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KOMITAPATUBHA AHAJIN3A BEXABUJCKOI'
IHOKPETA HA BJIMCKOM UCTOKY N
3AITAIHOM BAJIKAHY

Caxerak

[Ipenmer pana je kommapaTUBHa aHaJIU3a BeXaOWjCKOT MOKpeTa Ha
bmuckom mcToky m 3amagHom bankany, ca moceOHHM (DOKycoM Ha
pasyivke y WHCTHTYIHMOHAIHOM yTeMeJbehY, METoJamMa J1eI0Bamba
W IpywTBeHUM nocineaunama. Ha brnuckom uctoky, Bexabuzam je
HWHTETPAIHU [0 NOIUTHYKO-penurujckor noperka Cayaujcke Apabuje,
IJe y>)KMBa MyHY MHCTUTYIIMOHAIHY MOJAPIIKY ApXKaBe, yKIbydyjyhu
(dhopmasiHe MeXaHW3Me KOHTPOJIe MOIMyT Bepcke nonunuje. Hacympor
Tome, Ha 3amagHoM bankaHy BexaOu3aM je yBe3eHa HACOoJIoTHja 0e3
WHCTUTYLIHOHAIHOT OCJIOHIIA, a1k Ca 3HAYajHUM YTHUIAjeM CTPaHUX
aKTepa U TpaHCHAMOHATHMX Mpexa. tberoso mpucycTBo n3asusa
WJICOJIONIKE U OpraHU3alloHE MOJeNIe YHYTap JOKAIHUX UCIaMCKHX
3ajelHuIla, ocnopaBajyhu TpaaulMOHAJIHE PEJIMIHUjCKE MpaKce
yKOpemeHe y ocMaHCKkoM Haciehy u cypusmy. [loceOHa naxkma y paxy
rocsehena je 6e30e1HOCHIM UMIUTHKAIH]aMa, YKIbYIy]jyhu TOTeHITHjat
3a paJfKaIn3alrjy U JecTabuin3annjy 3ajeHuIa. AHaau3a rmoxkasyje
Ja, YIPKOC pa3jivKkaMa y CTEIeHY MHCTUTYLUHOHAJHE MOApPIUKE U
MeTozaMa JIeNloBama, Bexadu3aM y o0a peruoHa noceayje KamnamuTeT

" Mimejn anpeca: alcalayivana@gmail.com; ORCID: 0009-0001-9281-2684.
" Umejn agpeca: bjegovicj. miroslav@gmail.com; ORCID: 0000-0002-5392-6216.
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Jla 3HAYajHO YTHUYE HAa BEPCKY MUHAMHKY, JAPYIITBEHY KOXE3HUjy U
0e30e1HOCHE TOKOBE.

Kibyune peun: Bexabuszam, bancku ucrok, 3anannu bankan, Bepcku
(byHIaMeHTanM3am, MOJIUTHYKO—PEITUTHjCKH CaBes,
pagukannzanuja, 6e30eJHOCHU N3a30BH, T€OOIUTHYKH
YTUIAjH.

YBOJ

Bexabu3am (Baxabm3am), Kao jelaH Off Haj3HAYajHHUjUX H
HajKOHTPOBEP3HMjUX 0OJIMKA HCIAMCKOT (DyHJaMEHTaIM3Ma, IPEeICTaBIba
KJbYYHU MPEAMET UHTEPCCOBAKA Y CaBPEMECHUM PCIIUTHUOJJIOIIKHUM,
MOJIUTUKOJIOIIKMM M 0e30eTHOCHUM CTyAujamMa. Pa3yior 0aBberma OBOM
TEMOM ITPOUCTHYE U3 FbEHE PENICBAHTHOCTH 32 pa3yMeBambe oiHoca n3mel)y
penuruje u Ap>kaBe y UCIIaMCKOM CBETY, ajli 1 yTUIIaja KOji BeXaOUCTHIKA
H7ICOJIOTHja UMa Ha IHMpehe ofpel)eHnX MHTepIpeTayja uciaMa BaH
MIPBOOUTHOT KOHTEKCTA, IIOCEOHO Yy OKBUPY TPAHCHALIMOHAIHUX MpPExKa
1 m100aHe ueiaaMcke 3ajennuiie. [loceOHo je 3HauajHO pa3yMeTH Kako je
0Baj MOKpPET, HAcCTao y 18. BeKy y cpiry ApaOujCcKOr MOIyOCTPBa, €BOIYHPAO
y MOhHY pEJIUTH]CKO-TTOTMTHYKY HACOJIOTH]Y KOja je 00IMKOBaJIa TEMEJhE
caBpeMeHe cay/IujcKe JAPKAaBHOCTH ¥ MMOCTAJIA jeJlaH O ITaBHUX M3BOpa
yTHUI[3ja HA UCIIAMCKE 3ajSTHUIIC [IIMPOM CBETA.

HcrpaxuBame je T0CeOHO aKTYEITHO Yy CaBPEMEHOM IeONOINTUYKOM
KOHTEKCTY, y KOjeM MHTama BEPCKOT HIACHTUTETa, HACOJOIIKE
MOOHIIM3alIMje U UHCTUTYIIUOHAIIHE KOHTPOJIE PEIMTHjCKOT KUBOTA
nmoOujajy Ha 3Hadajy. [lorpeda 3a OaB/LEHEM OBOM TEMOM YIIPABO caja
MTPOM3MIIA3H U3 HACTABKA TIIO0ATHOT yTHIIAja BEXaOMCTHYKE MUCITH, KPO3
MHCHOHAPCKE aKTUBHOCTH U (PUHAHCHPAIHE PA3THUUTHX HUCIAMCKHUX
WHHITU]aTHBA, ITO yTHYE HA KOH(DUTYpAINjy UCIAMCKUX 3ajCHHUIIA, ATl
Y Ha TIOTEHIUjasiHe 0e30eTHOCHE pU3KKe Y ofpel)eHnM pernonnma.

Pan je 3acHOBaH Ha MyNTHAMCIUTUTMHAPHOM TEOPH]CKOM OKBUPY
KOju 00yXBaTa PEJIUTHONIOTH]Y, TIOJTUTUKOJIOTH]Y ¥ UCTOPHU]CKY aHAIH3Y,
a KOPHUCTH ce KOMOMHAIMja METO/a: NCTOPHjCKO-aHATMTHYKA METo/a
paju pa3yMeBama HACTaHKa U Pa3Boja MOKPETa; KOMIIApaTUBHA METO/A Y
AHAJIU3M OJJHOCA U3MeD)y penurujcke TOKTpUHE U p>KaBHUX HHCTUTYLIM]A;
W MHTEPIPETATUBHU IPUCTYTI y TyMa4deHby PEIUTHjCKUX U TIPaBHUX U3BOPA,
HapOYHUTO IIEPHjaTCKHX MPOIHCA Y OKBHPY XaHOCIHjCKOT TIPaBHOT Me3xeda.

CrpyKTypa paja nparv OBaj aHAJTUTHYKH MPUCTYIL. Y TPBOM
JIeTy pa3Marpa ce HCTOPHJCKH KOHTEKCT HACTAaHKa BeXaOu3Ma M yUeHe
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Myxamena u6bH A0 en-Bexaba (ezed KO g2 1d ). Ipyru meo paxa
nocBeheH je THCTUTYMOHAIM3aHj 1 TOKPeTa Kpo3 caBe3 ca ANHACTHjOM
Cayn u hopmuparme MOJCPHE CayIujCKe JIpyKaBe, ca MOCCOHUM OCBPTOM
Ha YJIOTY BEpCKe MoJniHje (Xucoe) v cCrpoBol)erse MmepujaTcKiuX MpoIuca.
Y tpehem neiry aHam3mpa ce IIo0aTHU YTHIT] BEXaOMCTHYIKE UICOIOTH]|C
MyTeM MUCHOHAPCKUX aKTUBHOCTH M TPAHCHAIIMOHAITHHUX BE3a, JIOK Ce Y
3aKJbYYHOM JIeJTy [iaje OlleHa yTHLaja Bexabnu3Ma Ha caBpeMeHe BEpCKe U
JPYLITBEHE TOKOBE.

BEXABU3AM HA BJIMCKOM UCTOKY

Bexabuzam, xkao peopMaTopcku OKpeT HacTao y 18. Beky Ha
ApaOujcKoM MOJYOCTpPBY IOJ yTULAjeM yuewma Myxamena nuoH Ao
en-Bexaba, oq camor mouerka MpeAcTaB/bao je MOKYIIaj MoBpaTKa
,»IUCTOM” UCJIaMy, 0CcJI000l)eHOM 0J1 OHOTI'a IIITO CY BErOBH CJICI0CHUIN
cMaTpaJii HOBOTapHjaMa M HA0JOMOKIOHCTBOM. 3axBasbyjyhu caBesy
ca nuHactrjoM Caym, oBaj MMOKPET je TIOCTA0 TeMeJb HOBE IMOJIUTHIKO-
penurujcke mapagurMe y ¢GbopMupamy caydujcKe JpiKaBe, y KOjoj
BexaOu3aM HHje caMO JOMHHAHTHA PEJIMTHjCKa AOKTpPUHA, Beh u
CPE/CTBO 32 HHCTUTYLIMOHAIHO OOJIIMKOBahE APYIITBA.

Ha Brickom ucTOKY, Bexabuzam je yOOKO YKOPEHCH Y BEPCKH U
noymtndku cucteM KpameBune Caynmjcke Apalbuje, rie mpeacTaBiba
OCHOB HJICOJIOIIKOT JISTUTUMHTETa Bianajyhe cTpykrype. beros yruimaj
j€ BUIUBMB y CTPOTOj IPUMEHH IIEPHjaTCKUX MPOINUCA, HAPOUUTO KPO3
HOpMeE [OHAIIAKka Koje ce THUy o0nayera, 3a0paHe ajaKoxolia, Cerperawmje
T0JIOBA U JIPYTHUX aCTIeKaTa jJaBHOT U IPUBATHOT )KUBOTA. Y OBOM KOHTEKCTY,
JIp)KaBHE MHCTUTYIM]€ U BepCKa MOJHIMja (XUcOa) Urpajy UeHTPaIHyY
YIIOTY Y HaJ30py ¥ CIpoBolerbY BEXaOUCTUYKHUX HOPMH.

Nnak, Bexabu3aM He y>KHMBa jeTHOTIIACHY HOJIPIIKY y HCIAMCKOM
cBery. Hamportus, OH je yecTo mpeaMeT KpUTHKE Kako Ol CTpaHe
YMEPEHUX MYCIUMaHa, TaKO U O[] MIMUTCKUX U Cy(PUjCKUX 3ajeHHLA,
KOj€ Ta ONTYXKY]Y 3a HETOJNEPAHIIN]Y, HCKJBYYHBOCT M PEBU3HU]Y TEOJIOLIKE
Tpanuuyje. JeqHa oJ HajKOHTPOBEP3HUJUX TUMCEH3Hja BEXaOUCTHUKE
MHCJH j€ H’eH MIJINTAHTHU MOTEHIHjall. Y CaBpeMEHOM 00y, 0Baj
HICOJIONITKH OKBHP j€ OMUTPAO 3HAUAJHY YIIOTY ¥ (hOpMUPAY TT0jeTUHUX
pajuKaIHAX UCIAMCKHUX IOKPETa, YHje Ce JeJIOBAE YECTO TEMEIbH
Ha HCKJbYUYHBOCTH M arpecHBHOM Tymauemy nciama (Cehaji¢-Clancy
2015). ITocebHo 3a0prmaBa YMHEHHLIA 12 BeXaOn3aM 3acTyma U3pasuTo
HETpHUjaTeJbCKH CTaB MpeMa MyCcIMMaHUMa KOjH He MIPUXBATajy HhEeroBy
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MHTEpIPETAaIH]jy UciIama, IIPH YeMy MX 4eCTO MPOoIIaliaBa 3a MyIPHKE
(mpumagHUKe MHOTOOOIITBA).

300r OBUX KapaKTEPUCTHKA, BeXxabu3aM ce y OpOjHUM aHaIu3ama
nneHTu(dukyje Kao noreHnujasHa 0e30eJHOCHA MPEeTHa, HE CaMOo
yHyTap camor biauckor nctoka Beh 1 Ha TIIO0ATHOM HUBOY, C 003UpOM
HA FErOB YTHIIA) HA PAJIMKATM3AIIN]Y MT0jeIMHALIA U TPAHCHAIIMOHATHY
HACOJIOUIKY MPEXY KOja TOZIpKaBa eKCTPEMHUCTHUKE HapaTHBE.

