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BOJHA OBABE3A KAO JEO CPIICKOT ETOCA®

Caxerak: Llusp paga O1o je ma ce omuite 1 00jacHU 3aIITO je IIOCTOjarbe 00aBe3HOT
CITy>Kera BOJHOT pOKa OIITMMAanaH Mofien Bojcke y Permrydnuiu Cpduju, u To u3s Hefo-
BOJ/bHO MICTpa’keHe MepCIeKTNBE IPUPOJie U MO3NIMje BOjCKe y CPIICKOM HAI[MOHATHOM
eToCy. AyTopy aHaIM3upajy focay moHyheHe TexmIHe apryMeHTe 32 00aBe3HO CITyKeme
BOjHOT POKa, a [TIOTOM, CaI/leflaBarbeM KapaKTepJCTIKa CPIICKOT KOIeKTUBHOT eT0Ca, TIpe-
LIM3MPajy YIOTY U IPUPOJY BOjCKe KOja ce KOHCTUTYMCA/A AKYMY/IMPAHUM UCTOPUjCKUM
MICKYCTBOM CpIICKor Hapopa. ITopenehn pasmuunre caBpeMeHe Mofienie Opy»XaHIUX CHara,
bJIX0Be IPeJHOCTH, MaHe, UMIUIMKALVje U IPYIITBEHY IPUPONY, ayTOPY 3aK/by4yjy Aa je
IIOCTOjatbe BOjHe 00aBe3e CBOjCTBEHO CPIICKOM HAIIMOHATHOM €TOCY, A je KOMIATUOWITHO
C IpeTIOCTaBKaMa CPIICKOT HAIMOHA/THOT UICHTUTETA 1 Ia IPeACTaB/ba ONMTUMAIaH Od/IMK
Bojcke y Perydmuiu Cpduju.
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YBO]I

JenmaH o aTprdyTa Koji pasfiBaja MCTMHCKE MYAPOCTH Off eeMepHMX MUCI, I1a 9aK U
OHVIX M3 PaHTra HajyMHUjUX, jecTe BYIX0Ba MOryhHOCT OIITe alyivKanyje, 0e3BpeMeHOCT U
He3aBJICHOCT Off Zeitgeist-a epe y K0joj XMBUMO. YIIpaBO jefiHa TaKkBa, de3BpeMeHa MyfIpOCT
Homasy y Gopmy 4eCTo MoMIbabe KIeTse: ,/ladorna skuBeo y 3aHMM/bUBUM BpeMeHMMa
Bes 0d3upa Ha TO KOjeM CMO TyMademy II0peK/Ia OBe KJIeTBe CKJIOHY — Jja JIYI OHOMeE KOjI
I€HO IOPEK/IO BUJIM Y MICTOYHOj KMHECKOj MYAPOCTH MJ/IM IIaK OHOME KOjU je IPUIICYje
3amaHUM gp>KaBHMIMMa XX BeKa — YMHU Ce la Cafjalllibyl TPEHYTaK Jlaje jacaH OiTOBOP
Ha [MTalbe 3aLITO je OBa MJCA0 3aJICTa MHOTO OJIVKa KJIETBU HErO deHeBOICHTHO] >KeJb,
Kao IITO OM ce MOXKJA prima facie MOIIO IpeTHOCTaBUTH. be3 0031pa Ha unmbeHNLy Aa je
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CBaKoO f100a crennIIHO ¥ jeINHCTBEHO, He Oy O1/I0 KOHTPOBEP3HO TBPAMTH fia je MOMEHAT
y KOjeM ce Hajla3) YOBEYaHCTBO IT0YeTKOM 2024. rofiuHe UIIaK 3HATHO ,,3aHUM/BYBMY OF
nperxopHux 20, 30, Moxkza u 50 roguHa. TpeHyTHO cTame y MehyHapogHUM OfHOCKMA U
IIe/IOKYTIaH TeOIOMUTUYKY aMOUjeHT TeHEePUIY CBOjeBPCHY TAauKy IapagurMarcke mpo-
MeHe He caMo ofHoca Mohu 1 yrumaja y rodanuoj apern Beh u Tpancdopmanuje jesHor
YHUIIOJIAPHOT CBETA y CBET KOjI TeXI MY/ITUIIONAPHOCTIL. PecTpyKTypupame LIeJIOKYITHOT
IJI08a/IHOT CUCTeMa — Off IeroBe IMOMUTIYKE 1A CBe O MIeOJIOIIKO-BPeHOCHE NUMEH-
3Uje — HY>KHO JICIIOCTaB/ba Ile0 HU3 13a30Ba 3a CBA JIPYIITBA, @ HAPOUNTO 3a OHa Koja ce
HajIade y HellOCPeHO]j WM Pe/leBaHTHOj OMU3MHM HOBUX Oe30eHOCHUX >XapumrTa. Kao
mto Baduh (Babi¢, 2023, str. 5) npumehyje, ,,cBeT Bulile Huje OHAKAB KaKaB je OMO JOCKOPA,
MAKO je HEKCYC y3pOKa CBera IITO Ce cajia JellaBa Jy>KIL, HeKajia YaK M MHOTO JYXKU Of
OHOTa IITO IIOKPMUBA Ped "CKOpO™.

YBakaBajyhu ekoHOMCKe, IUIIIIOMaTcKe, ieMorpadcke, KyJITypOJIOLIKe U CBe ApyTe
BpPCTe 13a30Ba, YMHM ce fia Cy Oe30e[HOCHN 113a30BM KOje UCIOCTaB/bajy »3aHMM/bIBA"
BpeMeHa y KojuMa )KMBIMO MCTOBPEMEHO U HajAeNMKaTHYj 1 1 HajeceHIMjamHmju. CTora
He 4yJM LITO je HOBOHACTAIM Oe38eTHOCH I1ej3a)X aKTyelInu30Bao UTambe BOjHe 00aBe3e
U OIITMMAJIHOT MOJeJIa OPY)KaHUX CHara Kao jefHO Off K/bY4HUX MUTaba y TOTOBO CBUM
€BPOIICKIM JPYLITBMMA, KOja Cy TIPUMOpPaHa Ia IIPEUCINTajy HOCaalllibe MOJENIe I MeCTO
Bojcke y pywuTBy. [IpupopHo, ycien cBUX HaBeAeHNX GaKTopa, Kao U MHOLITBA JOAATHIUX
o kojuma hemo uckyTOBaTH, CPICKO APYIITBO TaKOhe ce Haas3y mpey peeBaayaLjoM
JOCaflalllbUX IPAKCY U BXHMM OJJTyKaMa I10 IIMTaby BojHe odaBese ¥ YOIIITe IPUpPO-
Iie cpIicKe Bojcke. Te du ce ofryKe HY>KHO MOpaJe JOHeTH yBakaBajyhu ancomyTHo cse
SuTHe mepcreKTNBe (He)[OCTOjamba 0daBese ClIyXKemwa BojHOT poka y Penrydmuiu Cpdujn,
yK/bydyjyhnu u BeoMa BaXHY e THUKO-MAEHTUTETCKY II€PCIEKTUBY.

