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ITEPMAHEHTHA CBETCKA KPU3A, bVOIIO/INTHUKA,
N ETUYKO-ITOJIMTUYKN 3AOKPET 21. BEKA?

Caxerak: [Iutame epMaHeHTHe CBETCKe KpJ3e Y OBOM WIAHKY HajIIpe ce pediekTyje
U3 IepCHeKTYBe NOIUTUYKe Teopuje, FeOIIOJIMTIIKe U CaBpeMeHe IoMTIIKe (rtozoduje.
AnocTpodupa ce Kako je 0Baj MHTEpAUCLINMIVINHAPHI IPUCTYI HEOIIXONAH 3a pa3yMeBarbe
er3VCTeHIMjalTHe KpM3e YOBEeYaHCTBA Kao M3pa3a HeonmdepanyaMa 1 MOCTMOJIEPHE Tj., Y
(bUHATHOj MHCTAHIIM, Kao U3pa3a Teopuje U IpaKce SUOIOMUTUKE. Y pelleBaHTHOM CMI-
CI1y, apTUKYIIUIIE Ce KAaKO je ped O CTamby HOCTUCTHHE Koje QYHKIVIOHMIIIE KPO3 JIOTUKY
eKBUBaJICHIIMje, Te KaKO je jefaH off IapajUrMaTHYHUX OMONONUTNYKIX (peHOMeHa 21.
BeKa YIpaBoO BeITayKa MHTEMUTEHIja. Y IPYrOM Jiely pajia UCI[pTaBajy ce Gpumosod-
CKe U IIPaKTIYHe OCHOBE 3a IIpeBasyIakKerbe OMOMOIUTIYKOr TPAHCXyMaHU3Ma KPO3
CaBpeMeHU eTUYKOIIOIUTIYKY 3a0KkpeT. Hoy odmuny cydjekruBanmje nmojasipyjy ce kao
MaHndecTalnyja IOjMOBHe pelanyje u3Mehy ucTuHe, c10d0fe U jefHAKOCTI Kao IpaBe
IeMOKpatuje — a My/ITUIIOJIAPHU CBET ce, Y HajOUTHIjeM ofjpehery, McIocTaB/ba yIpaBo
KA0 CBET JeKOJIOHM3aLLje.

KipydHe peun: mepMaHeHTHa CBETCKA KPM3a, OMOMOIUTUKA, € TUUKOIIOMUTIYKI
3a0KpeT, CydjeKTHBalVja, MyITUIIOapu3aM

YBOJI - ITEPMAHEHTHA CBETCKA KPUM3A

C 0d3mpoM Ha To [a ce IUTalbe CaBpeMeHe [I0da/IHe Kpu3e M0jaBII0 Kao ICTAKHYTO
MHTepAUCLUIIIVHAPHO MUTakbe 3a Teopujy 21. Beka — y TPEHYTKY KaJja ce CBeT Haaasn
Ha MBMIY Tpeher cBeTCKOT paTa — HEOIIXO[HO je Pa3MOTPUTH IIOjMOBHY OKBMP U Iapa-
IUTMY y OKBUPY KOje ce TIOHOBO UCIIUTYje el3ucifienyujanta cygduna woseuarcinisa. Ilpe
CBeTa, y IIMPOKOM CIIEKTPY MCTPaXKMBama, ocedHo ce uctude IInHKen10B yBU KaKoO je
flepMaHeHliHa c8ellicka Kpu3a 3atipaBo par excellence uspas sociimogeprusma (Schinkel,
2018), a ako ce MMa y BULY U HECITOPHA KpU3a HOAUTHUUKOT, eKOHOMCKOT, gpyuiiiieeHol u

! bogdana.koljevic@ips.ac.rs; https://orcid.org/0000-0003-1276-7092
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ITpBodKTHA Bepsuja OBOT WIAHKA IIPEACTAB/beHa je Ha IIpefiaBaiby 3. HoBeMOpa 2023. Ha YHUBEP3UTETY
y Cankrt Iletepdypry y Pycuju.
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kynitiyproi neonubepanusma (Duménil, Lévy, 2013), rmodanHa ersucreHnmjamHa Kpusa
JOBEYAHCTBA, Y CBOjUM Hajpe/leBaHTHUjUM ofipeherbuMa, MCIIOCTaB/ba ce Kao IUTakbe O
3ajegHu4KOM UMeHUilierby Hocilimogeprusma u Heonudepanusma. Vinu, jou npeunsHuje,
IMTakbe je WTa je hypokeimenon Tj. TeMe/b ¥ CTPYKTypa Ha OCHOBY Koje je Kpu3a 3alpaBo
[IOCTaIa U HepMaHeHtiiHa U i108anHa, Te CTOra MPAKTUYIHO Hens3OeXHa U HOaHa.

V3 nepcneKkTuBe NONUTUYKE TEOPUje M T€OIO/IUTUKE, OBA BPCTA aHA/IN3€ CBAKaKO
noune nogcehamem Ha map bepnuHckor suja, Tj. KOMHIUAKPA Ca IIOYETKOM €IloXe
wpujympa Heonudepanuzma 1 yCIoHa yHUIIONAPHOT cBeTa ca XereMonujoM CAJI koju je,
HajIIpe, 0deIeXUI0 IPOKIaMoBatbe ,Kpaja ucropuje (Fukuyama, 2006). ¥ najkpahem,
useooruja Kojy je YoMcku uMeHOBao Kao ,mnpo¢ut usHag pyan” (Chomsky, 1998), a
KOjy je XapBu apTUKY/INCAO y CBOjOj ,,yicTopuju Heonudepanuama“ (Harvey, 2007) — gox
jy je Bajny osHaumo xao joMuHALNjy ,MaTepujamucTuuKe napagurme” (Badiou, 2013), a
Pancujep HasBao koHgpopmusmom (Ranciere, 2007 ) — JeKOHCTPYICATIA j€ APUCTOTEIOBCKY
Be3y I/I3Me1')y uonuiiuke u etliuke, Kao U yaory XpI/IIHhaHCTBa " BEJIUKU €0 Tpanmumje
MofiepHe, 300T 4era ce [ojaM Kpdja Uciiopuje II0jaB/byje Kao IojaM KOjii, y pelIeBaHTHOM
CMIICITY, pedpeprpa Ha CAMOHeTALjy 3amafa, Tj. Ha BeroB fpeKuq ca COUCiBeHUM HAjé0buM
mpaguyujama. HeomdepamHa JOKTpMHA TaKo je mocTana HeymuTHU Mofen uy CAJl my
EBponu - y k0joj je peanusoBaHa Kpo3 fpojexaiii EY? koju je KopecIoHaMpao ypaso ca
cnadmemeM ,apxase dnarocrama“ (Welfare state) na Crapom KoHTUHeHTY. OCHOBHA HUT
BOJIM/bA OBOT TIPOjeKTa OMJIa je KaKo je MlipHuiHa pasmena y UCTU MaxX U HONUMUKA, U
eifiuKa U KpUiliiio-melfiagusuka, M KyITypa 1 Iojbe IPYIUITBEHOCTH, Tj. KAKO je CIIocodHa fa
dyne Bonehu apunyuii yenoxyinoi wygekol genaroa, 300rT dera je, HICTOBPeMeHO, ICTOpHUja
IOTIYHO HeroTpedHa. YIIpaBo 0Baj MOMEHAT IPeJICTaB/ba ,68e4HY CAgaultoCili Heonude-
panusma“ (Koljevi¢, Fusaro, 2016) koju QyHKIMOHMIIE Y TEMIIOPaTHOCTY TPEHYTKA, Tj. ¥
AUMeHsVjU cafanbocTy des npouutoctu u dyayhuocru. IlpesnagaBame Heonudepanuzma
KPO3 MIEOTIOTUjy T7I0daM3Ma 3SHAUWIIO je HeTOBY i0Mianu3ayujy, Inpere Ha I1e0 CBeT, ca
beM yBeharma IpoduTa HeKONMUIMHE, LITO je, ITOCIEANYHO, YCIIOCTABIIO PA3IIUKY Koja
je MMeHOBaHa Kao pasinka usMebhy 99% u 1%. JIpyrum pedunma, yrpaBo Ipopydbubarmbe
Xujepapxujckoi ja3a ¥ KTACHNX IOfeNIa Y IIPAKCH je 0de3denIo MMIUIeMeHTalVjy JOKTPIHe
KaKO Cy CBa CPeJiCTBa I OIIpaBJjaHa U J03BOJ/bEHA — a OBO j€, Y KPajibIM KOHCEKBEH1aMa,
BOAMIO Iponacty MehyHapopHoOr cucTeMa, Tj. 671agasune meh)yHapogHoi ipasa Kao n
paciiaguma gpicasHoi cucitiema usHympa.

* IIIrto ce Tnue EY, Banudap je jour mpe fise feljeHnje 3ade1exmo Kako je ped o IPOIIaoM MOMN-

TUYKOM IIPOjeKTY jep HeKe 3eM/be JOMUMHMPA]jy JJOK Ce JpyTMa IOMUHIDA, a bex je menennjy pannje
Hamcao geno German Europe y KojeM je TOCTaBMO NMNUTambe KaKaB je TO CBET Y KOjeM jefiHa 3eM/ba
OfIy4yje 0 CynOMHM IpyTe ¥ TO Ce IIpUXBaTa Kao HOPMaJHO cTame ctBapu (Beck, 2013). Tpehe,
Beh je yBenmuko nosnara Xadepmacosa kpurtuka EBporicke yHije, Tj. Beros cras kako je EY ymna y
fiocitigeMoKpaiticky epy 3001 MOHOTLONU3AULje e6POTICKOT lipOjeKilia 0g CTpaHe CAMOUPOKNAMOBAHUX
enutiia. Hajsap, He Tpeda 3adopaButu u kaxo je ynpaso Podept Kynep 3ammncao xako je EY ,,Hajpa-
3BMjeHMju npuMep nocrmofepHor cucrema“ (Cooper, 2004).