BEXABU3AM HA 3AITA/THOM BAJIKAHY

Ha mpocrtopy 3anmamnor bankana, BexaOu3am ce T0OjaBJbyje
nperexxHo kpajem 20. Beka, mupehu ce npBeHCcTBeHO y bocHu n
Xepuerosunu, Ha Kocosy’, y CeBeproj Maxkenonuju, Cp6uju, LpHoj
l'opu u nmoceOGHO y agMuHUCTpaTuBHO] Pamikoj ynpaBHoj oGnactu.
Hberos nmpoop y pernoH ycKo je moBe3aH ca reonoMTHYKAM yTHIIajUMa
CTpaHMX aKTepa, mpBeHcTBeHO Caynujcke Apabuje u Typcke, mTo je
3HAYajHO YTHIIAJIO0 HA TpaHC(HOPMAIIHjy BEPCKOT Tiej3aka M YHYTPAIITHE
OJTHOCE YHYyTap JOKAJIHUX HciaMckux 3ajequuna. Mako Typcka Huje
M3BOPHLITE BeXaOM3Ma, HUTH 3BAHUYHO MOAPKaBa HErOBY MICOJIOTH]Y,
HCH TEOTIONTUTUYKH I10JI0Ka]j, BEPCKU YTHUIIA] U UCTOPHjCKa TOBE3aHOCT
ca MCIIaMCKUM CBETOM YMHE j€ BAKHUM (DAKTOPOM Y pasyMeBarby HadYMHa
Ha KOjU Ce BeXaOu3aM IIHPH U OjeKyje Y IIUPEM PETHOHY.

Bexabuzam ra banmkany 9ecTo 1051a31 y CyKOO ca TpamauIOHATHIM
OOIUIMMA MCIIAMCKE TIpaKce, KOju Cy JyOOKO YKOPEHEHH Y OCMaHCKOM
BepckoM Hacuely u cyhujckoj IyxoBHOCTHU. HheroBo mprcycTBo J0BEIO je
JI0 U/ICOJIOIIKUX M OPraHN3allMOHUX Iofiena Mel)y BepHULIMMa, IPH YeMy
ce TPaJUIMOHATHA MYCIMMaHU JTUCTaHIMPAjy O]l HOBUX MPHCTAIHIA
BEXaOHjCKOT yuema. Y TOjeIMHUM CpearHaMma, BeXaOHjCKe rpylie
(hyHKIIFOHUTITY He(hOpMaTHO Kao ,,BepcKa Mojumuja’, HacTojehn ma kpo3
MIPUTHCAK 33jeTHHLIE ¥ IPOMOBHCAHE CTPOTUX PEIIUTHjCKIX HOPMH YTHIY
Ha [OHAIIake BEPHUKA, YUME AUPEKTHO OCIIOPaBajy JIOKaJIHE 00nyaje u
penurujcke oopacte.

Bankancku MyciuMaHU Ccy OCTalld HEPACKUIWBO BE3aHH Ca
CyIOMHOM MyCITUMaHa y JPYTHM JIeJIOBUMa CBeTa, Ipe cBera y Typckoj,
Ha brckoMm 1 Cpenmem retoky. CyndrHa 6aTKaHCKUX MyCITIMaHa 0CTaje
pasariera usMel)y AprkaBa y KOjuMa KMBE H JeIIaBama y NCIaMCKOM

" OBaj Ha3uB je Oe3 mpejyauIMpama craryca Uy Ckiauy je ca Pesomymujom Casera
6e30eqnocTn YH 1244.
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cery. Camu OakaHCKU MyCIMMaHH HUCY XOMOT€Ha rpymalnyja, OHU Cy
MO/ICJHCHHU Y YSTUPH je3MIKO-ETHIYKE TpyTalje: CIIOBEHCKY, KOjy YHHE
Bommanm, ['opaniy, Oyrapcku MyciiMMany — roMany u OpojHe Mambe
rpynaiyje CJIOBeHCKUX MyCIIMMaHa, all0aHCKy, TypcKy U poMcky (Dragisi¢
i Jankovi¢ 2014).

[lopen Bepckor akTMBU3Ma, NPUCYTHE cy U Oe30enHOCHE
nmIkanuje, Oynyhu na cy onpehene BexaOujcke Mpexe Ha bankany
MOBE3MBAHE Ca MPOLECHMa paJuKaln3alije U perpyTaluje 3a cTpane
koH(uinkTe. Mako BehinHa npumnajHiuka MyCIMMaHCKUX 3aje/{HUIA Ha
Bankany ciemy ymepeHe, TpaJuIIMOHAIHE OOIHKE MCIama, y MOCIeIbe
IIBE NIETICHH] € IT0jaBHJIC Cy C€ MaJie, aJli aKTHBHE TPYIIC KOje CY IPUXBATHIIC
BexaOujcko-canaductuyke uHTEepnperanuje. Oapeheru nojeauHIN
13 OBUX KpyroBa OWJIM Cy YKJbYYEHHU Yy MpOLECcE paauKaln3auuje u
perpyrauyje 3a yuemhe y cTpaHUM OpyKaHHM cykoOuma. Ha mpumep
Cupujcku rpabhancku pat (ox 2011), Upauku xoHpmukt (2014-2019)
u Apranucrtad u I[lakuctan (1990-ux u panmx 2000-ux). Mako ne
00yXBaTajy YNTaBy 3ajCIHUITY IPUCTAITUIIA, OBAKBH CIyJIajeBH JOTIPUHOCE
MIepleniyju Bexabn3ma Kao OTeHITHjalTHOT paKkTopa ecTaduim3aIiyje u
W3BOpA APYIITBEHUX TEH3Hja.

Tabena 1: KomnaparuBHu puKa3 Nopekiia, yTHiaja, CpoBolerha 1 APYITBEHOT
yruraja m3mely biuckor ucroka u 3anagHor bankana

Baucku nctok (Caynujcka
. 3anmagnu bankan
Apabuja)
W3zBopHO noapyyje VBe3ena naeosoruja,
Iopexiio u HacTaHKa; JAp’KaBHA 00ITMKOBAHa IO/ YTUIIAjeM
YTHIIA] penuruja ca CHaXKHAM cTpanux akrepa (Caynujcka
TIOJIUTHYKUM YTHIIAjeM Apabuja, Typcka)
HNuctutynnonagHa Bepcka Hedopmanuu npurrcak
CrpoBoljerbe | Tonuiija CrpoBOH CTPOTH 3ajCeHHIIC H BEPCKO
HIEPUjaTCKU 3aKOH ,,TOTTHIIHpame”
Jlyboka npymTBeHa OcnopaBame
JpymtBenn KOHTpOJIA, CTPOTa PojiHa | TPaJUIIMOHAITHUX HCIAMCKHAX
yTHIA] cerperaiyja, HOpMUpPambe TIPAKCH, U3a3UBaAIbC
JjaBHOT Mopajia YHYTap3ajeHNYKHX MOofIeNa

UzBop: O6pana ayTopa.
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BEXABUJCKHU BEPCKHU IIOKPET

BexabuzaMm je GpyHIaMEHTATMCTHYKHA UCITAMCKH TIpaBall YHyTap
CYHUTCKE JICHOMMHAIM]je, 3aCHOBAH HAa CTPOrOM M IIyPUTAHCKOM
tymadewsy Kyp’ana u Cyne npopoka Myxamena. Hacrao je y 18. Beky
Ha npoctopy Hemxna, nanamme Cayaujcke Apabuje, mox BohcTBoM
Myxamena ubn Adx en Bexaba (1703—1792). ITokper je o0iinKoBaH
Kao peakIfrja Ha BEpCKe MpaKce Koje Cy HEerOBH CISIOCHUITN CMaTPaTH
JIE€BUjaHTHUM, HAPOUUTO OHE IpoM3anuIe U3 cypusMa U HIMUTCKOT
ncinama. [Ipema BUXOBOM CXBaTamy, HCIaM je TOKOM BEKOBa MOCTA0
ontepeheH cyjeBepjeM M MHOBalujama (Oua’a), MOMYT MPU3UBaHA
MIPOpPOKa WJIM CBETalla pajy MOCPEIHUIITBA, TPAKTUKOBamha Maruje
1 Bpayama, Te OJCTylama O] U3BOPHUX MeToAa OOrociyxXema.
Crnenbennnu Bexabruzma cede peTKo Ha3uBajy THM HMEHOM, jep Ta BE3y]y
3a JIMYHOCT OCHMBAua, a HE XeJle J1a Ce CXBAaTH Ja MOILITYjy OmiIo Kora
uzHax bora (Allah). Ymecto Tora, 4ecTo ce HACHTU(HKY]Y Kao caraghuje
(»cmenOenunu npenaka”) unu er-Mysaxuoynu (,,MOHOTEUCTH ),
Harnamasajyhu BepHOCT yUerwy MpBHUX reHepaluja MyciauMana (canag
aj-canux). thuxoB nusb je ,,ipouninhemne” BEpe U MOBPATAK HEHUM
M3BOpHUM AyxoBHUM noueruma (Hoare 2007).

Bexabujcko ydueme moapasyMeBa JOCICTHO MPHUIPKABALC
mepujara, y3 3abpaHy KOH3yMHUpama ajlKoxoJia, BUHA U APYTHUX
CTUMYyIIaHCa, yKIbyuyjyhu nyBaH. [Iponmcyje ce ckpoMHO oOaderme 3a
o0a moJa, MpHu YeMy ce 3a KCHE HaIllallaBa HOLICHE TPaJAULOHATHE
onehe koja MOTIYHO MOKPUBA TEJIO, JIOK j& HOIICHE CBUJIC U 3j1aTa
yraaBHOM 3abpameHo. Takohe, 3a0pameHu ¢y My3uKa, Iiec, Iaacan
CMeX U AEMOHCTPATUBHO IIAKAHE, I0CEOHO Y KOHTEKCTY BEPCKHUX
oOpena u caxpana. Y Caynujckoj Apaduju, cripoBoheme OBUX ITpaBHiia
noBepeHo je Mcnamckoj Bepckoj monuuuju (Mymasun — ,,AyTOpUTET 32
MIPOMOLIU]Y BPJIMHE U CIIpeyaBame mopoka”). OBa MHCTUTYIIHja TIOCenyje
opnanihema 1a CAHKIMOHUIIIE IPEKPIIIaje y BE3H Ca jaBHUM [TOHAIIAKEM 1
cKpoMHoIhy, yKbydyjyhu 3a0pany jaBHOT MelIama MyIIkapara 1 >keHa,
HEIPOIMCHO OZIEBaE UJIM MTOHAIIAKE KOje€ OACTYINa Of MPOMUCAHUX
MopaHuX HopMu. Ka3He 00yxBarajy GU3NYKO KaKaBambe, aMITy TallHje
1 ory0Jbemha, Y CKJIaAy ca CTPOTHM TyMadyeHeM LIepHjaTCKOT Ipasa.

Bexabuzam je, mope pelurujcKor aciekTa, IoCcTao 1 3HadajaH
MOJIUTHYKO-IpYyIITBeHU (pakTop. Kao mjoMuHAHTHA Bepcka JIOKTPHUHA
Caynujcke Apabuje, oH 00NHKyje HHCTUTYIIMOHAIHU OKBUD JIpKaBe, a
ET0B YTHLAj IPOLIMPHO C€ M BaH I'paHMLA apalrckor moiyocTpsa. Ha
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bankany, noceOHO y agMuHHCTpaTuBHO] Pamkoj ynpaBHoj oOnacty,
MPUCYCTBO BeXaOMjCKUX IpyIa H3a3UBa TCH3Uje YHYTap MyCIMMaHCKUX
3ajeIHUIIA, jep CE BUXOBO CTPOTO TyMaueCkhe McjamMa 4eCTo CyKoOJbaBa
ca JIOKAJIHUM BEPCKUM TpaJHIlHjaMa YKOPCHEHUM Y OCMaHCKOM H
cydwujckom Haciehy.

SATTA/THO-CAYJIUJCKH CABE3HU U HIUPEILE
BEXABU3MA HA 3AIIATHOM BAJIKAHY

Capanma usmel)y Caynujcke ApaOuje u 3amaJHUX JpKaBa,
oceOHO TOKOM U HENOCpeIHO HakoH cykoOa Ha bankany 1990-ux, nmana
je MHAWPEeKTaH, alli 3HayajaH yTHIaj Ha IIUpPeHe Bexabuizma y peruoHy.
OBa 110jaBa pe3yJTar je clio)keHe MHTepaKIIFje FeonoTUTHIKUX HHTepeca,
0e30eJHOCHUX IPUOPUTETA U XyMaHUTapHO-BEPCKOT aHrakxMaHa. Tokom
paray bocau u Xeprieropunu (1992—-1995), 3anagne cuie, ykipydyjyhu
ynannue HATO, npyskase cy TOJIUTHYKY U BOjHY TOAPIIKY OOCaHCKUM
MyCJIHMaHUMa y cykoOy ca cprickum cHarama (North Atlantic Treaty
Organization [NATO] 2024). Caynujcka ApaOuja je, Kao BakaH
CaBe3HUK y OBOM IIpoliecy, o0e30enmia oOnMHy QUHAHCH]CKY H
XyMaHUTapHy OMOR, aju U ojlakiiajia 10ja3aK CTPaHUX HCIAMCKHX
Oopama (mydorcaxeouna) Ha patumta (Schlesinger 2011, 1). Kpo3 takBy
capajamy OTBOPEH je€ MPOCTOp 3a yla3zak caydujcKu (PHMHAaHCHUPAHUX
BEPCKUX MHCTUTYLIH]jaA, KOj€ CY, MO/ OKpUIbEM XyMaHHTapHe noMohu
U TIOCJIEpaTHE PEKOHCTPYKIIH]E, TPOMOBHUCAJIC BEXaOU|CKy JOKTPHUHY
(Bougarel 2007).