TEXXMIDHM APTYMEHTW 3A OBABE3HO
CHIYXEIBE BOJHOI POKA

VspakeHa M3BaHpeJHA ,3aHMM/BMBOCT  BPEMEHa y KOjeM XXMBUMO HeM3OeXHO je
YCIOBIJIA IIPETPIIT AUCKYCHU]ja, CTYAMja, aHa/IM3a 11 apryMeHaTa o IIpefHOCTIMA 1 deHedu-
TIIMa ITOCTOjarba 00aBe3e CITyyKerba BOjHOT POKa, I1a YaK ¥ O IeHOj BUTATHOj HEOITXOTHOCTH,
y MHOI'MIM €BPOIICKMM JipkaBaMa yK/py4yjyhu u Perrydmuky Cpdujy. HeynurHo npumapan
YMHUIALL M KJbYYHU KaTalu3aTop HOTIIYHOT OXXWBJ/baBala U pa3dyKTaBama JUCKypca
0 BOjHOj 00aBe3y CBaKaKo jecTe HOBM dayK Koju Kpyxu EBporom, anu oBora myTa He
xomyHu3Mma Beh para (Starcevic¢ i Blagojevi¢, 2023, str. 40), GpeHoMeHa Koju ¢y pasBujeHa
eBpOTICKa IpymTBa Beh HeKaKko HaMBHO apXMBHUpana y ucropujcke ¢puoxe, Mehy ocrasne
npepasubeHe 1 Ipe3peHe MojaBe Kao MTO Cy MHKBU3NIINjA, POOOBIACHNUIITBO, BAPTOTIO-
MejcKe M KpucTaaHe Hohu, U caHu (peHOMeHM KOjy IPUIAJajy UCKIbYYMBO eBPOIICKO]
IIPOLIIOCTH a HUKAKO cajautmbocty win dygyhuoctu. Kao mrro o ncropuja XX Bexa jacHo
IIOKa3yje, CBako rnosehaBame de3deJHOCHNUX 113a30Ba, PU3MKa I IIpeTHU Y MehyHaponHOj
3ajeIHVILIM 110 IIPaBIILY je IOKpeTasIo fedaTe 0 HY>KHOCTM IIOCTOjaba BojHe odaBese (Asal
etal., 2017, str. 1472). Pa3BujeHa mocTMOepHA €BPOIICKA APYIITBA Kao [ja CY CMETHY/Ia ca
yMa TpyM3aM Jia ,paT OCTaje BepHa CEHKa CBAKOT JbY/ICKOT PYIITBA, HAlll IEPMaHEHTaH
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IpaTuIaL ¥ CT/JHY YMHIJIAL] Hallle CTBAPHOCTH 0e3 0031pa Ha TO KOIMKO LMBUIN3A-
L[MjCKY HAIIPELyjeMO U KOJIMKO BIUCOKO IOIVKEMO KY/ITYPHO-BPEFHOCHE defieMe Hallle
LnuBWIM3anmjcke TBphase (Stanar, 2021, str. 270) 1 o IerIa 3aBOA/BIUBO] KON JIOTVIKE
IIpeMa K0jOj CTBAPHOCT MOXKEMO JIa MEEaMO TaKO IITO heMo 0 ¥0j jeTHOCTaBHO TOBOPUTH
Ha oppebhenn mauns (Walzer, 2004, str. XIII) v xx1BeTI U IVTAHVPATY Y PABHY 3aMUIIJBEHOT
YMECTO y paBHY CTBAapHOL. 3aoIuTpaBarbe ogHOCa u3Mely I1odaHux cna, a IpBEeHCTBEHO
pycka aHekcuja Kpuma 2014. roguHe, a HOTOM 1 ecKanupajyhm pat y Ykpajunu, koju je
3ano4eo y ¢pedpyapy 2022. rogyHe, paT Ha eBpOICKOM T1y n3Mebhy eBporckux gpxasa,
rpydo0 Cy U HaCWIHO BPaTWIV eBPOIICKa APYIITBA Y chepy cTBAPHOCTH Y K0joj je de3dex-
HOCHa aTMocdepa TaKBa /ja 3aXTeBa IPEeVCIUTIBAbE CIIOCOOHOCTH CBAKOT APYLITBA A
Ce CaMOCTaJTHO BOjHO dpaHM 1 opy»KaHO samTnTi. Heka off TUX ApymITaBa — Kao IITO Cy
IIBENICKO, IPY3MjCKO, TUTBAHCKO, MIBAjI[APCKO M TYPCKO — JIONIIA CY [0 3aK/bydKa Ja Oe3
00aBe3HOT C/Ty)Kera BOjHOT POKa, MM YaK ca MCYBMIIe KpaTKUM 1ocTtojehum neprogom
CITy>KeHba, HICY Y CTakby Jia OATOBOPE ,,aKTyeTHUM 0e30efHOCHIM 13a30BUMa " y3uMajyhm y
003Mp YKYIIHY ,,TeOMONMUTUYKY CUTYALIV]Y U IPeTHe ApXKaBHOj de3demHocTi u MoryhHoCT
eckananyje nocrojehux rensuja (Suboti¢ i Rokvi¢, 2021, str. 248, 250, 255). [TpupogHo,
YMHY Ce IIePMaHEeHTHO 3aTerHyTa CUTyalllja y jyTOMCTOYHOM fieny EBporie u TpeHyTHO
»11octojehe nspakeHe reonoONMUTIYKE HAIETOCTY Ha U OKO BasikaHckor mpocropa® ofaTHo
aKIEHTY]y »,eT3MCTEeHIMjaTHM 3Ha4aj BojHe Mohu* (Stojanovié i Saranovié, 2022, str. 33)
Kao ¥ HEOTIXO/JHOCT TIPEUCINTIBAba CIOCOOHOCTH OffdpaHe MUpa 1 ONTYMA/THOT MOZe/a
OPY>KaHUX CHara Kojit Ou TO TapaHTOBAO y 3eM/baMa Koje ce Hajlase Ha OBOM ITOCTIOBIYHO
TPYCHOM T'eOO/IMTIYKOM IIOAPYYjy, yK/byuyjyhu Ty HapaBHO u Perrydmuky Cpdujy.
TlomaTHN Ba>kaH apryMeHT 3a IOCTOjalbe OIIITe 0daBese CIIy)eka BOjHOI POKa Y
CPIICKOM APYIITBY fonasu u3 morpede ycknahupama Mofena opy)XaHuX CHara ca KOH-
L[EIITOM ,,TOTa/IHE OfidpaHe KOjif je 3SBAHMYHO YCBOjeH Ka0 CTPATELIKI KOHIIEIT OfdpaHe
Pemrydnuke Cpduje nocrojehom n Baskehom Crparernjom HanmoHanHe desdegHoctn PC
u3 2019. ropuHe kao u Crparernjom oxdpane PC. Y ckimany ca oHuM 1mro npensuba ta-
KBO CTPATETrUjCKO ycMepebe, ,,cucteM ofndpane Cpduje 3acHMBa ce Ha KOHIIENTY TOTA/IHE
oprdpaHe 1 TeMe/by Ha MJIejU aHI')KOBAHOCTH LIeJIOKYIIHOT ApYIITBa 3a motpede oxdpane”
(Puki¢ i Vuleti¢, 2023, str. 635). Kaxo ce HaBopu y Konnenty roransue ondpane PC,

»OIIpefie/berbe 3a IIPUMEHY KOHLeNTa TOTalHe ofdpaHe ponsutasu us Mehyna-
ponHor nonoxaja PC, nzaszosa 1 peTit 0e30eHOCTH Off 3Hauaja 3a ofdpaHy, /bYICKOT
U MaTepujayHOT OTEHIjala, CIOCOOHOCTH M KallaluTeTa 3a OfOpaHy, HCTOPUjCKOT
Hacneba, nckycrasa ocrodopmnadkux u ofgdpamdeHnx paToBa u OAIYKe O BOjHOj Hey-
tpanHoctn (Stojkovi¢ i Radovié, 2024, str. 3).

Y KOHTeKCTy fHedMHICAHOT CTPATETrUjCKOT OIpefie/beba 32 TOTATHY OAdpaHy,
00aBe3HO CITy)Kelbe BOJHOT pOKa He caMo fia je Hocehnm cTyd eneMeHTa BOjHe ofidpane y
yxeM cmuciy (Milosavljevi¢, 2022, str. 114) Beh r1odaHo ,IipefcTaB/ba jefaH o HaunHa
cripoBohema KOHIIeNTa ToTamHe ofidpaHe” y CBaKoj HeToBOj IUMEH3NUj M, IITO je OCHOBHM
PasJIor 3allTO Ce 3eM/be KOje IIpaBe IIOMEHY T CTPATETMjCKM M380p 10 IPaBIUTy OC/Iambajy
Ha MOJeJI BOjCKe KOju ITofipasyMeBa 00aBe3HO CIy>Kerbe BojHOr poka (Dukic i Vuleti¢, 2023,
str. 638, 626-635). Maxo He mocToju popManHa Hy>KHOCT, Kao 1mto Jornunh (Jonci¢, 2022,
str. 200) mpumehyje, ,ToTanHa opdpana 0dMIHO 0dyXBaTa CUCTEM OIILITE BOjHE 0daBese’,
¥ TO He CaMo Y 3eM/baMa Koje Cy Olpefie/beHe 3a HEYyTPaTHOCT U BOjHO HeCBPCTaBabe.
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ToTanHa ogdpaHa ycKo je IToBe3aHa ca HaBeJeHMM KOHIEIITOM HEyTPATHOCTH MaKO
OfITyKa O HeCBpCTaBamy He MMIUIMIIMpa HY>KHO U OIUTYKY O KOHIIENITY TOTa/THe OfidpaHe.
MelbyTum, xao mTO je HaBefleHO, ITpaKca IT0Ka3yje fa ce HeyTpajHe 3eM/be OJIyUyjy 3a
00aBe3HO CTy>KeHe BOJHOT POKa yC/Iell HEOIIXOTHOCTY MaKCMMU3allyje 1 ONTUMU3alje
HOTEHI[VjasIa 3a YCIELIHY CAMOCTAIHY ofidpaHy 1 ofBpaharbe, ITO je UMIUIMIUTAH YCIOB
00jeKTVBHE HEeyTPAMTHOCTHL. Jep, TpeMa AeVHUIVjU, HeyTPaTHOCT IOf;pa3yMeBa ,He-
IPUCTpAcaH IIOI0Kaj Ip)KaBe Koja He yUeCTBYje Y HEKOM OPY)KaHOM CYKodY, ipusHaii
og citipare gpyiux gpxcasa“ (Gacinovié, 2018, str. 24), mwTo MMIIMLIKPa Ja 00jeKTUBHA
HEYTPATHOCT CBOje yTeMe/betbe MOpa UMATH y HPETIIOCTABIIM CIIPEMHOCTH M CIIOCOOHOCT
meHe ofdpaHe u 3amTute (Stanar, 2022, str. 41). Bynyhu na je Cpduja 2007. ronuHe ycBojuia
Pesomynujy o samTuTy CyBepeHUTETa, TEPUTOPHjaTHOT MHTETPUTETA U YCTABHOT IOPETKA
Penydmmke Cpduje K0joM je porialieHa BOjHa HEYTPATHOCT, a MMajyhu y BUfly TpeHyTHY
de3demHOCHY CUTYaINjy M JUHAMUKY y Mel)yHapOgHIM OHOCHMA, HAPOUIUTO Y KOHTEKCTY
peruona y xojem ce Cpduja Hamasu, IOHOBHO yBODeme omIiTe 0daBe3e CIy>Kemba BOjHOT
POKa IpefcTaB/bajIo OU HEOIIXO/AH YC/IOB 3a 3a/Ip)KaBarbe CTaTyCa 0OjeKTUBHE HEYTPaTHO-
CTH, Tj. HEyTPATTHOCTH KOja je IIpM3HaTa 1 Koja MOXKe fia ce dpaHu, u yckmabusame Mozena
OpY>KaHMX CHara ca CTpaTerMjCK1M OIpefie/bebeM O BOjHOM HECBPCTABAIbY.

