

Abstract: Collective identity is a construct of the highest level of abstraction, while
different forms of more specifically determined symbolic boundaries form hierarchical
frameworks and the structure of collective identifications. Ethnic identifications in the Kosovo
territory are recognized as inseparable from religious affiliation, which is also in line with the
increasing presence of the term “ethno-religious identity” (G. Duijzings). Ethnicity and nation
are derived primordially, marking the “supra-family” (A. Smith) or “metaphorical kinship”
(T. H. Eriksen). Such concepts unify the perceptions of the common blood and common
origin which needs to be defended like holy objects with the feat of unconditionally sacrific-
ing own life. The territory of Kosovo and Metohija may be distinguished as an example of
eternal (struggle of) ancestral land for both war-stricken communities. The ancestral land is
the basis of the imagined modern nation, but it becomes particularly strong only when the
majority community establishes its own national religion as well. The basis of Kosovo ethnic
identities has been shaped by cultural concepts, mainly the religious basis. The dynamics of
relations between the communities in this territory is ethnically defined, but it constitutes
a paradigm of inversion of the primary boundaries of collective identity from confessional
to ethnic ones. From a more abstract perspective, this region was a constant example of the
genealogical-ethnic basis of constructing collective identity (Popi¢, 2021). A question arises
what has remained today behind ethno-religious boundaries as traditionally dominant frame-
works of collective identifications of this territory. Has ethno-religious identity been exceeded
or does it still remain a dominant form of collective identifications in Kosovo and Metohija
today? Namely, how important is religious affiliation to the young in modern Kosovo and
Metohija and to what extent do they express trust in their parent religious community? Does
religion here contribute to the building of the feeling of interethnic togetherness?

This paper is aimed at critical consideration of the issue of the sustainability of the
ethno-religious identity concept in defining the structure of collective identifications in Kosovo

! snezana.popic@pr.ac.rs; https://orcid.org/0000-0002-8503-4706
2 The research presented in this paper was conducted for the purpose of the author’s writing her doctoral
dissertation entitled “(De)construction of Collective Identity in Kosovo and Metohija” (Popi¢, 2021).
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and Metohija. The analysis is given from the perspective of key theoretical positions about
the ethno-religious shaping of collective identifications in Kosovo and Metohija, and then
in the context of modern social changes shaping multiple social realities in this territory
and, finally at the empirical level, about relevant modern identification ethno-religious
transformations established among the Kosovo students of Serbian and Albanian ethnicities.
The data have been obtained in a survey conducted at the beginning of this decade. The
interpretation of these transformations points to the matter of necessary reconceptualiza-
tion of the grounds on which collective identity is built in this territory. In sociological
terms, it is important to monitor whether and to what extent politically relevant identities
are defined by ethno-religious markers (original and new), similarities and differences.

Keywords: ethno-religious identity, collective identifications, religious affiliation,
student population, Kosovo and Metohija

INTRODUCTION

Within considering modern theories of constructing collective identity, there are
ideas about the construction of political identity understood at a higher abstract level — as a
supra-identity. The territory of Kosovo and Metohija, due to all social and political changes
to date, is most directly faced with the question of sustainability of such supra-identity,
as well as with the problem of elements on which it would be based. In broader terms,
post-modern attitudes about identity point to the importance of the performativity con-
cept, logic of sovereignty, the power-knowledge-space relationship. As a matter of fact,
neoliberal capitalism in practice allows for different frameworks of constructing the past
and maintaining collective memory. Individual and collective attitude towards so-called
post-societies has been increasingly shaped by globalization and the global consumer mode
on the basis of which modern capitalism actually functions. Like everything of consumer
nature, it is also possible to “buy” identity itself.