Caynujcka ynarama y 0OHOBY TaMHja, MeApeca U UCIaMCKHUX
KyJATYypHHX LICHTapa TOKOM IIOCJIEPAaTHOT EPHO/ia N3HOCUIIA CYy CTOTHHE
munrona espa (Bougarel 2007). OBe unctutynmje, y3 npehytHo uim
HUMILTHIUTHO 0100perhe 3anaHuX cuia (OKyCUpaHHuX Ha cTaOUIu3anujy
pEerroHa, mocTayie cy KaHalH 3a IIUPEHEe KOH3ePBATUBHOT, PUTHIHOT
TyMauema HhciiaMa, KOje c€ Y BEJHKOj MEpH pa3IMKOBajo O]l
TPaJULMOHAIIHO YMEPEHOT, 0CMaHCKUM HacJieheM 00JIMKOBaHOT UcaMa
npucyTHor Ha bankany. HoBan, Haopyxame, XyMaHUTapHa IOMON 1
BOJHUYKO HCKYCTBO HEKOJHMKO XHJbaZa Oopala Koju ¢y MPUCTUIIIH,
MMaJli Cy YTHIIaj Ha JIOKaJJHO CTAHOBHUIITBO M Ha Taj HauuH je bocHy
1 XepIIeroBUHY je T0Yeo Jia peTBapa y uciaMmcky apxany (Dragisic i
Jankovi¢ 2014).

3amagHe obOaBemTajHe ciayx0e OMiIe Cy yIo3HATe ca
rmocTojameM (UHAHCHjCKUX TOKOBAa M MpeXka Koje Cy IMoApKaBaje
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BexabHjcKe TrpyIle, ajli ¢y KpaTKOPOYHU BOJHHU U MOJUTHYKU LIUIJBEBU
YeCTO UMaJM MPEeIHOCT HaJ MPOLEHOM AYTOPOYHHUX HCOJIOMIKUX
nocneanua. OBakBa TolepaHuja oMoryhuia je MHCTUTYIUOHAIHO U
JIPYIITBEHO YKOPEHUBAKHE BEXaONjCKUX CTPYKTYpa, IITO je Y HEKUM
CITyJajeBHUMa OTEXKAJIO IIPOIIECe IMTOCIePATHOT TIOMUPEHa 1 0€30eJHOCHE
crabunusanuje. [eomonuTuuka mapTHepcTBa M3Mely 3amagHux
npxkaBa u Caynujcke ApaOuje, MOTHBHCAHA IIPE CBEra €HEPreTCKOM
0e30eHonIhy 1 3ajeIHNYKUM HHTEpecuMa y 60pOu POTHB TEpOPH3MA,
HCTOBPEMEHO Cy I0javyalia CayJAujCKU YTHIA] y peruony. Tume je
yMmameHa MoryhHocT Typcke ga Kpo3 cBOj yMEPEHU CyHHTCKH MOJIEI
3anpsku Bonehm Bepcku ayropurer Mehy mycimmannmMa bankana, mTo
je I0omaTHO MHTEH3MBHPAJIO BEPCKO-TIOJIUTHYKY KOHKYPEHIH]Y. ,,/mak
Typcka npexko cBoje arennuje TUKA (Typcka arennuja 3a capaamy H
KOOpIMHAIH]Y), Y CKJIaay ca CTpaTerdjoM, ycMepasa BehuHy cBojux
pecypca ka 3emJbamMa y KOjuMa IOCTOj1 jaka MyCJIMMaHCKa 3aje/IHULA U
y kojuma Typcka Bepyje aa )KuBe ’eHU CyHapomHuIy. 13 Tor pasnora,
HajBehu m3HOC cpeacTaBa moaesbyje ce bocan u Xeprieropuau, KocoBy u
Mertoxuju, anMuHICTpaTuBHO] Pamkoj ynpaBHoj o6nact, MakenoHHju
n Anbanuju” (Kocan and Arbeiter 2019, 183).

CBeyKyIHO, caBe3H 3anagHux apxkasa ca CayaujckoM Apabujom
TOKOM OajKaHCKHX Cyko0a omoryhmim cy mponmop cayaujckor
(hMHAHCH]jCKOT KaluTanxa ¥ UACONOIIKOT yTHIaja. Mako je nmpumapHu
IIMJb THUX caBe3a OMO OKOHYAE CYK00a M yCTIOCTaBIbamkhe CTAOMITHOCTH,
rocJiennIla je OMiIo IyrorpajHo YKOPEHUBaHkHEe KOH3EPBATUBHH)UX
(hopMu HcIaMCKe Ipakce, ca 3Ha4ajHUM APYLITBEHUM 1 0€30eTHOCHUM
penepKycHjaMa 1o peruoH.

3AITAJIHA TOJIEPAHIIMJA U ITPOMOLINJA
BEXABUJCKUX YYEIBA ITYTEM CAYANJCKE
IIOMORHU HA BAJIKAHY

Toxom opykaHux cyko0a Ha bankany 1990-ux, 3anajHe apxase
Cy IPUOPHUTET Jajie yPreHTHO] XyMaHUTapHO] TOMONH paToM oroheHom
MYyCIMMaHCKOM CTaHOBHUIITBY. Caynujcka Apaduja, Kao eKOHOMCKHU
CHa)KHa JpKaBa ca MyCJIMMaHCKOM BehHMHOM, mocraia je KJby4HH
MapTHEP y Mpykamy oMohu, 0OHOBHU [IaMHja ¥ IIKOJIA, T€ TOIPIIIIII
n30ermuIamMa M CHpoUaI. 3anagHe BIaae Cy OBaj aHTaKMaH JOUYeKae
ca ofgoOpaBameM, pokycupajyhu ce Ha KpaTKOPOYHY CTaOWIH3aIHjy U
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OIIOpaBakK, a He Ha JYTOPOYHE MOCIEIUIEC IO UACOJOLIKY CTPYKTYPY
peruona (Rmandi¢ 2017).

VY OKBUpY MOJMTHYKOT CaBE3HUINTBA, NOCceOHO ca CjeanmbeHnM
Awmepnuknm JlpxaBama u EBporickom yamjom, Caynujcka Apabuja je
nocMarpaHa Kao BayKaH CaBe3HUK Y TIOJIPIIIU O0CaHCKHM MYCIHMaHUMA.
OBa capaama 00yxBaTHJIa je M OJIAKIaBarkhe MPUIINBA CAyIUjCKUX
(MHAHCH]CKUX CpEe/CTaBa M AEJIOBalba XyMaHHUTAPHUX OpraHu3aluja
Koje cy Omiie IeHTpaiHe y MoclepaTHO] OOHOBU M COIIMjaJTHOj
pexabunuranuju. 3anaanu bankan ce y ToM nHeproy peTBOPUO Y TT0Jbe
TeOTOINTUYKOT HaJMeTamka u3Mel)y croJpHUX akTepa momyt Typcke,
Hpana n apxaBa 3anuBa. 3a0puHyTE 300T jadama PyCKOT U MPAHCKOT
yTHIIaja, 3aMajHe APHKABE Cy TOJEpUcalie, a MOHEKA ] U TOACTHIIAE
cay/AMjCKO MPUCYCTBO, MocMaTpajyhin ra Kao MpOTHBTEKY pUBAIUMA U
Ha4YMH 04yBarbha CONCTBEHOT CTPATELIKOT yTUIIaja.

Hako cy 3anajHe oOaBemTajHEe U JUIJIOMATCKE CTPYKType Ouie
CBECHE Jla MHCTUTYIMje (huHaHcupaHe u3 Pujaga HEpeTKo MPOMOBHIILY
Bexabujcka miIH cajlagujcka TymMadema Hciiama, IPUOPHUTET je Omo
OYYBambE KPATKOPOUYHE CTAOMITHOCTH U peniaBame KoH(ukra. CTpax of
HapylIaBama ogHoca ca Caynujckom ApabujoMm — 3Ha4ajHUM HapTHEPOM
y EHEPreTCKOM CEKTOpYy U 60pOM MPOTUB Tepopr3Ma — MPETErao je Haj
3a0punyToIhy 300r MOryhHOCTH UICOJIOIIKE PaIUKaAIU3ALIH]e.

Caynmjcka Apabuja je eKOHOMCKH KamuTall IpeTBapaja y
WHCTPYMEHT Meke Mohm Kpo3 puHaHCHUpame BEPCKUX, 00pa30BHUX
U KyJITYpHHUX Tpojekara. 3amnajHe BIaje Cy T¢ WHBECTUIIH]EC YECTO
TyMauuiie Kao JONPHUHOC MOCIEPATHOM €KOHOMCKOM OIIOPaBKYy U
uHTerpanuju bankanay eBporicke cTpyKType, 4ak 1 kajia cy ouie npahene
UJICOJIOIIKUM yclioBuMa. Mako cy mojeauHe 3amnajHe WHCTUTYIHU]e
yKa3uBaje Ha pU3MKE TIOBE3aHEe Cca YCIOBJbEHOIINY caynujcke moMohu
— YKJbYUYyjyhu TIpOMOIIN]Y PUTHUIHUX BEPCKUX HHTEPIpETaIlja —
HAJ30P U KOHTPOJIHH MEXaHH3MH OCTaJIH Cy MUHUMATHU. XUTHOCT
00HOBE M OTPAaHUUYCHHU JIOKAJIHU PECYPCH I0JAaTHO Cy OTEKalll O0H]jabe
cay/IMjCKUX CpecTaBa, OMOI'yhHBIIM TUME TyTOTpajHHjE YKOPCHHBAE
BEXa0HjCKOT yTHIIja.
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Tabeuna 2: dakropu Koju cy JOBEIH 10 TOJICPaHIHje yTUIIaja Bexadnuzma

3anaHo 00pa3IoKeHE 3a TOICPaHLIN]y/
[IPOMOLIU]Y Y XyMaHUTapHO] KpHU3U
XwutHa otpeba 3a momohu | [IpuopureT HemocpenHe cTabmIN3amje u
U PEKOHCTPYKIIHjOM oropaBKa
[IporuBTeka pycKoM, HPAHCKOM U TYPCKOM
yrauajy
[penHocT Hax MICOTOIIKIM PH3HLHMA;
(hoKyC Ha U3rpagmHU MUPa
Cayaujcke HHBECTHIIMje BUl)CHE KaO KOPHCHE
3a ONopaBaKk
OnprkaBame yBpcTUX Besa ca CaynnjckomMm
Apabujom

®dakrop

I'eononuTuuky caBesu

Kparkopouna cradbuiHocT

ExoHOMCKH pa3Boj

Crparerka rnapTHepcTBa

WzBop: O6pana ayTopa.

3anajiHe 3eMJbe Cy ToJiepucalle WM WHIUPEKTHO MTPOMOBHUCAIIE
BexabHjcka ydema Kpo3 caydaujcko-apadbujcky momoh Ha bankany,
MPBEHCTBEHO 300T XUTHUX XyMaHUTAPHUX MOTpeda, CTPATEHIKUX
caBe3a M IeONOJIMTHYKUX MpopadyHa. Mako cy gyropodne mocieauue
HACOJIOUIKOT YTHIIaja Onie mperno3Hare, oHe cy uecto Oune noxpehene
HETIOCPEHUM MPUOPUTETUMA CTAOMIIHOCTH, PEKOHCTPYKIUjE U
yIpaBjbamka caBe3nMa y HECTaOMITHOM NOCTKOH(MIUKTHOM OKPYKEHY.
U Typcka Ha bankany, 00MdHO ce TTPBO Oclama Ha ymoTpedy Meke Mohu
(Alpan and Erdi Oztiirk 2022).

Caynujcka Apabuja je cHCTeMaTCKH MPOMOBHCajla BexaOu3zam
Kao MHCTPYMEHT jauarha CONCTBEHE TeONONUTHYKE Mo3unuje. Kibyunn
MEXaHU3MHU 00yXBaTaH Cy:

1) ®unancupame Bepcke mHpPpacTpykrype — Caynujcke
TIOOPOTBOPHE OpTaHM3AIM]je yaaraie Cy y U3rpaamy cala@UCTHIKHX
amuja, Mepeca U KyJITypHHX IICHTapa, YUMe Cy JUPEKTHO TOBOIUIIC
y MHTambe TPAAUIMOHAIHO YMEPEHE HCIaMCKe IpaKce 0OJMKOBaHE
OCMaHCKHMM M niepcujckuM HacieheM. OBe HHCTUTYIH]E TIPE/ICTaBIbajie
Cy BexaOu3aM Kao ,,9UCTH’ OOJHUK HCJIamMa, PA3JIMUUT OJ JOKATHUX
PENUTH]CKUX TPATUIIH]a.

