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Munan Ypowesuh®

Hucmumym 3a gpunozoujy u opywmeeny meopujy, beoepao

»AYX Y CBETY BE3 JYXA” - ®YKOOBO
TYMAYEILE NPAHCKE PEBOJIYIIMJE U
OTIIOP 3AIIA THOJ MOJAEPHOCTH™

Caxerak

VY unanky ananusupamo OyKooBo UcTpaxuBame MpaHcke peBonynyje,
Koje o0aBJsba KpajeM 1978. rogune. OBa enu3o/a y BEroBoj KapujepH je
IyTo Omiia MeTa OpOjHMX KPUTHKA, KAKO Y TPEHYTKY JIOK j€ BPIIHO OBO
UCTPAKMUBAKE TAKO M Of CTPAHE CABPEMEHHX TyMada H-erOBOI JIMKa
u nena. Kputuke koje ynyhyjy caBpeMeHH TyMadH ce€ IPOTEKY OJ
TBpAKH 112 je Dyko 010 ,,3aBeieH” 071 CTpaHe ,,MPALMOHAIHUX  acleKaTa
uciama 0 TBPAbH Ja MPUIMKOM HCTpaKuBama VpaHcke peBonyuuje
HaIyIITa CBOje CXBaTame MONM Kao CBENPUCYTHE M ToTanusyjyhe te
Jla YBOAM Hejy cyOjexTa Kao clio0OJHOT esIaTHUKA. Y OBOM YJIAaHKY
hemo @ykooBO HcTpakuBame MpaHcke peBoy1Hje JOLUUPATH Y OKBUPY
HETOBUX NCTPAKMBAYKUX MHTEPECOBaba KPajeM CeaMIeCeTUX roAMHa.
[okazahemo na uctpaxyjyhu Mpancky peBomyLujy oH MOKylIaBa aa
Ha TEPEHY U y PEaTHOM BpEMEHY TeCTHPA TEOPH]CKH anapaT KOju y TOM
NEepUoay pa3BHja ca LUJbEM HCTpakuBama Moryhnx obiauka ormopa
onnocuma mohu. Unanak hemo 3akspyuntu enadopupajyhu Ha Koje
HaunHe PyKOOBO UCTpakuBame VMpaHcke peBonyLinje Memba AaJbu TOK

* Wmejn aapeca: milan.urosevic@ifdt.bg.ac.rs; ORCID: 0000-0002-9754-0454.
*  OBaj wiaHaK je pealn30BaH y3 MOAPIIKY MUHHCTAPCTBA HAYKE, TEXHOJIOMIKOT
pa3Boja u uHoBanuja Perybnuke CpOuje mpema YroBopy O pealu3anuju u

(uHaHCHpay HayYHOHUCTPA)KMBAYKOT paja.
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HEroBOrI paja, ycien Kor ce okpehe ncrpaxuBamwy cy0jeKTUBHOCTH
TOKOM OCaMJIECETHX.

Kibyune peun: Mumen dyxko, Mpancka peBoiyiuja, TeHeaaorja,
Cy0jeKTUBHOCT, IOJTUTHYKA JYXOBHOCT, YIIPABJHAIITBO,
JTUCTIO3UTHB, KPUTHKA

YBOJ

®dyko (Michel Foucaulf) je TOkOM CBOje Kapujepe HarjaiaBao Jia cy
HCTOBE HHTEJIEKTYaIHE aKTUBHOCTH, Ka0 LITO Cy HAyYHO-HCTPAKUBAYKH
pax, nucame MoHorpaduja U mperaBama, TECHO MOBE3aHE Ca lberOBUM
NPUBATHUM XKUBOTOM H TMOJIMTUYKO-aKTHBUCTUYKAM aHTa)KOBAabUMA.
Hawuwme, TBpiuo je 1a ce cBe HmeroBe MOHOTpaduje MOry BUACTH Kao
»PparMeHTu aytoduorpaduje” jep ce y muma ynpaBo 0aBu TemMama u
npoOieMuMa Koju cy Ta MOpwiIH y JudHoM xuBoty (Foucault 2014,
248). Takohe, PykooBo HHTEpECOBam-E 3a )CHOMEHE MOIYT 3aTBOPa U
MEHTaJTHUX OOJTHHIIA MMa KOPEH Y FleTOBOM aKTHBUCTUYKOM aHTaKOBAIbY
y 0op0Ou 3a mpaBa 3aTBOPCHHUKA y OopraHusaiujama nomyT ,,[' pyne 3a
uHpopmucame o 3atBopuma’ (Groupe d’Information sur les Prisons)
KOjy OCHHUBA IIOYETKOM CEAAMACCETHUX Ca OPOJHUM JIPyTUM (HDpaHIyCKUM
unrenekryannuma' (Eribon 2014, 273).

Crora, Mmoxemo pehn 1a je @yKooB HayYHH U IIHPE HHTENCKTYaTHH
paz Aajeko oA BPEIHOCHO HEYTPaHOr 0aBJbCHa HCTPAKUBAKBEM
JpYIITBEHHX (heHOMEHa, U TyOOKO je MpoKeT MPOMHILIbameM MoryhHocTH
3a U3MEHY APYIITBEHOr cBeTa. OH yNpaBo MOYETKOM CElaMIeCeTHX
TOMHA Pa3BUja UCTPAKMUBAYKY METOAOJIOTH]Y KOja TeXH peMorihaBamy
jasa nzmel)y Hay4HOT HCTPaKMBamba U MOJIUTHYKOT aKTUBU3MA U HA3UBa
je ,,reneanorujom” (UroSevi¢ 2023). Mako meroBo cxBaTame OBE
METO/I0JIOTHje €BOIYyHpa TOKOM CeJaMIECEeTHX H OCaMAECEeTUX TOlnHA
OHa KOHCTaHTHO 3aJipKaBa KPUTUUYKH-aHTa)KOBaHY JTUMEH3H]Y Koja
noapa3yMeBa Ja HCTPaKMBad TEKHU pa3yMeBamy oipel)eHuX ApyIITBEHUX
(eHomeHa He OM JT YKa3a0 Ha lbUXOBY apOMTPapHOCT ¥ KOHTUHTEHTHOCT
(Owen 2005, 162). Ipyrum pednma, UCTPaKMBad MyTEM I'eHEeaIoTHje

Hexku ox nHTeNEKTyasamna Koju Cy Onim 4aHoBY oBe opranusanuje cy JKu Jlenes
(Gilles Deleuze), YXan XKane (Jean Ganet), XXan-Ilon Captp (Jean-Paul Sartre),
Kak Honzeno (Jacques Donzelot) u np.
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MoKasyje Ja He TOCTOju MeTapu3nuKa HY>KHOCT Koja Ou cripeduia
IPYLITBEHE aKTepe Y TeKbH aa u3MeHe te penomene (Koopman 2013,
87-153).

V oBoM unanky hiemo ce 0OcBpHYTH Ha IoceOHy enuzony y @ykooBom
pally TOKOM Koje OBaj ayTOp NPBH IIyT HAITYILITa apPXHUBCKO HCTPaKUBAHE
UCTOPHUjCKUX (PEHOMEHA M YIYIITa C€ Y EMIIMPHU]CKO HCTPAKUBAHE
Ha TepeHy. Paau ce o @ykooBoM nctpaxkuBamwy MpaHcke peBonynuje
y apyroj nmonoBuHu 1978. roguue’. OBa enu30ia y HEroBOM pany je
NPUBYKJIA OTPOMHY MaXIby, KAKO O] CTPaHe lerOBUX CABPEMEHHUKA KOjH
ce HUCY JIMOMITH /1a Ta ONTYXKE 32 HOAPIIKY OMPECHBHOM HCIaMUCTUYKOM
pexxuMy ycrocTaBjbeHoM nocie peBonynuje (Broyelle and Broyelle
2005) o caBpeMeHHX TyMaua Koju Cy Ha OpojHe HauMHE MOKYIIaIH A2
pa3ymejy MecTo oBor acrekta @yKkooBor paga y OCTaTKy HBErOBOTI OITyca
(Stauth 1991; Scullion 1995; Keating 1997; McCall 2013; Leezenberg
2018; Beaulieu 2010; Gamez 2018; Beukes 2020).

[loctoje Opojue cTpyje y TyMauewy DyKooBOr ogHOCa IIpeMa
Wpanckoj peBonynuju. Y OKBUPY jeIHE O OBUX CTpYja ce TBPIM 1A je
DyKOOBO HABOJTHO aHTH-ITPOCBETHTEIHCKO CTAHOBHILTE J0BEJIO JI0 TOTa
na Oyne ,,3aBefieH” TOO0XKe ,,aHTUMOJICPHUCTHYKHUM U ,,APALIUOHATTHUM
acriektuMa ucnama (Afary and Anderson 2005). Ca apyre cTpaHe,
onpehenu aytopu TBpAe na Pyko ananuzupajyhu Mpancky peBonyunjy
CYLITUHCKH MEHa CBOj JOTAJAIlBbU TEOPUjCKU amapar jep yBOAU
MoOryhHOCT cy0jekara aa mpye oTHop oxHocuma Mohu, KOju ¢y 10
TajJa y HEeroBOM palgy IpeAcTaBJbaHu Kao HeM30eKHU U ToTanu3yjyhn
(Ghamari-Tabrizi 2016).