4 Ay, axo je mpBa ¢asa HeomdepaauaMa Kao I10daji3Ma MpoIIoCT MpoIIaliaBaia 3a peTpo-
TpajiHy 1, YOIILITe, HEIITO ILITO je HeIIOTPedHO 1 M3a Hac, Apyra ¢asa II0jaBuIIa ce Kao UCIopUjcKu
pesu3uonu3am — y KojeM ce T0BOJie Y MATambe YaK U efleMeHTapHe YMibeHnIie o [Ipyrom cBeTcKoM
pary, Kao 11To je To ciy4daj Kog CHajaepa (Snyder, 2022). @uHanHa MMIUIMKALMja OBYUX IIPOLieca je
Suononuiiutky MUnUTHAPU3AM Kao UMIUIMIMTHA VI eKCIUIMI[YTHA TeOPUja 1 IPAKCca HEOHAUUMA.
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OBO cy 0CHOBHM Pa37io3y 300T KOjuX ce CaBpeMeHe TeOIOMNTIIKe HalleTOCTH — a
IIpe CBera aMepuyKM MPOKCH paT y YKpajuHM ¥ MOAUTHKA pafuKanusanyje 1 nofusama
tensuja CAJl ca KuHoM - mcmocTaB/pajy Kao JIOrM4Ke KOHCEKBEHIIE IpoLieca 0OHOBe
IIMMTOBCKe NapafiurMe ,IpyjaTe/b-HeIpujaTesb , K0jy 3amaj 3alpaBo MOX/ja HUKaJa
Huje H1 HammycTro. KocTaMama je MCTaKao KaKo je paT y YKpajuHU 3aIIPaBo UpogyreHu
epexaiti HATO unitiepsenyuje tpoitius Cpduje (Costamagna, 2023), Te, y TOM CBETILY,
II0CTaje jacHuje KAKO je yipaso paii ipoitiue Cpda ucitiopujcka iipexpeiliHuya moCe Koje
He caMo Jia je yoIeuIa ipoiaciti mehynapognoi iipasa seh je u Pycuju mocraso jacHO Kako
je IeHa MOMNTHKA KOeT3UCTeHIje ca 3anmafoM ocyheHa Ha Heycnex. YIpaBo CTOra, CBU
nomutnaky gorabaju xoju cy ycnenunu, og parosa y Vipaky, JInduju, Cupuju, u cse o
curyanuje y YKpajunu, IOTBPAU/IM Cy KaKO 3alaji He XKe/lu HY KOMIIPOMICE HI PelllaBa-
e KOH(IMKaTa Beh, HAITPOTUB, KAKO UX HepMAHeHITIHO TiPOgyKYje, C TUbeM aticoyiliHe
fonuifiuyKe, eKOHOMCKe, gpywitiiéeHe u KyniliypHe xelemoHuje.”

[Topep unmbeHNIIe KAKO Ce Heonudepanuzam y eopuju u ipaxcu mojaBbyje Kao
U3BOD fepMareniline c6eilicKe Kpu3e, U TIPEBTIACT HOCHMOgepHe jeHAKO Ce MOojaBuIa Kao
HEOIIXOfIHA 33 XeleMOHUjy 3atiaga. JInotaposa IpoKIaMaliija 0 Kpajy eeaukux ipua
(Lyotard, 1984) ympaBo je cTBOp1Ia yCIOBe 3a HACTAHAK CTakba Koje AaHac 30BeMO J0d0M
woctiuciiune (Carlson, 2018). Y uctu max, ZeKOHCTPYKIUja II0jMOBA IIOMYT CydjeKititi-
suilielila, cysepeHuitieifid, ipasa, gpiase, Hapoga, gemokpaitiuje® u ci. omoryhma je
BJIACT HeOOTHANUTAPUIMA KAO HACUNHE YHUPOpMU3ALUje N gecTupyKuuje gpylociiiu 1,
HapasenHo, uiuperve KOHpose u petysayuje woilynayuje Koja ce, y HOCIe/[ibO0j MHCTAHIIM,
H0jaB/byje Kao Kpaj wygcke cnodoge.

buononutuka Kpo3 HCOHI/ISCPaHI/ISaM " IIOCTMOJEPHY

/13 nepcniekTuBe nomuTuuke ¢unosoduje oBaj mpouec dpeinuiiara usmehy Heo-
nudepanusma u HoclmogepHe — IUju je GUHATHU UCXOJ, YIIPABO Heowiomanuiapusam
21. sexa - xopectonpupa ca ®ykoosum mojmom Suoionuitiuxe (Foucault, 2010), ycner,
Jera je mheroBa aHa/nusa JlajeKo MHCTPYKTUBHUjA 3a pasyMeBabe CaBpeMeHMX IIpoleca
Of1 HIIp. TeOpHja O SMOMOMUTUIIM KaKBe IIPOHaTasuMo Koy Aramdena, Xapara u Herpuja
u Ecniosura. Jep, apruxyminyhn xeonudepanusam xao Suotionuitiuxy ®yxo je 3ampaso
USJIOXKMO LeTIOKYITHY CTPYKTYPY CaBpeMeHIX OMOIIONUTUYKIX (eHOMEHA per se OITYT T3B.
XYMAHUTAPHUX UHTTepBeHyuja’, Tepopusma i paiiiosa upoinius iepopusma (Bernstein,

> Tpeda mpumeTuts Kaxo ce yipaso 3aiiag u Ha banxarny mojaBuo Kao CTpaHa Koja iepMaHeHiiiHo
Kpuiu u ypywiasa ciiopasyme Koje je cam ayiiopu3o6ao — ofi JlejToHCKOT criopasyMa KOjuM je OKOHYaH
par y buX na cse 1o bpucenckux cnopasyma.

¢ Vlnm, jowr npenyusHuje, T3B. 1uSepanta gemokpaiiuja UCIOCTaBIWIA Ce Kao IPOTUBPEYaH M0jaM
jep je mpepncraB/baa apafgoKcalaH IOKyIIaj 1a ce IOMMPE IBE pasauyuTe TpajuLyje — Tpaguumja
jegraxocitiu u HapogHoi cysepenuiieitia (gemokpaitiuja) i UHGUBUGYAnHUX dpasa u cnodoga (nu-
Sepanusam) (Mouffe, 2009). Y cTBapHOCTHM ITaK HeomudepannzaM Kao SMOMONNTHKA UCK/BYUNO je
HAapOJIHN CYBEPEHNTET 13 jaBHOT JUCKYpCa IITO je MMAajIo JaleKOCeKHe MTOCIeNIie 32 JeMOKPATCKY
MMAaryHalyjy Kao 1 3a eMOKPaTCKe MHCTUTyLMje.