Key theories of the agreed source of power and political community founded on any
sort of affiliation, i.e., identity (folk, national, religious, political etc.), include, inter alia,
the consideration of the problem of logic of sovereignty. These “new questions” point to
a paradox of sovereignty because “the sovereign is simultaneously outside and inside the
order” (Agamben, 1995, p. 40). The sovereign has legal power to declare that nothing is
outside the law, as well as to suspend the validity of the law, whereas he/she stays outside
the law. With the aim of understanding the constructive of collective as political identity
- i.e., identity that sums up religious, ethnic and civic dimensions - this approach raises
the question of the boundaries of statehood, because sovereignty is the boundary of the
legal order. The problem is in the fact that a rule is constituted only in relation to an excep-
tion, and that is neither factual nor legal state, but is placed between them as a “paradox
threshold of indifference” (Agamben, 1995, p. 21). Inclusion is possible only through its
exclusion. Having in mind these two principles (paradox of sovereignty, exception as a kind
of exclusion), Italian philosopher Giorgio Agamben pointed to the complexity of maintain
a legal-political order and identification bases deriving from it (Agamben, 1995, p. 23).
The principle referring to the set theory distinguishes affiliation and inclusion, while the
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sovereign decides about the original inclusion in the sphere of law, and not about what is
permitted or forbidden. This, another principle has been established - that an exception is
an original structure of sovereignty “in which law refers to life and includes it in itself in a
manner of own suspension” (Agamben, 1995, p. 31). It is the so-called topological process in
which the rule and the exception meet and pass into each other, which may be understood
through the permeation of the natural state and law, internal and external (Agamben, 1995,
p- 39). Namely, in the case of this analysis, a question arises of “bare life” and “holy man’s
holiness”, which are differently defined in different national histories. Agamben points to
the importance of the problem of ostracism because the life of an ostracized one is the life
of the holy® (Agamben, 1995, p. 94). Bare life, as holy life, is not only a natural or social life,
but it is certainly an assumption of sovereignty. It is a new concept of political space as the
space in which political life - bare life is affirmed (Agamben, 1995, p. 95).

This sovereignty, concurrently with biopolitics in the modern political space, is con-
stituted on the side of the border with the state of emergency (Agamben, 1995, p. 106). The
biopolitical dimension of sovereignty reveals more complex manners in which the sovereign
controls life, leaving it without political and civil rights. Therefore, it is interesting to approach
the analysis of the modern nomos, i.e., the place where bare life is completely exposed to
control. In that respect, of relevance is also the question of the boundaries of sovereignty; i.e.,
their (re)definition. Understood in abstract terms, this space as a hidden paradigm of modern
political space is established in the state of emergency, and conceptually it is a pure, absolute
and unsurpassed biopolitical space. The indifference threshold of sovereignty and bare life
is constantly being redefined. Today’s bare life strives to persist with not connections, which
would mean that there are many perfidious ways (media, internet, mass flight of refugees, new
sources of exclusion) driving it increasingly in that direction. This emphasizes the political
importance of the relationship between zoe and bios. Like in performativity theories, here it is
indicated that the prevalence of the crudely of bare life is possible from inside, when bios at the
same time becomes its zoe. This indicates the complexity of the modern era and the concepts
used for interpreting the construction of collective identity and the specific political space.

In fact, in the context of analysing the power-space relationship, religion has had a
very important role throughout history. Religious and charity groups are a good example
of those who discipline society in a so-called panoptical manner, although today this role
belongs primarily to the police and the army. The theory of control through the pow-
er-knowledge-space relationship also turns out to be a certain heterotopy (Grbin, 2015, p.
309). The panoptical model of control and imposition of normalizing judgments is founded
in the medieval development of the investigation procedure, but it seems to have kept its
strongest implications - in psychological terms — where there is an increasingly persistent
imposition of identity despite the stated absence of connection.