VY 0BOM uJlaHKy HaMepaBaMoO J1a YKa)XeMO Ha HeaJeKBaTHOCT
OBaKBUX TyMauema H jonupamo DykooBo ncTpakupame MpaHncke
peBOIyLHje Y OKBUPUMA HErOBOT paja KpajeM ceJaMIeCceTHX TOINHa.
Hamra namepa je na mokakeMo Kako ce HBeroBo 0aBibeme MpaHckom
PEBOYLIMjOM MOeE Pa3yMETH Kao CBOjEBPCHH ,,IPUPOIAHU EKCIIEPUMEHT
Tj. Kao npahemwe y peaTHOM BpeMeHy MaHHu(ecTannja OHX (eHOMEHa Koje
jey TOM NepHOAY UCTPaKUBAO UCTOPUJCKUM IyTeM. Y IPYyTroj MOJTOBUHH
cenamaecetnx Dyko HamymITa ICTPaKMBAbE HHCTUTYIIH]a MOMYT 3aTBOPa

bl

)

2 Tpeba nomenytu na PyKOOBO MCTpakuBamwe MpaHCKe PEBONYIIHjE HUjE HETOB

MIPBHU CYCPET ca KYJITypoM y Kojoj je Miciam romuHanTHa penuruja. U3mely 1966.
1 1969. dyxko npenaje Ha Yaupep3uTeTy y TyHHCY MITO je HMasio GyHaaMeHTaIaH
yrtunaj Ha meros pan (Lazreg 2017, 159-191). Haume, on Tokom oBor 6opaBka
y4ecTBYje Y CTyA€HTCKHM IIPOTeCTHMa y MapTy 1968. mro, mpeMa meroBuM
TBpAKAMa, JOBOJH JI0 TOTa Jia ce Ho MoBpaTky y ITapu3 NOMUTHYKH aHTaXyje 1
Jla ce OpHjeHTHIIe Ha HCTpakuBame peHomena mohu (Eribon 2014, 237).
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Y MEHTaJIHUX O0JIHKLA U okpehe ce MaKpo-ApyIITBEHUM (heHOMEHNMA
MonyT ApKaBe, MomyJanuje, npuspene u cii. OH oBe peHomeHe
KOHIIETNITyaTu3yje MyTeM ujieje ,,ynpaBbamtsa” (governmentality)®
KOjy oapehyje kao onuTy JoruKy ypehema IpylTBeHUX HHCTUTYLIH]a
Y 3aKJbyuyje J1a y CaBpeMEHHUM 3araJHuM APYIITBUMA JOMHHHpPA T3B.
,,[1aCTOpaJIHa” JIoTHKa yrnpasbamiTBa. CTora ce OH y OBOM IEPHOLY
takolhe nmocsehyje HcTpakuBamwy pa3IUYUTHX OOJIMKA OTHOPA KOjH Cy
KpO3 UCTOPH]jy NPy KaHu Toj Joruuu. @ykooBo ucTpakuBame MpaHcke
peBonyuuje hemo ynpaBo MOKyIIaTH 1a pa3yMeMO Kao B/ TECTUPAba
KOHLIENTYaJHOT arnapara KOju OH y OBOM IIEpHO/Y pa3BHja ca LUJbeM
UCNHUTHBaKka MOryhux o0JIKa OTIIOpa MacTOPAIHOM yIPaBJbALITBY.

®YKO TOKOM CEJAMJECETHUX
— KOHTEKCT, TEOPUJA, TEHEAJIOT TJA

Kaxko Kpucrodepcon (Michael Scott Christofferson) npumehyje
cefamjecere ronuHe y dpaHiryckoj obesiexxaBa CHa)xaH CyKoO JICBO
OpHjeHTHCaHHUX UHTeeKTyanana u Komynucruuke napruje Opanirycke
(Parti communiste frangais, I1IL®D). Y nepuoay nocne Jpyror cBeTckor
paTa QppaHIyCKU UHTEICKTYyaIH ¢y OUIIM CHaXKHO ToBe3anu ca [11D
Jep Cy je mepIumnupaiyi Kao peBoJyIIHOHAPHOT aKTepa CIIOCOOHOT
Jla OCTBapy BPEIHOCTHU JEIHAKOCTH U ¢JI000JIe KOjuMa Cy Tajia Ouiu
cHaxxHo uacnupucann® (Christofferson 2004, 29). nak, HEBOJBHOCT
[ID na moapxu aKUPCKY 00pOY 32 HE3aBUCHOCT TOKOM TEJECETHX
JIOBOJIA JIO MOCTEIMEHOT packoiyia u3Mely MHTeNneKTyansana u OBe
naptuje (Christofferson 2004, 37-38). Muaha renepaiuja ¢ppaHiryckux
WHTEJICKTyaJlalla KOju HUCY YyYeCTBOBAJIM y pary ce npoluja Ha
MHTEJICKTYaJIHy CLIEHY TOKOM IIE3/IeCEeTUX, a IbHXOB pajl Ce Hajla3u
MOJI CHAKHUM YTHIajeM TEOPHjCKUX CTPYja MONYyT CTPYKTYpaIu3Ma 1
nicuxoaHanuse u ayropa nonyt Huuea (Friedrich Nietzsche) u Xajnerepa
(Martin Heidegger). Kpajem mie3nieceTx oBa renepaiiuja onucko capalyje
ca CTYACHTCKUM MOKPETUMa, IIOCEOHO TOKOM CTyAeHTCKe moOyHe 1968.
kojy T1L1® He moaprkaBa yciesa yera oBa reHepalnja HHTEJIEKTyanana

,YmpaBisamTBo” je omomahen HaumH npeBohema dykooBor TepmmuHa
,gouvernementalité” koju ImpencTaBjba UMEHHILY pedu ,,governmental” dmje je
3HaYCHE ,,AP)KaBHU, ,,BIAAUH" WIIH ,,yripaBibaduku’ (Petkovic 2018, 61).

Hexwu ox nHTENeKTyanana Koju Cy y OBOM HEepHOIy CHaXkHO rose3anu ca 11D
cy Kan-ITon Captp, Cumon ne bosyap (Simone de Beauvoir) u Mopuc Mepio-
Hontu (Maurice Merleau-Ponty) (Christofferson 2004, 28).
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NOTIYHO pacKkua cBaKy capaamy ca ToM naptujom® (Christofferson
2004, 51-53).

Toxom cenamaecerux IO ynazu y koanuuujy ca CounjanucTHIKOM

naptujoM (Parti socialiste) o 3ajeIHUYKOM MIaT(GOPMOM HA3BAHOM
»3ajenuuuku nporpam” (“The Programme commun”). OBO JOBOOH A0
mupoke faedare Mely JeBO OpUjEeHTHCAHUM MHTEIEKTyalluMa OKO
CBPCUCXOAHOCTH MapTHjCKOT OPraHU30Bamka v MOJUTHUKE OopOe Kpo3
napnamenTapae uactutyuuje (cf. Poulantzas 1981). Bpojuu nnTenexkryanu
KPUTHUKYjy OBaj IPOrpam Kao CTaJbMHUCTUYKH U ay TOPUTapaH MOLITO
ce u3Mel)y ocranor 3anarao 3a yBoleme MjIaHCKe EeKOHOMHU]E U CTOTa
JIp’KaBHE KOHTPOJIE HAJ MPHUBPEIOM, LITO Cy MHTEIEKTYaJILd BUICIN
Ka0 KOpak Ka yBolemwy MOJUTHUYKOT ayTOPUTApU3Ma COBjETCKOr THIIA
(Christofferson 2004, 90-91). ®yKoOBO UCTpaKMUBAHKE yIpaBJbarba
yIIpaBO UMa KOPEH y OBOM KOHTEKCTY jep OH THUM IIyTEeM JKEeJIu J1a
MOKa)Ke KaKo MOJUTHYKa MOh He u3BHpe u3 ApxkaBe Beh nma oOnnk
JELEeHTPaTN30BaHe MPEXe Koja IPOKUMa CBE APYIITBEHE HHCTUTYLH]E TE
j€ cTora Tema Ka APYLITBEHO] IPOMEHH Iy TEM Ipey3uMamba KOHTPOJIe
HaJ ApKaBHUM MHCTHTyuMjama norpemHa (Behrent 2016, 105; Fuko
2005a, 435). OH ynpaBo y OBOM IIEPUOLY HCTPAXKYje 00NMKE TOTUTHYKOT
OTIIOpa ca MUJBEM Ja MOKaKe HeaJeKBATHOCT MAPTHUjCKOT MOJUTHIKOT
OpraHM30Bamba U MapKCUCTHYKE TEOpHUje APYIITBA KOJOM Cy WIAHOBU
[1II®D y TOM TpeHYTKY HHCIUPHUCAHH.

VY npBoj nosoBuHM cenamaeceTux Myko Onucko capahyje ca
MaOHMCTHUYKOM opranuzauujom ,Ilponerepcka nesuua” (Gauche
prolétarienne) u cTOra ce y TOM IEPUOY HETOB paJl Haja3u M0/ CHAXKHUM
yTHLajeM MapKcu3Ma 1 Maou3Ma. Bohen Tum ytunajuma @yko ce y 0BoM
NEPUOAY OTIpeliesby]je 3a HCTPaKMBabe MHCTUTYIIM]A 3a KOje cMaTpa J1a
MOCPEIHO yTUYY Ha OfIp’KaBambe KA TAIHUCTHUKOT HAYMHA TIPOU3BOAE
(Illot 2023, 335-338). Apyrum peunma, OH UCTPaXyje MHCTUTYLH]E IOMYT
3aTBOpa M MEHTAJIHUX OONHHULA HE OU JIM HCIIUTA0 KaKO Y lbUMa J10J1a31
JI0 TPOM3BOLE CyOjeKkaTa MOroAHUX 3a YUeCTBOBaE Ha TPKULITY paaa
U TpoJaBame corncTBeHe pagHe cuare (Noseto 2022, 78—79).

On y oBOM nepuoay pa3Buja KOHLENT ,,Moh/3Hame” u oapehyje
ra Kao OJJHOC NUCKYP3UBHUX M HE-AUCKYP3MBHHUX IPAKCH KOje ce
penpoayKyjy KOH3UCTEHTHO KpO3 BpeMe myTeM ofpeleHe joruke,

VY oBy reneparyjy cnaga Mumen ®yko, anu u aytopu nonyT Kuna Jlenesa, XKaka
Hepune (Jacques Derrida), lljepa Bypnujea (Pierre Bourdieu) n np. Jlyj Antucep
(Louis Althusser) je jenuHU IPUTIATHUK OBE TCHEPAIIH]je KOjH j€ 10 Kpaja )KUBOTa
octao wiaH [11® (Christofferson 2004, 68—74).
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TUM IyTeM noctajyhu ono mro 3oBemMo uHctutynujama (Fuko 1997,
25-26). dyko TBpAM J1a JUCKYP3UBHE IpaKce Mpou3Boze oapeheHo
»3Hambe” Tj. TUCKYpCe KOjU YMHE TIOjeJUHIIE, Ka0 00jeKTe yIpaBibama y
uHcTUTyMjama, nHTenuruonaauM (Fuko 1998a, 195-198). Tum mytem
OHE yCMepaBajy He-AMCKYP3UBHE IIPAaKce KPO3 Koje ce BPLIM yTHIA] HA
NOHAIIamkE MojeJUHALA Y MHCTUTYLHjaMa, Oy T IPaKCH OpraHu3aluje
npoctopa u BpemeHa (Spivak 1993, 37). On kommiekc Mmohu 1 3Hama
y OBOM NEpHOAY Ha3MBa ,,JUCLUIIIMHOM U KOHLENTYyaJln3yje ra Kao
CBOjEBPCHY ,,TEXHOJIOTH]Y”’ KOja KPO3 YTHIIA] HA TEJIO MOjeANHIIA TeKHU
Jla ra HaBeJe Ha MHTepHAIU3alujy oapel)eHnX HOpMH TIOHAIIakba, ILITO
je mporec koju dyko Ha3uBa ,,cyOjexuujom’™ (assujettissement) (Fuko
1997, 133).