7 Kao mTo je roBopuo JlysuHac, T3B. XyMaHUTapHe MHTEPBEHIje CBOje TeOPMjCKO U MPAKTUIHO
OlIpaBJatbe HAILUIE CY Y IPETXO[HOj MHCTPYMEHTAM3AUMj U Honuiiiuke vygekux ipasa (Douzinas, 2007).
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2006), ycriocTaBibama ad hoc Tpudynana u donuitiuuxux cyherva (Laughland, 2016), xkao n
beHOMeHa MOy T Muipaniiicke Kpu3e, eKOHOMCKe Kpu3e, KOPOHA KPu3e, aj 11 IojaBa IOy T
T3B. donuitiuke gpywiiieeroi kpequitinoi pejiiunia’y CAJl. Hajsan — anu HUKAKO 1 HajMarbe
Ba)KHO — HajHOBHUjI IIpuMep Suotionuifiuike Muiuitiapusayije je yupaso IMOKyIIaj OIpas-
TaBarmba Py TamTHOT M3Pae/ICKOT Hacwba y [asy, Tj. unmeHNMIIa KaKo ce SKMBOTHU IIPEe0CTaNNX
xuBux [TajlecTiHaIA Y TOM IOAPYY]Y T10jaBIbYjy Kao homines sacri, Tj. U0y OHUX Koju
ce He pauyHajy, Takopehm susux mpinisya (Agamben, 2023) 0K ce, HapaseHO, HUX08U 8efl
ipemunynu og citipare 3atiaga u He Spoje - u citioia u e iiocitioje. OBaj IpuUMep je ToceSHO
WIyCTPaTUBAH jep jolLI pa3oTKpMBa 1 KaKo ce 80pda 3a ,, 101U H#U60T “ U ,JoCiliojanciliseH
HUBOT " Hekaga moce iojasuiiu Kao jegHa iie ucitia Sopda, wj. Kaxo tocitioje cuitiyayuje
¥ Kojuma ce iiutiiaree eisucilienyuje u iuiiaree jegnaxociu u cnodoge iojasmwyjy kao jegHo.
Pasyme ce, ckuiupana mucTa SuononnTIKNX eHoMeHa 21. BeKa pelleBaHTHO je AyKa 1
cagpxu dpojue mnycrpanyje (case-study cinydaje), a Suoitonuitiuuxa meitiogonoiuja yyhyje
Ha C/100ceHy mpedxcy penayuja. Y cBoM HajdutHmjeM onpebhemy mak Suotionuitiuka je ume
U 32 Willla 1 38 KAKO, Tj. U 3a CafpsKaj Kao 1 3a (opMy IIPAKTNIHO CBUX npeosrahyjyhnx
HapaTMBa I MOIUTUKA IPOTEK/IUX [elleHNja, OFHOCHO BIXOBO CHiPYKITlypanto odenesxcje.
W xereMOHCKM I0jaM OMONONNTHUKE je, HauMe, (byHnaMeHTanHo HEKOHCTPYUCA0
aHTU4YKe 0jMOBe polis ¥ agora, 1ITO je IOCTeANYHO BOAVIIO HeCTaHKY MOIUTIYKOT Tj. yc-
IIOCTaB/balby HOCTAUONUTUKE KPO3 pasnuduiiie 06uKe yipasmpbaulitiéa Koje fJeMOHCTPIpPajy
moh nag susoitiom. Y GpUHaIHOj MHCTAHIY, TAKAB IIPOLIEC 03HAYMO je KPaj CI0dOLHOT
rOBOPA I IMjajIora, a CaBpeMeHa OMOIIOINTHUKA je pealn30BaHa KPO3 Cepujy UCTOPUjCKUX
Upaxcu u pasnuquTiiux iexHuka yiipasmarea. Vi, HajpeneBaHTHHUje Of cBera, dall Kao LITO
je To younno PyKo — ¥ OBO KOHCTUTYTUBHO HEJOCTaje MPAKTUIHO CBUM YTUILAjHUjUM
oCThYKOOBCKUM aHa/MM3aMa — SUOHONUITIUKA Ce TI0jaBI/Ia Kao Cilipaifieuika penayuja
KOja O3HauaBa dpouec Ppaimeniiayuje u guconyuuje cyseperuiiieinia (Foucault, 2010).5
[ItaBuure, Pyko je apTUKYIIICAO U KAKO Ce KPeTame 0g cysepeHuinieinia ipema Suotionu-
iUy U TI0jaBJbyje Kao geciipyKiyuja upasHoi Cucitiema anu, He Marbe, ¥ Kao gucitlanyuparoe
0g punozoguje, Tj. TeOpuUje U MULUBbEHA. buoToNUTIUKA Ce TAKO HEIIPECTAHO CTBapa KPo3
pasnuuuiiie 06nuKe HAG3UPAarba, KOHTHPOIe, KAXAsatba, pelynayuje ipoyeca Husoa,
CMPiTiU, 3GPAasba, HUSOTUHUX YCN064, MUIpauuja, pacitia, exoHomcke Moy u cnu4Ho.
Ilepmanenitina ceeiticka Kpu3a — Kao U I0jaBa paciliaé/beHol ceeilia — IPeCTaB/ba
punozopcky u onuiniuuky xelemonujy Suoilonuitiuke xkao yapasmwauiiieéa (gouvernementalité),
KOje ce OCTBapyje Kpo3 pasnmauTe odnmKe KoHiipone u peiynayuje totiynayuje. lllTaBumre,
0Baj mpolec MaHMecTyje ce Kao JOMUHAHTHY AMCKYPC M IIpaKca 3amnaja MpoTeK/INX fle-
LieHMja Kpo3 crieruduyaH 007Uk HeOKOIOHUjANU3MA 1 YIIPaBo, Ha Taj Ha4MH, II0OBe3aH je
ca HOnUTHUKOM HOCIUCTIUHe Kao TIOCeSHOM uHgudeperyujom ipema iojmy uciiiune. Vinmu,
jolr mpenn3Huje, yCHOCTaB/bakbeM epe Y K0joj IIpeBIaiaBajy ipedeperijiije, Ha 3amagy ce
YCIIEIIHO JeKOHCPYUcana wonuimiuka ucitiute, Te je CTora IOIIo 10 3a0KpeTa off, apiy-
MeHiliayuje IPeMa eKcilpecuoHuU3My — a Kpajiba KOHCEKBEeHIa OBOT IIPOlieca je MpeBIacT
pexcuma exeusanenyuje. Tako je ilocitiucitiuna nsdpucana pasnuky usmeby parrhesia, kao

8 3 « .
Cae oBo ynyhyje Ha 4MHbEHNIY KaKO ,,0MOIOMMTUYKY 0OPT® y IPYLUITBEHM HayKaMa Huje 3a-

BpIIEH, Te Kako je PyKkooBa aHa/MM3a BP/IO MHCTPYKTUBHA 1 JaHac. ,Odjekar” duonommuruke — Kao
mocedHe MUKpocTpaTernje Mohu — jecy mojefuHar, Kiaca, Hapof, ip)KaBa — WIN CBe OffjefHOM,
KpO3 pasiante odyKe Honuifiuzayuje susoiia v T3B. meHaymenina nouynayuje (Koljevi¢, 2015).
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uciliunuiiol iosopa, 1 isegoria Kao cno6ogHoi i060pa — MAKO Cy Kpuiiitioenuilie, Kao yITU-
MaTUBHY HOCUOUYU SUOHONUTHUMKUX UpoLeca, HACTOjasle I Uapasento geKoHCTpyuuLy ode
spcitie iosopa. ITocnennyno, Ha 3amajy je HACTYINIIO CTame Koje banjy y /lotuyu ceeitiosa
OIINCYje Kao CTame y KOjeM [OoCiioje camo ilena u je3utu ca UojequraiHum iempama u
mHewuma (Badiou, 2019).

Y megujckom gpywiiliey clieKitiakna, Ha pasIn4YuTe Ha4MHe, HEIIPECTaHO Ce BpIIN
OBO /IA}HO U3jegHaA4ABArbe KOje HABOJHO IPOMOBUILE 08jeKTUBHI HapaTUB KaKo HIIP.
u Pycujy u CAJl Tpeda mopnjenHako KpUBUTHU 32 YKPAjUHCKY CYKOO, Te KaKO He IOCTOjI
CTPYKTYpasHa pasanKa 1u3Mehy BenMKix cuma Koje ce HapoCTO Cy4e/baBajy 1 OiMepaBajy
cHare. YIIPaBO OBaKo JeNlyje pexcum exeusaneHyuje — foponehn y nmurame u cid6apHociti u
cehatva, Ta 9aK M 0CHOBHO pasymesarve citisapu. lllTaBuiie, speme HoCiUCTUHE je Y UCTU
MaxX 1 BpeMe HOCHICTiuga U oCili3Hatba KOje je Cafia IPEOKPEHYTO ¥ UHPOpMAuL;y. Jep Kako
Su duo koja nudopmanyja Masa 3HaUEEbE, MOPa Ce PAa3yMeTH Kpo3 0djeKiliue Kyniiype u
uciiopuje — a yipaBo 0BO HMje CIy4aj ca citdarwem tociiuciiune. lllTaBuine, noiuka exeusa-
JleHylje per se TI0jaB/byje Ce Kao CABPuieHo AgeKsailina 3a caspemMery HeoKaAuUau3am Koju
OHO Hecameprpbu6o TIpeTBapa y pasmery (Luc-Nancy, 2000). Y TakBoM CBeTY, focifieifiuka
Ce KOHCTpYMCaa Kao mocedHa ,,alljiejToBaHa“ Bep3lja XereJIoBCKe A1jaIeKTUKe ,poda 1
rocrogapa“ y Kojoj je yniiumaiiueHu Hocunay, yusunusayuje 3aiag nox ce ociiianu (the
Rest) 110jaB/byjy Kao 6apsapu Koje je HallpOCTO HEOIIXOJHO ,,[IPOCBET/IUTH

Pasyme ce, yKommxko ce peiekTyje KaKo je Heonubepanusam via SUoonuitiuka vic-
TOBPEMEHO U Y3POK ¥ TIOCNIeINIIA Ciliarba HOCIHUCIiUHE KOje je 00eNe)KeHO /I0TUKOM eKBU-
sasieHyuje — jeHO Off Hajpe/leBaHTHIjMUX IIUTarba TUYE Ce 1 Y/I0Te CaBPeMeHe TEXHOJIOTH]e,
a IIpe CBera sewiliiauke uHilienuieHyuje Koja SUTHO TpaHCHOPMUIIIe Hallle CBAKOfHEBHE
KMBOTE 1 JOBOIM Y TIMTAMe /bYJCKO UCKYCili60. 30T TOTa ce BeITauyKa MHTeUTeHIja
10jaBJbyje Kao jefaH off 6ogehux Suotionuiiuukux dernomena 21. 6exa, ocedHO y CMUCTTY
y KojeM fipouiupyje éeh pacitiasmwenu céetid. VInm, jour npeunsHmje, ped je 0 HACTaBKY
Hpolieca UcKvyUera gpylociiiu u pasnuke, amm n 0 SUOHOTUTHUYKOM KOPAKy éuule jep ce
u cydjexiii cée 6ume gosogu y iuiliarve Ha HAYMHE KaKO TO IO Cafia y UCTOPUjU Huje duo
cmy4aj. Tako je u BelTauka MHTENUTeHIMja MHTPYHCUYHO II0BE3aHa Ca CABPEMEHNM
HEOKAIIMTa/IM3MOM U IIPEeICTaB/ba jegaH 0g 0dnuka wygckoi oiliyheroa. Jep He camo ja he
momuHanuja Al ycrmoBuTH opacT ipexkapujaiiia — mpoxydsyjyhu Beh mocrojehe xmacue
nopere — Beh he mweH pasBoj yspokoBatu u Hoge opme Yiipasmwamiied, Tj. KOHIpose u
pelynauuje iotiynayuje y Toj Mepu fia he ce wygcku enemenit, y GuHaTHIM KOHCEKBEHIAMA,
MO>K/Ia II0jaBUTH ¥ KO Aiconyiminu eumax (surplus).’