JlonaTHa apryMeHTal1ja 3a OCTOjambe 0daBese CIy>Kemwa BojHOT poka y Cpduju saHac
IIMPOKA je ¥ CHAXKHO yTeMe/beHa. Buille ayTopa y Ioce/byX HEKOIMKO FOfYIHA HABOJUIIO
je y CBOjUM TEKCTOBJMA 3Ha4aj OITUMATHOT MOJIeIa U TIO3M1IMje BOjCKe Y CPIICKOM HapOxy,
Kao U eKCIUIMIUTHO IIOCTOjatbe 00aBe3HOT CIIy)etba BOjHOT POKa, 33 Pa3Boj CBeOOyXBaTHE
U IparolieHe CTpaTellIKe KYIType Y caBpeMeHOM CPIICKOM pymTBy (Starcevié i Blagojevic,
2020, str. 85-102; Stojanovi¢ i Saranovié, 2022, str. 11-36); apryMeHTOBaHO U YOe/bUBO
Cce IUCKYTOBAJIO U O 113a30BMMa I 3HAYAjy OCTY/IMpParba BojHe 00aBese Kao APYLITBEHOT
upieana y cpuckoM apymrBy (Starcevic i Blagojevi¢, 2023, str. 33-46), kao 1 0 IOTeHLIU-
jaJIHO CITACOHOCHO] y/IO3M BOjHE 0daBe3e y ydaXkapamy HeraTVBHIUX YTHIAja IOCTMOJEp-
HOT ,,ApyIITBa Tpakuaala mpasa“ (Star¢evic¢ i Stanar, 2022, str. 153-165). IlnofoHocHy
pacmpaBy 1 MOhHY apryMeHTalIujy 3a HOCTOjame 0daBe3HOT CIy>Keha BOjHOT POKa 1
MOJie/l CaBpeMeHe HapofiHe a He mpodecroHante Bojcke y Permrydmuiu Cpduju moryhe
je M TOTpedHO TOTATHO CYITIEMEeHTUPATH, OCHAKUTU U OOOTaTUTHU apTyMEHTOM O BOjHO]
00aBe3n Kao caCTaBHOM JIeNTy CPIICKOT €Toca Koja ce He MOYKe OJIBOjUTH Off MIeHTUTETCKIX
IPETIIOCTABKM ¥ MCTOPUjCKOT MCKYCTBA U3 KOjUX AE€PUBMpA.

HAIOVMOHAJIHM MOAEHTUTET, ETOC 1 BOJCKA

3ancra je MasIo 1ojMOBa KOjI Ce M3PaXKeHO (PPeKBEHTHO YHOTPed/baBajy y FHEBHO-
IIO/IUTUYKOM JUCKYPCY a UICTOBPEMEHO CY 3HaYajaH 13a30B 3a CBE OHE KOju HACTOje [ja X
HedMHMUITY, Kao LITO je TO C/Iy4aj ¢ II0jMOM HallMOHa/IHOT naeHTuTera. lllTaBuire, mojam
UJIEHTUTETa HOTOPHO je TEIIKO ¥ 3aXTEeBHO IIPELU3HO 1 jaCHO Ne(MHICATH, TOUKO Ja
HeKI ayTopu IIpOHajase fia ,Kaja ce cBe cadepe u ofysMe Hajseha TajHa off CBUX TajHM
jecre Tajua npenturera“ (Babi¢, 2007, str. 7). VI mopep Tora mto CymTuHCKM ,o0apebyje
Halll CBAKOJHEBHM XXVBOT y de3MajIo CBaKOM IIOIJIEAY U IITO IPefCTaB/ba »jelaH Off Haj-
Ba)XHUjX KOHCTpyKara caBpeMeHe nuBrmsanuje” (Milosevi¢ Pordevi¢, 2005, str. 174),
mpodeMaTyKa IOjMOBHOT Offpehersa HaI[IOHATHOT U/IEHTUTETA OITIefia Ce Y TOCTOjakby
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IpaBe ,,KOHIIEIITya/IHe aHApXIje Wiy TepMuHoyomkor xaoca“ (Milosevi¢ Pordevi¢, 2003,
str. 127), Koju y BeIMKOj MepU OTeXKaBajy UCIIPaBHO pa3yMeBarmbe OBOT (peHOMEHa Off
IpBOpaspeiHOr 3HaYaja. TaKBOM CTamby JOIPMHOCE VM pasINdNTe IapafurMe 3Hadema
UJIEHTHUTETA, KOje Ha cedy CBOjCTBeHe HauMHe TIPUCTYIIajy OBOM (GeHOMEHY — IPUMOP-
IMjanHa MapafiurMa Koja HallMOHATHYU UJIEHTUTET CXBaTa Kao QUKCaH ¥ HEIIPOMEUB 1
MHCTPYMEHTA/IMCTIYKA [TapajurMa IpeMa Kojoj je HallIOHaTHI MJIeHTUTeT (IyniaH u
MeHba Ce Y 3aBYCHOCTY Off IPUIIAfHOCTH ofipeheHoj momTirdkoj gpskasu. ITpema focTymanm
eMITVPUjCKMUM UCTPaXuBabuMa criposesiennM y Perrydmuiy Cpduju (Milosevi¢ Pordevic,
2005, str. 183-192), cpIicKy HalMOHATHM UJEHTUTET SOXKMB/baBa Ce TOMIHAHTHO KPO3
IPUMOPAUjAIHY apafurmy e ce onpebyje ,,3ajefHUYKOM IPUIIALHOCTY KYITYPH, je3UKY
U PETUTH)U OJTHOCHO TIOCTOjatbeM IPYITHOT KOHTUHYUTETA ,,je3UKa, Xepoja, CIIOMEHMKA,
HapopHux oduuaja“ (Davis, 1996, str. 7-8; Tepsi¢, 2012, str. 80). IllTaBuie, oH ce y cKIagy
C TAaKBOM II€PCIEKTUBOM JIOKMB/baBa Kao IPUPOJIaH BUJ, KOMEKTUBHOT MIEHTUTETA Ca
M3PaXKEHOM ,,JIyXOBHOM KOITYOM KOja I'a Ap)KJ Ha OKYITy M MOPaTHO odjenmbaBa“ 1 Koja
je Kao TaKkBa HEOIIXOJHA 3a TPAJHOCT U YBPCTUHY uaeHtureTa (Bodrozic¢, 2009, str. 328).
Eroc jegnor Hapopa npeficTaB/ba YIIPpaBo Ty BaXKHY yXOBHY KOIIUy, KOja CBOjOM LIEHTPU-
HeTajHUM KapaKTepoM YyBa ¥ KOH3epBUpPa MHTETPUTET KONEeKTUBHOT uaeHTuTeTa. Ilo
cB0joj mepmHuLuju eToc (A0og) Huje camo cKym Hocehux BpegHOCTH 1 ONMIITHX CTABOBA
HETO je 1 ceT MPAaKTUYHNX IIPYHIVIIA IOCTYTakha — ,KapaKTePUCTHYaH AYX 3ajefHNIIe KOji
je OBe3aH ca HAYMHOM Ha KOju jefiHa 3ajefHuma 3ampaso xxusn (Deakin, 2008, str. 20).
YKOIMKO AMCKYTYjeMO O CPIICKOM HAI[IOHaJTHOM MACHTUTETY U CIIel(PIIHOM CPICKOM
€TOCY, OHJIA je IIUTatbe MOJIe/Ia, Y/IOTe ¥ YOIIIITe OUTHE, I1a U MeTausIiKe, IPUPOJie BOjCKe
HeM30CTAaBHO U ¥IMa IIPBOPA3peiH 3HA4Yaj He CaMo 3aTO IITO Cy pa3MaTparba ,OHTOMOIIKeE
de3demHOCTI TeHepalTHO U YBeK ,TeMe/bHI 1e0 KOMeKTUBHOT uaeHTnTeTa” (Prorokovi¢
i Stojanovi¢, 2023, str. 1216) Beh u ycnep crienmguyHe ynore cprcke Bojcke Y UCTOPUjU
CpIICKOT Hapoyia. be3smaso cBY KOHCTUTYTUBHY €/IEMEHTH UI€HTUTETA, KOIEKTUBHOT €ToCa
¥ IIe7TIOKYTTHOT KYITYPHOT 0dpacIta CPIICKOT Hapofia eKCIVIMIMTHO Cy TIOBE3aHM Ca BOjCKOM,
OJJHOCHO ca CIelM(pUYHIM OFHOCOM CPIICKOT Hapofia I IberoBe Bojcke Oe3 0031pa Ha TO
KOjJ je Ha3MB Ta BOjCKa HOCW/IA Yy PAa3IMIUTUM [IEPUOJMMA UCTOpHje.

Y3 npejy cBeTocaB/ba, KOCOBCKM MUT HEOCIIOPHO IIPECTaB/ba ,KIbYIHU CPIICKU JIp-
»KaBOTBOPHM MUT KOj¥ Ce HaJlasy y OCHOBM CPIICKOT HAI[OHA/MHOT upieHTnTeTa“ (Bazic,
2012, str. 254) ¥ HY>KHO je MICXOJUIITE CBAKOT pa3MaTparma HallleT U/IeHTUTeTa U Ky/IType
KOje MMa TIpeTeH31jy Ha 030M/bHOCT. Kako c4M KOCOBCKM MUT MeTaOPUIKH IIPENICTaB/ba
jemaH da3MIHO BPETHOCHM, OFHOCHO eTUIKN u3dop u eTnuKy omnyky (Vucini¢, 2009, str.
1-5), OH ce Ha/Ia3M y KOpPeHy CPIICKOT HAl[MOHATHOT eToca. CyIITIHA ,KOCOBCKOT 3aBeTa’,
Kao MHTETPATHOT elleMeHTa KOCOBCKOT MIITA, jecTe AeduHICame OFHOCA u3Mehy cprickor
Hapofia I leroBe BOjCKe Kao ,,0TeIOTBOPeIba 1 MHCTUTYIMOHA IM3allje IheroBe MOTIIyHe
PELICHOCTH ¥ CIPEMHOCTH ia OpaHM CBOj upeHTUTET , Kojit he, kako je dypHa 1 n3azoBHa
MICTOpHja CPIICKOT HApOfa II0KAa3aJIa, ,JI0CTOjaTy CaMO U MICK/bYYMBO /IO OHOT MOMEHTa
o Kojer mocToju u GopMynncaHa Bo/ba fja Ce OH IO CBAKY IIeHY KOMeKTMBHO OpaHu,
KOHLIEHTPJUCaHa ¥ JIOKa/IM30BaHa ¥ CPIICKOj BOjCLM; ¥ TOM KOHTEKCTY Tpeda IocMaTpa-
TU ¥ OCHOBHY (hYHK14UUjy BOjCKe Y CPIICKOM HApOAY, a TO je Aa OpaHu MOCTOjatbe CPICKOT
HALlMOHATHOT UJIeHTUTETa, BPeJHOCTH KOja je Y eTOCy CPIICKOr Hapojia IpeTIIOCTaB/beHa
CBAKOj IPyT0j BPEIHOCTH, T1a ¥ BPEHOCTH ,,TONOT" )KMBOTA U (PUSMYKOT ONCTaHKa (Stanar,
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2023a, str. 134-137). KonayHo, m1Tame yaore kocopckor Muta u Kocosa nu Meroxuje y
3aCHMBabY U OUYBalby CPIICKOT HALMOHA/IHOT MEHTUTETA HIMje TeK MTarbe IPOILIOCTH,
Beh 1 MakcMaHO peneBaHTHe 11 aKTyenHe cagaimbocTu (Prorokovié i Stojanovié, 2023,
str. 1220-1222), Te je y TOM KOHTEKCTY CYLITMHCKI Ba)KHO 32 Pa3yMeBambe [O3MIIlije BOjCKe
Y CPIICKOM €TOCy JlaHac.