VY npBoj nonoBuHU cepamaeceTux Oyko KOHIENTyansyje
reHeasorujy Kao MCTPaXMBauKu METOJ KOjU 3a CBOj IIUJb UMa ,,Je-
cyojexunjy” (Fuko 2010a, 176—177). Taunwuje, oH cMaTpa Ja reHealioruja
nuMa 00JIMK UCTOPUCKOT HCTPAKUBaba KOje YKa3yje Ha OTIIOp U cykoOe
NPHUCYTHE y MPOLECY YCIOCTaB/baba ofpe)eHnx HHCTUTYyuja. Tum
MyTeM reHeanoruja ynyhyje Ha apourpapHoct ypehema THX HHCTUTYLH]a,
a caMUM THM M Ha apOMTPapHOCT HOPMU Koje Cy CyOjeKTH y BuMa
HaBeIeHU J1a nHTepHanu3yjy (Saar 2008, 307). Ctora, kako DyKo TBpAH
y OBOM II€PHO/TY, T€HeaIoTnja uMa 00K ,,lT00YHE 3ap00JbEHOT 3Haka™
u ,,cehama Ha OUTKE” 1MOJ] UMM MUCIIM Ha 3Hama Ha Koja Cy Ce OCIamball
OHH KOjU Cy IIPY>KaJld OTHOP TEXHOJOrHjaMa MONH y THM HHCTUTYLHjaMa
TOKOM BHXOBOT ycrioctaBibama (Fuko 1998b, 21-23). Ctora, oH y
OBOM IIEPUOAY CMaTpa Jia reHeaJoruja JOIMPUHOCH KpEeupamy ,,KOHTpa-
JUCKypca” Tj. 3Hamba IYTEM KOT C€ y CABPEMEHOCTH MOT'Y apTHKYJIHCaTH
npakce ornopa TexHonorujama mohu (Huffer 2020, 65). KonkpeTHo, on
y OBOM IIEPHONLY CMaTpa Ja Cy Haj3HauajHUjH aKTepH OTIIOPA pa3InunuTe
MapruHaJn30BaHe rpynaluje Koje JUCIUILInHAPHE TEXHOIOruje Mohu
HUCY OWIIe y cTamy J1a cy0jeKTyjy Y MIOTIYHOCTH, TOITYT 3aTBOPEHUKA,
MEHTaJTHUX OoJieCHHKa, XoMocekcyanana u ci. (Fuko 2005b, 79-81).

On apyre nosnoBuHe cepamaeceTnx Oyko HamymTa MapKcuzam
Ipe cBera yclien *eJbe a pa3BHje ajJTepHATHBHY KOHLEMIH]Y MaKpo-
JIPYLITBEHE PEAJIHOCTU U MOJUTHYKOT OTIIOPa KOjH ce He Ou oclamain
Ha MapKCHCTHUYKY TeopHjy ApywuTBa u peBonyuuje (Paras 2006, 53).

dyko ucTHye a ce JUCIUIINHAPHE TEXHOJOTHje MONU Mpe CBera ocliamajy
Ha 3HaKbC M3 XyMaHHUCTHYKHX HayKa Tj. HAyKa O YOBEKY, NOMYT HCUXHjATpPH]e,
KPUMUHOJIOTHje, ICHXOJO0THje, MeAUIInHEe, Onoioruje, counonoruje u ci. (Fuko
1995b, 84-86).
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Tum myTeM OH MOCPEIHO TEKHU J1a U3BPIIN M KPUTHKY ,,33j€IHUYKOT
nporpama”’. dyko crora pa3Buja mojam ,,qiucno3utuBa’’ (dispositif)
KOJUM TEXH Ja Ha HOB HAUYMH pasyMme ogHOC u3Mely NHCKYp3UBHHUX
W HE-JUCKYP3UBHUX Ipakcu. /[MCNO3UTHB je Y BeroBOM CXBaTamby
r700aJTHA CUCTEM KOOpIMHALIMje OlHOCa MONM U AMCKYP3UBHHUX MPAKCH
y uncturynujama (Fuko 2012, 174). [Ipema @ykoy TUCTIO3UTUB CaPKU
JEAMHCTBEHY JIOTMKY KOjy Ha3WBa ,,ylIpaBJbAlITBOM”, @ HHCTUTYLIH]E
KOje JUCMO3UTHUB 00jeINIbyje BHAN Ka0 TEXHOJIOTHje MOhU Koje Ty
JIOTHKY CIIpoBoze y Aeno. Jlornka Aucno3nTuBa ce mpe cBera OJHOCH
Ha KOOPAMWHALM]Yy HHCTUTYLIHja y LIMJbY CyOjeKTOBama MojeAnHana
onpehenom moneny cyOjektuBroctH (Fuko 2017, 302; 2018, 38-39).
Hauwme, @yko y oBoM nepuoay pas3Buja KOHLIENT Cy0jeKTHBHOCTH KOjU
ce OJHOCH Ha HaYMH OJHOLICHA M0jeANHIIA peMa ceOr caMoM Tj. Ha
MPOLIEC HErOBOT YIIPaBJbatha CONCTBEHUM MOHaameM. CTora'y o0BoM
HEepUOY OH TEXHOJOrHje MONM KOHLIETITYaJIn3Yje Kao MeXaHu3Me KOjuM ce
NOjeAMHIM HaBOAE Aa Ha ofipel)eH HaunH KOANPajy CBOje CAMOOIHOIICH:E
(Strozier 2002, 9).

DyKOOBO HCTpa)XMBamke yNpaBJballlTBa MpE CBEra uma
00JMK UCTpaKMBakba UCTOPUjE TUCTIO3UTHBA KOjHU j€ TOMHHAHTAH y
caBpemeHocTH. OH HCTHYE J1a CE JIOTMKa CaBPEMEHOI JUCTIO3UTHBA
MO’KE€ Ha3BaTH ,,TACTUPCKOM”’ U OIHCYje je Kao yIpaBJbambe MyTeM
ycrnocTaBJbama ofipehene ,,ekoHomuje nyuie” (oikonomia psychon)
(Fuko 2014, 203; 2018, 40—42). Taunuje, @yKo TBpAH 2 CaBpEMEHH
JIUCIIO3UTHB HABOAHM MOjEINHLEC HA Tparame 3a ogpeheHoM ,,icTHHOM’
KOja ce HaBOJHO HaJIa3M y HUXOBO] CYOjeKTUBHOCTH M KOja UM CE€
NpEICTaBsba Ka0 CYyLITHHA BHMXOBOT COINICTBA. THM IyTEM OBa HCTHHA
NocTaje CKyl MPUHIHMIA Ha OCHOBY KOjUX OM mojequHuu Tpebaso na
yIpaBJbajy cBojuM nonamameM (Fuko 1982, 65).

[Ipema dykoy macTHUpCKO yNpaBJbalITBO HMa KOPEH Yy
MHCTUTYLIMjaMa KaTOJIWYKE LPKBE I7IE je CpOoBOl)eHa BEKOBUMa, ajlH
Cce 0]l CeJaMHAECTOr BeKa MPOLIpYje Ha ApyTre APYLITBEHEe HHCTUTYLH]e
(Fuko 2014, 150-176). On youaBa aa oBa JOTHKa OJ] 0CAMHAECTOT BeKa
ryOH CBOj€ PENUTHCKE IPEMUCE U YCIIOCTaBIba C€ Y OKBUPY HOBOHACTAJIOT
,AucTo3uTHBa 0e30eqHocT’”. Hanme, @yKo ucTude 1a ce macTUPCKO
yIPpaBJbaIITBO y OBOM MIEPHOIY YBE3yje ca KAMUTAIUCTUYKUM HAYHHOM
MPOU3BOJIIHE U 32 CBOj MOJEN CyOjeKTHBHOCTH y3UMa KOHLENT Aomo

bl

7 TlojaM AMCIIO3UTHBA HEMa jeAMHCTBEH IIPEBOJ] Ha CPIICKH je3UK U Hajuemthe ce

ocTaBJba y opuruHaiy. Heku on moryhux mpeBoga cy ,,MexaHu3zam’, ,,anapar”
UJN ,,pacropen’”.
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economicus-a Kao (pUrypy nojeaMHIA YHja ce YHyTpallkha UCTUHA
comctBa cactoju off ckyma naTepeca (Fuko 2005a, 362-393). Jlucnio3utus
0e30eIHOCTH ce CTOra y TOM IIEPHOAY YCIIOCTaBIJba K0 CKYTl MEXaHU3aMa
Koju ypelyje HHCTUTYLIMje TaKo Jla 0Baj MOJeI CyOjeKTUBHOCTH Oyie
ycrocTaBJbeH Kao aApymTBeHo nomuHanTan (Fuko 2014, 47-72).

dyko youaBa Ja 0Baj AUCHO3UTUB (YHKLIMOHUIIE MPE CBEra
ocnamajyhin ce Ha TPXKUIITHE MEXaHU3ME M YCMEPEH je Ka Kperparby yclioBa
3a IBMXOBO aJICKBaTHO (YHKIIMOHHUCAE. Y OKBHPY OBOT AMCIO3UTHBA
cTora HacTtaje cepa ,,rpahaHckor ApymITea” Koja ce cacToju of OpojHuX
MHCTHUTYLIMja U OpraHu3alKja MyTeM KOjUX ce yTHYe Ha MOojeInHLE J1a
y wto Behoj Mepu ycBoje Mozen cy0jeKTUBHOCTU homo economicus-a
(Fuko 2005a, 394—430). OBo ce y Tucno3uTHBY 0€30€HOCTH UCIIOCTABIha
Ka0 HYXHO jep ce TeXHOJIOruje MOhM y leMy ocliamajy Ha 3Hambe Koje
MPOU3MIIA3U U3 JUCKYypca MOJIUTHYKE EKOHOMU]E, a IpeMa KOM Cy
TPKUIITHU MEXaHU3MU MOMYT MPUPOJIHE PEATTHOCTH YHje C€ HOPMAJHO
(yHKIHMOHHCAkE MOXKE YTPO3UTH ApkaBHOM MHTepBeHuujoM (Fuko
2005a, 47-77). Ctora ce TeXHOJOTHje MOhH y AUCIO3UTUBY O€30€HOCTH
pasBHjajy y OKBUPY OHHX cepa IPYLITBEHE PEaTHOCTH KOje UTPajy
yJory ycioBa MoryhHoCTH alleKBaTHOT (DyHKLIMOHHCAMA TPKUITHUX
MexaHuzama®. Y okBHpY THX cepa TEXHOJIOTHje MOhU yTHYY Ha
NOjeIMHIE Ja TIOCTaHy aJIeKBaTHU aKTEpH Ha TPXKHUIITY Tj. a YCBOjE
Mofen cy0jeKTUBHOCTH fomo economicus-a KOjH MOpa3yMeBa M0jeAnHIA
YCMEPEHOT UCKJBYYHBO Ha yBehame CONCTBEHUX MPUX0/a U 0orarcTaa
(Fuko 2005a, 308-309).