Ceeili ilepmanenifine ceeilicke kpu3e — Kao SUOUONUTAUYKY — VCIIOCTABIba Ce KA
SUTHO supiliyentu céeili KOjU Ha pas/InduTe HadlHe IPOLYd/bYje IbYACKO oTybeme, Te ce
TAKO IOjaB/bYyje U KA0 HOCIHiPUN030CKU U HOCTHRONUTTUYKY CBelll HOBE €TI0Xe Y KOjeM je
HeKaJjallibyl MapKy3e0BCKI ,4O0BeK jefjHe AMMeH3Mje” cafja TPaHCPOPMUCAH Y MY IiHU-
GUMEH3UOHANIHU TUPAHCXYMAHU eHTlUTHell. Jep 6upiiyesnu c6eill IPefiCTaB/ba yIPaBoO

Y uctu Max, fake news u deep fakes xoje ce mpoussope y3 momoh BelTauke MHTeUTEHIUje IIPO-

Rydbyjy CTame HOCHiUCIiUHe K0 U KOHPAUKITHY TioTleHYujan y ceeiliy. BelrTauka MHTEUIeHIIMja je
U peIeBaHTHO Hocilieiliuyky (heHomer jep Ty HeMa HU camopedrieKcuje HY peprieKciije o céetiiy, a HUA
oceharva. Tlo cBemy cynehn, TexHOMOIMja HUKa/Ia IIpe y MCTOPUjU HIje Y TOj Mepy TpaHCHOpMIcana
OPYLITBEHE U TIOIUTUYKE CTPYKTYPE.
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CaBpLIEHY UTYy3HUjy KOMYHUKalMje I capafibe JOK y CTBAPHOCTH, Y AUjaleKTUIKOM
odpry, pucranna Meby /byauma Hukaza Huje dwa Beha. Vinu, apyruM pednma, OHO LITO
ce M3ryduio y ceeiily iepmaHentiiHe Kpu3e je yIpaBo /bygcKo UCKYCIi60, HetlocpegHOCiT,
He3aMeHbUBOCI U OpUiuHanHocil goiahaja, cycpeitia cydjexitia ca ,gpyium u ,wpehum,
Tj. CBe OHO IUTO CHIpyKilypanto citisapa Sauckociii u tiosesyje. lllTaBuie, c 0d3upom Ha
TO f1a ce foctiojare cydjexiiusuilieiiia gosogu y iuitiaree y IpaxkiiudHo c6UM UHITAEPCY-
OjeKiiu6HUM KOHTHeKCIUMA — TIOMUTUYKA U IeMOKPATCKH Iy T II0Ka3yje ce MICTOBPEMEHO
¥ Kao Teopujcku HeMoryh 1 mpakTindHo HensBob1B. HaviMe, 0 HOMUTHIM U IeMOKPATHju
He MOXKe ce roBoputu de3 pedpepentie Ha demos, Tj. Ha HAPOg, TOK je, ca Apyre CTpaHe,
KPUIITOAEMOKpATHja CBOjeBPCHA ,MeIUKa/IN3alIija MULUberba '? Koja ogrosapa PykooBoM
nojmy pexcuma ucitiunre. Ilapanenno, Kucunyep Hip. npuMehyje kako ce passoj Bemrad-
Ke MHTEMUTeHIVje TEIKO MOXKe IOMVUPUTH Ca ITOjMOBUMA IIONYT /bygcKe ayiioHOMUje U
gociiiojanciniéa, Te, fajbe, 3ajenHo ca llImurom 1 XaTHIOKepOM IO3UBA Ha gujasnol usmehy
punosopa u donuitiuuapa xaxko du ce ocmucnuna wygcka dygyhnocin (Kissinger, Schmit
and Hatenloker, 2022).

ErmukonmommTiyky 3aokper 21. Beka

Axo ce, fakie, CBeT IIePMaHEHTHE CBETCKe KpU3e, Kao OMOMONMUTNYKM CBET, Y Haj-
dbyHaaMeHTaTHMjeM ofipebery ncrocTabba Kao ceill WpaHcXymaHusma — IodeTak 3a
IIpOHa/aXekhe OIFOBOPA Ha OBE BE/IMKE M3a30B€ BEPOBATHO je CafipykaH Y YMIbLEHNIIN JIa,
MaKO BellITa4yKa MHTENUTeHIIM]ja TPeJCTaB/ba CKOPO CaBPLIEH mirmesis Zoe, OHa HUKaJja He
MoxKe Jia moctase bios. [Ipyrum peunma, Hosu odnuyu cydjekiiusauuje — u Huxosu HOCU-
OUU HA PUNO30PCKOM, gPYUITIBEHOM, HONUMUUKOM U Teocilipatiieuikom HU8oy — yayhyjy
Ha IpeBasuIaXKehe CTarba HOCHIUCTUHe I OBAKBa IEPCIIEKTHBA [10jaBjbyje ce YIIPaBo ca
paseojem myniuiionaproi céeiia. llltaBuiue, y onosuunju The Rest vs. The West, y monu-
TUIKO-PUI030PCKOM KIBYUY, ped je HajIpe O H08pailiky gociliojaHCciliéa Y XaOTUIHOM CBETY
a He 0 HaMeTamy Hekor crieruduunor Weltanschauung-a. Jep, Haume, ako ce pasyMe Kako
je OCHOBHa pedpeperua gemokpaiiiuje yiipaso jegHakocili — Kao CpyK HbeHOT IojMa — II0CTaje
jacHO Kako ce Tpeda BPaTUTHU CTAPOTPUKUM II0jMOBMMA isonomia U isegoria Te monasehn
Of BVIX IPOMUIIUBATH II0jaM CaBpeMeHe ayTOHOMUje. Jep, JeMOKpatuja je, Hajipe, moh
CBUX ga ce aHiasxyjy y jaéHUm ciliéapuma Te ce TaKo TIde MONMUTHIKe crnodope u yuernha
Y jaBHOM >XMBOTY, Kao U y IIpolieciMa IOHOIIeHa OJIYKa, Tj. 3HAUU C7I000gHO gernarbe ¥
jasnom tipocitiopy." Jour ox XepopoTa, isonomia ce mojasspyje Kao UMe 3a 671dcili HApoga
YIPaBO CTOTA jep je ume jegnaxociiu, foK ce Ko, Tykuauja nojasbyje Kao anTepHaTUBa
apucrokparuju u onurapxuju (Koljevi¢ Griffith, 2020).

' PaHcujep fieTa/bHO 00pasyiaxke 0Baj MPOLEC ,,UBUNUZ06AA UPUMUTHUBHOT HayujeHTia’, Tj.

MefuKam3anyjy duomnonuTrke Koja je omoryhma csobeme ogHoca 3Hamba ¥ Mohy Ha YKy KaJIKy-
JTaINjy Koja TpaHCHOPMIUILE JbY/ICKY €T3UCTEHIINY.

" Tako Hip. BpayH uctude Kaxo cy demos u kratos S CyIpOTCTaB/beHU He CAMO apYICTOKPATH-
ju, onmurapxuju u Tupanuju Beh céaxoj cuitiyayuju xononujanusma u okyiayuje (Brown, 2017) ok
YpduHaTu nctrde Kako je ATiHa d11/1a IIpBa leMOKpaTHja jep je MOKyIIasa ja pacCKMHe KOHTHHYUTET
usmeby dorarcrsa u nomriake mohm (Urbinati, 2008).
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[Tormasehu o 0BUX yBUAQ, @ Y LU/BY CTBapamwa HOCHKOHPIUKITIHOT cBellia — U CY-
IPOTHO ME0/IOTM3ALMj}U CAMOIIPOTUBPeYHe MapafurMe o ,,IndepanHoj TeMOKpaTuju
KOjy je HaMeTao 3alaj — HEeOIXOJHO je CTBOPUTHU NPOCTOP c1000gHOT genarba u camo-
ogpeherva. OBaj TeOpUjCKY 3aXTEB 3aN0UNMIbe YIpaBo nofcehameM Kaxko je isonomia dua
OCHOB CTapOrpuKor polis-a Te KaKo je y ieMy IIPaKTUKOBaHa, IIpe CBera, isegoria. Y ToM
CBETIy, IpeMa CBOM OPUTVMHATHOM IIOjMY, HONUMUKA KAO jegHAKOCHL Ce y8ex Upesoguna
y cnodogy a BapBapu (barbaroi) dSum Cy ynpaBo OHU KOjU He 0gyuyjy 0 COUcCii6eHOM
HUBOIY U cygduHu. Y eTUIKOIOMUTIIKOM 3a0KpeTy 21. BeKa HEOIIXO/JHO je IIPMCeTUTH
ce KaKo Cy joll Y aHTM4KO] [PUKoj 3Ha/MM fa HOpMe jefHOr IPYLITBA HIUCY HELITO IUTO Ce
Hamehe criorpa Beh fa 1x Mopa CTBOPUTHM YIIPaBO TO APYIITBO. Y MCTY MaX, HOBU 0d/u-
11 cydjeKTUBUTETA [IOjaB/bYjy ce M Kao peanusanyja gpyradujer mojMa mohu, tj. mohu
cnodoge kao ogiosopa Ha Suoionuiiuky jep Tpanchopmanuja homo economicus-a'y homo
politicus nogpasyMeBa yIpaBo HasHaueHM ethos. [TapasenHo, oBo je mpouec fociliajara
ucifiune Kpo3 gemokpatiujy u camoogpeheroe 11 IIOBpaTaK 3HaIby KOje je KOHCTUTYTVUBHO
3a IPOMUIL/bAKbE U ITPAKCY MOAUTUYKOL. IlITaBue, TaKO ce MyAMUiLonapHU 1 MyATHULU-
BUNU3AUUJCKU CBeilll caspemeHOCTiu SUTHO fepuHMIIIe KPO3 UZBOPHY OMIBOPEHOCTH Y KOjOj
je upesasunaicerve Suotionuitiuke Moryhe ypaBo Kpo3 peanusayujy were cyiupoitiHociiu,
illj. kpo3 iepciiexiliuse iipase gemokpaiiuje.