A critical attitude towards history of certain political ideas and its realities does not
reduce but call for the devising of the conditions for a new political space, as well as an
adequate biopolitical paradigm and the principle of sovereignty. If individual and social
realities were actual only while being performing, then its subjects would constantly

> Of course, this is not about any beastly nature and the like, but about the threshold of indifference

and the transition from the animal to the man who lives in both worlds and does not belong to either
of them (Agamben, 1995, p. 94).
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encounter the possibility of rewriting, (re)legitimization and objectifying/realizing what is
shown as the naturalized “I” and/or “we” at the given moment. The potential for resistance
and acting from inside would imply the creative use of own suffering and trauma with the
aim of liberation and change. This paper is aimed at critical consideration of the issue of
sustainability of ethno-religious identity as the main element in defining the structure of
collective identifications in Kosovo and Metohija.

COLLECTIVE IDENTITY

Scientific literature about collective identifications is based on different theoretical
positions and sociological perspectives, although it inevitably implies the consideration of
the dynamics of the collective-individual relationship. In sociological sciences there is an
opinion that collective consciousness is the highest form of psychological life (Popi¢, 2021,
p- 43). Representing “the consciousness of the consciousness’, it is contained in the mentality
of an individual, but also in the mentality of a collectivity which is made of a “multitude of
mutually connected individual spirits” (Durkheim, 1982, p. 401). The consideration of this
level of collective consciousness points to the superiority of collectivities and the coercion
of collective perceptions. Collective phenomena should be observed as objects. From this
perspective — so-called strict sociological determinism — numerous elements derive which
construct collective consciousness. Apart from other elements (ideas, ideals, perceptions,
feelings, collective power) which have been previously mentioned (See: Popi¢, 2021, p.
41), collective categories are determined as a special kind of moral necessity*. Collective
consciousness contains a series of collective perceptions (Durkheim, 2007, p. 17) which
forcefully affect individual consciousnesses. These perceptions depend on the morphology
of a collectivity and its moral, religious, economic and other institutions (Popi¢, 2021, p. 42).
Religious would therefore be recognized as the “most exalted form” or “sublime expression
of entire collective life” (Durkheim, 1982, p. 380).

Considering this individual-collective dynamics, many authors try to point to the
structure of identifications and establish a hierarchical series of affiliation frameworks.
The main dilemma is which category or which “lower form of abstraction” constitutes the
mans primary identity. Anthony Smith wrote about gender, territorial, class, religious or
ethnic categories as the ones immanent to every individual “I” (Smith, 2010, pp. 15-21).
Religious and ethnic categories shape the so-called cultural collective identity. The author
who has committed his scientific work to the exploration of collective life (Jenkins, 2008)
believes that an individual acquires and maintains individual and collective consciousness
by building self, and then gender and ethnic identities. Within the structure of collective
identifications, the most important place is held by self and gender®. Ethnicity is most
directly shaped by the local context, often taking the first place in the above-mentioned

*  This particular kind of moral necessity constitutes a collective creation, or “a framework in which

our empirical statements are distributed and which enables us to think them, i.e., to see them from one
side thanks to which we will be able to agree about them with the other man” (Durkheim, 1982, p. 336).
> Infact, “self is the main, primary identity”, although “gender organizes the earliest experience and
is integrated in the individual feeling of self” (Popi¢, 2021, p. 50).
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structure, whereas none of these primary hierarchical forms of identification is not exclu-
sively individual, nor is it built as a phenomenon only in that way (Jenkins, 2008, p. 70).