Kao mro ®yko cam nctrye y OBOM IEPUOAY F'EHEaIOTHjy cXBaTa
Ka0 yHOpEeIHO HCTPAKUBakE KOHPUTYpannja MOhH 1 3Hamba 1 ,,[TIOKpEeTa,
KPUTHKA M HCKYCTaBa Koja cy ux gosoauna y nutame” (Foucault 1984, 374).
HberoBo ncTpaxkuBame 0TIIOpPa y OBOM IEPHOILY TIPE CBEra Mopa3yMeBa
UCTpaKHBambe MOr'yYhHOCTH 32 I100aIHy KOOPIWHALIN]Y TPAKCH OTIOpa
KOja Ou TpeBasuILIa JIOKATHH HUBO OTIIOPA Y OKBUPY HHCTUTYLH]ja. CTora
ox 1976. u kypca ,,I'peda Opanurtu apymrBo” (I faut défendre la société)
rJe UCTPaxyje PeHOMEH ,,MICTOPUjCKO-TIOTUTUIKOT JUCKYPCa” U HETOBY
yJIOTy y T7100aJIHOj KOOpIWHAIMjU OTHOpa cyBepeHoj Mohn MoHapxa
TokoM bpurtancke n ®@paniycke pesonyuuje, Pyko ce HHTEpecyje 3a
UCTPaKUBaE IUCKYpCa UHja je yJIora KOopAHHAIH]ja IPaKkcH OTIopa ca
IUJbEM U3MEHE IeJoKyIHe ioruke qucnosutuBa (Fuko 1998b, 77-78).

8 dyxko oBe cdhepe IpyIITBEHE PEATHOCTH Ha3UBa ,,MUJbeoM” (milieu) U 'y HUX

cBpcTaBa ()eHOMEHE TIONYT HaunHa ypelherma rpasoBa, 3ApaBCTBEHE MOJIUTHKE,
HHCTUTYIHje ocurypama u ap. (Fuko 2014, 39).
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[Touetkom 1978. ToxkOoM Kypca ,,be3bennoct, Tepuropuja,
CTaHOBHUINTBO” (Sécurite, territoire, population) rae u3naxe cBoje
CXBaTame JUCIO3UTHBA 0€30€IHOCTH U NACTUPCKOT yrpaBibaTBa Pyko
pasBHja HOBO CXBaTame OTIOPa KOje 03HauYaBa TEPMUHUMA ,,KOHTpa-
Bianame’” (contre-conduite) n ,,ioOyHa y NoJey Biagama” (révolte de
conduite). Kontpa-Bnajame 3a mera npeacTasiba ynorpedy Auckypca
Y MIPaKCH Y OKBUPY JHUCIIO3UTHBA KOje ce KOMOMHY]y Ha HaYMHE KOjH
HHUCY y CKJIaJly ca JIOTHKOM meroBor ynpassbamrsa (Fuko 2014, 206—
227). KonTpa-Bnaiame ce cTora 3aCHABA Ha oJ10aIlMuBamy Mojesa
Cy0jeKTUBHOCTH KOj€ TUCIIO3UTHUB MPOIHCYje U Kako Pocu (Andrea Rossi)
TBPIU 3aCHUBA CE HAa CBOjEBPCHOM ,,[IPOCTOPY €11000/1e” KOjU MOCTOjU
n3Mel)y cy0jeKTOBOT yCIIOCTaBIbakha OJHOCA Ca COOOM M KOJIUPAha TOT
onHoca onpehenum Hopmama (Rossi 2017, 10). Ctora koHTpa-BIagame
MMa CBOjy OCHOBY y TpaHc(hopMaiuju cy0jeKTUBHOCTH 1 DyKo ce TOKOM
OBOT Kypca ocliama Ha OpojHe MpuMepe KOHTpa-BilaJama Yy HCTOPHjU
xpumhaHcTBa MOMyT XpUIThaHCKUX MUCTHKA Y CPEAHEM BEKY KOjU
cy oxbanuBaiy IPKBEHU ayTopuTeT TBpAehu na Mory na ycrocrase
nupekTtaH ogHoc ca borom (Fuko 2014, 223-224).

VYipaBo Kpo3 KOHIIENT KOHTpa-Biagama OyKo TeXH Ja TPOMHUCIN
MOT'YNHOCT KOJIEKTHBHOT M TJI00AIHOT KOOPAMHHUCAa IPAKCH OTIIOpa
ca UJbeM M3MEHe Joruke oapehenor nucnosutusa. Kako caBpemenn
nonutuyku gunozod Jlyk Unor (Luke Illot) nctuue dyko oBakas
00JIMK OTIIOpa 3aMUIILJba KA0 CBOjEBPCHY ,,leHEpaTN3alujy’ TOKATHUX
o0nuka oTmopa Koju 6u ce MehycoOHO yBe3anu U ,,KOOupanu”’ MyTeM
onpehenor nuckypca (Fuko 1982, 89; Illot 2022, 16—19). Tum myTem
ou ce ¢popmupana JeHEeHTPAIN30BAHA MpeXKa JIOKATHUX KapHUIITa
oTnopa Koja Ou KoopauHucana, kako Oyko TBpIH, ,,JJOKaJIHE Hamnaae”’
Ha TEXHOJIOTHje MONM U THUM MyTeM JAeCTa0MIN30Bala ,,feHEPAIIHY
exonomujy mohun” y nucnosutusy (Fuko 2014, 139). Ctora moxxemo
pehn na @yko y oBoM nepuoay Tpara 3a JUCKYpPCOM KOju OH ycIieo aa
YCIIOCTaBHU Be3y U3Mel)y JIOKaIHUX OTIOpa MojeJUHAYHUM TEXHOJIOTHjama
Mohu anu 6e3 Xujepaxusanrje U NapTHjCKe opraHu3annje NpaKkcu
ornopa. [Ipema Nnoty @yko 3amuisba r100anHy Mpexy OTIopa Kao
yjenubeHy YIpaBo Kpo3 3ajeJHIUKOr HellprjaTelba, a TO je yIpaBJballiTBO

Ilojam Biagama (conduct) Pyko KOPUCTH MPUIUKOM JAehHHUCAHA TTPAKCH
yIpaBJbamkba Kao MPaKCH ,,Blajlamka Bianamem” (conduct of conduct) Tj. Kao
MPaKCH yTpaBJbarkba HAYMHOM Ha KOjU Cy0jeKTH YIIpaBJbajy CBOjUM ITOHAIIAHEM.
Crora moxxemo pehu na cy ,.Buagame” u ,,yrpaBbame” y DYKOOBOM TUCKYpPCY
CHHOHHMHU.
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CaBpeMEHOT JHCIO3UTHBA TE€ MOKEMO pehu ja OH y OBOM NEpUONY Tpara
3a moryhnorrhy ¢popmupamma cBojeBpcHor kouTpa-aucnozutusa’ (Illot
2023, 347).

Kana je y nuramy @ykooBo cxBaTame 0HOCa H3Mely MOTUTHUKOT
OTIOpa ¥ TeHealloTHje Y OBOM IEePHOAY, OH o/ 1977. HaroBemTaBa HOBO
cxBarame oBor ogHoca (Fuko 2012, 138—139) anu ra y moTnyHOCTH
¢dopmynuie 1978. TokoMm npenaBama HacIOBJbEHOT ,,LTa je kpuTnka?”
(Qu’est-ce que la critique?). OH TOKOM OBOT MpeaBamba U3Iaxe yIopeaHy
reHeasorujy nacTUPCKOr yNpaBjballlTBa U ,,KPUTHKE KOjy OIHCYje
Kao0 ,,KyATypHY (hopMy”’ Koja HEPEKUTHO IPATH Pa3Boj AUCIIO3UTHBA
(hopMHupaHUX HAa OCHOBY MAaCTUPCKOT YIPaBJhallITBA U CIIpeyaBa
TOTaIU3aLH]y BUXOBUX TEXHOJIOTHja MOIM, TUM IyTeM YMHehH cTanan
u3Bop otnopa (Fuko 2018, 41-45). dyxko cTora reHeasorujy npeacTaBiba
Kao jeJaH O]l acleKaTa KpUTHUKE Koja MMa OOJMK MPONHUTHBAHA
TeXHoJIoruja Mohu u 4mja je yiora ga ce npoHale ,,cTpaTelku npocTop’
y OKBUPY AMCIO3UTHBA Y KojeM je Moryhe ¢popMHupaTH npakce oTHopa
(Fuko 2018, 71).

Mok 1a HajuITyCTpaTHBHHU]E CXBATabe TEHEaNorHje Y OBOM IIEPHOAY
®yxko npyxa 1977. Tokom uHTEpBjya ,,Moh u cexc”!'. OH TOKOM OBOT
MHTEPBjya TBPAHM /1 j€ YJIora OHOra KO KOPUCTH I'€HEaIO KN METO/ J1a
UCTPaKMBAaKHEM MPOIJIOCTH YKaKe Ha ,,c1ade Tauke” | ,,0TBOpe” Te
THUM IIyTEM JONIPHHECE MOCTABJbajy NUTaka 0 MOryNHOCTH cITpoBOhema
,»PEBOIyIIHje”, aJy 1a Ha TO MUTAamE MOT'Y OATOBOPHUTH CaMO OHH KOjH
Cy COPEMHHU J1a y TaKBOj PEBOIYLUjU pu3uKyjy *kuBoT (Foucault 1988,
124). YnpaBo ocnamajyhu ce Ha OBakBO cxBaTame rereajoruje dyko
y centeMOpy 1978. onnaszu y Upan.