YmpaBo cy ca pyHKI[UjoM odpaHe UAEHTHUTETA YCKO MOBe3aHe upeje cmodose,
CYBEPEHOCTM ¥ KOHAYHO BUTA/IHE MO3ULje gpHABHOCIU Y KOHTEKCTY CPIICKOT €TOoCa.
VIMIepaTyB ancoryTHe HY>KHOCTI CTT000/Ie U He3aBUCHOCTH, APTUKY/IMCAHNUX Y IIOCTOjatby
MOJIUTINYKE CYBEPEHOCTI U HAllMOHAIHE IP>)KaBHOCTH, JePUBUPAH je U3 aKyMyIMPAHOT
TPAru4YHOT MCKYCTBA CPIICKOT HAPOJa y CBMM OHMM MCTOPMjCKMM TPEHYLIMMA Y KOj/IMa ce
HaIla0 Ha TEPUTOPUjU Ha KOjoj Hifje SUII0 IeroBe BojcKe. Y TUM UCTOPHjCKUM TPEHYIMMa,
U Ha TM TEPUTOPUjaMa, aKTVBHO, OPTaHM30BAHO M 10 IPABM/IY HACU/IHO HACTOjaln Cy
ce MOHMIITUTH U IEMOHTUPATH CBY OHM IIOMEHYTH €/IEMEHTH KOjy KOHCTUTYUIILY Haly-
OHAJIHY VCHTUTET: je3UK, Pe/IUTja, HAllVIOHA/IHY XePOjI, MUTOBI U CUMOOJIIL, UCTOpIja
U MUCTOPUjCKY CIIOMEHMIN UTH. Pedjy, HacTojao ce M3dpucary UAEHTUTET CPIICKOT HAPO-
ma. VICKycTBO MexaHM3aMa ¥ HadlHa pelaBama ,cprckor nurama’ (Novak, 1986, str.
525-804), Tj. MICKYCTBO LO>KMB/BEHOT TeHOLM/A ¥ eprony Jpyror cBerckor pata y HIX
HEOCIIOPHO YJHM 3HaYajaH eJIeMEHT aKyMY/IMPAHOT HAI[IOHATHOT MICTOPYjCKOT MCKYCTBa,
KyAType U uieHTuTeTa. Ta je Topka 1 TparnyHa jeKIyja KapAuHaJTHO IOTBPJIA Te3e
0 »()yHZaMeHTaTHOj HePALOHATHOCTI  MAlMUCTUYKUX IPETIOCTABKY O OfpULIAY
Off opy’kaHe ofidpaHe U ITOCTOjamba BOjCKe KA0 ¥ O TOMe Jla TAKBO OfIpMIjaEhe 3aIIpaBo
»Harpabyje arpecnjy“ u y peaqHOCTH O/1aKIlaBa U OTBapa IyT 3a HECTAHAK jeJJHOT Hapo-
ma (Narveson, 2012, str. 153; Orend, 2010, str. 284). [JogaTHo, 1 jol BaXKHIje, MICKYCTBO
TeHOLU/]a YTUCHYJIO je HeM3OpMUCHUBY MIMIIPECHjy O 3Hayajy HallMOHa/IHe JP)KaBHOCTU 1
IOCTOjamba CPIICKEe BOjCKE Y CPIICKY €TOC U KOJMeKTMBHO MaMheme CpIIcKoT Hapofa, Ha
C/IMYaH HauyMH Kao LITO je TO yYMHMIO U y jeBpejckoM Hapony (Kasher, 2023, str. 244).
OBa ce uMIIpecuja HeIOTPENBO APTUKY/INCAIA IPUIMKOM HacuiHor pacnazia COP],
Kazia cy Cpdu Ha CBUM OHUM TepUTOpMjaMa Ha KOjiMa Cy >KMBENM, a Ha KOjuMa Cy UM
00jeKTMBHO TIOHOBO OM/IN jaCHO M HEBOCMIUCTIEHO YTPOXKEHN eIeMEHTH UeHTUTETa, a
HOTOM M (pUSUYKY OICTAHAK, jeANHN 13713 1 CIIaC BUAEIN Y KOHCTUTYMUCAY COICTBEHE
HapogHe BOjcKe Kao dpaHe Off HECTaHKa.

Ja npeje 0 HaCUITHOM JIEMOHTMPAKY CPIICKOT HAI[OHA/THOT MEHTUTETA Ha)XKaZloCT
HIICY TeK IIPEIMET MHTEPECOBalba MCTOPH]jE, JOBO/BHO TOBOPY CTATyC CPIICKOT HapOJia KOju
ce laHac Hajasy Ha ofipeheHnM TepuToprjaMa Ha KOjiiMa He MOKe Jla Ce OCTIOHM Ha CBOjy
BOjcKy. VICTOBpeMEHO, MCTOPMjCKe ITOYKe YKa3yjy U OIIOMIIbY Ha OIIaCHOCT Off eCKasIalije
U TpaHcdopMalyje areHie JeMOHTIPaha HAl[MOHATHOT MEHTUTETa Y areHAy GpU3nuIKor
YHUIITEIbA Y/U/M IPOTEPUBAba Ca TUX TEPUTOPHja OHUX KOjU HIUCY CIIPEMHM fla Ce Off-
PEKHY e/leMeHaTa COIICTBEHOT HallMOHA/IHOT ufileHTUTeTa. Crora je MMIepaTMBHa BPEJHOCT
CYBEPEHOCTH U AP>KaBHOCTH, Tj. CTama C10dofie Y KojeM e/leMEeHTH HallMOHaTHOT VJeH-
trTeTa Hehe dUTH OCTIOpaBaHM MM YTPOXKaBaHM, 3HAYajaH [ieo MHBEHTapa HaIlVIOHATHOT
eToca. llenTpanHa ynora BojcKe y OBOM KOHTEKCTY He MOYKe Ce IIPEHAITIACUTH — CPIICKA je
AP>KaBHOCT, Ka0 jeiiHY YBPCT rapaHT OIICTAHKa CPIICKOT UIEHTUTETA, Haje/leMeHTapHIje
U HajHY>KHUje TI0Be3aHa ca CPIICKOM BOjcKoM. CPIICKY je Ap>KaBHOCT, MICTOPUjCKM TOCMa-
TpPaHO, JUPEKTHO CTBOPIJIA U M3BOjeBaIa CPIICKA HAPOGHA, a He HeKa Tyba mnu gpyradnja
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Bojcka. [llTaBuie, Ka0 MCTOPUjCKM, TOTOBO MAMOCUHKPATUYHN KYPUO3UTET MOXKEMO
nocMaTpary yumbeHniy ga Cpdu ocHMBajy ApTu/bepujcKy IIKOTY, OFHOCHO CBOjy BOjHY
axagemujy seh y mapty 1850. ronmue (Puki¢, 2015, str. 402-405), myHux 28 rogmHa mpe
Hero mto y Cprcko-TypcknuM patoBuMa (1876-1878) cHarom opysxja 3afodujajy cBojy
IyHY Ap>KaBHOCT. CpIICKM Hapof, /JaK/le, CAMOCTAa/IHO OCHUBA CBOjy BOjHY aKaJieMMjy,
KOja CaMOCTaJIHO IIPOM3BOJM BOjHE CTapellHe, KOje CAMOCTAJIHO 3a CBOj HApOJI OCBajajy
He3aBICHOCT 1 Ap>xaBHOCT! Ta unMmeHnIIa, KOjOM MajIo KOjJ HapoJi MOJKe Jia Ce ITOXBaJIu,
MO>Ke HaM 3a1cTa pehyt MHOTO 0 MeTahM3MIKOM OJHOCY CPIICKOT HapOJia U HeroBe BOj-
cke. VcTo Tako OHa, Y3 CBe IIPETXO/IHO HAaBeJIeHO, CBEJOYN U O 3HAYAjy U IIO3MULIMjI BOjCKe
YHYTap ,,KapaKTePUCTUIHOT AyXa 3ajefHNLIe", Tj. YHyTap CPIICKOT eTOCa.