Y CTPYKTYpa/HOj pasiuuy crpaM SVOIIONUTYKE, eiiuKOUoNUtiuuKY 3aokpeiti 21.
6eKa y TIOIMTUYKO-OHTOIOIIKOM CMUCITY IIPEMICTAB/ba IIPE/IA3 Off jegHOoi IpeMa MHOULTILBY,
Tj. MICKOPAK M3 OMCKypCa XeleMOHuUje U Wotanuiieitia IpeMa My uinuyuiieiiy u cio-
dogHom HPOCIOPy MHOUITBEHOCTHIU KAO HOBe HOTHEHUUJANIHOCTY 30 MULLbelbe U geriatbe.
IITaBuine, y aclieKTy y KOjeM ce MyAiluiiuyuitieiti I0jaBbyje Kao MyUionapHocii per
se yIIpaBO Ce CTBApajy YC/IOBU 3a Peanudayufy upasoi Myiidunaiiepanuusma Ha C6eilicKoj
io30pHuLy. Amu TakaB paspoj Beh mpeTnocTaBmba punozoPcku, emiutKy U GONUTUUKY
tipetiopog KOju IIPOUCTIYE U3 eTUUKOUOUTHUYKOT 3A0KPeTia, Tj. U3 UUIlatea UPABUUHOCTAU
U3 KOjer M3BUPY 1 HOTpeda 3a efluukum UCKYCii6om U cySjexiiiusuiieili, Kao 1 >Kerba 3a
YCIIOCTaB/baheM HOB8e LoNUTHUKeE.

Ogaj 3a0KpeT IojaB/byje ce Kao crelypuyuHa 00H06a apuciiioiiienoscke penavuje usmely
Honuitiuke U eiiuke, y K0joj je HOpMAatiueu3am yiuucan y cpue nonuiniu4xol — ¥ 3alipaBo
HMU polis, Kao topos MOMUTUYKOT, HY TpahaHuH He Mory HocTojati de3 pedepeHiie Ha OBy
uHTeppenauyjy. Vnm, jom npenysuumje, polis je TeOpUjcKu U IPaKTUIHO HEPasgBOjUB Of
TojMa 3ajegHute, Salll Kao 11 Off TIPOCTOpa CITOOOIHOT TOBOPA I IOHOIIEHa OITYKa, Tj. TT0jaM
polis-a meMoHCTpuUpa — Oall Kao u MmojaM demos-a — KaKo je HOAUTAUUKO CIAPYKILYPATHO
uctipeiineiiero ca Konexkiusxum. lllTaBuiue, ypaBo 0OBaKBO Je/lambe Pa3OTKPUBa KaKo Cy
U eTMKA I TIOJIUTHKA YCMepeHe IIpeMa JICTOM tel0s-y Te KaKo je y TOMe BhIXO0Ba YHY TPallibha
Besa ca uciiiuHom. Vlnm, jou npenysHuje, ped je o ipouecy iociiiajarea cySjeKitiu6HOCHU, Tj.
JIUYHOT U KONEKIAUBHOT Cy8epeHUitieltia y CMUCITY 110jMa autonomia-e Kojyu ce CyIpOTCTaB/ba
caspemeHoM Heox0dCUjaHu3My, OTHOCHO HeOKAUUMANUIMY KOju KATUTHAIU3yje N Y KojeM
ce HemMep/bU60 IpeTBapa y pasmenpueo. Meillailonuitiuuky MOMEeHAT eliuuKol UCKYCIll8a
— M3 KOjerT YIIPaBO U3BMPE MONMNTUKA — TaKO C€ MICIOCTAB/ba KA0 KOHCTUTYTUBAH, Y ITIACK:
HONUTHUKA je etludKY 0gi080p HA CUIYAUU]y Hetipasge.

ITapanenHo ca oBUM, U31a3aK U3 Ciliara UOCHUCIHIUHE TIPENCTaB/ba 3aXTEB 3a KOH-
censycom o gucensycy (Ranciere, 2015), Tj. monasHa Tayka 3a IIPeOKpeT Caip)kaHa je y
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nowiiiosarwy gpyiocitiu u pasnuxe Koja omoiyhasa cydjexiiusuitieitiuma u 3ajegHuyama fa
CTBOPE COIICTBEHE IIOIUTUYKE, EKOHOMCKE, IPYIITBEHE U KyATYpPHE IPUHLAIIE, U Y TAKBOM
KpeTamwy fipancueHgupa Suoilonuiiuyke supiiyenHocitiu.” Y UCTu Max ak gujanoi o Hoeom
HopmaitiueHom okeupy yiyhyje Ha peadupMarjy 0cHOBHUX UUBUTUSAUUJCKUX 8PEgHOCTTIIU
HOIIYT jegHaKoCiiu, crnodoge u fipasge, OFTHOCHO IIOHOBHO yCIIOCTAB/bakbe je[[HAKOCTH je
yrpaso agupManyja useje o status civilis. IIpu Tome, akueHat Tpeda fa dyne Ha wygcekom
gOCill0jaHCiliey KaO HETIOCPEJHO CYIPOTCTAaB/beHOM IIOjMOBUMA 107101 HUB0TA U OUCHIAHKA
(Agamben, 2023) xoju ¢y uManu 3a b [ja IIOCTYXe YIPaBo 3a peanusanujy bagjyose
»MaTrepujacTudKe mapagurme . Vimm, ipyrum pednma, KoK je poxyc Heommdepanusma
d10 Ha cBobemy /byLICKOr XMBOTA Ha zZoe — fpoyecu Hose cydjexiiusatuje kao upasunam
0giosop Ha Su0iloNUITILKY YCMEPEHY CY Ha TIOHOBHO CTBaparbe I OCMIIIbaBatbe IIeTIOKYITHE
cdepe bios-a, Tj. HUB0HA ca 6pegHOCTHUMA — VI CTOTA 8PegHOT HUBOTA — YMECTO UPOKAA-
Mauuje iueoilia kao Hajeehe spegHoCiiiu, Kao LITO je TO CIydaj ca KPUITO-HOPMATHBHOM a
3aIpaBO yTUIMTAPHOM €TUKOM. Jep, Kajia Ce /bYJCKU HUB0ii IPETBAPA Y Zoe, yCIIOCTAB/ba
ce HocnywHy iociicydjexiti KOju je, CTOra, caBplieH o0djeKar 3a OMOIIONUTIYKY JJOMIHA-
I1Mjy Ha MUKpPO U Makpo miany. OSpHYTO, Kajia ce cilipax 3a I0/1Um #UE0HioM 3aMEHM ca
HELOM 30 CTIOOOGHUM U JOCHAOJAHCTABEHUM HUBOAOM Y IPAKTUYHO CBUM cdepaMa, Ha
creHy cryma adupmaruja bios-a.

¥V pasnuuu, fakie, CipaM KOHipose u peiynayuje ioilynayuje, Tj. CiipaM MHCTPY-
MeHTanu3anuje /byackor duha koja ce fielraBa ca leroBOM PefyKIjoOM Ha Zoe, IOHOBHO
pobetbe bios-a mpenctasma in vivo cycpet usmeby cydjexitia u ,gpyioi a onga u ,imipehei’,
U OCTBapeme c71000ge, ipasge, jegnaxocitiu u gociiojarciiéa. Ha oBaj HaunH, dapaguiva
»yhpasmwauiitiéa“ o xojoj rosopy OyKo c60gu ce HA MUHUMYM VL CTarbe HOCTHUCTHIUHE, KAO
ilocedHe uHguepeHlHOCTHY CUPAM UCTHIUHe — Y1 KAO CTarbe MOTMBALMOHOT feduuTa
KOje je ymucaHo y HeonmdepanusaM — HecTaje Kpo3 HoBH dia-logos y KojeM ce punosopuja
cifipaxa Mema ca totlieHyujanom cydjexiiiusavuje homo politicus-a.

[IraBumre, mpakca i06operba uctiiuHe TOjaBIbyje Ce Kao ipsopaspegru eiiuukoiio-
uitiuuKy 3agaimax U cySjekiiueHo ungecitiuparee y uctiiuny ymyhyje yrpaBo Ha eiiuuxy
U HOAUTHUYKY PYHKUUJY ucitiune y ipoyecy cydjexiniusayuje o KojeM HIIp. roBope u Pyko
u Bagjy (Foucault, 2010, Badiou, 2013). Parrhesia ce, Ha 0Baj Ha4MH, [10jaB/byje Kao Hello-
CTYWHOCT KOja JOBOMIM y TINTAb€ Status quo M Kao NCTHUIIambe pasinKe Kojy je Jlyk-Hancn
apTUKY/ICao Kao pasnuky usmeby jeguarxocitiu v exeusanenyuje (Luc-Nancy, 2000). Jep,
JjegHaxocili ce TM4e Uouiio8arwa Jocuiojanciieéa céux vygu a gociiojanciliéo je uMe 3a
8pPegHOCIT K0ja je aticony i HO 8aNUgHA — WATHO 3HAYU ga OHA ,,He 8pegu’ YKOIUKO ,,8pegetiu
UMURUUUPA mepetve.