)

®YKO O ,,IOJIMTUYKOJ 1YXOBHOCTHU” Y UPAHY

Upancka peBosyiija je mporec ca JyroM mpeaIucTopHjoM Koja
MOYHHLE IIE3/ICCETUX TOMHA YIIOPEJIO ca MPoIiecoM pedopMu Koje y 0BOj
npxasu Bpiu MoHapx Lllax Moxawman Pesa [axmnasu (Shah Mohammad

10 dyko TOKOM Kypca ,,5be30e1HOCT, TePUTOpHja, CTAHOBHHUIITBO Ka0 MPUMED

rio0aiHe KOOpANHALM]jE OTIIOPA HABOH PEBOJTYIHOHAPHE OKPETE y A€BETHAECCTOM
BEKY, 32 KOje TBP/IM JIa Cy Ce CyIIpOTCTaBJbald TeXHOJOTHjaMa Mohu ubepatHo-
KalUTIUCTHIKUX JpyKaBa Bogehy ce TeeoI0mKOM HIEjOM O HY)KHOCTH Oy MHParbha
npxkase y oynyhaoctu (Fuko 2014, 362-364).

' OBaj UHTEPB]jy je OpUrHHAIHO HacnoBJbeH ,Dyko: He kpaswy cexca” (Foucault:
Non au sexe roi) any je y IpeBOy Ha CHIJIECKU HACJIOB N3MEHEH Ha ,,Moh u cexc”
(Power and Sex).
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Reza Pahlavi). Inak, onre je mpuxBaheHo 1a 0Ba peBOTyIH]ja IOYHHHE
1975. ca ctyaenTckuM npotectuma y rpagy Komy (Qom), a 3aBpiasa ce
1979. onnackom Llaxa y er3un u pedepenaymom kojum Hapon Mpana oBy
Jp>KaBy IMporiamasa uciamckom penyomukom (Ghamari-Tabrizi 2016,
20-47). Nako cy y caMOM MpoLecy peBOIYLHjE YIECTBOBAIN aKTEPH
ca CBHUX JIeJIOBa MOJMTHYKOT CIIeKTpa, Ajatonax Pyxona XomenHu
(Ayatollah Ruhollah Musavi Khomeini) je cMaTpaH 3a Boly peBoiyuuje.
Heroso BohcTBO MocTaje HEocmopHoO mocie ,,LlpHor neTka”, Macakpa
koju ce 8. centemOpa 1978. onurpao y Texepany kaza je Lllaxosa Bojcka
OTBOpHJIA BaTpy Ha JIEMOHCTpaHTE, TUM IyTeM cipeuyaBajyhu cBaky
Oynyhy MoryhHnocT komrnpomuca n3mel)y pesxuma u HapoJia aHTaKOBaHOT
y peBonytmju'?. dyko nonasu y TexepaH ynpaBo HEKOJIMKO JaHa MOCIe
,»LIpHOT meTKa” 1 y TOM KOHTEKCTY OTIIOUHIHLE HErOBO UCTPAKUBAHE
Upancke pesonyuuje (Ghamari-Tabrizi 2016, 47-53).

®dyko ce cycpehe ca nutamem MpaHcke peBoiynuje y TOKY
1977. xama ra aBa agBoOKaTa ca KojuMma je capahuBao y ,,I'pynu 3a
nHpOPMHUCAE O 3aTBOpUMA” MH(DOPMHITY O CTamy MOJUTHYKUX
3aTBopeHuka y Upany'. Kpo3 kontakt ca [Toom Buewnom (Paul Vieille)
AHTPOIIOJIOrOM M TaJla HajBehuM ppaHIlyCKUM CTPYUHaKOM 32 HPAHCKO
npymtBo Dyko ce mosesyje ca OpojHUM HPAHCKUM WHTENEKTyalluMa
nonyT AbGonxacana banu Canpa (4Abolhasan Bani Sadr), 6ynyher
npencennnka Menamcke penyonuke Mpan (Beukes 2020, 52). dykooBo
AHTaKOBabe Y UCTpakuBawy MpaHcke peBosynuje 101a34 Kpo3 capajaiby
ca uTaJujaHCKUM HoBUHaMa ,,Hohuu kypup” (Corriere della Sera) xoje
My noueTkoM 1978. Hyzne nmo3unujy konmyMHucte. Dyko ypenHULITBY
OBHX HOBHHA NpEAJiaXke /1a IeroBO aHTa)KOBamke MMa OOJMK MHUCamba
penopTaxka, o1 Kojux Ou mpBa Ouia BezaHa ca MpaHcky peBonynujy
(Miller 1993, 308; Macey 2019, 396). CTora meroBo UCTpaXuBambe
Wpancke peBonyuuje 1o6Hja 00IMK MUcahba HOBUHCKHX YWIaHAKA KAKO

Upancku couuosnor Iamapu-Tabpusu (Behrooz Ghamari-Tabrizi) uctuue na je
Mmely nemoHcTpaHTHMa 1ocie ,,[{pHor meTka” Kpy»Kuia JereHaa o0 CTOTHHaMa
WIM YaK XHJbaJaMa yOUjeHHX aJlM Jia je KaCHUje YCTAaHOBJHEHO Jia je 3BaHHYaH
0poj youjenux nemonctpanara 88 (Ghamari-Tabrizi 2016, 205).

[laxoB pexxuM y Hpany je oBom nepuony Beh 6MO CBETCKH IO3HAT IO CBOjO]
OpyTaIHOCTH, KOja je yKJbyUHBaJa 3aTBaparbe M MyUerhe MOIUNTHIKIX IIPOTHBHHIKA
Kao U ryliere ¢1000/1e roBopa, Ipe cBera 0jl CTPaHe 03JI0TJIAIICHE IP)KaBHE TajHe
cryxx6e CABAK (Ghamari-Tabrizi 2016, 21-22).
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Ha OCHOBY H-eroBe HHTepnpeTanuje aorahaja y Mpany Tako u Ha OCHOBY
MHTEPBjya Koje 00aBJba ca YYECHUI[MA PEBOTYIH]je'.
Dyxko je cBOje ncTpakuBame MpaHcke peBoxyLuje onpehusao kao
,,HOBHHApCTBO” KOje UMa OOJIHK ,,periopTaxe o unaejama” (reportages des
idées) Tj. NICTpaXKUBaIbE O IpOLECMa KOHBepreHuuje u3mel)y ,,norahaja u
uzeja’ (Beaulieu 2010, 803). Ipyrum peunma, on y MpaHckoj peBonyuju
UCTPaXxKyje ,,aKTYeTHOCT” WJIH IeJIE30BCKUM PEYHUKOM PEUCHO MPOoLece
roctajama’” (Leezenberg 2018, 9; Deleuze i Guattari 2013, 259-348).
OBo taunuje 3Haun qa Oyko y Mpany youasa mpouece apTUKyJIanuje
MoryhHOCTH 3a Aename 1 OMBCTBOBaME KOj€ aKTYENHU JTHUCIO3UTHB
0e30ennocTu notuckyje. Kako Kjypauu (Gaetano Chiurazzi) uctude
3a @yKoa ,,KpUTUKA” O3Ha4YaBa ,,AUCIO3UIHU]y 03 TUCIO3UTUBA” Tj.
OHe OOJIMKE JieNiama KOju Cy apTHKYJINCaHHU M3BaH JIOTHKE Bianajyher
JTUCIIO3UTHBA U YCMEPEHH Ka U3MEHH TEXHOJIOTHja MONM O KOjUX C€ OH
cactoju (Chiurazzi 2022, 127). Jlakne, uctpaxyjyhu Upancky pesonyuujy
®DyKo HACTOjU J1a y pEalHOM BpEMEHY U Ha TepeHy 3a0eJie:Ku mpouece
(dbopmupama AUCKypca U MPaKCH OTHOPa YCMEPEHUX IMPOTHUB JIOTUKE
nucno3uTuBa 6e30enHoctu. M3 ierose neperneKkTruse, 0BO MPeacTaBiba
MOJUTHYKO JIEJIOBAME KOje je peTKo BuleHo Ha 3amany.
®dyko onucyje pexxuM upanckor llaxa kao o0uK ,,ayTopuTapHe
MozaepHoctH”, a lllaxoBe pedopme Kao MHCIIUPHUCAHE MpoLecuMa
MozepHu3aiuje koje je y Typckoj cipoBoauo peskum Kemana Atarypka
(Mustafa Kemal Atatiirk). lllaxoBe pedopme Cy ce mpe cBera cacrojaie
o071 yBohema KalnTaIuCTHYKIX EKOHOMCKHX OHOCA, CEKyJIapu3aluje 1
MOKYIIaja U3rPabe HALMOHATHOT HICHTHTETa Ha CeKYJIapHUM OCHOBaMa
(Foucault 2005a, 194—198). Crora u3z ®@ykoose nepcnekruse Lllaxose
pedopMe mospazyMeBajy yCroCcTaBbamhe JUCTIO3UTHBA 0€30€THOCTH Y
okBupYy MpaHcke npkaBe, IOIITO Cy IIPe CBEra yeMepeHe Ha pehopMucame
Wpana no y3opy Ha npkase 3anagHe EBpomne. 13 tor paznora ®@yxo
cMaTpa Jia ce moOyHa HPaHCKOT Hapoa MOXKe BUAETH Kao PEBOJT IPOTHB
3anaane mozpepHocTH (cf. McCall 2013) u onucyje Upancky peBoiayuujy
Kao ,,[IPBY BEJNUKY MOOyHY IpoTuB riodanHe xeremonuje” (Foucault
20051, 222). Ipyrum peunma, @yko MpaHcKy peBOIYLHjy BHAH KAoO

Tokom 6opaBka y Upany @yko uHTepBjyuiie OpojHEe YUSCHUKE PEBOJIYLIH]E
HOIMYT CTyJeHaTa, paJHuKa y HaQpTHUM paduHEepHjama, cejbaka U CUTHHUX
CONCTBEHUKA, aJli U HEKE OJ1 3HAYajHUJUX BOla peBoNIylHje MONyT AjaToiaxa
Mapujarmanpuja (Mohammad Kazem Shariatmadari) xoju je y TOM TPEHYTKY
cMarpaH 3a Haj3HadajHHjer Bohy peBonrynuje nocie Xomennuja (Afary and
Andreson 2005, 74-75).
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00JIMK KOHTpa-BlIaJamba yCMEPEHOT IPOTUB CaBPEMEHOT AUCIO3UTHBA
0e30e1HOCTH 1 BberoBa HaMepa je J1a MyTeM UCTPaKUBarba PEKOHCTPYHILE
JIUCKypce Kpo3 Koje ce 0Ba PEBOYLHja apTHKYJIHUILE.