CPIICKM ETOC I OIITMIMAJIAH MOJEJI BOJCKE

ToxoM dypHe u Typdy/IeHTHe paTHe MCTOpHje JbYACKOT pOfia IIOCTOjajIN CY PasIUnanuTI
MOJIe/I OPY>KaHMX CHara KOju Cy KOPeCIIOH/VPaI C TUIIOBJMMA U HOTpedaMa IpyIITaBa,
Kao I ca J[yXOM €I10X€ — Off MMIMIUjCKMX M aPUCTOKPATCKMX BOjCKM, ITPEKO HajaMHUYKMUX
1o eymanHo-uMnepujanaux (mupe y: Kajtez, 2012). KoHcTrTyncameM Halyja i 0jaBOM
HaI[VIOHa/IHUX Jp>KaBa, a HapounTo nocie Opanirycke dypskoacke peBOIyLje U UCKyCTaBa
HamnoneonoBux paroBa, BehnHa eBpOIICKMX Ap>KaBa HAIIyCTIIA je cTapy Mofen ¢peynanHe
BOjCKe I ITpelll/ia Ha yBoDeme ,,0MIIITe BOjHe 0daBese ca 00aBe3HOM perpyTalljoM I CIy-
JXebeM BojHOT poka“ (Staréevi i Blagojevi¢, 2023, str. 35). Ha uctu xopax ofry4mnia ce n
CpIICKa Jip>kaBa, 1 To 1883. rommHe Kajja je 3aKOHOM O YCTPOjCTBY BOjcKe of 15. janyapa
»YKIMHYTa II0fle/la Ha HapOJHY 1 cTajahy BOjCKy M CTBOpEHa jeAMHCTBeHA BOjCKa — CTaJIHU
Kajiap y MMpY, KOjI Ce y C/Iy4ajy paTa HOIlymhasa 00y4eHOM pe3epBOM JI0 paTHe popMariy-
je“ (buki¢, 2019, str. 43). TakaB MozelT BOjcKe KOju IOApa3yMeBa [IOCTOjaEbe OIIIITe BOjHE
odaBese 0CTAO je MOJIe BOjCKe CPIICKOT APYIITBA KPO3 paslIudnuTe Meproje 1 0dmmKe
npxaBHOCTH cBe Jio 2011. ronune, Kafia je ognykoM HapopHe cKyniuTuHe CycrieHoBaHa
odaBesa crmy»xema BojHOT poka y Perrydmui Cpdujn koja je peria Ha MOfieN ,Mare mpo-
¢ecronanHe Bojcke. VI y 0BOM CIIy4ajy CpIICKO APYIITBO IPATIIIO je zeitgeist Vi JOMVHAHTHU
TPEHJ, OCTA/INX eBPOIICKUX APKaBa, KOje Cy ¥ BEMKOM OpOjy USBPILINIIE TPAH3ULINjy Ha
Mopent Maje IpodecroHanHe BojcKe y meprony nsmeby Kpaja xmaHor para 1 Kpaja IpBe
meneHuje 21. Beka (Stanar, 2023b, str. 29-30). OBa mpoMeHa Kypca 1 OIpefie/biBatbe 3a
yKIJame BojHe 0daBese y Beh1HN pasBujeHMX 3eMaba 3allaHOT CBeTa d1JIa je MPOfyKT
BE/IMKOT Opoja pasNIMYUTUX CHOKHUX PaKTOpa, KOji Cy HOBENN [0 APYIITBEHE TPAHC-
¢dbopmanuje — 0 TeXHOIONIKO-TEXHIYKIX O AYOOKO U/e0NOMKO-BpegHocHuX. [TocedHo
Tpeda mOfCceTUTI Ha YMILEHNITY [ia je OBa IIPOMEHA IT0BE3aHa C IPOMEHOM APYLITBEHOT
THUIIA y HOCeOHOM T'eOIIOJIMTNYKOM MOMEHTY MM, CACBUM KOHKPETHO, ca IIPe/IackOM Ha
HOTPOILIAYKO JPYLITBO, HeoMdeparTHIM BPeLHOCTVIMA, Y YHUIIONAapHOM cBety. [TomTo
Ip>kaBa ,,BHIlIe HeMa IIOTIYHY B/IAaCT HaZ MpuBpenoM, de3degHoinhy mmm kynrypomS,
II0Ka3aJIo Ce /ja OHa MMa ,Ji Make IoTpede 3a MaTpnoTckoM nocsehenourhy u fyxoBHOM
MOOWIM3AIMjOM BheHrX nogannka“ (Bauman, 2009, str. 60). Mmax, Ba/ba HAIOMEHYTH Ja
je OfyIyKa o CYCIIeH3MjU CBaKe BOjHe 0daBe3e CTBOPWIIA ,, AVCKOHTUHYUTET TPaguLyje yre
jour oy 1838. ropmHe, Kajja je IpBM IYT 3aKOHOZABHO ypebena odmacT ciyxema BOjHOT
poka“ (Ratkovi¢-Kosti¢, 2006, str. 22, untupano y: Milosavljevi¢, 2022, str. 111).
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ITocmarpajyhm akTyenHu Mozien maje npogecroHante Bojcke y Perrydnuuu Cpduju
KpO3 NIPU3MY IPUPOJE U ITO3ULMj€ BOjCKE Y CPIICKOM €TOCY HEBOCMICIEHO CE MOXe
3aK/BYYUTH Jla OH HYje KOMIIATNOWIAH ca HaBefleHNM eTtocoM. llITaBuie, 4nHu ce fia je
Mojien Maje mpodecroHaTHe BOjCKe YCTPOjeH Ha TeMe/bMa XaHTMHITOHOBCKIX IpeT-
IIOCTaBKI O HYXXHOCTY 0g68djatbd BOjHe mpodecuje U BOjCKe Off 0CTATKa APYIITBA; TO 1
TaKBO IIPOIIICAHO OfiBajarbe Hifje CaMO MHCTUTYLMOHATHO-TeXHIYKe IIpupofe Beh HyxHO
IPeTIIOCTaB/ba ¥ TIpefBuha ofBajame 1 U30MAINjy — IOIpasyMeBajyhm Ty u KynTypHO 1
BPETHOCHO-M/IEHTUTETCKO OffBajare ¥ M30/Manujy Bojcke off apymrTsa (Brooks, 2021, str.
19; Brooks & Grewal, 2022, str. 628; Brayant et al., 2021, str. 10-24). Ha ny>e cTa3e, TakBa
BPCTa OfjBajatba BOjCKe Of IPYIUTBA ¥ JPYIITBA Off BOjCKe IIPOM3BE/IA j€ He3aHTePecoBa-
HOCT JIPYIITBA 32 BOjHE MOCTIOBE 1 Tpod/ieMe ca MOIYHOM BOjCKM YaK U y HajOOTaTHjuM
npxaBama cseta (Tresch, 2018, str. 19-21; Shane II1, 2022; Spoehr, 2022). Osaj mpodrem
MOT40 je ja OCTaHe Ha MapIMHU NHTepecOBamba jaBHOCTI U pKaBa 3axBabyjyhu oxcy-
CTBY paTHe ONMACHOCTY ¥ CHa3M CaBE3HUINTBA, KOj€ YIPY>KEHO U 3aTO, MaKap MIPUBUIHO,
HagMohHo rapanTyje ofdpany. Ha mpenasy us 20. Bexa y 21. Bek, y 3allafHUM Ap>KaBama
Jie7I0BAJIO je ja HeMa moTpede BojHO odaBe3nBaru rpabhaHe. ,3aJ0BO/BHIU IIOTPOLIAYMN,
KOj ce y>)KypdaHO daBe CONCTBEHVM IIOCTIOBMMA, M3BAHPENHO QYHKI[MOHNITY, XBaja
nemno...“ (Bauman, 2009, str. 60). VicTroBpemeno, Majia mpo¢ecroHamHa BOjcKa HYANUIA je
U IBe HUMaJIo de3HavajHe ,[IPeHOCTI, Koje IOfylle JOBOfe y IUTabe He camo KaHToBe
IIPETIIOCTaBKe YCIOBa ,BeYHOT Mypa“ Beh u geMoxparujy kao TakBy: MOITIA je Aa dyme
aHTa)KOBaHa 1 0e3 carmacHOCTH rpabhaHa Kao u 1a BOAM paToBe KOji IPEBUIIe He ,,I0TH-
qy“ rpabane. Crora je u pasym/p1iBa MHULIMjaTVBa aMePUYKOT IIOTITYKOBHMKA JMHITIMHIA
(Yingling, 2010) 3a moBpaTak odaBe3HOT cIy)Xemwa BojHor poka y CAJl, ma du Konrpec,
a/IM HajBUIIE CaM aMePUYKM HapOJ, KOHAYHO MOTA0 Jla IIOCBEIOYM IIPABY U UCTUHUTY
LIeHy PaTOBa KOje BOM HhUXOBA IP)KaBa.

V mox je mOTeHIMja/THO Ta BPCTA YCTPOjCTBA BOjCKe KaO MHCTUTYIMje M30/I0BaHe I
orybeHe of1 ocTaTKa ipyIITBa KOja peannsyje CBoje 3afiaTke ¥ MUCHje de3 IIPeBeTIKOT YBI/iA
U yIIuBa O71ar0C/IOBEHO He3aHTepeCOBAaHOT IPYIITBA MOXK/Ia TTOyKe/bHa I ONTUMATHA 32
IipKaBe ca APYTadjoM IeoIIONUTIIKOM CUTYAIVjOM, IPYTadMjiM KOHIIETITOM OfidpaHe 1
BOjHOT CBPCTaBamba, APXKaBe Ca ,,BOjHO-eKCIeAnIoHapHnM amdnijama‘“ (Asal et al,, 2017,
str. 1458-1459) 1 KOHaYHO [IpyTauyjuIM e TOCOM, CPIICKM €TOC UITaK HajlaXe [pyradljy, 4aKk
U CYIPOTHY NIPUPOJAY BojcKe. Taj eToC MO3MIMOHMPa BOjCKY KA0 €CEHIIVjaTHN eleMEHT
APYIITBA, a HEe KA0 MHCTUTYLM)jy KOja IIOCTOj) BaH Hera; BOjCKa eMaHMpPa U3 IPYIUTBA U
HEOJIBOjMBO je TOBe3aHa Ca HhIM, FeTOBJM KOMEKTUBHYIM UIeHTUTETOM, FheTOBOM CTT0d0710M
1 OIICTAaHKOM KOje rapaHTyje CyBepeHa Ap>kapa. Kao ,,JJoKanmsanmja Ha K0joj je KOHIIeH-
TpHUCaHa KOJIEKTUBHA CTI0OO/A... U3 Koje mposwIasu apxkasa“ (Babi¢, 2021, str. 2-3), mrro
u jecte MeTausIIKa IPUPOZIa BOjCKE y CPIICKOM €TOCY, OHA NOfpasyMeBa UMIIEPATUBHO
HOCTOjakbe BOjHe 0daBese 3a cBakor rpahaHnHa jep 3apaj cBakor rpahanuna u mocroju,
Kao IITO ¥ Npumajia cBakoM rpabanmnny. Crora cpIcKy BOjCKy nfieaIHo Tpeda fia ,caun-
HaBa CaM HapOJi jep je OHa OTeNOTBOPEHE YIIPABO HErOBOT UCTOPUjCKOT eTHYKOT U3dopa
U 1erOBe aKTYe/IHe BOJ/be 32 OfOpAaHOM COICTBeHOr npenTurera (Stanar, 2023a, str. 137).
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3AK/bYYAK