2) Exonomckn yTumaj — 3aJUBCKE Np>KaBe WHBECTHpAJE CY
y KJby4HE CEeKTOpe, YKJbydyjyhu Typu3am, rpaleBuHapCcTBO (HIIp.
npojexar beoepad na 600u) 1 NOJLONIPUBPELY, IPH YEMY j€ EKOHOMCKA
capajama yecto Ouia npaheHa BEepCKUM U KyITypHUM yTHIajeM. Camo
TproBuHcka pasmeHna usmelyy Caynujcke Apaduje u CpOuje npemariuia
je 400 munmona eBpa.

186



U. Anxanaj, M. Bjecosuh KOMIIAPATUBHA AHAJIM34 BEXABUJCKOL'..

3) UckopumhaBame nocieparHe peKoOHCTpyKuje — Hakon para
y bocun u Xepuerosunu (1992—-1995), caynujcka nomoh oOyxBarana
je He camo 0OHOBY 3ajefiHuIIa, Beh 1 M3rpaimy Bepckux objexara Koju
Cy yHampehuBamu BexaOujCKy HIICOJIOTH]Y, ociamajyhu ce Ha crmabe u
HapyIIeHEe IPYIITBEHE CTPYKTYype.

Ja 14 ce McJaaMUCTHYKA pajuKkaiau3anuja Bpaha na 3anagun
baakan?

Hepnapuu Harma caMmocTpesioM Ha npunajanuka nonunuje Cpouje
Koju je 00e30ehuBao mu3paencky ambacany y beorpany mozcrakao je
3a0puHyTOCT na Ou pat m3mehy Mspaena n Xamaca, 3amodet 7. okToOpa
2023. rogrHEe HAKOH W3HEHAIHOT Hamaja Xamaca Ha jyHu M3paeir,
MOTI'a0 IOHOBO aKTUBHUPATH MIPOLIECE PAAUKAIN3AIIN]€ Y PETHOHY, UMajyhn
y BUJY Jla je OBaj AyTroTpajHU CYKoO J0BEO A0 ecKalalyje TeH3hja U
mmper Jectabunmsyjyher yrunaja Ha biauckom uctoky. Ilocrasisa ce
MTUTamE — JIa JIU Cy OBU CTPAXOBH yTEMEJHEHU?

TpagumuonaaHO, WCIaM KOjU C€ MPakTHUKyje y bocHU u
XepleroBuHy U y aJIMHHUCTApTUBHO] Pamikoj ynpaBHoj oOnacTu Ha
jyrozanany CpOuje kapakTepuile OTBOPEHOCT U TosepaHuynja. BekoBuma
CY CYHUTCKH MYCJIMMaHH KHMBEJIH Y KOCT3UCTCHLHU)U ca XpUInhaHuma
u JeBpejuma, pasBujajyhu cnenuduuan oOIUK €BPOICKOT UcCIama.
Mehytum, o 1990-ux, 0Baj peIUTHjCKH TI€j3aK CYOUCH j€ ca CTATHUM
CIIOJbHUM YTHIIajUMa KOjU CY MEHAIIH FEeTOBY THHAMUKY. ,,3amaHu
baikaH je reocTpareiky OuTaH paJuKaTHAM UCIaMUCTHMA, KOjH HACTOj€
Jla OBJIa/1ajy OBHUM IOJPYYjeM, OAHOCHO JIa CTBOPE UCIAMHCTHUKY 0a3y
u3 Koje Ou MoIH Jia Jienyjy Aajbe npema EBpomnn. 360r Benukor 6poja
MycCJIMMaHa Ha OBOM TOAPY4Yjy, cMaTpajy jaa he pa3BojeM BaxaOMjCKHX
3ajeJIHUIa U IUPEHEeM PaJUKAITHOT HcllaMa HajjakKile M3BPUIUTH
pamukamusanujy rpahana” (Mijalkovic¢ i Baskalo 2024, 36).

IIpe para y bocan n Xepuerosunu (1992—-1995), canadujcke
1 BexaOujcKke cTpyje Omie cy NMpakTUYHO Hemo3Hare Ha bankawny.
Tokom cykoba, mycnumancku bommanm 1o0wim cy 3Ha4ajHy BOjHY H
JIOTUCTUYKY MOAPIIKY U3 UCIAMCKUX 3eMajba, YKIbY4y]jyhu 1 1071a3aK 0ko
4.000 my1raxennHa U3 aparckor cBeTa. MHOTH 011 OBHX CTpaHUX Oopara
OCTaJIN Cy y 3eMJbH U HAKOH TIOTIHCHBama JlejToHcKor criopazyma 1995.
roauHe, foHocehn ca coboM panukaiHe HHTEpIpeTalrje uciama Koje
CY, Y IOCJIepaTHOM MEPHOY, TOCTajle OCHOBA 3a MIMPEHE MOIUTHYKOT
ucnama y bocau n Xeprerounu. ,,[lonurnyka HecTaOMITHOCT 3ajeJHO
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ca COIIMOCKOHOMCKHMM TellKohama MmojeAMHUuX rpyna OOoIlmbayKor
JOpYyIITBa HE JAOBOJIE 10 pacTa BexaOHjcKe 3ajeqHuIle, Mmehytum, oHn
cnayiajy Mehy (GakTope Koju MOTCHIIUjaJTHO MOT'Y JIOIPUHETH MOPACTY
ncIaMcke pamukanusanuje y 3emspn’” (Jankova 2014, 4). ,,IIpucyctBo
Bexabuja y Cpbuju, Liproj ['opu, Makenonnju n bocHn n XepreroBuHu
npeacTaBiba HajBehy onmacHocT 3a ctabunHocT bankana” (Rmandié
2017, 393).

Caynujcku yTunaj v pa3soj cajaaujcKux 3ajelHIA

On xacumx 1990-ux, y MmojemMHUM JeaoBUMa bocHe u
XepleropuHe U aIMAHUCTPATUBHO] Parkoj yrpaBHOj 001acT mojaBuie
Cy ce opraHu3oBaHe cajadujcKe 3ajeHULE, 0] KOjUX Cy HEKe MMalie
OTBOpPEHY MHCTUTYIHMOHAJIHY W (uHaHCHjcKy noapiky Caynujcke
Apabuje. Caynujcku GoHI0BY KOpUIINEHU Cy 3a U3rPajiby llamuja u
KyJATYpPHHX IIEHTapa KOjH Cy MPOMOBHCAIHN calaHjCKy TOKTPUHY.

Toxom patoBa y Cupuju u Hpaxy, T3B. McimaMmcka apxkaBa
NpUBYKJIA je €0 MIAAWX JbyAUW M3 PEruoHa, HapOYHTO OHHUX
HE3a0BOJFHUX COLMOCKOHOMCKHUM MpHiIMKama. J[eo ’uX OTIyTOBao
je y paTHe 30He KaKko OM ce MpUuApYKHO0 uxaay. Y ToMm nepuoay, bocuna
n XepleroBuHa uMasa je jenan on Hajsehux OpojeBa cTpaHux Ooparia
y UCHUC (Islamic State of Iraq and Syria [ISIS]) ro raBu cranoBHHKa
y EBpormn. Behnna perpyroBannx momnasuia je u3 T3B. ,,caladujcKux
cena”, JaHac 10J MHTEH3MBHUM HAI30poM 0e30€HOCHHUX CTPYKTYpa.
,»3a caja, IMJbeBU 1 MucHja Baxabuja y CpOuju u bocuu nHucy y Behoj
MepU KOMIIPOMHUTOBAHHU BUXOBHM Be3aMma ca TePOPHUCTUUKUM TpyHaMa
u nojenuunuma” (Stankovic 1 Milosavljevi¢ 2025, 171).

Bexabujcke opranmzarnje Ha bankany, Hapounto y Cpouju Ha
MpOCTOpYy aAMUHHCTpaTHBHE Pamike ynpasHe obnacty, anmu 1y bocHn
n Xepuerosunu y mecty ['opma Maoua, npencraBibajy MOJIUTHYKY,
HMHTEJIEKTYaJIHO U MJICOJOLKH MCTOMHUIIJBEHUYKE CTPYKTYype Koje
MOKa3yjy CKJIOHOCT Ka TIOBE3UBamby ca Mel)yHapOIHUM TEePOPHCTHUKAM
opranusaijama, Mmehy kojuma ce mzaBaja Xamac. ,,Hajmo3naruju
npuMep MeljyHapoiHe TepOpHUCTHYKE OpPTaHM3allHje CBaKako je ‘Al
Kanpa’ (\JG&lg %), opranmsanuja HacTana y aBraHUCTaHCKOM pary Ha
U/ICOJIOTHjH PaJUKAIHOT MciIaMa M II00AIHOT [nXaaa npoTus Jespeja
n XpuirhaHa, ca HUJbEM CTBAaparba CBETCKE MCIAMCKE JIP)KaBe — yMe,
0asupaHe Ha BEPCKOM HCJIaMCKOM mpaBy — mepujary”’ (Pordevic i
Miljkovi¢ 2025, 171).
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Haxon Bojuor mopaza MCUC 2019. ronuHe, MHTEH3UTET
HMCIaMHUCTHYKE pajuKaiu3anuje Ha 3amagHoM bankany 3HaTHO je
onao. Caynujcka Apabuja je mocieamuX ToIMHA 3HaYajHO CMambuia
(bvHAHCHjCKY TIOAPIIKY OBUM 3ajeqHuniama. ¥ janyapy 2020. ronune,
npecrtonoHacne uuk Moxamen 6un Canman (azed <0 »dalo 1
U+¢ s°) U3jaBHO je Ja KpajbeBHHA BUIlle Hehe puHaHCHpaTH rpagmy
JaMHja y MHOCTpaHCTBY, a 2021. ronuHe jaBHO je OLEHHO Aa je
,»yYITPAaKOH3EpBaTUBHO TyMadyewme Hciama 3actapeno’ (Stojanovic
2021, 26). Yipkoc 0OBUM NPOMEHaMa, paIMKaIHE OpraHu3alije 1 1ajbe
rocroje, a uHnuaeHT u3 2024. ronune y beorpany — y kojem je Hamamaq
0O CPIICKM KOHBEPTUT PAUKAIN30BaH Y OKBUPY jeHE O TAKBUX
rpyna — nozceha na 6e30eTHOCHH PU3UIH OCTajy IPUCYTHHU, HAKO Cy Y
3HauajHOj MepH nox kouTposoM (Milosevi¢ 2018).

YTULHAJ PATA UBMEBY U3PAEJIA U XAMACA
HA HOTEHIHUJAJIHY PAIUKAJIN3ALINIY HA
3AITAZTHOM BAJIKAHY

Hako je jemaH o KJbYIHHX W3BOpA EKCTPEMHU3Ma Ha 3aragHoM
bankany y nmocieamum roauHaMa ocliabjbeH CMambemheM Mel)yHapoaHe
MOAPIIKE YATPAKOH3EPBAaTUBHUM HCIAMCKUM HHTEPIIPETALjaMa, HOBU
1 KOMILJIEKCHH (haKTOPH CBE BUILIE OOIUKY]y 0€30€IHOCHH U IPYILTBEHU
KOHTEKCT y peruony. [locedHo, akryennu par usmely M3paena u
Xamaca, 3arouet y okto0py 2023. ronuHe, IpencTaBiba MOTSHITH]aTHH
KaTaJau3aTop KOju MOKE IIOHOBO aKTHUBUPATH WIM WHTEH3MBUPATH
npolece paauKanu3anyje y oapeheHuM aenoBuma ApyImTsa, HAPOIUTO
Mehy MiTaguM MyCIHMaHuMa.

[Ipema npouenama 6e30€THOCHUX CIIY)KOM W aHAIUTHYApa,
TPEHYTHHU yTHIIa] cykoOa y ['a3u Ha crabunHoct 3anaanor bankana
JOIII YBEK je OrpaHWYeH, i ¢ 003MpOM Ha MOTYRHOCT JIyroTpajHor
Tpajama HelpHjaTeJbcTaBa, PU3UK O WIICOJIOIIKE MOOMIN3AIHje HE
Tpeba moTnemuBaTH. Mitaau JbyaH, OCETJHHBH Ha IMUTAka BEPCKOT
1 HaLlMOHAJHOT WACHTUTETA, T€ COLMUjaIHE HElpaBlie, MOTY MOCTATH
MOroJlaH TePeH 3a MpOoIaranay pajuKajHUX Tpyna Koje KOPHCTE
KOH(IMKT Ka0 CUMOOJIMYKY OCHOBY 3a CBOj aKTHBH3aM U PErPyTOBAE.