[Ipema dykoy ce AUCTO3UTUB O€30€AHOCTH, TUCKYPCH KPO3
KOj€ Ce 3HAIE Y ’heMy KOHCTPYHIIE U MOJAEIU CyOjeKTUBHOCTHU KOje
MPOMKCYje MOTY BUAETH Ka0 OCHOBE ,,3allaJJHE PALIMOHAJIHOCTH H
ctora rnoyetkoM 1978. nmpu nocetu Janany ucTuye Kako OTIOP 3aMaaHoj
palMoOHAIHOCTH MOpa OMTH KOHCTpyHcaH u3BaH EBpone niau Oapem y
cycpery ,,EBponie u He-EBpone” (Foucault 2024, 156). ®yko ynpaBo
By VpaHcKy peBoiIyLHjy Kao OOJMK OBAKBOT CycpeTa U HHTepecyje
CE 3a OHE JUCKYpCe KPO3 KOjH Ce TOKOM OBOI' ITPOLEca apTHKYJIUIITY
Ipakce OTIopa Tj. 3a TUCKypce Koju oMoryhyjy apTuKyIanujy ooiauka
JleJama KOju HUCY y CKJaAy ca JIOTMKOM 3alajHe palroOHAJIHOCTH
(Beaulieu 2010, 806). On yo4aBa Aa je KJby4YHHU TUCKYPC KPO3 KOjH Ce
nporec MpaHcke peBoaynuje apTUKYIHCAO IUUTCKU UCIIAM M CTOTa Ce
y CBOJUM HCTpakuBamuMa (OKycHpa Ha BEroBy yJIOTrY Y yCMepaBamy
TOT IpoLeca.

IIpe onnacka y Mpan dyko ce ynos3Haje ca paaoMm Aiuja
lapujatuja® (4li Shariati Mazinani), upaHCKOT COLMONIOra 00pa30BaHOT
y Ilapu3y. lllapujatu je cBOj pax MOCBETHO MOHOBHOM MPOMHUIIIbALY
MIMK3Ma Kpo3 XajIerepoBy 1 er3uCTeHLUjaTUCTHUKY MUCao, TymMadehu
0Baj 00JMUK HciamMa Kao (opMy MUCTHUYHE JYyXOBHOCTH KOja BEPHHKE
ycMepaBa ka 0opOu 3a conujanny npaeny (Ghamari-Tabrizi 2016, 56).
OBo yTnue Ha Pykoa 1 OH ce (POKycHpa Ha YTHULA] LIMU3Ma y IPOLEeCy
¢dopmupama cyOjekTuBHOCTH yuecHuka Mpancke pesonynuje. OH TBpau
na je muu3am y MpaHnckoj peBosyiuju urpao yJory ,,BokaOymiapa” Kpo3
Koju cy rpal)anu hopmynucaIn CBoje He3a10BOJBCTBO MIAXOBUM PEKHMOM
aJIM 1 CBOjY ’KeJby 32 U3MEHOM HauMHa )KMBOTA YCIOBJHEHOT Biaaajyhum
nucnozutusoM (Foucault 2005b, 202). Taunuje, OH TyMayu MIMU3aM
Kao IHCKYPC KPO3 KOjU CyOjeKTH apTHUKYJIUIIY IIpakce OTIopa Koje
TpaHCTpecyjy JOTUKY TOT AUCIIO3UTHBA Tj. KA0 JUCKYpC Koju oMoryhyje
(dopMupame pa3IuuIuTUX 00JIMKa KOHTpa-Bianama (Keating 1997, 184).

Ono mto ®dykoa dacuuuupa y yno3u munsma y Mpanckoj
PEBOJIYLIM]jH je BeroBa MOT'YRHOCT /1a KOOPAHMHULIE U YCKJIaAH ACTambhe

[Mlapujatu ce cmaTpa jenHUM of uacosora MpaHcke peBonyIHje U jeAHUM O]
HajBehHX HPAHCKHX HHTEJIEKTyaala asajgeceror eka. Kako 'amap-Tabpusu TBpaAn
OH je TokoM MpaHcke peBolylinje MMao je[HaK 3Hauaj Kao 1 XOMEHHH, a FeroBa
cMpt y Bpuranuju 1977. My je noHEa CTaTyC My4YEeHHKA TOIITO CE€ CMATPAIo aa
n3a merose cMpTH cToju CABAK (Ghamari-Tabrizi 2016, 25).
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OpOjHUX IMCIAPAaHTHUX aKTepa, O CTYACHATa 10 PaJHUKA y HAQTHUM
padunepujama (Foucault 2005¢, 211). On ucTHYE Ia LIMH3aM TO IOCTHXKE
nyTeM QUrype jeJMHCTBEHOT HeNpHjaTesba Koja MpysKa 3ajeHUYKU UJb
ydecHHLIMMa peBoiynuje a To je ¢purypa lllaxa, 10K je 1B KHEroBo
30anuBame. Ctora, kako npumehyje 'amapu-Tadpusu, @yxo UpaHcky
PEeBOIYLIMjYy YIIPaBO cMaTpa NoOyHOM Y 1oJby Biaaama. OH y B0j BUIU
aJITePHATUBY MapPKCUCTHYKO-TICHLUMHUCTHYKO] TEJICOJIOIIKO] UACjH
peBonynuje, Koja je Bol)eHa aBaHrapaoM NpodecHoHaTHUX PEBOITYLIHOHAPA
¥ OpPraHM30BaHa y CKJIa1y ca jaCHOM CIMKOM Oyayher noxeJsHOT IpyLITBa
(Ghamari-Tabrizi 2016, 58—63). 3a pa3nuky ox Tora ®yko y MpaHckoj
PEBOIYLIMjU BUIH TIpoLiec popMupama KOHTPa-IUCIIO3UTHBA KOjH HUje
BoheH jacHOM BH3HMjoM Oynyher oOnmka IpymITBeHUX omHOca Beh je
oapeheH HeraTuBHO M HeTOBE aKTEPe YjeAHbYje HCKIbYUYUBO ,,HE” KOje
ynyhyjy TpeHyTHOj KoHcTenanuju ogaoca Mohu (cf. Leezenberg 2018, 9).

Dyxko y jerHOM of UHTEPB]jya nocBehenoM MpaHckoj peponynuju
UCTHYE J1a je TOKOM b€ JeAMHCTBEH ,,()eHOMEH MPOLIA0 KPO3 LEJIIOKYIaH
Hapoja” ¥ OH 0Baj ()EHOMEH OITUCYje Kao ,,CBETIOCT  Koja je ,,00acjana” cBe
yuecHuke pesonyuuje (Foucault 2005g, 256). OBaj dpeHoMeH je yrmpaBo OHO
mro dykoa uHTepecyje y panckoj peBoIyLUjH U OH BUIH IINU3aM Kao
JUCKYPC KOjH ycIieBa Jia Ta apTukynuiie. Hanme, on nctuue aa mmun3zam
TO MOCTHKE MYTEM CBOjE ,,JYXOBHE IUMEH3HUjE YUME OBaj JUCKYPC
nobuja yJory ,,[OJUTHYKE JyXoBHOCTH . DyKO qyXOBHOCT oapehyje
Kao Ipolec NyTeM KOT ce mojeauHarn rpancdopmuine ogodoamnyjyhu
onpehen mozaen cyOjekruBroctu (Fuko 2003, 29). [lluuzam, nakie, 3a
era NpeAcTaBsba AUCKYPC KOjU MHULMPA IPOLEC Ae-Cy0jeKLrje U THM
nyTem omoryhasa ¢opMupame npakcu KOHTpa-Biaaama. ,,l lomntuaka
JyXOBHOCT” IIMK3Ma ce JakJie npema Oykoy orieaa y ToMe LITO OBaj
00nuk uciaama y MpaHckoj peBonynuju yBesyje mpouec Tpanchopmanyje
CyOjeKTUBHOCTH U Tipoliec popmupama rnpakcu ormnopa (Foucault 2005c¢,
208-209).

Kako ®yko ucTryue NonuTHIKa 1yXOBHOCT KOjy yOouaBa y HAUUHY
Ha KOjU LIMHM3aM apTHKyJuIIe mpouec MpaHcke peBoaynuje je 1aBHO
3a00paBJbeH (eHOMEH Ha 3amany. Haume, oH cMaTpa ja HayYHH JUCKYPCU
Ha KOje ce 0clama CaBpeMEeHH JUCTIO3UTHB 0e30eqHocTr oneMoryhaBsajy
OBaKaB Ipolec TpaHchopmaryje CyO0jeKTUBHOCTH YIIPABO jep CyOjeKTyjy
nojequHIe HyAehy M HEMPOMEHJBHUBE HCTHHE O IBUXOBOj Cy0jeKTHBHOCTH
(McWhorter 2003; Gamez 2018, 112-118). Crora, 3a ®ykoa munzam
npeacTaBjba AUCKYPC MyTeM Kor ce y mponecy MpaHcke peBomyuLuje
ApTHUKYJIUILE TEKba 32 OHUM LITO y TeKcTy 0 Mopucy branmoy (Maurice
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Blanchot) 1966. ronuHe Ha3uBa ,,criojbalimonihy”’. OH 1Mo OBUM IOjMOM
MHCIIU Ha 00JIMKe OMBCTBOBaba KOju Cy Y oApel)eHoj KyITypH MOTHCHY TH
TE€ cTOra Mpolec ,,[0CTajarmba”’ MoApa3yMeBa HbUXOBY apTHKYyIALUjy U
crora nu3MeHy nocrojehunx apymreenux ognoca (Foucault 1998). denomen
koju mpema DyKoy mpora3u Kpo3 ueo Hapoxa y MpaHckoj peBonynuju
jecte ,,quHuja O6era” (Delez i Parne 2009, 157-169), xojy muun3zam
apruxkynume. OH GopMHUpa AEUEHTPATN30BaHN KOHTPA-AHCIIO3UTHB,
yCMEpEeH Ka TPaHCTPECHjU IPaHKLa KOje CY y TUCIIO3UTHBY O0e30eqHOCTH
nocTaBjbeHe MOTyhHOCTHMA 32 OMBCTBOBamk-E U Aename. OBO je pa3ior
300r KOT' y jemHOM o7 MHTepBjya nocsehenom MpaHckoj peBonynuju
Dyko napadpazupa Mapkca 1 TBpau Aa je muuzam 1978. npencrasibao
,AyX y cBeTy 0e3 nyxa” (Foucault 2005g, 255).