Taking into account Emile Durkheim’s contribution to the interpretation of collective
identifications, more contemporary sociological approaches start from the position that
collective identity constitutes the construction of the highest level of abstraction (Golubovic,
1999), whereas different forms of more specifically determined symbolic boundaries form
hierarchical frameworks and the structure of collective identifications. Thus, it may be un-
derlined that all large social institutions have been born from religion, but only because, as
Durkheim puts it, “the idea of society is the soul of religion” (Durkheim, 1982, according to:
Popi¢, 2021, p. 42). Religion is born in individual consciousness and subsequently assumes
a collective form. Its collective perceptions are expressed within a special moral community.
A pronounced element of this consciousness is contained in transcendental symbolization
and objectification where a part is equal to the whole® (Popi¢, 2021, p. 42). Moral begins
where group life beings, i.e., where there is an attachment to a group (Durkheim, 2007,
p- 120). Collective attachment to a group is inseparable from the idea of attachment to an
individual as a collective member or part of a group. Expressing loyalty towards a group
will also imply certain loyalty towards its members as individuals It is implied that there
may be a more intense feeling of this type of collective identification, particularly when
it comes to the relationship between the religious and the ethno-national, while termino-
logically it is also explained through “collective self-worship” (most frequently concealed
and secret, but also virulent or violent) (Popi¢, 2021, p. 42). If the modern era is labelled as
the “era of nationalism, this kind of self-worship would appear “in a more open form and
primarily towards secular structures which glorify the nation and/or folk culture (Gellner,
1998, p. 77). In any case, collective attachment is necessary in building a stable structure of
collective identifications, which would ensure a feeling of individual and collective safety
and continuity to an individual.

RELIGIOUS BASIS OF COLLECTIVE IDENTITY
- BETWEEN ETHNIC AND CIVIC

The religious basis of constructing collective identity is an expression of common
culture and is particularly important when the structure of collective identifications has
been threatened. Transforming religious boundaries into cultural ones and their merging
with ethnicity (for more details see: Popi¢, 2021) is an issue which is constantly written
about, although all this may lead to ethnic nationalism and intolerance, as was also char-
acteristic of the territory of Kosovo and Metohija. In fact, Serbian identity is considered
to belong to a series of such hierarchically formed structures of collective identifications
which “maintain strong religious links and emblems” in various forms (Smith, 2010, p.
20). Reconstructing identity on religious bases contributes to the strengthening of a new
integration force. Ethnic identification in the territory of Kosovo and Metohija “is often
recognized as the one relying on religious affiliation, which explains the present use of the

¢ As Durkheim already wrote, “when a holy being is divided, in each of its parts it will remain wholly

equal to itself” (Durkheim, 1982, p. 212).
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term ‘ethno-religious identity” (Duijzings, 2005, p. 48, according to: Popi¢, 2021, p. 123).
The Kosovo myth and the “Kosovo legend” constituted the basis with which the identity
meaning was defended, and it was contributed to both by the church and by the clerical-civil
intelligentsia (Popovi¢, 1977, p. 51). In this territory, the nation has most often reflected
the primordial character, bearing the meaning of the “supra-family” (Smith, 2010). Itis a
kind of a “metaphorical kinship” which should be defended until death (Eriksen, 2004, p.
53). These concepts unify the perceptions of the common blood and common origin that
needs to be defended like holy objects with the feat of unconditionally sacrificing own
life. The territory of Kosovo and Metohija can be distinguished as an example of eternal
(struggle of) ancestral land for both war-stricken communities.

As for interpreting the place of religion in the structure of collective identifications, a
question arises about the ethnic/civic relationship. In the analysis of that relationship, there
is a dominant assumption that “cultural homogeneity is not sufficient for constituting a
modern nation” (Popi¢, 2021, p. 90). For such nation, defined as the “community of citizens”
(Schnapper, 1996), the most important is the common idea of public good (Popi¢, 2021, p.
90). In the very centre of Dominique Schnapper’s idea of the modern nation lies the principle
of citizenship rights, which enables an abstract citizen’s transcendence of special (biological,
historical, economic, social, religious or cultural) affiliations (Schnapper, 1996, pp. 62-63). To
achieve this, it is necessary to understand the social moment at which the interiorization of
social knowledge is performed, i.e., the way in which the idea of universal good is gradually
institutionalized. The adoption (internalization) of this knowledge is performed institutionally,
i.e., by interiorizing the idea of universal good (public domain), which means that merging
of the collective with the personal identity of an individual is also underway (Popi¢, 2021, p.
91). Including the importance of the holy territory, hero and golden age, inventing tradition
is a condition of the existence of every nation (Schnapper, 1996, p. 107). Schnapper’s thesis
represents the idea of a democratic nation and a secular state, although it “does not point to
the identification of the nation with the state or the ethnic community, but to the difference
between the modern nation and other political units — by adding the benchmark of the citi-
zenship right to the benchmark of political integration” (Popi¢, 2021, p. 91). In other words,
the nation becomes an objective “social reality through a two-fold dialectical relationship with
the ethnic community (or communities) and with the state” (Popi¢, 2021, p. 91).