Kaxo Tagamep (Gadamer, 2004, str. 295) ciaBHO e, YKOTMKO >KeMMO fia OUII0
KaKBY CTBap VICIIPAaBHO U CYIITUHCKU PasyMeMo, MOPaMO PasyMeTH U Be3y Te CTBapH C
TpafiuIIMjoM U3 Koje oHa fgomasu. Crefehn oBy OTHKY, 3a UCIIPaBHO pasyMeBambe OITH-
MaJTHOT MOJie/la BOjCKe Y CaBPeMEeHOM CPIICKOM [IPYIITBY HIje JOBO/BHO yBa)KaBaTy CaMo
HEOCIIOPHO BakKHe 0e3de[HOCHO-MONMTITIKE apTyMeHTe, KOTIMKO TOfi OHY QUM YOe/bUBH,
Beh je HeOIXOIHO pasyMeBaTH U Be3y BOjCKe C TPAIUIINjOM, OJHOCHO MECTO 1 YIIOTy BOjCKe
y €TOCy CPIICKOT Hapofia. Y Cydajy aHa/muse ONTMMATHOT MOJiela Bojcke y Pemrydmuiu
Cpduju y capammeM TPEHYTKY jaCHO Ce OUMTYje KOHBEePreHIIMja apryMeHara, OfHOCHO
jeTHOI/IACHO YKasVBabe Ha MOXKe/bHOCT MOCTOjaba 00aBe3HOr CITy)Kekha BOjHOT POKa 13
PasMMYMNTHX MePCIEKTNBA, YK/bY4yjyhu 1 mepcreKTuBy BojHe 0daBe3e Kao fiefa CpIICKOr
HAI[VIOHAJTHOT eTOCA.

[Mosunuja u mpuposa Bojcke y CPIICKOM eToCy ofpebheHa je akyMymnpaHuM NCTO-
PMjCKUM UCKYCTBOM U TOTOBO CBUM HaBeJeHVUM K/bYYH)M JileTepPMIHAHTaMa CPIICKOT
HAI[VIOHAJTHOT MIEHTHUTeTa IIpeMa KOjUMa je y/IoTa BOjcKe Y KOHCTUTYMCAEY TOT ¥ TAKBOT
HAI[MOHA/THOT MJEHTUTETa BUTA/IHA, IPBOPa3pefiHa ¥ Hem3ocTaBHa. TakBa Meplerniuja
BOjCKe yHyTap usrpabeHor HaI[IOHA/THOT €TOca Hije KOMIIAaTUOM/IHA ca aKTYelTHUM MO-
IenoM Maile mpodecroHaTHe Bojcke, Beh mogpasyMeBa 1mocrojame Bojcke HEOBOjUBE
Off fyXa 1 KOpIIyca Hapoia, Kojy 81 myTeM MocTojara BojHe 0daBe3e KOHCTUTYMCAO 1
4MHIO caM Hapoy,. CpIICKY ce HallMOHATHU €TOC TeMe/b Ha CYLITMHCKY BPETHOCHOM 1
eTUYKOM 1300pY CYyHepPUOPHOCTY BPEHOCTI UIEHTUTETA HaJl TOIIM >KUBOTOM, OTHOCHO
CXBaTamy 0 pasmuuu usMeby zoe u bios, Tj. pasnmuiy usmelhy myKor SMOJONIKOT XMBOTa
¥ IIOZIMTIUYKOT NocTojaa (Agamben, 2018, str. 16). Ilpupopa u yiora Bojcke y jefHOM
TaKBOM €TOCY JleTepMIHIUCAHa je UCTOPMjCKOM pean3alijoM YMibeHILE 1A je YIpaBo
CpIICKa BOjCKa TOKOM MCTOpMje OuiIa K/byIHY FapaHT O4yBakba HAIVIOHATHOT eHTUTEeTa
Kao BPXOBHE BPEIHOCTIL.

OcuM 1mTO je BojcKa Kao MHCTUTYIVja ¥IMajIa BUTATHY MCTOPUCKY YIOTY Y KOHCTH-
TyHUCamy HallMOHATHOT UIEHTUTETA, OHA je, KAKO TOKOM MCTOpPHje TaKo 1 JjaHac, d1ta u
0CTaJIa Hy>kaH IPeyC/IoB BeroBOT Ofip>Karba 1 0uyBama. CTora je HoCTojare ONTUMATHOT
Mojiena BOjcKe Koju Oy ITofipasyMeBao BOjHY 00aBe3y yC/IOB OUyBama Hjeje M BpeTHOCTI
cnodopie ¥ UAEHTUTETA Y MHBEHTApy CPIICKOT HAIIVOHAMHOT eToca. Jep he cprickm Harm-
OHAJTHU UJIEHTUTET II0CTOjaTH ,,CAaMO U UCK/bY4MBO O OHOT MOMEHTA JI0 KOjeT IOCTOjI 1
(dbopMymcaHa Bojba [ia Ce OH IO CBAKY I[eHY KOJIEKTUBHM OpaHM, KOHI[EHTPJCaHa U JIOKa-
JM30BaHAa y CPIICKOj Bojcum“ (Stanar, 2023a, str. 137). Taksa ce Bo/ba Moxe GopMy/mcaTi
Y apTUKY/IUCATU UCK/BYYUBO KPO3 TIOCTOjarbe 00aBe3HOT CITyXeHa BojcKe. YKOIMKO CMO
aK CIPEMHHU JIa HAITyCTVIMO MCTOPUjCKo Hacnebe 1 maeHTHTeTCKO ofpeherbe 1 HanpaBuMo
Ipyradynjy u3dop mpema KojeM drcMo SUIM pajiu fja ce OffpeKHeMO eleMeHaTa COIICTBEHOT
HAI[MOHATHOT UJIeHTUTeTa TIpef] omacHouhy Koja IpeTu ToIoM KUBOTY, OHa CBAaKaKO
HOCTOje U Apyraunje Omluje y KOHTEKCTY U3d0pa ONTMMATHOT MOJieIa BOjCKe.
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Abstract: This paper aims to describe and explain why mandatory military service
represents the optimal military model in the Republic of Serbia, from the insufficiently
explored perspective of the position and nature of the military in Serbian national ethos. The
authors analyze the previously provided key arguments for conscription and, furthermore,
identify the characteristics of Serbian collective ethos in order to precisely define the role
and nature of the military constituted by the accumulated Serbian historical experience. By
comparing different contemporary models of armed forces, their advantages, disadvantages,
implications and social nature, the authors conclude that conscription is compatible with
Serbian national ethos and the characteristics of Serbian national identity and that, as such,
it represents the optimal military model in the Republic of Serbia.

Keywords: military service, national ethos, identity, state, military

INTRODUCTION

One of the attributes distinguishing true wisdoms from ephemeral thoughts, even
those from the rank of the most intelligent ones, is their ability of general application,
their timelessness and independence of Zeitgeist of the era in which we live. An example
of such timeless wisdom comes in the form of a frequently mentioned curse: “May you live
in interesting times”. No matter which interpretation of this curse we tend to choose — the
one which sees its origin in Eastern Chinese wisdom, or, on the other hand, the one which
is ascribed to Western statesmen of the 20" century - it seems that the present moment
gives a clear answer to the question why this thought is actually much closer to a curse
than to a benevolent wish, as it might be assumed prima facie. Despite the fact that every
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epoch is specific and unique, it would not be controversial to claim that the moment in
which humanity is now, at the beginning of 2024, is more “interesting” than the previ-
ous twenty, thirty or even fifty years. The current state in international relations and the
overall geopolitical ambience generate a specific point of paradigmatic change not only
in the relations of power and influence in the global arena but also the transformation of
the unipolar world into a world striving for multipolarity. Restructuring the entire global
system — from its political to its ideological-value dimension — necessarily brings a series
of challenges to all societies, particularly those in the immediate or relevant vicinity of the
new security hotspots. According to Babi¢ (Babi¢, 2023, p. 5) “the world is no longer as it
was until recently, although the nexus of everything that is happening is longer, sometimes
much longer than the word ’recently’ covers”.

Taking into account economic, diplomatic, demographic, cultural and all other kinds
of challenges, it seems that security challenges brought along by “interesting” times in which
we live are at the same time the most delicate and essential ones. That is why it is small
wonder that the newly-created security landscape has renewed the issue of military service
and the optimal model of armed forces as one of the key questions in almost all European
societies, which are forced to re-examine-listed factors, as well as a number of others to
be discussed further, Serbian society is also about the re-evaluate its former practices and
to make important decisions about the issue of military service and the nature of Serbian
military in general. These decisions should be made by considering absolutely all the im-
portant perspectives of the (non-)existence of mandatory military service in the Republic
of Serbia, including a very important ethical-identity perspective.