®DyKo ce ycies CBOT UCTpakuBamwa MpaHcke peBoiynuje cycpeo
ca OpojHUM KpUTHKaMa. AHOHMMHA WUPAHCKA JUCUIACHTKHUEbA MO
MICEYAOHUMOM ,,Atoussa H.” y noBemOpy 1978. 00jaBibyje TEKCT y
MO3HATOM (PPAHIYCKOM HENeJbHUKY ,,HoBu mocmarpau” (Le Nouvel
Observateur) y koM kputukyje @ykooBo n3BemraBame 0 MpaHckoj
peBoIyuMju onTyKyjyhu ra 3a anosjorujy ucinamuzma. OHa HCTHYE A2
DyKo 3aHEMapyje UMILIMKAIMje KOje MOCT-PEBOIYIIUOHAPHU PEKHUM,
3aCHOBAH Ha UCIaMCKUM JOKTPHHAMA, MOJKE UMATH I10 MOJI0XKaj KEHa y
TOj 3€MJBbH U 3aKJbyuyje kako Dyko Tpeda na pazmuciu na nu Mpancka
peBosIyLIMja MOXKe OUTH ,,JieK Topu on 6onectu’'® (Atoussa H. 2005).
ITo 3aBpuierky Hpancke peBomynuje nmouetkom 1979. ppanmycku
HoBuHapu Knonu u Xax bpojen (Claudie and Jacques Broyelle) 00jaBibyjy
TEKCT Yy LIBajUAapPCKUM HOBHHaMa ,,JyTpo” (Le Matin) y KoM ONTYXY]y
®Dykoa 3a HEIOCIECAHOCT MOLITO HUjE MPY’KHO HOAPIIKY HOBOHACTAIOM
UCIaMHUCTHYKOM pexxuMy y Mpany Te ra no3usajy aa ,,jaBHO MPU3HA CBOjE
rpelike y pacyhusamy’ 3a Koje cMaTpajy Aa Cy ra JoBejie 10 MOAPIIKE
Upanckoj pesonynuju (Broyelle and Broyelle 2005).

Dyko ce MaxoM HHUje 00a3upao Ha OBaKBE KPUTHKE Il ce OCBphe
Ha HEeKe Of BbUX y UHTEPBjYY ,,Ja 11 je y3amyano Oynutu ce?” (Is It
Useless to Revolt?) oG6jaBibenoM y Majy 1979. y ¢ppaHIycKuM HOBUHAMa
,CBeT” (Le Monde). On oBzie uctrye 1a je werona noapiika MpaHckoj
peBonyuju Ouiia mpe cBera oxycupana Ha peHomeH noodyne. Taunuje,
OH TBpAM 1a je y Mpanckoj peBonyuuju 6uo GoxycupaH Ha yCIOH

®DyKko je HelleIby 1aHa KacHHje 00jaBHO OATOBOP Ha KPUTHKY ATyce X. Iie HCTHYe
Kako ra 'y lpaHckoj peBoNIyIij1 HHTEPECYje YCIOH HCIaMa Kao IMOJTUTHIKE CHIIe
U JIa TO TIpecTaB/ba 3Ha4ajaH caBpeMeHH ()EHOMEH KOjH ce MOpa pa3yMeTH 0e3
MOpaJTHCTHUYKe ocyie NoKTpruHa oBe penuruje (Foucault 2005d).
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,,HECBOJIMBE CUHTYJIApPHOCTH Tj. HA TI0jaBY OHOT (peHOMEHA KOjH Y OKBUPY
CBAKOI' IMCIO3UTHBA CIpeyaBa TOTAJIU3aLN]y HErOBUX TEXHOJIOTH]ja
MONM M CTOra HEPEKHIHO M3a31Ba jaBibambe npakcu otnopa (Foucault
20051, 267). Ctora oH y OBOM MHTEPB]jyy UCTHYE J1a HOOYHY BHIU Ka0
Ha4yuH Ha KOjH c€ ,,Cy0jeKTHBHOCT jaBJba Y UCTOPHUjH U Aaj€ jOj KUBOT”
(Foucault 20051, 266). OBo npyrum peurmMa 3Ha4H 1a je y cny4dajy Mpancke
peBOIyLIHjE KEJIEO 1a Ha TEPEHY U Y PEaJIHOM BPEMEHY MCTPaKi OHO
HITO je TOKOM IpeAaBama ,,Illta je kpuTuka?” Ha3Bao KPUTUKOM H
JneUHUCAO KA0 M3BOP APYIITBEHE MPOMEHE KOjH HEMPEKUIHO MpaTu
nacTopajHo ynpasipamTBo'’. Kako Ha Kpajy OBOT MHTEpPBjya UCTHYE
OH Ce€ HE MHTEpecyje 3a MOpajHU KapaKTep OHUX Koju ce OyHe Beh
MCKJbYUHBO 3a (heHoMeH 1noOyHe Te OM cTora OTHOP MCIAMHCTHYKO]
Bractu y Mpany noTeHI#jaIHO cMaTpao jeJHAKO 3HA4YajHUM Kao H
ornop Hlaxy"™ (Foucault 20051, 265).

®DyKOoOBUM peunmMa: ,,JIeTMHKBEHT CTaBJba CBOj )KUBOT Ha KOLIKY
MPOTHUB HACHJTHOT Ka)KikhaBama, JyAaK BUILIE HE MOXE Ja IMOJTHECe
3aTBOPEHOCT M MPUTHUCAK, HJIX HApOJ oAbaIlyje pe>kuM KOjH ra TJIauu.
To He YnHU MPBOT HEBUHUM, HE JICUH JPYTOT, HUTH rapantyje tTpehem
obehane pesynrare. Huko, nnaue, Huje o6aBe3an na Oye conugapas ca
mHuMa. Huko HUje o0aBe3aH 1a MUCIIM Ja TH 30y -EHU ITIACOBH. .. TOBOPE
Hajay0Jpy ucTHHY. JIOBOJBHO j€ Jja MOCTOje U Aa UMajy MIpOTHUB ceOe CBe
IITO TeXKH Ja UX yhyTka, Kako O OMIJI0 CMHCIICHO CITYIIATH UX U TPAKUTH
OHO IITO eue na kKaxy. [lutame Mopana? Moxna. [Iutame peanHocty,
cBakako. CBa pa3ouapama UCTOpHUje Hehe To MPOMEHHUTH. YIIpaBo 300r

CnaBoj XKnxek kputnkyje @ykoos doxyc Ha cam nponec Mpancke pesorymuje n
3aHEeMapHBabE NCIAMHCTUYKOT PeXXHMa 10 Kor oHa noBoau. Haume, Kuxkek cmatpa
na MpaHcka peBonynyja jecte Ouia ayTeHTHYHA TOOyHa IPOTHB ay TOPUTAPHOT
PEXHMMa aJi 1a y CBOM HCTPaXHBakby 0BOI Iporieca DyKo mpomy1ra ja aHaau3upa
YCJIOBE KOjH Cy JIOBEJIH JIa TOra J1a OBa PEBOJYIHja PE3YJITyje Y ONPECUBHOM M
HesleMoKpaTckoM pexnmy (Zizek 2011, 117-138).

VY anpuny 1979. ®yxko objaBibyje jaBHo nucmo Mexaujy bazaprany (Mehdi
Bazargan) MuHUCTpY CHOJBHUX TT0CIIOBA HOBOHacTaue Mcmamcke pemyoinke Upaw,
KOT je yI03Hao TOKOM cBor OopaBka y Mpany. @yko y oBoM mucMy H3pakaBa
3a0pUHYTOCT 300T TMKBUAALM]jA TOTUTHYKHX IPOTHBHUKA KOj€ CE y TOM IIEPHOLY
nemaBajy y Mpany. Takohe on noxceha bazaprana Ha BHX0B pa3roBOp TOKOM KOT je
npema OyKkooBUM TBpAKaMa bazaprau cBojy uaejy ,,uciaamMcke Biaaae’” Onucao Kao
JIPYUITBEHO ypeherme koje Ou mogapasyMeBaio 1a HCIaMCKE PETUTHjCKE TOKTPUHE
orpaHuyaBajy Moh Biaze u YnMHe pecypc y pykama rpalhana xoju 6u um omoryhuo
noOyHy yKOJIMKO AprKaBa mpexopadn ogpehene rpanuie cBoje cysepenoct. dyko
3aKJbydyje Ja My TpeHyTHH pexuM Hcnamcke penyonuke MpaH He aenyje Kao
Bohen TakBuM uneanuma (Foucault 2005h).
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TOTa IITO MOCTOj€ TAKBU IJIACOBH, JBYJCKO BpeMe HE MOoMpruMa 00JIUK
esonrynuje, Beh oonuk ‘ucropuje’ (Foucault 20051, 266).

3AK/bYUYHA PASMATPAIBA

[IpuponHu excriepuMeHT ce yoonyajeHo aepunuie kao npaheme
npoiieca v HeHOMEHa y ’bUXOBOM CIIOHTaHOM TOKY HAa OHUM MECTHMa U
y OHHM BpeMeHHMa r7ie ¢y HajuzpaxkeHuju (Mili¢ 1978, 694). dykooso
UCTpakuBame MpaHCKke peBONIyIHje ce YIIPaBO MOXE BHJICTH Kao
EMITUPH]CKO HCTPaKUBabe PEHOMEHA OTIIOpPA Iy TEM METO/Ia IIPUPOTHOT
eKCIIEPUMEHTA M K0 TECTHPathe MOr'yHOCTH HEerOBOT TEOPH)CKOT arapara
Jla KOHIIENTyaJu3yje caBpeMeHe Mpolece y APYIITBEHO] PEaTHOCTH.
UctpaxuBamwem HMpaHcke peonynuje Dyko je MOKyIIA0 Jia TeCTUpa
CBOje CXBaTame OTIOPa U UCITHTa MOTYRHOCTH 3a POpPMUPAKHE KOHTPA-
JIUCTIO3UTHBA y caBpeMeHocTd. OH yIpaBo U3 OBOT Pa3Jiora HCTUYE Ja
je uctpaxyjyhu Upancky peBonyiujy youno hopMupame ,,KOIeKTHBHE
BOJbE” KOjy OMHUCY]je Kao CIIEKYJIATUBHU KOHLIETIT Y OJMTUYKO] TEOPH)H ca
MHTCKHM CTaTyCcOM TOIMYT KOHIeNTa Ty1ie nin bora, Koju je y TOKy oBe
peBonyiuje o010 u3pas kpo3 nuckypc muusma (Foucault 2005g, 253).