JleBuHacoBcky roopehu, oBo je moBpartak penanyje usMmeby cydjexitiusuitieitia u
deckoHauHoCHiu, Tj. TojMa SeCKOHAYHOCTY Ha OCHOBY Kojer IocTaje Moryha iepueiiyuja
u tipusHaree HelloHo8bUBE gPYIOCHiU I TIOIITOBAIbE bYJCKOI KAO /bYJcKoi enemerinia. Victo
TaKo, Kpuwin nctmde Kako ce y CpefUIITy eTUYKOT HalIasy ecKOHAuHU 3axiiles, ilj. KaKo
je etuuxa clupyxinypa tio ceSu SecKOHAYHO 3aXHie6HA VY, jOLI IIPeLU3HIje, KAKO YIIPaBo
deckoHauna 0giosopHOCT elfiuuKol 3axitiesa lipegciliasmva éesy usmehy eiiuke ipegaHocitiu

12 Tako ce HIIp. MOXKe TOBOPUTH O gUiLiiaNHOM CyBepeHuifieiliy, a Ipe CBera O YMEHNIN KaKo

AUTUTATHN CBET HE MOJKE CYIUTMHCKN 3aMEHUTI 06pa303aﬂ;e, 3HamE U, USHA CBEra, l'IOjaM MUCTUHE.
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u tionuiniuxe oimiiopa (Critchley, 2013). IToHOBHO pobere cydjeKTMBHOCTH, Ha OBaj HAYMH,
TPETTIOCTaB/ba CTBAPAhe PA3/IMINTIX OOIIKA MHTePCYOjeKTUBHMX peflanyja Koje MIyCTpyjy
OJIMCKOCT M IOBE3aHOCT, Tj. KOje 3a CBOj TeMeJb IMajy OHO IITO je bajijy Ha3Bao eepHociil
goiahajy (Badiou, 2013). Jep, HauMe, yIpaBo 8epHocili goiahajy 3anipaBo MOMUTHIKO-OHTO-
JIOLIKY Kpenpa ycriose 3a camoogpelierve Ha UPaKitiuuHo C6UM HUBOUMA JbygcKe elsucitieHtuje
dalll Kao 1 YCIOBe 3a HOulifios8are pasnuuuiiiociiiy. Y TakKBOM IIPOjeKTy 010 du jacHo fia
je, kao mrro nctnde Kpuumn, ,eTnka des IMONUTHKe IIPa3Ha a HOIUTUKA Oe3 eTuKe crrerna”
(Critchley, 2013), 1j. Tako du ucrpTate OCHOBe CaBpeMeHOT zoo politikon-a 21. Bexa Koju
Ce CyIpoTCTaBba ,TepaneyTckoM Jlesujarany” (Fusaro, 2022 ) — u e cilipax Heciiiaje y
Herwu 3a cnod0gom u 3axitiesy 3a PaAsGom.

Ha 0a3u oBuX yBMzIa OCTBapyje ce MOTeHLMjall 3a 00HO08Y CUCIieMa 8PegHOCITIU, Tj.
YCHOCTaB/batbe HONMUMUYKOHOPMATHUEHOT OK6Upa y Kojem éuute Hehie Suiliu cée go3some-
HO u gpywitieeHo tipuxsaitivuso. Crnenehe, c 003mpoM Ha To fIa ce 370yIOTpeda mojma
»bYACKIX IpaBa“ IPOTEK/IMX JlelieHMja Off CTpaHe HeomudepaTHOr 3alla/ia IojaByIa Kao
HOC/IeNLA gecilpyKyuje cucitiema mehyHapogHol iipasa — 11 Ja je ped o géa penesaniting
Suoiionuiniuuka geromera — HEOIXOAHA je pefeMHMIjA OBOT IIOjMa Kao U IIOBpPATaK
BJIaJlaBVMHM IpaBa. AJIi, ¢ 093MPOM Ha TO Jia Cy 00a oBa peHOMEHA CaMO U3pa3 caspemere
Suoiionuiiuke Koja je, y CylUTUHCKOM ofipeberby, 3aiipaso Heokonorujanusam u Heoumiiepu-
janusam, Iponiec eTUYKOIIOIUTUYKOL 3a0KpeTa 21. BeKa IojaB/byje ce HajIipe Kao ipouyec
gexononusayuje ceeiia.

A mTO Ce THYe 3amaiHe UUBUIN3ALIN]je, BEPOBATHO j€ HajUHCTPYKTUBHIje IPUCETUTH
ce Xecnopose TeoioHuje y K0joj ce MIYCTPYyje Kako je moderak ¢unosoduje, ncropuje,
HOIMTHKE U YOIIIITE 3allajiHe TPafuliyje, 00e/IeKeH YIIPaBO pasnukom usmehy uciiuxe u
JIaJU — Kao U totienyujanom 3a oda. Jep, muiie Xecuon, ,My3e Cy jefHOM Haydnmie Xecrnona
Ipeienty IecMy. .. 3HaAMO KaKO ga UCKANeMO MHOTe 7Iacu U ga usinegajy Kao uciiuna u kaga
iog scenumo, 3Hamo xaxo ga kaxcemo ucimuny” (Hesiod, 2009, str. 25).
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PERMANENT GLOBAL CRISIS, BIOPOLITICS,
AND TWENTY-FIRST CENTURY
ETHICO-POLITICAL TURN?

(Translation In Extenso)

Abstract: In this article, the issue of the permanent global crisis is reflected from the
perspective of political theory, geopolitics, and contemporary political philosophy. The author
emphasizes how this interdisciplinary approach is necessary for comprehending the existential
crisis of the humankind as a manifestation of neoliberalism and postmodernity, i.e., in final
instance, as a manifestation of theory and practice of biopolitics. In the relevant sense, it is
articulated that what is at stake is precisely the condition of post-truth that functions through
the logic of equivalence and then, how one of the exemplary biopolitical phenomena in the 21st
century is artificial intelligence (AI). In the second part, the philosophical and practical basis
for overcoming biopolitical transhumanism is outlined through the contemporary ethico-po-
litical turn. New forms of subjectification are presented as a manifestation of the conceptual
interrelation between truth, freedom, and equality as true democracy - and the multipolar
world, in its most fundamental determination, appears as the world of de-colonization.

Key words: permanent global crisis, biopolitics, ethico-political turn, subjectification,
multipolarism

INTRODUCTION - PERMANENT GLOBAL CRISIS

Since the issue of contemporary global crisis arose as a pronounced interdisciplinary
question to the 21st century theory - at the moment when the world is on the verge of
the third world war - it is necessary to consider the conceptual framework and paradigm
within which the existential destiny of humanity is being reconsidered. First of all, in the
wide range of research, there is a particularly outstanding insight of Schinkel who says that
permanent global crisis is actually par excellence the term postmodernity (Schinkel, 2018),

' bogdana.koljevic@ips.ac.rs; https://orcid.org/0000-0003-1276-7092
2 The initial version of this article was presented at the lecture at the Saint Petersburg University,
Russia, on 3" November 2023.
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and having in mind the indisputable crisis of political, economic, social and cultural neolib-
eralism (Duménil, Lévy, 2013), the global existential crisis of humanity, in its most relevant
determinations, proves to be a question of the common denominator of postmodernism and
neoliberalism. More precisely, the question arises what hypokeimenon is, i.e., the foundation
and structure on the basis of which the crisis has actually become both permanent and
global and, therefore, practically inevitable and total.

From the perspective of political theory and geopolitics, this type of analysis certainly
begins by remembering the fall of the Berlin Wall, i.e., it coincides with the beginning of the
epoch of the neoliberalism triumph and the rise of the unipolar world with the US hegemony
which was marked, first of all, by the proclamation of the “end of history” (Fukuyama, 2006).
In succinct terms, the ideology named by Chomsky as “profit above people” (Chomsky, 1998)
and articulated by Harvey in his “history of neoliberalism” (Harvey, 2007) - while labelled
as “materialistic paradigm” domination by Badiou (Badiou, 2013) and called conformism
by Ranciere (Ranciere, 2007) — deconstructed Aristotelian connection between politics
and ethics, as well as the role of Christianity and a large part of the modernity tradition,
so that is why the concept of the end of history appears as a concept which, in the relevant
sense, refers to the self-negation of the West, i.e., to its break with its own best traditions.
The neoliberal doctrine has thus become the indisputable model both in the USA and in
Europe — where it has been implemented through the EU project® corresponding exactly
to the weakening of the “welfare state” on the Old Continent. The main guiding thought of
this project was that market exchange is at the same time politics, ethics, crypto-metaphysics,
and culture and the field of sociability, i.e., that it is able to be the guiding principle of over-
all human action, and that is why history is completely necessary. It is this moment that
represents the “eternal presence of neoliberalism” (Koljevi¢, Fusaro, 2016) which functions
in the temporality of the moment, or in the dimension of the present without the past
and the future.* The prevalence of neoliberalism through ideology of globalism meant is
totalization, its expansion worldwide, with the aim of increasing profits of several people,
which, consequently, established the difference which is called the difference between 99%
and 1%. In other worlds, the deepening of the hierarchical gap and class divisions actually
ensured practical implementation of the doctrine of all means being both justified and
allowed - and this, in ultimate consequences, led to the decline of the international system,
i.t., of the rule of international law, as well as to the breakups of the state system from inside.

> Asfor the EU, as early as two decades ago Balibar noted that it was a failed political project because

some countries dominate while others are dominated, while one decade ago Beck wrote German
Europe, in which he poses the question about the nature of the world where one country decides
about the destiny of the other country and that is accepted as a normal state of affairs (Beck, 2013).
Thirdly, there is already widely-known Habermas’s criticism of the European Union; namely, he thinks
that the EU has entered the post-democratic era due to the monopolization of the European project by
self-proclaimed elites. Finally, it must not be forgotten that Robert Cooper himself has written about
the EU as “the most developed example of the postmodern system” (Cooper, 2004).