MAIN ARGUMENTS FOR MANDATORY
MILITARY SERVICE

A pronounced extraordinary “interesting feature” of the time in which we live has
inevitably resulted in a number of debates, studies, analyses and arguments about the ad-
vantages and benefits of mandatory military service, even about its vital indispensability
in many European states, including the Republic of Serbia. The primary factor and key
catalyst of the full revival and inflammation of the discourse about military service is a
new fear spreading in Europe, but this time it not of communism but of war (Staréevi¢ &
Blagojevi¢, 2023, p. 40), a phenomenon which have been somehow naively archived into
historical drawers by the developed European societies, adding them to other exceeded
and resented phenomena such as inquisition, slavery, Bartholomew and Crystal nights
and similar phenomena which belong exclusively to Europe’s past and, by no means, to
its present or future. As it is clearly shown by the 20™-century history, every increase in
security challenges, risks and threats in the international community has, as a rule, initiated
debates about the necessity of military service (Asal et al., 2017, p. 1472). European devel-
oped post-modern societies seem to have forgotten the truism that “war remains a faithful
shadow of every human society, our permanent follower and constant factor of our reality”,
no matter how much we progress in civilizational terms and how high the cultural-value
bulwarks of our civilizational fortress are (Stanar, 2021, p. 270), and they have succumbed
to the appealing logic trap according to which we can change reality by simply speaking
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about it in a certain manner (Walzer, 2004, p. XIII) and by living and planning at the level
of the imaginary instead at the level of the real. Straining relations between global powers,
primarily Russian annexation of Crimea in 2014, and then the escalating war in Ukraine,
which began in February 2022, as the war in the European territory between European
countries, have brutally and forcefully returned European societies into the sphere of
reality with such a security atmosphere that demands the re-examination of the ability
of every society to defend itself independently in military terms and to protect itself with
weapons. Some of those societies — for example, Sweden, Georgia, Lithuania, Switzerland
and Turkey - have reached a conclusion that without mandatory military service or even
with the too short existing period of military service, they are unable to respond to “current
security challenges”, taking into account the overall “geopolitical situation and threats to
state security” and the potential escalation of the existing tensions (Suboti¢ & Rokvi¢, 2021,
p- 248, 250, 255). Or course, the permanently tense situation in the southeast of Europe and
the currently “pronounced geopolitical tensions in the Balkans and its surroundings” are
further emphasized by the “existential meaning of military power” (Stojanovi¢ & Saranovié,
2022, p. 33), as well as the necessity of re-examining the ability to defend peace and the
optimal model of armed forces that would guarantee peace in the countries situated in this
proverbially seismic geopolitical region, including the Republic of Serbia as well.

Another important argument for the existence of general military service in Serbian
society comes from the need for harmonizing the model of armed forces with the concept of
“total defence” which was officially adopted as a strategic concept of defence of the Republic
of Serbia in the existing applicable National Security Strategy of the RS from 2019, as well
as the Defence Strategy of the RS. In compliance with the stipulations of this strategic
orientation, “Serbia’s defence system is based on the concept of total defence and founded
on the idea of engaging entire society for the purpose of defence” (Puki¢ & Vuleti¢, 2023,
p. 635). According to the Total Defence Concept of the RS,

“the orientation towards the application of the total defence concept derives from
the international position of the RS, security challenges and threats relevant for defence,
human and material potential, defence capability and capacity, historical heritage, experi-
ences of liberation and defence wars and the decision about military neutrality” (Stojkovi¢
& Radovi¢, 2024, p. 3).

In the context of the defined strategic orientation towards total defence, mandatory
military service is not only the supporting column of the element of military defence in
its narrower sense (Milosavljevi¢, 2022, p. 114), but it globally “constitutes one of the
manners of implementing the total defence concept” in all of its dimensions, which is
the main reason why the countries making the said strategic choice as a rule rely on the
military model which implies mandatory military service (Puki¢ & Vuleti¢, 2023, p. 638,
626-635). Although there is no formal necessity, according to Jon¢i¢ (Jonci¢, 2022, p. 200),
“total defence usually covers the system of general military obligation”, not only in those
countries opting for neutrality and military non-alignment.

Total defence is closely connected with the above-mentioned neutrality concept, al-
though the decision about non-alignment does not necessarily imply the decision about the
total defence concept. However, as it has been stated, practice shows that neutral countries
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opt for mandatory military service due to the necessary maximization and optimization
of the potential for successful independent defence and deterrence, which is an implicit
condition for objective neutrality. Namely, according to its definition, neutrality implies “the
impartial position of the country not participating in an armed conflict, recognized by other
countries” (Gac¢inovi¢, 2018, p. 24), which implies that objective neutrality must be founded
on the readiness and capability of its defence and protection (Stanar, 2022, p. 41). In 2007,
Serbia adopted the Resolution on the protection of sovereignty, territorial integrity and
constitutional order of the Republic of Serbia, which declared military neutrality, but having
in mind the current security situation and dynamics of international relations, particularly
in the context of the region in which Serbia is situated, re-introducing general military
service would be a necessary condition for maintaining the status of objective neutrality,
i.e., neutrality which has been recognized and which can be defended, and for harmonizing
the armed forces model with the strategic orientation towards military non-alignment.

Further argumentation for the existence of mandatory military service in Serbia is
broad and strongly substantiated nowadays. A number of authors in the past few years have
pointed in their texts to the importance of the optimal military model and position in the
Serbian nation, as well as the explicit existence of mandatory military service, for the de-
velopment of an overall and valuable strategic culture in modern Serbian society (Staréevi¢
& Blagojevi¢, 2020, pp. 85-102; Stojanovi¢ & Saranovié, 2022, pp. 11-36); there have also
been argument-based and convincing discussions about the challenges and importance of
postulating military service as a social ideal in Serbian society (Starcevi¢ & Blagojevi¢, 2023,
pp- 33-46), as well as about the potentially saving role of military service in the alleviation
of negative influences of the post-modern “society of right seekers” (Starcevi¢ & Stanar,
2022, pp. 153-165). It is also possible and necessary to further supplement, empower and
enrich the fruitful debate and powerful argumentation for the existence of mandatory
military service and the model of modern national army, instead of professional army in
the Republic of Serbia, with an argument about military service as integral part of Serbian
ethos, which cannot be separated from identity assumptions and historical experience
from which it derives.

NATIONAL IDENTITY, ETHOS AND MILITARY

There are very few concepts which are extremely frequently used in the daily po-
litical discourse, and at the same time they are a significant challenge to all those trying
to define them, as it is the case with the concept of national identity. As a matter of fact,
the concept of identity is so notoriously difficult and demanding to define precisely and
clearly that some authors find that “all things considered, the greatest secret of all is the
one of identity” (Babi¢, 2007, p. 7). Although it essentially “determines our everyday life”
in almost every respect and represents “one of the most important constructs of modern
civilization” (Milosevi¢ Pordevi¢, 2005, p. 174), the problem of conceptually determining
national identity is reflected in the existence of the real “conceptual anarchy or terminological
chaos” (Milosevi¢ Dordevi¢, 2003, p. 127), which largely aggravates proper understanding
of this phenomenon of first-class importance. Such situation is additionally compounded
by different paradigms of the meaning of identity, which in their respective ways approach
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this phenomenon - the primordial paradigm which sees national identity as fixed and un-
changeable, and the instrumentalist paradigm, according to which national identity is fluid
and varies depending on the affiliation to a certain political state. According to available
empirical research conducted in the Republic of Serbia (Milosevi¢ Pordevic, 2005, pp.
183-192), Serbian national identity is perceived primarily through the primordial paradigm
and determined “by common affiliation to culture, language and religion’, i.e.., by the exist-
ence of group continuity of “language, heroes, monuments and folk customs” (Davis, 1996,
pp- 7-8; Tepsi¢, 2012, p. 80). In fact, in compliance with such perspective it is perceived as
a natural form of collective identity with a pronounced “spiritual link keeping it together
and uniting it morally” and, as such, it is necessary for the permanence and strength of
identity (Bodrozi¢, 2009, p. 328). A nation’s ethos is exactly that important spiritual link,
which with its centripetal character keeps and conserves the integrity of collective identity.
By its definition, ethos (#760¢) is not only a set of bearing values and general attitudes, but
also a set of practical principles of acting — “characteristic spirit of the community related
to the manner in which a community actually lives” (Deakin, 2008, p. 20). If we discuss
Serbian national identity and specific Serbian ethos, then the question of the model, role
and generally important, and even metaphysical nature of the military is indispensable
and has first-class significance not only because the considerations of “ontological secu-
rity” are generally and always “the foundation part of collective identity” (Prorokovi¢ &
Stojanovi¢, 2023, p. 1216), but also due to the specific role of the Serbian military in the
history of Serbian nation. Almost all constitutive elements of identity, collective ethos and
entire cultural pattern of Serbian nation are explicitly connected with the military, i.e.,
with the specific relationship of Serbian nation and its army, regardless of the name it had
in different periods of history.

Together with the idea of Saint Sava’s Orthodoxy, the Kosovo myth indisputably con-
stitutes the “key Serbian statehood myth in the core of Serbian national identity” (Bazi¢,
2012, p. 254) and it is a necessary origin of every consideration of our identity and culture
claiming to be serious. Since the Kosovo myth itself is a basically value-founded, or ethical
choice and an ethical decision (Vuéini¢, 2009, pp. 1-5), it is in the roots of Serbian national
ethos. The essence of the “Kosovo covenant” as an integral element of the Kosovo myth,
is defining the relationship between Serbian nation and its military as “embodiment and
institutionalization of its complete willingness and decisiveness to defend its identity*, which
will, as shown by the turbulent and challenging history of Serbian nation, “exist only and
exclusively as long as there is also formulated willingness, concentrated and localized in
the Serbian military, to defend it collectively at all costs”; in this context it is also necessary
to observe the basic function of the military in Serbian nation, and that is defending the
existence of Serbian national identity, the value which is superior to all other values in
Serbian national ethos, and even to the value of “bare” life and physical survival (Stanar,
2023a, pp. 134-137). Finally, the question of the role of the Kosovo myth and of Kosovo
and Metohija in the foundation and preservation of Serbian national identity is not only
a question of the past, but also of the extremely relevant and current present (Prorokovié
& Stojanovi¢, 2023, pp. 1220-1222) and, in that context, it is essentially important for
understanding the position of the military in Serbian ethos today.
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It is with the function of identity defence that the ideas of freedom, sovereignty and
finally the vital position of statehood are closely connected in the context of Serbian ethos.
An imperative of absolute necessity of freedom and independence, articulated in the
existence of political sovereignty and national statehood, derived from the accumulated
tragic experience of Serbian nation at all those historical moments in the territory where
it found itself without its military. At those historical moments and in those territories,
there were active, organized and, as a rule, violent attempts to deny and disassemble all
the said elements constituting national identity: language, religion, national heroes, myths
and symbols, history and historical monuments etc. Put succinctly, there were attempts to
erase Serbian national identity. The experience of mechanisms and manners of resolving
the “Serbian question” (Novak, 1986, pp. 525-804), i.e., the experience of the genocide
suffered in the Independent State of Croatia during the Second World War, constitutes
an indisputably important element of accumulated national historical experience, culture
and identity. That bitter and tragic lesson has cardinally confirmed the theses about the
“fundamental irrationality” of Pacific assumptions about denouncing armed defence and
the existence of the military, as well as about such denouncement actually “rewarding
aggression” and, in reality, facilitating and opening the road for the disappearance of one
nation (Narveson, 2012, p. 153; Orend, 2010, p. 284). Moreover, an even more important
experience of genocide has imprinted an indelible impression about the importance of
national statehood and the existence of the Serbian military in Serbian ethos and collective
memory of Serbian nation, in a similar manner as it has been done in Jewish nation (Kasher,
2023, p. 244). This impression was unmistakably articulated during the breakup of the SFR
Yugoslavia, when the Serbs, in all these territories where they lived and where the elements
of their identity were objectively once again clearly and unambiguously threatened, and
then their physical survival as well, saw the only exit and salvation in the constitution of
their own people’s army as a protection against disappearance.