Onpelhenn aytopu TBpae na ce y DykooBom Tymauewy VpaHcke
PEBOIYLIHMjy MOTY YOUHTH OPUjEHTAIUCTUYKE TIPUMeECe, Ipe CBera y
HCTOBOM 3aHEMapHBamwy UcTOopHje MpaHa U APYIITBEHO-MOIUTHYIKOT
KOHTEKCTa PEBOJIYIHje alli U Y KErOBOM CXBaTamy IIMH3Ma Kao
»IPYror” y ofHOCY Ha 3anajaHy panuoHaiHocT’ (Almond 2007, 22—
41; Cornell and Seely 2016, 88—109; Lazerg 2017, 122—158). Nako
OBaKBE KPUTHKE HUCY HEOTPAB/IaHE OHE YECTO 3aHeMapyjy Crelu)UIHO
MECTO KOje ucTpaxkuBame MpaHcke peBoiyiuje uma y @yKkooBom
pany. OBO HCTpaXMBame MPEACTaBIba MPBH U jJeIWHU NYT Ja OH
UCTPaxyje eMIHUPHjCKH (PEHOMEH M3 CBOjE CaBPEMEHOCTH U Ha HEMY
TECTHpa aJIeKBaTHOCT CBOT TEOPHJCKOT amapara. JIok rmpe u mocie oBor
UCTPaXKMBamba KOPUCTH FCHEAIOIKHA METO]I JIa TIOKaXKe apOUTPapHOCT U
KOHTHHTEHTHOCT JIOTHKE JIUCTIO3UTHBA 0e30eIHOCTH, TIPH UCTPAKHBAELY
HUpancke peBonynuje Pyko y peaqHOM BpeMeHY MpoydyaBa TUCKypce
U MIpaKce Koje J0BOJIC HEroBo YIpaBsballiTBO y nuTame. OH je makie
OBHM ITyTEM MOKYIIIA0 J1a pa3yMe YCIIOBE MOT'YNHOCTH 32 apTHKYJIHUCAE

19 Couwmosor Poou {yunncku (Robbie Duschinsky) ujie TONHKO NaeKo Y KPUTHIH

DyKoOBOTI poyyaBarma MpaHCKe peBOIYLHje 1a I'a Mopeau ca Xajuerepom u
weroBoM noapikom Tpehem Pajxy (Duschinsky 2006).
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Ha4WHa JieNlaha 1 OMBCTBOBAA KOje AUCIIO3UTUB 0€30€THOCTH MOTHCKY]e
(Leezenberg 1998, 76—79).

DykooBo npoyuasame MpaHcke peBoIyLrje UMa TeMeJbaH yTHIIA]
Ha HETOB Pajl IITO CE MOXKE YOUHUTH Y YHECHHUIIM J1a j€ TOAUHY JaHa
nocie oytacka y Mpan npeycmepro cBoja HCTpakMBamba Ha POy YaBambe
cyOjektuBHOCTH. Hberos cycper y Mpany ca oHUM IITO je Ha3Bao
,IIOINTUYKOM yXOBHOWINY” MOACTHYE Ia HA UCTPAXKUBAE MOJEIa
CyOjEeKTUBHOCTH KOjH Cy TIOCTOjaJIH Y UICTOPH]H 3alaJHUX APYILITaBa Kao
aJTepHATHUBA CABPEMEHOM MOJIENTy HACTAJIOM IO/ Y THLAjeM ITaCTOPaHOT
ynpasspamTsa (Carrette 2000, 129—141). Tum myTem oH OTKpHBa ,,0pUTy
0 cebu” (epimeleisthai sautou) kao Moziel Cy0jeKTUBHOCTH 32 KOjU TBPAU
Ia je mocrojao y AHTHUYKOj ['pukoj, a Koju He mopasyMeBa Tparame 3a
MCTHHOM y OKBHPY COICTBa Beh ayTOHOMHO ypeluBame cyOjeKToBOT
onHoca ca camuM coboMm (Foucault 1996). Crora moxemo pehu na je
DyKoOB cycpeT ca ,, Apyromhy” MHUUTCKE HOIUTHYKE 1Y XOBHOCTH
MPEYCMEPHUIIO FErOB Pajl Ka Tparamwy 3a 3a00paB/bEHOM ,,Apyrouhy” y
OKBHPY €BPOIICKE KYJITYpE.

Ha xpajy hemo ce ocBpHYTH Ha ApYT'M HAUWH Ha KOjU TPOYYaBabe
Upancke peBonyuuje yrude Ha OyKOOB paj, a THUE Ce KOHIIETITa
npocBetutesbeTBa. Counonosu Llener Adpej (Janet Afary) n Kesun
Annepcon (Kevin B. Anderson) TBpre na je @yxo ycien cBOr aHTH-
MPOCBETUTEJHCKOT M aHTU-THOEPaJIHOT CTAHOBHUILTA IMOAPKAO
Upancky peBonyuujy jep je OMo 3aBeA€H HABOAHO ,,IPEAMOACPHUM
U ,,ayTOPUTApHUM ~ TEHJCHIIMjaMa Y UCIAMCKUM JIOKTpUHaMa, Koje Cy
uHCcHupucaie yuyecHuke pesonynuje (Afary and Anderson 2005, 13—
37). HetauHocT 0BakBUX KPUTHKA jaCHO CE BUM Yy YHE-eHULU a Dyko
Ha Kpajy CBOje Kapujepe, TOKOM OCaMJIECETHX, Pa3BHja HOBU KOHIIETIT
MPOCBETUTEIHCTBA Kao ,,cTaBa”’. OBaj cTaB MoApasyMeBa Jeliambe Koje
HEMPEKUIHO IPEUCINTY]e APYLITBEHE OAHOCE U MOJielie Cy0jeKTHBHOCTH
KOjU Cy HaM y ofpel)eHOM HCTOPHjCKOM MEPHOY U oApeleHoj KynTypH
nponucanu (Fuko 2010b). Crora Moxxemo 3akibydnTu 1a DykooB cycpet
ca MpaHckoM peBOyLIjOM CYIITHHCKH YTHYE HA HEroB pajl TaKo IITO ra
ycMepaBa Ka Tparamy, y HICTOPHjH 3allaJHUX IPYLITaBa Kao U Yy OKBUDPY
3amajHe MOJIEPHOCTH, 32 PECYypCHMa IyTeM KOjuX ce KOH(pUTypaluje
MONH y CaBPEMEHOCTH MOT'Y IOBECTH Y MUTAE.

B
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“SPIRIT IN A WORLD WITHOUT SPIRIT”
— FOUCAULT’S INTERPRETATION
OF THE IRANIAN REVOLUTION AND
RESISTANCE TO WESTERN MODERNITY

Resume

In this article, we analyze Foucault’s research of the Iranian Revolution,
conducted at the end of 1978. This research has made Foucault the target
of numerous criticisms from his contemporaries, while later interpreters
of his work have tried in various ways to understand how this research
relates to the rest of his oeuvre. A review of the relevant literature shows
that there are different currents in interpreting the place that the study
of the Iranian Revolution has in Foucault’s work. One of these currents
argues that Foucault was “seduced” by the “irrational” aspects of Islam
because his theoretical and epistemological standpoints inherently
contain anti-Enlightenment aspects. A certain number of authors also
agree on the interpretation that sees inconsistency in Foucault’s study of
the Iranian Revolution, as they believe that at this point, he abandons his
understanding of power as a totalizing mechanism and introduces the idea
of a free acting subject. We will attempt to show that both currents miss
the most important aspect of Foucault’s research of the Iranian Revolution,
which is the way this research fits into his academic interests at that time.
Specifically, we will try to locate his study of the Iranian Revolution
within the framework of his academic research in the late 1970s, as well
as show how the socio-political context of France at that time influenced
his work. We will start the article by examining the relationship between
French left-leaning intellectuals and the French Communist Party during
this period, as well as their stance on the coalition between the French
Communist Party and the Socialist Party. We will show that due to the
influence of cooperation with Maoist organizations and his participation
in the student revolt of 1968, Foucault developed a negative attitude
towards the Stalinist orientations of the French Communist Party and
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therefore at that time tries to develop a theoretical framework for a non-
Marxist understanding of macro-social reality. In such a context, Foucault
develops his theory of “governmentality”, which refers to the specific
logic of social relations that regulates the institutions of society in a
given historical period. The set of institutions and social relations that
governmentality regulates he calls a “dispositive”. Foucault’s research
leads him to the conclusion that the dispositive regulating contemporary
society is guided by the logic he calls “pastoral governmentality”, claiming
that it involves regulating individuals’ actions through their dimension of
subjectivity, i.e., through the way they relate to themselves and manage
their behavior. Furthermore, he demonstrates how this logic, rooted in the
Catholic Church, extends to other social institutions from the seventeenth
century and becomes associated with the capitalist mode of production
in the eighteenth century. It then assumes a role in regulating individuals’
subjectivity in accordance with the concept of the individual as somo
economicus. Aligning with his concept of governmentality, Foucault
develops the notion of “counter-conduct” as a form of resistance to pastoral
governmentality. This idea involves rejecting the prescribed model of
subjectivity and, consequently, developing practices that transcend the
power relations shaped by pastoral governmentality. We will demonstrate
that Foucault’s research of the Iranian Revolution serves as a real-time,
practical test of his idea of counter-conduct. Namely, he claimed that the
reforms of the Iranian Shah aimed at establishing a dispositive guided
by the pastoral logic of governmentality. Therefore, he sees the Iranian
Revolution as a collective revolt against the dispositive that has been
dominant in Western countries since the seventeenth century. In his
study of the Iranian Revolution, he is particularly interested in the role
of Shia Islam in regulating practices of resistance. He sees Shiism as the
discourse through which the Iranian Revolution as a collective form of
counter-conduct is coordinated and argues that this form of Islam allows
revolutionaries to transform their subjectivity by rejecting the model of
subjectivity prescribed by pastoral governmentality. Finally, the article
concludes with a review of two ways in which the study of the Iranian
Revolution fundamentally affects Foucault’s work. The first way involves
a shift in the focus of his research, which from 1979. becomes centered
on the phenomenon of subjectivity. Thus, during the 1980s, Foucault’s
work involves exploring various models of subjectivity in the history of
Western culture. The second influence of the Iranian Revolution can be
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observed in Foucault’s renewed focus on the concept and phenomenon
of the Enlightenment.

Keywords: Michel Foucault, The Iranian Revolution, genealogy,
subjectivity, political spirituality, governmentality, dispositive,
critique
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