*  However, if the first stage of neoliberalism, just as globalism, declared the past as retrograde and,
in general, something unnecessary and behind us, the second stage emerged as historical revisionism
- in which even elementary facts about the Second World War are brought into question, such as was
the case in Snyder (Snyder, 2022). The final implication of these processes is biopolitical militarism
as an implicit or explicit theory and practice of neo-Nazism.
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These are the main reasons why contemporary geopolitical tensions — primarily the
American proxy war in Ukraine and the US policy of radicalization and increasing tensions
with China - turn out to be the logical consequences of the recovery process of Schmidtian
paradigm “friend-enemy”, which may never have been abandoned by the West after all.
Costamagna points out that the war in Ukraine is actually an extended effect of the NATO
intervention against Serbia (Costamagna, 2023) and, in that light, it becomes clearer that
exactly the war against the Serbs is the historical turning point which was followed not only by
the fall of international law, but also Russia realized that its politics of coexistence with the
West is doomed to failure. That is exactly why all the subsequent political events, from the
wars in Iraq, Libya, Syria, to the situation in Ukraine, have confirmed that the West does
not want either compromises or conflict resolution but, on the contrary, it produces them
permanently, for the purpose of absolute political, economic, social and cultural hegemony.®

Apart from the fact that neoliberalism in theory and practice appears as a source of
a permanent world crisis, the predominance of postmodernity has also appeared as indis-
pensable for hegemony of the West. Lyotard’s proclamation about the end of great stories
(Lyotard, 1984) exactly created the conditions for the creation of the condition we nowadays
call the age of post-truth (Carlson, 2018). At the same time, deconstruction of the concepts
such as subjectivity, sovereignty, law, state, nation, democracy® etc. has enabled the power of
neo-totalitarianism as forced uniformization and destruction of otherness and, concurrently,
the spread of control and regulation of population which, in the last instance, appears as the
end of human freedom.

Biopolitics through neoliberalism and postmodernity

From the perspective of political philosophy, this process of intertwining of neolib-
eralism and postmodernity - the final outcome of which is exactly neo-totalitarianism of
the 21 century - corresponds to Foucault’s concept of biopolitics (Foucault, 2010), due to
which his analysis is far more instructive for comprehending contemporary processes than,
for example, theories of biopolitics as found in Agamben, Hardt and Negri, and Esposito.
Namely, by articulating neoliberalism as biopolitics, Foucault actually presented the entire
structure of contemporary biopolitical phenomena per se, such as so-called humanitarian
interventions’, terrorism and counter-terrorism wars (Bernstein, 2006), establishing ad hoc
tribunals and political trials (Laughland, 2016), as well as the phenomena of migrant crisis,

> It should be noted that the West also appeared in the Balkans as the side permanently violating
and breaching the agreements authorized by itself - from the Dayton Agreement, which put an end
to the war in Bosnia and Herzegovina, to the Brussels Agreement.

¢ Or, more precisely, so-called liberal democracy has transpired to be a contradictory concept
because it represented a paradoxical attempt to reconcile two different traditions: tradition of equal-
ity and national sovereignty (democracy) and individual rights and freedoms (liberalism) (Moufte,
2009). In reality, however, neoliberalism, just as biopolitics, has excluded national sovereignty from
public discourse, which had far-reaching consequences for democratic imagination, as well as for
democratic institutions.

7 According to Douzinas, so-called humanitarian interventions have found their theoretical and
practical justification in the previous instrumentalization of the human rights policy (Douzinas, 2007).
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economic crisis, Coronavirus crisis, as well as the phenomena such as the so-called social
credit rating policies in the USA. Last - but certainly not least - the most recent example
of biopolitical militarization is actually an attempt to justify Irael’s brutal violence in Gaza,
i.e.., the fact that the lives of the remaining Palestinians in that region appear as those of
homines sacri, or the lives of those who do not count, so as to say, the living dead (Agamben,
2023) while, at the same time, their already deceased ones by the West are not even counted-
and therefore they do not even exist. This example is particularly illustrative because it also
reveals that the struggle for “bare life” and “dignified life” may sometimes appear as the same
struggle, i.e., there are situations in which the matter of existence and the matter of freedom
appear as a single one. Naturally, the given list of biopolitical phenomena of the 21 century
is substantially longer and contains numerous illustrations (case-studies), while biopolitical
methodology points to a complex network of relations. In its most important determination,
however, biopolitics is also the name for what and for how, i.e.., both for the content and
for the form of practically all prevailing narratives and politics in the previous decades,
namely their structural feature.

Namely, the hegemonic concept of biopolitics also fundamentally deconstructed the
ancient polis and agora, which consequently led to the disappearance of the political, i.e.,
the establishment of post-politics through different forms of governmentality which demon-
strate power over life. In the final instance, such process marked the end of free speech and
dialogue, while contemporary biopolitics is realized through a series of historical practices
and different management techniques. And, most relevantly, just as observed by Foucault
- and this is the constitutive lack of practically all influential post-Foucauldian analyses
- biopolitics appeared as a strategic relation denoting the process of fragmentation and disso-
lution of sovereignty (Foucault, 2010).® Furthermore, Foucault also articulated that moving
from sovereignty towards biopolitics appears as destruction of the legal system but, not least
importantly, also as distancing from philosophy, i.e., theory and thought. Thus, biopolitics
is constantly created through various forms of surveillance, control, punishment, life process
regulation, death, health, living conditions, migration, growth, economic power and the like.

Permanent global crisis — just as the appearance of the broken world - represents
philosophical and political hegemony of biopolitics as governmentality (gouvernementalité),
which is realized through different forms of control and regulation of population. Moreover,
this process is manifested as a dominant discourse and practice of the West in the past
decades through a specific form of neocolonialism and in this very manner it is connected
with the politics of post-truth as special indifference towards the concept of truth. Or, more
precisely, through the establishment of an era dominated by preferences, the West has suc-
cessfully deconstructed the politics of truth, thus leading to the turn from argumentation
to expressionism - and the ultimate consequence of this process is the supremacy of the
equivalence regime. Thus, post-truth has erased the difference between parrhesia, as truthful
speech, and isegoria, as free speech — although crypto-elites, as ultimate bearers of biopolitical
processes, tried concurrently to deconstruct both types of speech. Consequently, a condition

8 All this refers to the fact that the “biopolitical turn” in social sciences has not been completed,

and that Foucault’s analysis is very instructive today as well. The “object” of biopolitics — as a special
micro-strategy of power — includes an individual, class, nation and state — or all of them together,
through various forms of life politicization and the so-called population management (Koljevi¢, 2015).
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ensued in the West which was described by Badiou in Logics of Worlds as the condition in
which only bodies and languages with individual wishes and opinions exist (Badiou, 2019).

In media society of spectacle, there are different ways of such constant false equalization
which allegedly promotes an objective narrative, for example, that both Russia and the USA
need to be blamed equally for the Ukrainian conflict, and that there is a structural difference
between great powers which are simply confronting and measure each other’s strength.
This is exactly how the equivalence regime functions - bringing into question both reality
and memories, and even the basic understanding of matters. In fact, the age of post-truth is
simultaneously the time of post-shame and post-knowledge which has now been converted
into information. Namely, for any information to have a meaning, it must be understood
through the lens of culture and history - and this is not the case with the condition of post-
truth. Moreover, the logic of equivalence per se emerges as perfectly adequate for contemporary
neocapitalism which turns the incommensurable into exchange (Luc-Nancy, 2000). In such
world, post-ethics has been constructed as a special “updated” version of Hegelian dialectic
of “the slave and the master”, in which the West is the ultimate bearer of civilization, while
the Rest appears as barbarians who simply need to be “enlightened”

It goes without saying that, if it is reflected that neoliberalism via biopolitics is simul-
taneously both a cause and a consequence of the condition of post-truth marked by the
logic of equivalence — one of the most relevant questions also concerns the role of modern
technology, primarily of artificial intelligence which substantially transforms our everyday
lives and brings human experience into question. That is why artificial intelligence appears
as one of the leading biopolitical phenomena of the 21* century, especially in terms of it ex-
panding the already broken world. Or, more precisely, it is the continuation of the process
of excluding otherness and difference, as well as a biopolitical step farther because the subject
is increasingly brought into question in ways as it has never been the case in history to date.
Thus, artificial intelligence is also intrinsically connected with contemporary neocapital-
ism and constitutes one of the forms of human alienation. Not only will the AT domination
lead to an increase in precariat — deepening the already-existing class divisions - but its
development will also cause new forms of governmentality, i.e., control and regulation of
population to such an extent that human elements in final consequences, may also appear
as an absolute surplus.’

The permanent global crisis world — as the biopolitical world — transpires to be a rele-
vantly virtual world that deepens human alienation in various ways, thus also appearing as
the post-philosophical and post-political world of the new epoch, in which former Marcusian
“one-dimension man” has now been transformed into a multidimensional transhuman
entity. Namely, the virtual world represents exactly a perfect illusion of communication
and cooperation, while in reality, in the dialectical turn, the distance between people has
never been larger. In other words, what was lost in the permanent global crisis world is
exactly human experience, directness, irreplaceability and originality of events, encounters

At the same time, fake news and deep fakes which are produced with the aid of artificial intelligence

deepen the condition of post-truth, as well as the conflict potential in the world. Artificial intelligence
is also a relevantly post-ethic phenomenon because there is neither self-reflection nor reflection on the
world, nor feelings. By all accounts, technology has never before in history transformed social and
political structures to such an extent.
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of the subject with the ‘other” and the “third’, i.e., all that structurally creates closeness and
connects. In fact, having in mind that the existence of subjectivity is brought in to question in
practically all intersubjective contexts — the political and democratic road proves to be at the
same time both theoretically impossible and practically unachievable. As a matter of fact,
it is impossible to speak about politics and democracy without a reference to demos, or to
people, while, on the other hand, crypto-democracy is aa specific “opinion medicalization™°
which corresponds to Foucault’s concept of the regime of truth. In parallel, Kisinger, for
example, notices that the development of artificial intelligence may hardly be reconciled
with the concepts such as human autonomy and dignity, so he, together with Schmit and
Hatenloker, calls for a dialogue between philosophers and politicians in order to design human
future (Kissinger, Schmit and Hatenloker, 2022).