That the ideas of the violent disassembling Serbian national identity are, unfortunate-
ly, not the subject of interest of history is sufficiently proved by today’s status of Serbian
people living in some territories where they cannot rely on their military. At the same time,
historical lessons indicate and warn of the danger of escalation and transformation of the
agenda of national identity disassembling into the agenda of physical destruction and/
or displacement from these territories of those who are not ready to give up the elements
of their own national identity. That is why the imperative value of sovereignty and state-
hood, i.e., the state of freedom in which elements of national identity will not be disputed
or threatened, is significant part of the national ethos inventory. The central role of the
military in this context cannot be emphasized enough - Serbian statehood, as the only
strong guarantee of the survival of Serbian identity, is in a most elementary and necessary
way connected with the Serbian military. Historically seen, Serbian statehood was directly
created and won by the Serbian national army, and not someone else’s or different army.
Moreover, it is a historical, almost idiosyncratically curious fact that the Serbs founded the
School of Artillery, or their own military academy as early as March 1850 (Puki¢, 2015, pp.
402-405), or 28 years before they won their full statehood with the power of weapons in
the Serbian-Turkish wars (1876-1878). Therefore, Serbian people independently found-
ed their military academy, which independently produced army commanders who won
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independence and statehood on behalf of their people! This fact, of which very few nations
may boast, can really speak volumes about the metaphysical relationship between Serbian
nation and its military. At the same time, together with all the above-mentioned, it also
bears witness about the importance and position of the military within the “characteristic
community spirit’, i.e., within Serbian ethos.

SERBIAN ETHOS AND OPTIMAL
MILITARY MODEL

During the stormy and turbulent war history of humanity, there have been different
models of armed forces corresponding with the types and needs of societies, as well as
with the spirit of the epoch - from militia and aristocratic armies, via mercenary armies,
to the feudal-imperial ones (for further detail, see: Kajtez, 2012). With the constitution of
nations and the emergence of national states, and particularly after the French Bourgeois
Revolution and the experiences from Napoleon’s wars, most European states abandoned
the old model of feudal armies and began introducing “general military obligation with
mandatory conscription and military service” (Starcevi¢ & Blagojevi¢, 2023, p. 35). The same
step was also taken by the Serbian state in 1883, when by the Law on Military Organization
of 15" January “the division was abolished into the people’s and standing army, and a single
army was created — permanent staff during periods of peace to which, in the event of war,
trained reserve soldiers are added until reaching the war formation” (Puki¢, 2019, p. 43).
This military model which implies the existence of mandatory military service remained
the military model in Serbian society through different periods and forms of statehood until
2011, when the National Assembly decided to suspend mandatory military service in the
Republic of Serbia, thus transferring to the model of “a small professional army”. In this case,
Serbian society also followed zeitgeist and the dominant trend in other European countries,
a large number of which transferred to the model of a small professional army in the period
between the end of the Cold War and the end of the first decade of the 21* century (Stanar,
2023b, pp. 29-30). This change of the direction and opting for the abolishment of military
service in the majority of developed Western countries was the result of a large number of
different strong factors leading to social transformation - from technological-technical to
profoundly ideological-value factors. It is quite important to recall the fact that this change
is related to the social-type change at a particular geopolitical moment or, completely spe-
cifically, to the transition to consumer society, neoliberal values in the unipolar world. Since
the state “no longer has full power over economy, security or culture’, it transpired that it
also has “fewer needs for patriotic commitment and spiritual mobilization of its subjects”
(Bauman, 2009, p. 60). However, it should be noted that the decision about suspending
any military service created “discontinuity of tradition dating back to 1838, when the area
of military service was first regulated in legislations” (Ratkovi¢-Kosti¢, 2006, p. 22, cited
in: Milosavljevi¢, 2022, p. 111).

Looking at the current model of a small professional army in the Republic of Serbia
through the prism of the nature and position of the military in Serbian ethos, it can be un-
ambiguously concluded that it is not compatible with this ethos. What is more, it seems that
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the model of a small professional army is organized on the foundations of Huntingtonian
assumptions about the necessity of separating military profession and army from the rest of
society; this separation, stipulated in this way, is not only of institutional-technical nature,
but it necessarily implies and stipulates separation and isolation - including cultural and
value-identity separation and isolation of the military from society (Brooks, 2021, p. 19;
Brooks & Grewal, 2022, p. 628; Brayant et al., 2021, pp. 10-24). In the long run, this type of
separating the military from society and vice versa has led to society being uninterested in
military jobs and problems with filling military numbers even in the wealthiest countries
of the world (Tresch, 2018, pp. 19-21; Shane II1I, 2022; Spoehr, 2022). This problem could
remain at the margin of the interest of the public and the state owing to the absence of war
danger and the strength of alliance, which in unity, and therefore, at least allegedly, supe-
riorly guaranteed defence. At the turn of the 20" and the 21* centuries, it seemed that the
Western countries did not need to impose the military obligation on their citizens. “Satistied
consumers, who hurriedly deal with their own affairs, function perfectly, thank you very
much..” (Bauman, 2009, p. 60). At the same time, a small professional army provided two
not in the least minor “advantages” which, to tell the truth, bring into question not only
Kant’s assumptions of the condition of “eternal peace’, but also democracy in itself: such
army could be engaged even without the consent of citizens, and it could also wage wars
that did not excessively “affect” citizens. Hence it can be understood why US Lieutenant
Colonel Yingling (Yingling, 2010) filed an initiative for re-introducing mandatory military
service in the USA so that the Congress, but mostly the American people themselves, should
finally witness the actual and true price of the wars by their state.

While this type of military organization, as an institution isolated and alienated from
the rest of society, which realizes its tasks and missions without an extraordinary insight
and impact of the blessedly uninterested society is potentially desirable and optimal for
the countries with a different geopolitical situation, a different concept of defence and
military alignment, the countries with “military-expeditionary ambitions” (Asal et al.,
2017, pp. 1458-1459) and, finally, with different ethoses, Serbian ethos, however, calls for
a different, and even opposite nature of the military. This ethos positions the military as
an essential element of society, and not as an institution existing outside it; the military
emanates from society and it is inseparably connected to it, its collective identity, its free-
dom and survival guaranteed by the sovereign state. As “localization in which collective
freedom is concentrate... from which the state derives” (Babi¢, 2021, pp. 2-3), which is the
metaphysical nature of the military in Serbian ethos - it implies the imperative existence
of military service for every citizen because it exists for the sake of every citizen, as well
as belongs to every citizen. Therefore, the Serbian military should ideally consist “of the
people themselves, because it is an embodiment of their historical ethical choice and their
current will to defend their own identity” (Stanar, 2023a, p. 137).

CONCLUSION

As Gadamer famously writes (Gadamer, 2004, p. 295), if we want to understand any
matter properly and essentially, we must also understand the relation of that matter with
tradition from which it comes. Following this logic, to understand properly the optimal
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military model in contemporary Serbian society, it is not sufficient just to appreciate the
indisputably important security-political arguments, no matter how convincing they are,
but it is also necessary to understand the relationship between the military and tradition,
i.e., the place and role of the military in Serbian national ethos. In the case of the analysis
of the optimal military model in the Republic of Serbia at the moment, there is a clear
convergence of the arguments, or unanimous indication to the desirability of mandatory
military service from different perspectives, including the perspective of military service
as part of Serbian national ethos.

The position and nature of the military in Serbian ethos is determined by accumulated
historical experience and almost all the above-listed key determinants of Serbian national
identity, according to which the role of the military in constitution that and such national
identity is vital, first-class and indispensable. This perception of the military within con-
structed national ethos is not compatible with the current model of a small professional
army, but it implies the existence of the military inseparable from the nation’s spirit and
corpus, which would be constituted and made by the nation itself through the existence
of military service. Serbian national ethos is founded on the essentially value-oriented
and ethical choice of superiority of identity value over bare life, i.e., the understanding
of the difference between zoe and bios, or the difference between mere biological life and
political existence (Agamben, 2018, p. 16). The nature and role of the army in such ethos is
determined by the historical realization of the fact that the Serbian army itself throughout
history has been the key guarantor of preserving national identity as an ultimate value.

Besides as an institution it had a vital historical role in the constitution of national
identity, the military has also throughout history to date remained a necessary prerequi-
site of its maintenance and preservation. Therefore, the existence of an optimal military
model which would imply military service is the condition of preserving the idea and
value of freedom and identity in the inventory of Serbian national ethos. Namely, Serbian
national identity will exist “only and exclusively as long as there is also formulated will-
ingness, concentrated and localized in the Serbian military, to defend it collectively at all
costs” (Stanar, 2023a, p. 137). Such willingness can be formulated and articulated solely
through the existence of mandatory military service. However, if we are ready to abandon
our historical heritage and identity determination and to make a different choice which
would allow us to denounce the elements of our own national identity before the danger
threatening bare life, then there are certainly other options in the context of choosing an
optimal military model.
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