Having in mind the above-said, a typical civic attitude would mean that “the nation
does not need to imply a homogeneous political community founded on one language, or
ethnic or confessional affiliation, but its meaning is usually founded on the supremacy or
irreplaceability of ‘cultural goods’ preserved and nurtured exactly thanks to that peculiarity”
(Popi¢, 2021, p. 92).

Ethnic borders are changeable, while ethnic identity may be preserved by nurturing
the feeling of continuity and stability. The creation of the state’, military mobilization and

7 Speaking of the creation of the state, the main question is whether the nation is made equal to

the ethnic community or it mainly strives for survival as the nation-political community. “If, even in
scientific literature, we gladly mix the nation with the ethnic group, it is because each ethnic group
in the era of nationalism may on behalf of the nation’s right to self-determination demands to be
recognized as the nation-political unit. [...] If we frequently make the nation equal to the state, it is
because the state claims to be an expression of a democratic nation” (Schnapper, 1996, p. 46). In any

340



Socioloski pregled | Sociological Review, vol. LVIII (2024), no. 2, pp. 324-346

organized religion are becoming crucial for this type of extending ethnic identities (Smith,
2010). The symbolic representation and religious practice are often important in drawing
ethnic boundaries, gradually establishing a certain national legacy, even when it is developed
only in indefinite and residual forms (Popi¢, 2021, p. 76).

METHODOLOGICAL BACKGROUND
OF THE RESEARCH

The research is based on the quantitative strategy which involved survey data collection
and the application/creation of adequate measuring instruments. The first question this
paper tries to answer is whether and to what extent religious affiliation is important to the
surveyed population. The estimate of the importance of the feeling of collective affiliation
was measured on a modified scale which was previously tested by the authors on the Croatian
population (Cifri¢, Nikodem, 2006). The second question is covered by the analysis of trust
in social institutions in today’s Kosovo and Metohija. Namely, by carefully created instrument
the degree was measured of trust in 29 institutions operating in Kosovo and Metohija, by the
six-degree scale which covers the following answers: “none’, “small’, “medium’, “large’, “very
large” and “T don’t know” (Popi¢, 2021, pp. 149-150). The measurement of the level of trust in
the most important social institutions also covered the parent religious community to which
the surveyed student population was alleged to belong. The last question to be considered in
this referred to religion as a point of encounter and/or a point of separation of the young of
different ethnicities. The analysis of the elements contributing to the feeling of togetherness
among all ethnic communities in Kosovo and Metohija is based on the previously defined
components of political identity (ethnic-cultural, civic-political and social-communal) (Ross,
2019, p. 45). There are twelve elements and/or values belonging to these components, among
which is religion. The main methodological task implied that the analysis of the frequency
of the respondents’ answers should identify whether religion contributed to the creation of
the feeling of togetherness among ethnic communities in Kosovo and Metohija and what
place it took in the series of the specific most/least important elements.

The survey sample (for more details see: Popi¢, 2021, pp. 151-153) included the an-
swers of 601 respondents who voluntarily participated in the online survey®. The sample
was formed by the quotas and represents the respondents from the student population in
Kosovo and Metohija®. Three above-mentioned research questions will be shown in relation

case, more specific ways of maintaining ethnic communities have been determined, among which
are religious reform, cultural borrowing, people’s participation, as well as myths about ethnic choice,
or chosenness (Smith, 2020, p. 61-64).