The ethico-political turn of the 21* century

Therefore, if the permanent global crisis world, just as the biopolitical world, in its
most fundamental determination transpires to be the world of transhumanism - the be-
ginning for finding an answer to all these great challenges is probably contained in the fact
that, although artificial intelligence is an almost perfect mimesis zoe, it can never become a
bios. In other words, new forms of subjectification — and their bearers at philosophical, social,
political and geostrategic levels — point to overcoming of the condition of post-truth and such
perspective appears exactly with the development of the multipolar world. Furthermore, in
the opposition The Rest vs. The West, in the political-philosophical key, it is primarily the
return of dignity in the chaotic world, and not the imposition of a specific Weltanschauung.
In fact, if it is understood that the basic reference of democracy is exactly equality — as the
essence of its concept - it becomes clear that it is necessary to return to ancient Greek
concepts of isonomia and isegoria, and starting from them, to think about the concept of
contemporary autonomy. Namely, democracy is primarily the power of all to be engaged
in public matters and, thus, it refers to political freedom and participation in public life, as
well as in decision-making processes, i.e., it denotes free acting in public space."* Ever since
Herodotus, isonomia has appeared both as the name for people’s power exactly because it is
the name of equality, while Thucydides uses it as an alternative to aristocracy and oligarchy
(Koljevi¢ Griffith, 2020).

Starting from these insights, for the purpose of creating the post-conflict world - and
opposite to the ideologization of the self-contradicting paradigm of “liberal democracy”
imposed by the West — it is necessary to create the space of free action and self-determina-
tion. This theoretical requirement beings exactly by remembering that isonomia was the
foundation of ancient Greek polis and that isegoria was, above all, practised in it. In that

0 Ranciere gives detailed justifications of this process: “civilizing the primitive patient”, or medi-
calization of biopolitics which ensured the reduction of the knowledge-power relationship to mere
calculation that transforms human existence.

' For example, Brown points out that demos and kratos were opposed not only to aristocracy,
oligarchy and tyranny, but also to every situation of colonialism and occupation (Brown, 2017), while
Urbinati asserts that Athens was the first democracy because it strived to break up the continuity
between wealth and political power (Urbinati, 2008).
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light, according to its original concept, politics as equality has always been translated into
freedom, and barbarians (barbaroi) are those who do not decide about their own life and
destiny. In the ethico-political turn of the 21 century it is necessary to remember that even
ancient Greeks new that the norms of one society were not something imposed from outside,
but they must be created by that society itself. At the same time, new forms of subjectivity
also appear as the realization of a different concept of power, i.e., the power of freedom as
a response to biopolitics because transformation of homo economicus into homo politicus
implies exactly the mentioned ethos. At the same time, this is the process of creating truth
through democracy and self-determination and return to knowledge that is constitutive
for the design and practice of the political. Furthermore, that is how the multipolar and
multicivilizational world of contemporaneity is relevantly defined through original openness
in which it is possible to overcome biopolitics exactly through the realization of its opposite,
i.e., through the perspectives of true democracy.

In its structural difference from of biopolitics, the ethico-political turn of the 21+
century in political-ontological terms constitutes a transition from one to many, i.e., a step
outside the discourse of hegemony and from totality towards multiplicity and free space of
multiplicity as a new potentiality for thinking and acting. Furthermore, it is in the very the
aspect where multiplicity appears as multipolarity per se that the conditions are created for
the realization of true multilateralism on the worlds stage. However, such development already
presupposes philosophical, ethic and political revival deriving from the ethico-political turn,
i.e., from the question of fairness from which the need for ethic experience and subjectivity,
as well as the wish to establish new politics arise.

This turn also appears as a specific restoration of the Aristotelian relation between
politics and ethics, in which normativism is embedded in the heart of the political - and, in
fact, neither polis, as a topos of the political, nor a citizen can exist without a reference to
this interrelation. More precisely, polis is theoretically and practically inseparable from the
concept of community, just as from the space of free speech and decision-making, i.e., the
concept of polis demonstrates - just as the concept of demos — that the political structural
is intertwined with the collective. In addition, this acting actually reveals that both ethics
and politics are directed towards the same telos and that their internal connection with
truth lies in it. More precisely, this is a process of creating subjectivity, or personal and col-
lective sovereignty in terms of the concept of “autonomia” which is opposed to contemporary
neo-Hobbesianism, or neo-capitalism which capitalizes and in which the incommensurable
is turned into the exchangeable. Thus, the meta-political moment of ethic experience - from
which politics actually originates — proves to be constitutive, claiming that politics is an
ethic response to the situation of injustice.

In parallel, exiting the condition of post-truth is a requirement for a consensus about
dissensus (Ranciere, 2015), i.e., the starting point for the turn is contained in respecting the
otherness and difference, which enables subjectivities and communities to create their own polit-
ical, economic, social and cultural principles, and in such movement it transcends biopolitical
virtuality."? At the same time, however, the dialogue about a new normative framework refers

12

Therefore, we may speak about digital sovereignty, and primarily of the fact that the digital world
cannot essentially replace education, knowledge and, above all, the concept of truth.
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to the reaffirmation of basic civilizational values such as equality, freedom and justice, or the
re-establishment of equality is exactly the affirmation of the idea of status civilis. In that, the
emphasis should be placed on human dignity as directly opposed concepts of bare life and
survival (Agamben, 2023), which were aimed at serving exactly for the realization of Badiou’s
“materialist paradigm”. In other words, while the focus of neoliberalism was on reducing
human life to zoe - the processes of new subjectification as a proper response to biopolitics are
directed towards re-creation re-designing of the entire sphere of bios, i.e., life with values -
and therefore valuable life - instead of proclaiming life as the greatest value, as was the case
with crypto-normative and, in fact, utilitarian ethics. Namely, when human life is turned into
zoe, an obedient post-subject is established which is, therefore, a perfect object for biopolitical
domination at micro and macro levels. Vice versa, when fear for bare life is replaced by wish
for a freer and more dignified life in practically all spheres, affirmation of bios ensues.

Therefore, in the difference regarding control and regulation of population, i.e., regard-
ing the instrumentalization of a human being which occurs with his reduction to zoe, the
re-birth of bios is an in vivo encounter of the subject and the “other”, and then the “third’,
and the achievement of freedom, justice, equality and dignity. In this manner, the paradigm
of “governmentality” spoken about by Foucault is reduced to the minimum and the condition
of post-truth as special indifference towards truth - and as the condition of motivational
deficit which is embedded in neoliberalism - disappears through a new dia-logos in which
the philosophy of fear is replaced by the potential of homo politicus subjectification.

In fact, the practice of truth-telling appears as the first-class ethico-political task and
subjective investment in truth refers exactly to the ethical and political function of truth in
the subjectification process which was spoken about by, for example, both Foucault and
Badiou (Foucault, 2010, Badiou, 2013). In this manner, parrhesia appears as disobedience
which brings status quo into question both as the emphasis of the difference articulated by
Luc-Nancy as the difference between equality and equivalence (Luc-Nancy, 2000). Namely,
equality refers to respect for the dignity of all people, while dignity is the name for a value that
is absolutely valid - which means that it is “not valuable” if “to value” implies measurement.

In Levinasian terms, this is a return of the relation between subjectivity and infinity,
or the concept of infinity on the basis of which it is possible to perceive and recognize the
unrepeatable otherness and respect for the human as a human element. In the same way,
Critchley points out that in the centre of the ethic there is an infinite request, i.e., the ethic
structure per se is infinitely demanding or, more precisely, exactly infinite responsibility of
the ethic request represents the connection between commitment ethics and resistance politics
(Critchley, 2013). The re-birth of subjectivity thus presupposes the creation of various forms
of intersubjective relations which illustrate closeness and connection, i.e., which have their
foundation in what Badiou called fidelity to an Event (Badiou, 2013). Namely, it is this fidelity
to an Event that politically and ontologically creates the conditions for self-determination at
practically all levels of human existence, as well as the conditions for observing diversities. In
such project it would be clear that, as emphasized by Critchley, “ethics without politics is
empty, and politics without ethics is blind” (Critchley, 2013), and, in that way, it would be
possible to outline the basis of the contemporary zoon politikon of the 21* century which
is opposed to “therapeutical Leviathan” (Fusaro, 2022) — and where fear disappears in a
desire for freedom and a request for justice.
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Based on these insights, the potential is created for the recovery of the system of values,
i.e., for the reestablishment of the political-normative framework in which not everything
will be allowed and socially acceptable. Furthermore, given that the abuse of the concept
of “human rights” by the neoliberal West in the past few decades has occurred as a conse-
quence of the destruction of the international law system — and that these are two relevant
biopolitical phenomena - it is necessary to redefine this concept, as well as return to the
rule of law. However, having in mind that both these phenomena are only a manifestation
of contemporary biopolitics which is, in its essential determination, actually neocolonialism
and neoimperialism, the process of the 21* century ethico-political turn appears primarily
as the world decolonization process.

As for Western civilization, it is probably most instructional to remember Hesiod’s
Theogony, illustrating how the beginning of philosophy, history, politics and Western tra-
dition in general is marked exactly by the distinction between truth and lie — as well as the
potential for both. Namely, as Hesiod writes, “once the Muses had taught Hesiod beautiful
song... we know how to speak many false things as if they were true, and we know, when we
wish, how to utter true things as well” (Hesiod, 2009, p. 25).
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