Cyko6 y I'a3u, mpahen BenukuM OpojeM HUBWIHHUX KpPTaBa H
XyMaHUTapHOM KPH30M, M3a3MBa CHA)KHE EMOIIMOHAIIHE PEeaKIfje 1
nyOOKy pe30OHaHIly YHyTap aparcKux W MIMPUX MCIAMCKUX 3ajeIHUIa
LIUPOM cBeTa, yKkibyuyjyhu u 3anaguu bankan. Ocehaj nenpasae u
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CTpajama MOXeE MOCIYKUTH Kao 3HadajHa MoTHBHIIyha cuiia Koja
paaMKaIHUM Tpynama oMoryhasa Jja JETMTHMUILY CBOj aKTUBU3aM H
MPUBYKY HOBE ITPHUCTAIUIIE, TOCEOHO Y OKPYKEHUMa TIe Cy CKOHOMCKE
W COllMjaliHe MPWIMKE HeroBoJbHE. J[0aTHO, APYIITBEHN MEIUjH U
CcaBpeMeHEe KOMYHHKAITHOHE TEXHOJIOTH]e oMoryhaBajy Op30 mupeme
nporarasje, yuMe ce nosehasa qOMeT M yTHIA] paJUKaIHUX MOPYKAa.
MelyHapoHH U PETHOHAIHA aKTEPH MOpPajy MOCBETUTH MOCEOHY
MaXX\by MIPEBEHTUBHUM MepaMa Koje yKJbydyjy oOpa3oBame, Aujanor
MehyBepckux 3ajeqHuLIa U paj ca MIilaJMMa Kako OM ce cMamuiia
MoryhHocT na KoHQIHKT Ha BiMcKoM MCTOKY mocTaHe OKHad 3a
eKcTpeMH3aM Ha 3amagHoM bankamy.

VY TOM KOHTEKCTY, Ba)KHO je HarjlacHTH Ja je 3amaaau bankan
pENaTUBHO CIOKEH MPOCTOP Iae Cy MeyBepCKH OAHOCH OCETJbUBH, a
paaMKamu3anyja Moke OMTH MHCIIMPHCAHA U CTIOJbHUM yTHILIAjUMa U
YHYTPAIKUM COIHjaTHUM U TTOJTUTHYKUM rTpobnemuma. [ Ipodunaktuakn
MPUCTY U KOHTUHYHUPAHU MOHUTOPUHT CUTYyaldje MpeJCTaBIbajy
KJbyUYHE CJIEMEHTE 32 OUyBahe¢ CTAOMITHOCTH U 0€30€THOCTH y PETHOHY
y CBETIIy HOBUX HM3a30Ba KOj€ JOHOCH OBaj KOH(IUKT.

Horabhaju Ha brrickom HCTOKY IOTIPUHOCE jadary paanKalu3amje,
MaKo je TeUIKO MPEIHU3HO HACHTU(PHUKOBATH OpOj HOBOPAIUKAIN30BaHUX
nojenunana. [lepuenuuja para y I'a3u Ha 3anaagnom bankany yecto
ce 00HKyje Kao €0 IHpe ,,[100ajiHe KaMIlambe IPOTHB MyCMMaHa”.
HecpasmepHocT m3mel)y cHaXkHE 3amajHe OCyle IMUBUIIHUX KpTaBa y
VYkpajunu u tamuHe o qorahjamuma y ['a3u cTBapa nmomatHu ocehaj
OTOPYEHOCTH, jaya aHTU3anagHa ocehama 1 MOACTUYE aHTUCEMHUTH3aM.

COLMJAJTHA HEITPABJIA U CTPYKTYPAJIHO
HE3AJ1I0OBOJbCTBO

HNakxo Behmna mycnummana y bocan m XepueroBuHH H
aJIMUHHCTPaTHBHO] Paikoj ynpaBHoj 001acTH o70a11yje eKCTPEMUCTHYKE
U/ICOJIOTH]j€ U TOCMATpPa UX Kao 3JI0yNoTpeOy pesiuruje, ConoeKOHOMCKI
(daxkTopu OCTajy CHakaH OKMJa4d MOTCHUHUjaHEe paguKalu3aluje.
Hcnamcka 3ajeHHIa c€ jJaCHO NMCTAaHUUpaa Of TEPOPHUCTHUKOT
Hamaga y beorpany, anu npo0iemMu MOy T APYIITBEHE HEJeTHAKOCTH H
HEUCITYHeHUX o0chama 0 MPOCTIePUTETy HAKOH 3aBPIIeTKa OOCAHCKOT
para ocrtajy HepemeHH. ,,Hadyena panukaaHe uciaMcKe UICOIOTH]e
U ‘IypUTAHCKOI McJIaMa’, KOjU je CBE BHILE Haja3u ynopuiute mehy
MyclIMMaHUMa y aJMHHUCTpaTHBHOj Pamkoj ympaBHO] oOnacTw,
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HapounTo Mehy mmahuM CTaHOBHUIITBOM, KOje je OMIIO MOIIOKHU]E
yTUILAjy HEBHE MOJUTHKE, MpOTaraHje U WHTEH3UBHE BEpCKe
unpokrpunanuje” (Trifunovi¢, Stojakovié, 1 Vracar 2011, 272).

[ToTpe6HoO je HarmacuTH Aa je Meo PEeruoH MpeTprieo TyO0oKu
JIPYIITBEHU U EKOHOMCKH Maj TokoM 1990-ux, a 1a oueKuBaHH ,,IIpoIiec
cycTu3ama’ pa3BHjeHUX 3eMalba HHje ocTBapeH. [loOuT on TpaH3uiuje
nuMasa je camo Maja eJuTa ONrcKa HONUTHYKUM CTPYKTypama, A0K ce
BehMHa CTAaHOBHMINITBA Cyo4yaBa ca MaprUHAIM3ALI]OM, CHPOMAIITBOM U
YKUBOTHUM CTaHAAPJ0OM ONTU3y TPaHHUIIE er3UCTEHIINjATHOT MUHUMYMA.
Mnanu, noceObHO morolheHm HezamociaeHomNy W HEZOCTATKOM
MIEPCIEKTUBE, MACOBHO HAITyIITajy PETHUOH, IITO CTBapa IJIOAHO TJIO 32
MPUXBaTabe EKCTPEMHUX UACOIO0THja — OHJIIO 12 je ped O UCIAMUCTHIKOM
EKCTPEeMU3MY WIIM PAAUKAIHAM OOJIMLMMAa €THO-HALIMOHAIN3MA.

3amTo je Bexabu3zaM cTekao ynmopuiiTe Ha bamkany kpo3
peruoHaiiHe reononutuyke yruiaje? [lupeme Bexadbusma Ha bankany
pE3yATar je CIIOKEHOT Melyy/IejcTBa CIIOJbHUX TEOTIOIUTUIKUX HHTEPECa,
[IOCJIEPATHUX IPYIITBEHUX PamUBOCTU U IUJbAHO CIIPOBEACHUX
BEPCKO-EKOHOMCKHUX cTpaTterrja. OBaj mpouec ykiamna ce y WHPHU
okBHp HagMmerama Caynujcke Apabuje, Typcke u Mpana 3a Bepcku u
MOJMTUYKH yTUIA] Y PETHOHY.

Peruonasine PAalbLUBOCTU U IIPOMEHE HACHTUTETA

JpyLIITBEHO-TIOJUTHYKN KOHTEKCT bankana moromoBao je
yKOpemHBamy BexadbusMma. To ce onBujaio 3axBasbyjyhu Hajipe BEpCKoj
noJapu3aluju n3a3zsanoj parom. Paty bocan n Xepuerosunu npoayouo
je ucnaMcku uneHtuTeT melhy mycnuMmanuma, nosehasajyhu orBopeHoct
Ka CIOJFHUM BEepCKUM HaparuBuma. [lopes Tora, yHyTapMycIMMaHCKe
rmojese JOTpUHENIe Cy PEerHOHAaTHO] pamHBOCTH. BexabOmsam je
3ay3€0 HACOJIOIIKY MPOCTOp Y 3ajeHunama GpparMeHTHPaHUM PaToM,
MO3ULMOHMPajyhu ce HacynpoT TypCKOM MOAETY XaHe(hUTCKOT HcaaMa
(ToHeKaJ MepUUIMPaHOT Kao MPEBHIIE MPArMaTUYHOT) U Y OMO3HULIUjH
muUTCKOM yTuajy Mpana. HamocneTky, BequKy yiaory omurpalie cy
MepMaHeHTHe JPYIITBEHO-€KOHOMCKE Kpu3e. Y aJIMHHHCTPATUBHO]
Pamkoj ympaBHOj oOmacTu, BexaOWjcke Tpyle mpumaodujane cy
cie0eHIKe KPo3 COIHMjallHe TIporpaMe, YKJbyuyjyhu u uHUIMjaTHBe
3a pexa0WIMTanujy 3aBUCHHUKA O]l HApKOTHKa, e je nmomoh Ouia
yCIIOBJbEHA MPUXBATAKHEM PUTUAHAX BEPCKUX HOPMH.
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I'EOIIOJIMTUYKA KOHKYPEHIIMJA CIIO/bHUX
AKTEPA

bankan je moctao apeHa 3a HHINPEKTHU CyKoO HHTepeca u3mMel)y
KJbYYHUX peTHOHAIHUX cuiia. Hajipe kpo3 mypcko-cayoujcke mensuje.
Caynujcko (puHAHCHpame W IMpoMoLHja Bexabu3Ma Ha MPOCTOPY
3anaanor bankana, moceOHO y bocHu n XeplieroBunu, 4yecto cy Ouim
y KOJIM3UjH ca TYpCKUM Hamopuma ja nmyTtem Mciiamcke 3ajeqHuIe
bocue n XepiieroBuHe MPOMOBHINE YMEPEHH)H, TPATUITHOHAIHO
yTeMeJbeH OOJIMK CYHUTCKOT McjlaMa Y XaHe(pHUTCKO] MPaBHO] IITKOJIH.
OsBe TeH3Hje HHUCY O MCKJBYYHBO BEPCKO-TEOJIOIIKE TIPHPOJIE, HAKO
j€ TeoJolKa mojena u3Mel)y puruaHor, pecCTpUKTUBHOT BexaOujcKor
yuema U (IeKcuOnIHUjer XaHe(UTCKOT MPUCTyNa MpecTaBibaia
KJbYYHY JIMHU]Y pa3jBajatba. tbuxoBa 1mo3ajnHa uMaja je u 3Ha4ajHy
reonoIMTHIKy tuMen3njy: Cayaujcka Apabuja je HacTojana 1a OCUTypa
CBOj yTHIIA] Kpo3 (DUHAHCHUpaAmE BEPCKUX O0jekaTa, 0Opa3oBHUX
nporpama u XyMaHUTapHUX aKTUBHOCTH, JOK je Typcka, ocnamajyhu
ce Ha MCTOPHUjCKE U KYITypHE Be3€ M3 OCMAHCKOI MEepHoa, Tpaania
COIICTBEHY MpPEXKY YTHIIaja MPEKO WHCTHUTYIIMja BEPCKOT 0Opa3oBamba,
KyATYPHUX TpOjeKara ¥ MOJIUTHYKE MOAPIIKE. ,,3aTMBCKa MOHAPXHja
rmocTaja je 3HauajHa 3a OalkaHCKe MyCJIIMMaHe 300T xara, moceOHo
KaJa Cy CTYACHTH W CBEIITCHCTBO TMOYEHH na myTyjy y Caynmjcky
Apabujy cpenuaoM 1990-1x U ycriocTaBWIM CHaXHY Besy. 1o je HaBeso
Typcky aa 3ay3Me KOHKYpPEHTHHMjH cTaB, Oyayhu na je jyroucrouny
Esporny cmarpana cBojom cdepom yrunaja” (Bechev and Erdi Oztiirk
2022). OBa KOHKypEeHIIHja pe3yiTupaia je 00pOoM 3a HJICOJIOIKO U
WHCTUTYIIMOHAIHO BO))CTBO Hal MyCITMMAHCKUM 3ajeTHAIIaMa Y PETHOHY,
IITO je YTHIAJO0 Ha OOJMKOBamE BEPCKOT MICHTUTETA, IPYIITBEHUX
CTaBOBA M TOJUTUYKUX OPHjEHTAIIH]a JOKAITHOT CTAHOBHHIIITBA.