8 Collecting primary experiential data was conducted on the basis of Google Forms software during
2020 in the population of the Serbian and Albanian universities in Pristina, i.e., in the population
of the students of the University of Pristina with a temporary seat in Kosovska Mitrovica and the
students of the University of Pristina — “Hasan Prishtina” (Popi¢, 2021, p. 151). The average age of
the respondents from the Serbian university (age range from 18 to 45) and the Albanian university
(age range from 18 to 33) is 22 years.

° Having in mind the established goals of the research, as well as the need for applying the snowball
in obtaining online data, the sample was convenient (Popi¢, 2021, p. 151).
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to three groups of young people in Kosovo and Metohija in line with the previously defined
structure of the sample. The structure of the sample in this research was quoted and divided
into two strata'* by the immediate territorial and original ethnicity of the respondents living
in this region (Popi¢, 2021, p. 153).

RESULTS AND DISCUSSION

In their research about the formation of collective identity, the authors intentionally use
a more neutral and broader term, such as “social identity”. In that respect, the construction
basis of social identity would consist of “five fundamental individual or collective relations”,
and they would denote “the relationship towards oneself, towards others, towards the world,
towards the nature and towards God” (Cifri¢, Nikodem, 2006, p. 175). In compliance with
this approach, the researchers can also distinguish adequate conceptual dimensions of social
identity, such as social, cultural, territorial, familial-gender etc. (for more details see: Cifri¢,
Nikodem, 2006; cf. Popi¢, 2021). In the above example, the components of social identity were
empirically tested, first in the territory of Croatia, when the “foundation of five dimensions
of social identity” was confirmed - cultural, socio-professional, regional, national-religious
and neighbouring-local (Cifri¢, Nikodem, 2006, p. 199). In researching collective identity of
the Serbian and Albanian student population in Kosovo and Metohija, the same procedure
identified the structure of collective identifications which consists of different frameworks
of affiliation in the following hierarchy: 1) genealogical-ethnic, 2) socio-professional, 3)
local-communal, 4) cultural, and 5) geopolitical dimension (Popi¢, 2021, p. 274).

The region of Kosovo and Metohija is no longer determined by the so-called tradi-
tional model of collective identity, which implied the dominance of the ethno-religious form
of affiliation. The traditional narrative implied a primordial attitude towards nationality,
whereas the collectivity had supremacy over the individual. The so-called new (counter)
narration has been shaped in a constructivist manner, so that with it the construction
basis of the past is emphasized (e.g. the Kosovo myth), where the individual (existential)
has supremacy over collective values (Tolvaisis, 2013, p. 227). The disappearance of the
traditional narrative about the original ethnic identity in Kosovo and Metohija does not
imply absolute denial of individuals’ commitment to the survival of the collectivity. This
redefinition of national interests, which also covers corresponding collective loyalty of the
population, was influenced by definitely much broader social circumstances. The most
important among these circumstances is the institutionally recognized need for construct-
ing a new civic identity and, consequently, the need for deconstructing the meaning of old
original identities of Serbian and Albanian ethnic communities in this territory. In Kosovo
and Metohija, a specific institutionalized process of “imagining the community” which