Tome je nonpuHeo u oepanuuenu domem Mpana. Naxo je Upan
HAacTOjao J1a Ha MpocTopy 3amaaHor bankaHa MpoMOBHIIE ITUUTCKE
HWHTEpIpeTalije ucjiama, heroB yTHuilaj 0CTao je MapruHaln30BaH
ycien noMuHalje BehnHCKOT CYHUTCKOT CTAHOBHHIITBA U JTyOOKHX
WCTOPH]CKHUX M KYJITYPHUX Be3a JIOKAJTHUX MYCIMMAHCKHX 3ajeIHHIa
ca CyHUTCKHMM IIPAaBHHMM MIKOJama, rpe cBera xanedurckom. JogaTtHu
orpannyaBajyhu ¢akrop npeacrasibana je 3HauajHo Beha punancujcka
moh u mHcTHTyIMOHANHK KamanuTteT Caynujcke Apaduje, Koja je
CHCTEMaTCKH yJaraiia y BepcKy HHQPacTpyKTypy, 00pa3oBHE porpame,
XyMaHUTapHE aKTUBHOCTH M MEIHjCKE MPOjeKTe. 3a pa3juKy O
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CayJHjCKOT TPUCTYyMa, KOjU je OMO arpecUBHHUjU U CTPYKTYPHCaHU]jH,
MPAHCKU MOKYILIAjH OCIAballH Cy ce IPe CBETra Ha KYJITYpHY IUIJIOMAaTH]Yy,
CTUINEHAMjEe 3a cTyauje y TexepaHy W orpaHWYeHE XyMaHUTapHE
IIporpame, IMTO HHje OUII0 TOBOJHHO J1a C€ M3TPATH CHAKHU]E YITOPHUIITE
y JOKaJTHUM BEPCKHUM M APYIITBEHUM cTpykrypama. [lopex Tora,
reONMOUTHYKE OKOJHOCTH M 3anajHe caHkuuje Mpany nomatHo cy
CMamuiIe Hherope MoryhHOCTH 3a CHCTEMaTCKH aHTa)KMaH y PETHOHY,
YHMeE je IeroBa yjora ocraia nepudepHa y oJHOCY Ha JOMHUHAHTHE
CYHHUTCKE aKTepe.

Kao mocnenuiia cBera HaBEICHOT, Y CMHUCIY 0e30e0HOCHUX
umniukayuja BexabMjcKe Tpyme Cy, O Kpaja MeBEACCETHX TOANHA U
noueTkoM 2000-ux, akTuBHO aenoBaiie y bocuu u Xepueropuuu, Ha
KocoBy n Meroxuju, y atMUHUCTpaTuBHOj Pamikoj ynpaBHoj obmactu
e Cy IOCTENeHo npey3umalie yaory HeopmaiHe ,,Bepcke moaummje”
YHYTap JOKIHUX MyCIUMaHCKUX 3ajeqHuia. Kpo3 Bepcke nponosesy,
yIW4YHEe aK[uje ¥ MPUTUCKEe Ha BEPHUKE, OBE TpyIlle HacTojalie cy
Jla HAMETHY CTpora, MypUTaHCKa TyMaderma McliaMa 3aCHOBaHAa Ha
Bexa0MjCKoj TIOKTPUHH, YUME Cy OcIiopaBaiie rmocrojehe Tpaaunnonaine
xaHe(UTCKe U Ipyre JOKaJIHE CYHHTCKe Mpakce. TakaB MpHUCTYyI je
HE caMo HM3a3uBao JAyOOKe MJICOJIOIIKE M TEOJOIIKe nonele, Beh je
npoay0JpUBA0 M YHYTap MyCIMMaHCKe TeH3Hje, T0BoAehH 10 OTBOPEHUX
KoH(JIIMKaTa y TI0jeIMHIM BepCKHUM 3ajeHuIama. ,,Bexaduje cy mouerne
Jla ce T0jaBJbyjy V aAMUHUCTApTUBHO] Pamkoj obmactu 1997. rogume,
aJM Cy MmocTajie ‘akTHBHE TEeK HAKOH majaa MusomieBuha y okToOpy
2000. romqunae” (Morrison 2008, 7).

OBe Mpexe HUCY MMalie UCKJbYYHMBO JIOKAJIHHU KapakTep.
3axBaspyjyhu (PMHAHCH]CKO], OPraHU3AIMOHO] U MJICOJIOIIKO] TOIPILIH
W3 UHOCTPAHCTBA, pa3BHiie Cy MHPPACTPYKTYPY Koja je yKIbyduBaia
BepCKe ICHTpE, HEBIIAUHE OpraHu3alnje U XyMaHUTapHe (oHmanmje,
anu U tajHe henuje 3a JOrUCTHKY U perpytoBame. Hbixosa aenatHocT
JOTpUHENa je OAJIacKy 3HauajHOT Opoja mojeauHana U3 peruoHa Ha
patumra biuckor uctoka, npe ceera y Cupujy u Hpak, rae cy ce
MPUIPYKUBAIN PA3IMYUTHM [IMXaJUCTHYKUM Tpyrnama. OBaj mporiec
MMao je TUpEeKTHE 0e30eIHOCHE NMITITHKAIIH]E 10 3eMJbE PETHOHA, jep je
M0ja4yaBao pU3MK O] PaJHKaIi3aiuje, TPaHCHAIIMOHAITHOT TePOpHU3Ma U
noBparka bopaia ca 60pOCHUM UCKYCTBOM, IIITO MPEJICTABIbA IyTOPOYaH
M3a30B 3a HAIIMOHAJIHY U PErHOHAIHY 0e30eJHOCT.
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IIpouena pusuka noBpaTHUKAa

IToBpaTak mojeauHara ca paTumTa birckor UCTOKa y 3eMIbe
3anagHor bankaHa npeacTaBiba jefaH o1 Hajo30MIbHUAjUX 0€30€THOCHIX
n3a30Ba 3a peruoH. Ped je o nummMa Koja cy, TOkoM OopaBka y 30HaMa
opykaHUX cyko0a, cTeksia 3Ha4ajHO 00pPOEHO MCKYCTBO, MpOLLIa
KpO3 UJICOJIONIKY WHAOKTPUHALIM]Y ¥ U3TPAJNIA MPEKe KOHTaKara ca
MPUTNQJIHALIIMA TPAHCHAIIMOHAIHUX TEPOPUCTUUKUX OpraHU3allnja.
[ToBpaTHUIM, HAPOYUTO OHH KOjU OCTAjy MPUBPIKCHH PATUKATHUM
HHTEpIpeTanujaMa uciiama, MOry JIeJIOBaTH Kao KaTalu3aTopu
Jajbe pajvKaiu3alydje y JOKaIHUM 3ajeHHUIIaMa, Kpo3 Ipomaratmiy,
perpyTOBamke HOBHX 4JIaHOBA M 00e30ehHBambe TOTMCTHYKE TTOAPIIKE
3a TIOTCHIIMjaJIHe HACHITHE aKIHje.

[Mopen nupekTHe 6e30€IHOCHE TPETHE, TOCTOJH U PU3UK O] T3B.
,,TUXOT yTHIIaja”’, Kaja ce MMOBPAaTHUIIN, N30eraBajyhu oTBopeHe cykooe
ca 3aKOHOM, HHPUITPUPA]y Y BEpCKe, KYITypHE WIH XyMaHUTapHE
CTPYKTYype, KopucTehu uxX Kao miargopmy 3a LHPEeke paJuKaTHuX Heja.
Ogaj mpotiec je moceOHO MpodIeMaTHYaH y cperuHamMa ca BUCOKUM
CTENICHOM COIIHMjaJIHE MaprHHAIIN3AIIN]j€e, He3a0CICHOCTH 1 HETIOBEPEHha
y MHCTHTYIIU]je, T paJuKallHe MOpyKe MOTy JIakiie Halin TUIoHO TIIe.
,,Janmagau bankan je pernon ca Hajsehom koHIeHTpamwjoM BpaheHnx
nHocTpaHux Oopana y EBpornu, a Tpenn Bpahama je HENpeIBUIUB U
y cranHoMm nopacty. KocoBo nu Meroxuja je Ha BpxXy Jucte, ca 134
noBpaTHUKa Ha MUIMOH cTaHoBHUKa” (Mijalkovi¢ i Baskalo 2024, 37).

HonatHo, penomeHn ,apyror u tpeher ramaca” — kana
MOTOMIIM WJIM ONMCKW pohanu MoBpaTHUKAa HACTABIbA]Y HHXOBO
HJICOJIOIKO Hacjehe — mpencTaBiba TyrOpOYHN W3a30B KOjU 3aXTeBa
KOOpJIMHKCAHE Mepe JP)KABHUX OpPraHa, BEPCKUX 3aj€THUIIA U [[UBHIIHOT
npywta. Ctora, cTpareruje 3a cy30Oujame OBOT PU3UKAa MOpPajy
00yXBaTUTH CBEOOyXBaTaH MPHUCTYI: OE30€THOCHHA HA/I30p, Iporpame
JiepajuKain3alije U pecolujaiusaiuje, Kao 1 jadame OTIIOPHOCTH
3ajeJHHIIa HAa EKCTPEMHUCTUYKE YTHUIaje. ,,BaxkHo je pehu na CpOuja nma
BEOMa OITPY Ka3HEeHYy MONUTHKY (y mopehemy ca ocranum 3emibama
3anaanor bankana). Pacrnon 3aTBOpcKe Ka3He 32 KPUBUYHA JIelia y BE3U
ca Tepopu3MoM je Benuku y CpOuju u nzHocu u3mely 7,5 u 11 roauna”
(Pori¢ i Obrenovi¢ 2024, 17).

JyropoyHu peTHOHAJIHA YTHIIa] MOKe OUTH KOHBEpreHIUja
FeOTNOJIMTUUKUX PHUBAJICTABa, IMOCIEPATHUX APYIITBEHUX U
WHCTUTYIIMOHAITHUX PAbUBOCTH, KA0 U IHJbaHE BEPCKO-CKOHOMCKE
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eKCIIaH3M]j€e CIIOJbHUX aKTepa, JOBeJIa je 10 AyOOKHUX U TPajHUX MpoMeHa
y BEPCKOM, KYJATYPHOM H APYLITBEHO-TIOJIMTHYKOM Tiej3axy bankana.

Epo3uja ymepenor uciama

TpanunuoHanHe OajlKkaHCKE MCIAMCKE MPAaKce, OOJIMKOBaHE
BEKOBHMM OCMaHCKHM U cy(ujcKUM HaciaeheM, ocTerneHo Cy IOTUCHYTE
PUTHIHH]UM U JOTMAaTHYHHJUM HUHTEpIpETalrjaMa Koje CUCTEMaTCKH
npomosuiie Caynujcka Apaduja Kpo3 HHCTHTYLUOHAIIHY, XyMaHUTapHy
1 00pa3oBHY MHPpacTpykTypy. OBaj Mpoiec je HapOYUTO U3PAKEH Y
bocun 1 Xeprierosnan, Ha KocoBy 1 MeToxXuju 1 y aIMUHUCTPATHBHO]
Pammkoj ynmpasHoj oOnacTw, r7e je, yciel paTHUX pazapama i ciadibema
noMahux BEpCKMX MHCTUTYLH]ja, JAOLLIO 0 CTBapama Mpa3HUHA Koje
CY €KCTEepPHHU aKTepH BEIUTO NOMYHWIN. PUTHIHUJH OOIMLIN CYHUTCKOT
ucjaama, Kao IITO je Bexabu3aM, He caMo Jia Cy IPOMEHWIA O0peIHe
Mpakce W yHyTpallllkby OpraHu3aIijy 3ajenHuna, Beh cy yrumnamm u Ha
MPOMEHY BPETHOCHUX CUCTEMA, JIPYIITBEHUX OJTHOCA U UICHTHTETCKIX
opujentanuja (Markovi¢ 2017, 110).

HyropouHo, oBa TpaHcopMalja HUje OrpaHndeHa HCKJbYUYUBO
Ha c(epy Bepckux o0pesia, Beh uMa IipH APy TBEHO-TIOMTUTHYKHI IOMET.
YMepeHu uciaM, Koju je y MponuiocTy (GpyHKIIMOHUCAO Kao (hakTop
MeljyBepcke TojIepaHIlfje U COLMjaliHe MHTErpallije, CBE BHIIE YCTYIIa
MECTO HICOJIONIKIM CTpyjama Koje IMPOMOBHIITY COIIH]jaJTHy CETpeTanujy,
MOJUTHYKY MOOUITU3AIIN]Y HA BEPCKOj OCHOBH U OTIIOP MPEMa 3araJHIM
KyITYypHUM Mozaenuma. OBaj TPEHI, YKOJIHMKO OCTaHe HEIOBOJbHO
HCTpaXCH W HEeaJeKBaTHO aJpecupaH, Moxe npoayoutu noctojehe
CTHUYKE ¥ KOH(ECHOHAIIHE TI0/Ie)Ie, yTpokaBajyhu CTaOMIIHOCT peruoHa
y HapeTHUM JCTICHujama. ,,Y Topehery ca THM CyKoOOM, TTOTEHITH] aTHH
HOBHU cyko0 m3Mmel)y xpumrhana u MycimMana Morao O OWTH TOjadaH
JICJIOBAbEM MYCJIMMaHa MHCIIUPUCAHUX BexaOujama MPOTHB IPYTHX
myciaumana” (Vascotto 2024, 131).

[Hupewme Bexabuzma JOMPHUHENO je 3HAYajHOM MOrOpLIaAkYy
OIHOCA Kako n3Mel)y MyCIIMMaHCKOT M HEMYCIIMMaHCKOT CTAHOBHUILITBA,
TaKo U YHYTap caMUX MYCIIMMAaHCKUX 3ajeHuna. JlokTprHa Bexadu3ma,
ca CBOJUM HCKJbYYHMBUM TyMavyeHEM BEPCKUX TEKCTOBA W HAITIACKOM
Ha eJIMMUHAIMjA CBHX OOJIMKA BEPCKUX ,,HOBamuja” (bid ‘a), gecto
je Omia y CynpoTHOCTH ca YMEPEHUJUM M CHHKPETHYKUM OO0IHIrMa
HciaMa KOju Cy BEKOBHMa IOCTOjalil y MOjeqMHUM pernonumMa. OBaj
HJICOJIOIIKU CYKOO JIOBEO je JI0 cTBapama JyOOKHX packosia usmehy
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pepOpMHCTHYKHX CTpyja Koje Cy HpHUXBaTalle MOJACPHHUCTUYKE
MHTEpIpETaIHje U TPAAUIMOHAINCTUYKUX TPyIIa Koje Cy HacTojaje aa
o4yBajy nocrojehe Bepcke npakce. [locieaniie oBuX mojena HUCY ce
orjenaise camo y TEOJONIKMM pacnpaBama, Beh cy decto mpepacraie
y colpjaiHe, MOJIUTHYKe U 0e30emHOCHe Kpu3e, mpoayosbyjyhu
HENoBepeme U MoAcTHYyhn paaukanuszanujy yHyTap pasiIuduTHX
(pakuja UCITAMCKOT CBETA.

Ilep3ucTeHTHH CTIO/LHM YTHIIA]

3anmBcke apxkase, a Hapounto Caynujcka Apaduja, HacTaBJbajy aa
3a/1pKaBajy 3Ha4ajaH KyJITYpHH, BEPCKU M EKOHOMCKH YTHIIA] Y PETHOHY,
KopHuCcTehH CIOXeHy MpPEXYy WHCTHUTYLHOHAJIHHUX U HePOPMaIHHUX
kaHana. OBaj yTuuaj ce ManudecTyje Kpo3 pUHAHCUPAHE BEPCKUX
3ajelHuLa, U3TPaJby WIH PEKOHCTPYKIH]Y [IaMHja, CTUIICHANPAHHE
CTy/IMja Y HCIIAMCKHUM O0Opa30BHUM IICHTPpUMAa Ha BJIMCKOM HCTOKY,
Kao W Kpo3 IOHAIHje XyMaHHTApHHUX opranm3anuja. Mehytum,
OJICYCTBO TPAHCIIAPEHTHOCTH Y MPOLIECHMa JJOHALlMja ¥ MHBECTHUIIH]a,
Kao M HeJOCTaTaK jaCHUX MeXaHW3aMa Ha/a30pa, nosehaBajy pu3uK o[
KOPYTILH]j€ ¥ CTBAPaha IO THYKE 3aBHCHOCTH O] CTPAHUX ITIOKPOBUTEJhA.
[TocnenuyHo, oBaj mMpolec MOXe OCIa0UTU HHCTUTYIHMOHAIHU
KarauTeT JAp)KaBa PeruoHa Jia cCaMOCTaIIHO JACQUHHINY U CIIPOBOJIE
cBoje 6e30emunocHe u KyntypHe monutuke (Vuckovic 2019, 46).

CBeyKynHO, 0aJKaHCKO yHOPHINTE BeXaOu3Ma HHje HACTAIOo
CIIOHTaHO, Beh Kao pe3yaTaT nujbaHe U AyrOpOYHE CTPATETH]je CayarjcKe
CIOJbHE MOJIUTHKE, KOja jeé CHCTEMAaTCKH eKCIUIoaTucana mocjaepaTHy
JPYLITBEHY KPXKOCT M HHCTUTYIIMOHAIIHY HecTaOmiHocT. OBa cTpareruja,
MoJprKaHa 3HAa4YajHUM (UHAHCHU]JCKUM CPEJACTBUMA U HICOJIOIMIKAM
KaIMTaJIOM, HaIllIa je TUIOMHO TJe y CpeauHu onTepehenoj eTHHIKIM
TEH3HjaMa, eKOHOMCKOM HeCUTrypHOIIhy 1 Kpu3oM uaenTutera. Jlonarso,
reONOIUTHYKA PUBAJICTBA BEJMKHUX U PETHOHAIHUX CHJIA IPETBOPHIIA CY
Bankan y apeHy 3a HaMeTame Yy BEPCKOj M UACOJIOMIKO] cepH, IITO je
oMOryhHJIIO ITPOJIOp U MHCTUTYIIMOHATIHM3A1IN]y BEXaOMCTHYKOT YTHIIA]a.
Kao pesynrart, BepcKku Tiej3ak peruoHa TPajHO je MPeoOINKOBaH, JTOK
Cy OTBOpEHE HOBE JIMHHj€ IPYIITBEHO-MOJUTHUKHX IOJeNa KOje
¥MMajy TIOTEHIIHjall J1a TIOIPUBAjY JPYIITBEHY KOXE3Ujy M HAI[MOHAIHY
0e30e1HOCT.

Kana je peu o pernonannoj 6e30eaHOCTH, IMpEHE Bexadbu3ma
JIOTIPUHEIIO je rmopacTy 6e30eTHOCHUX H3a30Ba y PErHOHY, MoAcTuayhn
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paguKanu3anujy mojeAnHana 1 rpyma, mTo je 4ecTO pe3yJaTHpajo
TEPOPUCTUYKHUM aKTUBHOCTHMA U OPYKaHUM cykoOuMa. OBa HCOOMIKa
eKCIaH3H1ja, TOTIOMOTHYTa (PUHAHCH]CKUM H JIOTHCTHYKHM ITOAPIIIKOM H3
WHOCTPAHCTBA, 0CJIa0MIIa j€ KalmaluTeTe Ip>kaBa ga OpsKe CTaOMITHOCT,
roIpuBajyhul HHCTUTYITHOHATHY KOHTPOJTY B TToBehaBajyhu pu3nK o
MPEKOTPAaHUIHUX KOH(IMKATA U HHPUITPALH]E SKCTPEMUCTUIKUX
eJIeMeHara.

3AK/bYYAK

KommnapaTnBHa ananm3a Bexabu3Ma Ha BIFICKOM HCTOKY H
3amanHoM bankaHy mokasyje ja, Hako je ped O MCTO] MIIEOJIOIIKO]
MaTpHIH, KOHTEKCT HEHOT pa3Boja U JesIoBamka 3HA4ajHO Bapupa y
3aBUCHOCTH OJ] OJIMTHUKO-JIPYIITBEHOT OKpyXkema. Ha Birckom
ucToky, npe ceera y Caynaujckoj ApaOuju, BexabuzaM je 4YBPCTO
WHCTUTYIIMOHAIM30BaH U UHTETPUCAH Y JIPXKABHY CTPYKTYpY, unHehn
TeMeJb TOJIMTHYKO-PEIINTHjCKOT TTopeTKa. therosa cHara nmpownsnasu
U3 TUPEKTHE MOJPIIKE JIP)KaBHOT amapara, ykibydyjyhu u ¢popmanne
MeXaHU3Me KOHTPOJIE MOMYT BEPCKe MONHLMje, ITo My oMoryhasa
IIMPOK JPYIITBEHN YTHIA] U MOTIYHY HOPMAaTHBHY JOMUHALH]Y.

CymnpotHo ToMe, Ha 3anaHoM bankany Bexaduzam QyHKIIMOHHUIIIE
Kao yBe3eHa UAe0JI0TH]a, 0e3 GopMaTHOT HHCTUTYIIHOHATHOT OCIIOHIIA,
aJln ca 3HAYajHUM YTHIIajeM CTPaHHX aKTepa W TPaHCHALMOHATHHUX
Mpexka. tberoso aenoBame je HajuspakeHuje y chepu HUIICOIONIKe
KOH(POHTAIUje ca TPaAULMOHATHUM HMCIaMCKUM IIpakcama, MpHu
yeMy HeQopMaIHU OOJIHIH ,,BEPCKOT MONHIHPama” U COLHjaTHOT
MPUTHCKA CIIy’)KE Ka0 MPUMapHH MHCTPYMEHTH HaMETamba PUTHIHHUX
Hopmu. OBakBa JUHAMHUKA YECTO JTOBOJIH JIO MOJIEJIA YHYTAP JIOKATHUX
MCIIAMCKUX 3ajeHUIA U OTBapa IMPOCTOP 3a MPOIEC paauKaIn3aiuje,
IITO CTBApa J0JAaTHH 0e30€HOCHH N3a30B Y PETHOHY.

be3 003upa Ha paznuke y OpraHn3alioHOj CTPYKTYPH U CTETIEHY
moJIuTHYKe MohH, y 00a cirydaja BexaOu3aM MCIOJbaBa MOTEHIIN]jall
3a 1y0oKy TpaHchopMalujy BEpCKOT U JPYIITBEHOT TKHBA 3ajCTHHIIA
y kojuma aenyje. Jlok Ha barckom nctoky oH yuspinhyje nocrojehn
ayTOPUTAPHO-TEOKPATCKU MOJEN, Ha 3amagHoM banmkaHy mpeicTaBiba
(hakTop mecrabunuzanuje KOju MOKe YIPO3UTH BEPCKY KOXE3Ujy U
pernonanny 6e36enHoct. M3 Tor pasnora, ananuza Bexabuzma mMopa
00yXBaTUTH HE CaMO HETOBE TEOJIOIIKE OCHOBE, Beh U reOnoNuTHUKE,
COLIMOJIOIIKE U Oe30eTHOCHE AUMEH3H]€ BEerOBOT IIUPEHha 1 JICJIOBaMbA.
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Resume

This paper presents a comparative analysis of the Wahhabi movement in
the Middle East and the Western Balkans, focusing on the differences in
institutional foundations, operational methods, and social consequences.
In the Middle East, Wahhabism is an integral part of the political—
religious order of Saudi Arabia, enjoying full institutional support from
the state, including formal control mechanisms such as the religious
police. In contrast, in the Western Balkans, Wahhabism represents an
imported ideology without institutional backing, yet with significant
influence from foreign actors and transnational networks. Its presence
has caused ideological and organisational divisions within local Islamic
communities, challenging traditional religious practices rooted in
Ottoman heritage and Sufi traditions. Special attention is given to the
security implications, including the potential for radicalisation and
community destabilisation. The analysis demonstrates that, despite
differences in the degree of institutional support and operational
methods, Wahhabism in both regions can significantly influence religious
dynamics, social cohesion, and security trends.
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Abstract

This paper presents a comparative analysis of the Wahhabi movement
in the Middle East and the Western Balkans, with a particular focus on
the differences in institutional foundations, operational methods, and
social consequences. In the Middle East, Wahhabism is an integral part
of the political-religious order of Saudi Arabia, enjoying full institutional
support from the state, including formal control mechanisms such as
the religious police. In contrast, in the Western Balkans, Wahhabism
represents an imported ideology without institutional backing, yet with
significant influence from foreign actors and transnational networks.
Its presence has caused ideological and organizational divisions within
local Islamic communities, challenging traditional religious practices
rooted in Ottoman heritage and Sufi traditions. Special attention is given
to the security implications, including the potential for radicalization
and community destabilization. The analysis demonstrates that, despite
differences in the degree of institutional support and operational methods,
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Wahhabism in both regions possesses the capacity to significantly
influence religious dynamics, social cohesion, and security trends.

Keywords: Wahhabism, Middle East, Western Balkans, religious
fundamentalism, political-religious alliance, radicalization,
security challenges, geopolitical influences.

INTRODUCTION

Wahhabism, as one of the most significant and controversial
forms of Islamic fundamentalism, represents a key subject of interest
in contemporary studies of religion, political science, and security. The
reason for addressing this topic stems from its relevance to understanding
the relationship between religion and the state in the Islamic world,
as well as the influence that Wahhabi ideology exerts in spreading
certain interpretations of Islam beyond its original context, particularly
within transnational networks and the global Islamic community. It is
crucial to comprehend how this movement, which originated in the 18"
century in the heart of the Arabian Peninsula, evolved into a powerful
religious and political ideology that laid the foundations of modern Saudi
statehood and remains one of the primary sources of influence on Islamic
communities worldwide.

This research is particularly relevant in today’s geopolitical
context, where issues of religious identity, ideological mobilization,
and institutional control of religious life are gaining importance. The
need to address this topic now arises from the continued global influence
of Wahhabi thought, through missionary activities and the funding of
various Islamic initiatives, which affect the configuration of Islamic
communities and also present potential security risks in certain regions.