10 The first stratum included the students from the Serbian community (N = 274, 56.7%), whereas
it was divided into two subgroups - the substratum of Serbian students in the north (“Serbs in the
north”, N = 156) and the substratum of Serbian students from the regions south of the Ibar River,
which often includes the enclave region in Kosovo and Metohija (“Serbs south of the Ibar River”,
N =118) (Popi¢, 2021, p. 153). The other stratum includes the students from the Albanian ethnic
community in Kosovo and Metohija (“Albanians’, N = 209, 34.8%) (Popi¢, 2021, p. 153).
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is, first of all, accompanied by codification and documentation processes. As it has been
established in previous scientific research, in such conditions of “suspended normality”, it
is of particular importance to analyze the relationship of these two aspects of citizenship
(Vasiljevi¢, 2016, p. 187), i.e., the relationship of the documental and legal/political, on the
one hand, and the social or personal/subjective aspect of citizenship, on the other hand
(Popi¢, 2021, p. 137). A question arises about what has remained today after ethno-reli-
gious boundaries as traditionally dominant frameworks of collective identifications of this
territory. Has ethno-religious identity been exceeded or does it still remain a dominant
form of collective identifications in Kosovo and Metohija today? Namely, how important
is religious affiliation to the young in modern Kosovo and Metohija and to what extent do
they express trust in their parent religious community? Does religion here contribute to
the building of the feeling of interethnic togetherness?

For the purpose of this paper, the segregated empirical results have been presented,
primarily in order to answer the question whether religion may contribute to the creation
of the feeling of interethnic togetherness in Kosovo and Metohija. The problems of the new
political space and the construction basis of the new political identity certainly point to the
necessity of a broader and deeper interpretation of the “supra-identity of Kosovo identity”
(See: Maloku, Darks, Van Laar, Ellemers, 2016; 2018).

The results referring to the above-mentioned research questions will be presented in
this part of the paper. At the level of the overall surveyed population (N = 601), the feeling of
affiliation to the same religious community is important to more than half of the respondents
(completely important to 34.3%, while also important to 25.6% of the respondents), but it is
unimportant to almost one quarter of the respondents (completely unimportant to 16.3%,
and unimportant to 7.8% of the respondents). Affiliation to their religious community is
defined as neither important nor unimportant by 16% of the surveyed students from both
ethnic groups in this territory. By comparison to other frameworks of collective affiliation,
it has been established that this affiliation (to the parent religious community) is the seventh
out of a total of ten least accepted frameworks of collective affiliation among the young
student population coming from both surveyed universities. In terms of territorial-ethnic
distribution of the respondents included in the sample, it transpires that to students of the
Albanian ethnicity from the territory of Kosovo and Metohija, the feeling of belonging
to the people of the same religious (Muslim) community is in the fourth place out of ten
least accepted frameworks of collective affiliation. Furthermore, the students of the Serbian
ethnicity from the north of Kosovo and Metohija rank this feeling of affiliation (to the
Orthodox community) in the eight place out of ten least accepted frameworks of collective
affiliation (19.3%). The data about the number of predominantly positive answers in the
share of others used for measuring the feeling of affiliation to the same religious commu-
nity was observed in the substratum of the students from the Serbian ethnic community
who live in the region south of the Ibar River. In fact, among these students coming from
the so-called enclaves, a high level of importance was recorded regarding their feeling of
affiliation to Orthodox Christians (to 82.2% of the respondents in this subgroup), so that
this form of collective identity was also ranked in the fifth place in the hierarchy of the
most important frameworks of their structure of collective identifications.
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The second question refers to trust in one’s religious community. The surveyed
population expressed large trust in their religious community (very large trust 45.6% of
the respondents, and large trust 22%). Out of ten Serbian institutions, Serbian students
trust most their religious community — the Serbian Orthodox Church (south of the Ibar
River M = 4.49, 63.6% very large trust and 26.3% large trust; the north M = 4.40, 62.8%
very large trust and 3.7% large trust) (Popi¢, 2021, p. 237). The analysis of the results of
the subgroup consisting of the Albanian ethnic students from the territory of Kosovo and
Metohija shows that their trust is reserved in the first and second place for civil-political
institutions, and that is why their trust in the parent religious community (M = 3.08, 26.8%
very large, 17.7% large, and 27.3% medium trust) is ranked in the third place.

When it comes to the valuation of religion as a potential point of interethnic en-
counters, answers may be interpreted almost on the same line as previous two questions.
A very small number of the students of Serbian ethnic origin from the south of this terri-
tory (14.4%) identify religion as one of the elements that may contribute to different ethnic
communities coming closer to one another in Kosovo and Metohija. The contribution of
religion to the construction of supra-national (political) identity in Kosovo and Metohija
and to the interethnic co-life in the same territory was valued by one fifth of the students
in the two remaining subgroups of the respondents — of the Albanian ethnicity (21.5%)
and of the Serbian ethnicity from the north of the observed region (20.5%).

Earlier research (See: Gavrilovi¢ & Jovanovi¢, 2011) confirmed that religious institu-
tions enjoyed trust in continuity, mostly at the highest level as compared to other offered
institutions, even though the poorer frequency of religious practice was recorded. Certainly
religion is still quite an important identification link for two main ethnic groups in Kosovo
and Metohija, but it has been labelled as the weakest point of the dialogue between these
two groups of young people. Intercultural dialogue in this space is ethnically shaped, so
that this analysis of the dynamics of the relationships between dominant communities
in the territory of Kosovo is a paradigm of inversion of primary boundaries of collective
identity from confessional to ethnic ones (Popi¢, 2021, pp. 133-134). In more abstract terms,
this territory has been a constant example of genealogical-ethnic basis in the building of
collective identity (Popi¢, 2021, p. 130).

CONCLUSION

The question of the place of ethno-religious identity in the structure of collective
identifications in Kosovo and Metohija may be interpreted from the perspective of objective
identity and the redefinition of this political territory, and then also from the perspective
of subjective identity and the level of its interiorization. So far, ethno-religious identity in
Kosovo and Metohija has constituted the main idea of dispute, objectivized through two
separate social realities which were in line with the original Serbian and the original Albanian
identities. Today it refers more to the defence of civic identity, either the one understood
as a supra-identity, or those other original identities, out of which only the Serbian one is
current as the original ethnic identity. According to the present empirical findings, religion
remains one of the most important spheres to the greatest extent in the group which is the
most isolated — the surveyed Serbs respondents living in the south of this province (“south
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of the Ibar River”). This group also has the smallest number of those who would recognize
religion as an element for building the feeling of interethnic togetherness in Kosovo and
Metohija. Nevertheless, religions is still highly ranked in this territory, particularly through
its key institutions — such as the church.

Calling on ethnicity, language or religion in general is no longer crucial for building
collective future; in fact, not even in those cases “when new states are formed on the basis
of such criteria’, because it is “merely a protest against the status quo, or, more precisely,
against others’ who threaten the ethnically defined group” (Hobsbawm, 1993, p. 191). As
for the structure of collective identifications in Kosovo and Metohija, nationality is a com-
plex and higher level of construction, or imagination (Popi¢, 2021). It is expressed through
political identity which includes ethnic, religious and civic bases of collective consciousness.

The construction of collective identity in today’s Kosovo and Metohija depends on
a number of spontaneous and flexible courses of resistance and courses of adjustment, as
well as on controlled, if necessary accelerated and institutionally sanctioned ways of de-
fending identities and their expression. Since at the beginning of this paper, the biopolitical
dimension of political identity is indicated and its implications in contemporary society, the
sustainability of a certain form of collective identity and, in line with it, the (re)definition of
the political territory, will depend on the creative potential of those very collective subjects
involved in the process, because perhaps nothing else remains.

A group losing its right to the political territory within which it may freely express
and nurture its (originally defined ethnic, religious and civic) collective identity, will be-
gin valuing nostalgically its main construction elements. In that respect, just as after the
breakup of Yugoslavia, there is politics of hope being generated once again, but not the
one that calls for the return of the old Yugoslav order, but the one that would succeed in
compensating for everything that has not been realized, even if it has been idealized. For
maintaining such efforts, there should also exist the willingness to create common values
and good connotations in the series of possible symbolic experience. Naturally, they would
be in line with the established empirical rule that the elements contributing to interethnic
cooperation become stronger as they grow more distant from the socially problematic
moment in which they developed.
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