The paper is based on a multidisciplinary theoretical framework
that encompasses religious studies, political science, and historical
analysis, using a combination of methods: a historical-analytical method
to understand the origin and development of the movement; a comparative
method to analyze the relationship between religious doctrine and
state institutions; and an interpretative approach in the examination of
religious and legal sources, particularly Sharia regulations within the
Hanbali school of Islamic jurisprudence.
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The paper’s structure follows this analytical approach. The first
part examines the historical context of the emergence of Wahhabism and
the teachings of Muhammad ibn Abd al-Wahhab (aze2 @0 g2 1dselo).
The second part is devoted to the institutionalization of the movement
through its alliance with the Saudi dynasty and the formation of the
modern Saudi state, with a special focus on the role of the religious
police (hishah) and the implementation of Sharia law. The third part
examines the global influence of Wahhabi ideology through missionary
activities and transnational connections, while the concluding section
evaluates the impact of Wahhabism on contemporary religious and
social trends.

WAHHABISM IN THE MIDDLE EAST

Wahhabism, as a reformist movement that emerged in the 18"
century on the Arabian Peninsula under the teachings of Muhammad ibn
Abd al-Wahhab, was from its inception an attempt to return to a “pure”
form of Islam, free from what its followers perceived as innovations and
idolatry. Through its alliance with the House of Saud, the movement
became the foundation of a new politico-religious paradigm in the
formation of the Saudi state, where Wahhabism is not only the dominant
religious doctrine but also a tool for institutional social organization.

In the Middle East, Wahhabism is deeply embedded in the
religious and political system of the Kingdom of Saudi Arabia, where it
constitutes the ideological backbone of the ruling structure. Its influence
is evident in the strict application of Sharia law, particularly through
behavioral norms related to dress codes, prohibition of alcohol, gender
segregation, and other aspects of both public and private life. In this
context, state institutions and the religious police (hisbah) play a central
role in overseeing and enforcing Wahhabi norms.

However, Wahhabism does not enjoy unanimous support across
the Islamic world. On the contrary, it is frequently criticized by moderate
Muslims as well as by Shiite and Sufi communities, who accuse it
of intolerance, exclusivism, and a revisionist approach to theological
tradition. One of the most controversial dimensions of Wahhabi thought
is its militant potential. In the modern era, this ideological framework has
played a significant role in shaping certain radical Islamic movements,
whose actions are often grounded in exclusivity and aggressive
interpretations of Islam (Cehaji¢-Clancy 2015). Particularly concerning
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is the fact that Wahhabism promotes an intensely hostile attitude toward
Muslims who do not adhere to its interpretation of Islam, often labeling
them as mushriks (polytheists).

Due to these characteristics, Wahhabism is identified in numerous
analyses as a potential security threat — not only within the Middle East
itself, but also on a global level — given its influence on the radicalization
of individuals and the transnational ideological networks that support
extremist narratives.

WAHHABISM IN THE WESTERN BALKANS

In the Western Balkans, Wahhabism emerged predominantly in
the late 20™ century, spreading primarily in Bosnia and Herzegovina,
Kosovo®, North Macedonia, Serbia, Montenegro, and particularly in
the Raska administrative district. Its penetration into the region is
closely connected with the geopolitical influence of foreign actors,
primarily Saudi Arabia and Turkey, which significantly impacted the
transformation of the religious landscape and the internal dynamics
within local Islamic communities. Although Turkey is neither the origin
of Wahhabism nor an official supporter of its ideology, its geopolitical
position, religious influence, and historical ties with the Islamic world
make it an important factor in understanding how Wahhabism spreads
and resonates throughout the wider region.

Wahhabism in the Balkans often clashes with traditional forms
of Islamic practice, which are deeply rooted in Ottoman religious
heritage and Sufi spirituality. Its presence has led to ideological and
organizational divisions among believers, with traditional Muslims
distancing themselves from new followers of Wahhabi teachings. In
certain communities, Wahhabi groups operate informally as “religious
police” seeking, through community pressure and the promotion of strict
religious norms, to influence the behavior of believers, thereby directly
challenging local customs and religious patterns.

Balkan Muslims remain inseparably tied to the fate of Muslims in
other parts of the world, primarily in Turkey, as well as in the Middle East.
The destiny of Balkan Muslims continues to be suspended between the
states in which they live and the developments within the broader Islamic
world. They themselves are not a homogeneous group; instead, they are

" This designation is without prejudice to status and is in line with UNSCR 1244.
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divided into four linguistic-ethnic groupings: the Slavic (comprising
Bosniaks, Gorani, Bulgarian Muslims — Pomaks, and several smaller
Slavic Muslim communities), Albanian, Turkish, and Roma (Dragisi¢
and Jankovi¢ 2014).

In addition to religious activism, there are also significant security
implications, since certain Wahhabi networks in the Balkans have been
associated with processes of radicalization and recruitment for foreign
conflicts. Although the majority of members of Muslim communities
in the Balkans follow moderate and traditional forms of Islam, over
the past two decades, small but active groups have emerged that have
adopted Wahhabi—Salafist interpretations. Certain individuals from
these circles have been involved in processes of radicalization and
recruitment for participation in foreign armed conflicts — for example,
the Syrian civil war (since 2011), the Iraqi conflict (2014-2019), and the
wars in Afghanistan and Pakistan (during the 1990s and early 2000s).
Although these do not encompass the entire community of adherents,
such cases contribute to the perception of Wahhabism as a potential
factor of destabilization and a source of social tensions.

Table 1: Comparative overview of origins, influence, implementation, and social
impact between the Middle East and the Western Balkans

Middle East (Saudi Arabia) Western Balkans
Imported ideology, shaped

o Original birthplace; state .
Origin and o ) o under the influence of
religion with strong political ) .
Influence foreign actors (Saudi

influence .
Arabia, Turkey)

Informal community

. Institutional religious police .
Implementation . . . pressure and religious
enforcing strict Sharia law

“policing”
Deep social control, Contesting traditional
. strict gender segregation, Islamic practices,
Social Impact ) ) o
and regulation of public generating internal
morality communal divisions

Source: The author’s elaboration.
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THE WAHHABI RELIGIOUS MOVEMENT

Wahhabism is a fundamentalist Islamic current within the Sunni
denomination, based on a strict and puritanical interpretation of the
Qur’an and the Sunnah of the Prophet Muhammad. It originated
in the 18" century in the Najd region of present-day Saudi Arabia,
under the leadership of Muhammad ibn Abd al-Wahhab (1703-1792).
The movement was shaped as a reaction to religious practices that
its followers considered deviant, particularly those stemming from
Sufism and Shi’a Islam. According to their understanding, Islam over
the centuries became burdened with superstition and innovations (bid ‘a),
such as invoking the Prophet or saints as intermediaries, practicing
magic and sorcery, and departing from the original methods of worship.
Followers of Wahhabism rarely refer to themselves by that name, as it is
associated with the personality of its founder, and they reject any notion
of reverence toward a human above God (Allah). Instead, they often
identify as Salafiyya (“followers of the ancestors”) or al-Muwahhidun
(“monotheists”), emphasizing loyalty to the teachings of the first
generations of Muslims (salaf al-salih). Their goal is the “purification”
of faith and a return to its original spiritual beginnings (Hoare 2007).

Wahhabi doctrine requires strict adherence to shari ‘a, with
prohibitions on the consumption of alcohol, wine, and other stimulants,
including tobacco. Modest clothing is prescribed for both genders, with
women expected to wear traditional garments covering the entire body,
while wearing silk and gold is generally forbidden. Likewise, music,
dancing, loud laughter, and demonstrative mourning are also prohibited,
especially in the context of religious rituals and funerals. In Saudi Arabia,
the enforcement of these rules is entrusted to the Islamic religious police
(Mutawwa ‘in — “The Authority for the Promotion of Virtue and the
Prevention of Vice”). This institution possesses the authority to sanction
violations of public behavior and modesty, including the prohibition
of public mingling of men and women, improper dress, or conduct
that deviates from prescribed moral norms. Punishments include
corporal punishment, amputations, and executions, in line with the strict
interpretation of shari ‘a law.

Beyond its religious aspect, Wahhabism has also become a
significant political and social factor. As the dominant religious doctrine
of Saudi Arabia, it shapes the institutional framework of the state, and
its influence has spread beyond the Arabian Peninsula. In the Balkans,
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particularly in the administrative district of Raska, the presence of
Wahhabi groups generates tensions within Muslim communities, as their
strict interpretation of Islam often clashes with local religious traditions
rooted in Ottoman and Sufi heritage.

WESTERN-SAUDI ALLIANCES AND THE SPREAD OF
WAHHABISM IN THE WESTERN BALKANS

The cooperation between Saudi Arabia and Western states,
particularly during and immediately after the conflicts in the Balkans
in the 1990s, had an indirect but significant impact on the spread of
Wahhabism in the region. This phenomenon was the result of a complex
interplay of geopolitical interests, security priorities, and humanitarian
and religious engagement. During the war in Bosnia and Herzegovina
(1992-1995), Western powers, including North Atlantic Treaty
Organization [NATO] members, provided political and military support
to Bosnian Muslims in their conflict with Serbian forces (North Atlantic
Treaty Organization [NATO] 2024). Saudi Arabia, as an essential ally
in this process, secured extensive financial and humanitarian aid, while
also facilitating the arrival of foreign Islamic fighters (mujahideen) to
the battlefield (Schlesinger 2011, 1). Through such cooperation, space
was opened for the entry of Saudi-funded religious institutions, which,
under the guise of humanitarian assistance and post-war reconstruction,
promoted Wahhabi doctrine (Bougarel 2007).

Saudi investments in the reconstruction of mosques, madrasas,
and Islamic cultural centers during the post-war period amounted to
hundreds of millions of euros (Bougarel 2007). These institutions, with
the tacit or implicit approval of Western powers focused on regional
stabilization, became channels for the spread of a conservative, rigid
interpretation of Islam — one that largely differed from the traditionally
moderate, Ottoman-influenced Islam present in the Balkans. The inflow
of money, weapons, humanitarian aid, and the military experience of
several thousand fighters who had arrived impacted the local population,
gradually transforming Bosnia and Herzegovina into what some
observers described as an “Islamic state” (Dragi$i¢ and Jankovi¢ 2014).

Western intelligence services were aware of the financial flows
and networks that supported Wahhabi groups, but short-term military and
political objectives often took precedence over the assessment of long-
term ideological consequences. Such tolerance enabled the institutional
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and social entrenchment of Wahhabi structures, which in some
cases complicated post-war reconciliation and security stabilization.
Geopolitical partnerships between Western states and Saudi Arabia —
motivated primarily by energy security and shared interests in combating
terrorism — simultaneously strengthened Saudi influence in the region.
This diminished Turkey’s ability to maintain its position as the leading
religious authority among Balkan Muslims through its more moderate
Sunni model, further intensifying religious-political competition.
“Nevertheless, through its agency TIKA (Turkish Cooperation and
Coordination Agency), Turkey, in line with its strategy, directs most of
its resources to countries with a strong Muslim community and where
Turkey believes its compatriots live. For that reason, the largest amount
of funds is allocated to Bosnia and Herzegovina, Kosovo and Metohija,
the administrative district of Raska, Macedonia, and Albania” (Kocan
and Arbeiter 2019, 183).

Overall, the alliances between Western states and Saudi Arabia
during the Balkan conflicts facilitated the penetration of Saudi financial
capital and ideological influence. Although the primary goal of these
alliances was to end the conflict and establish stability, the consequence
was the long-term embedding of more conservative forms of Islamic
practice, with significant social and security repercussions for the region.

WESTERN TOLERANCE AND THE PROMOTION
OF WAHHABI TEACHINGS THROUGH SAUDI AID
IN THE BALKANS

During the armed conflicts in the Balkans in the 1990s, Western
states prioritized urgent humanitarian assistance to war-affected Muslim
populations. Saudi Arabia, as an economically powerful Muslim-majority
state, became a key partner in providing aid, rebuilding mosques and
schools, and supporting refugees and orphans. Western governments
welcomed this engagement, focusing on short-term stabilization and
recovery rather than the long-term consequences for the region’s
ideological structure (Rmandi¢ 2017).

Within the framework of political alliances, particularly with the
United States and the European Union, Saudi Arabia was regarded as an
important ally in supporting the Bosnian Muslim resistance to “Serbian
aggression”. This cooperation included facilitating the inflow of Saudi
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financial resources and the operations of humanitarian organizations that
played a central role in post-war reconstruction and social rehabilitation.
During this period, the Western Balkans became a focal point of
geopolitical competition among external actors, including Turkey, Iran,
and the Gulf states. Concerned about the growing Russian and Iranian
influence, Western countries tolerated and at times even encouraged
Saudi presence, perceiving it as a counterbalance to rivals and as a means
of preserving their own strategic influence.

Although Western intelligence and diplomatic structures were
aware that institutions funded from Riyadh often promoted Wahhabi
or Salafi interpretations of Islam, the priority remained maintaining
short-term stability and resolving the conflict. Fears of jeopardizing
relations with Saudi Arabia — a significant partner in the energy sector
and counterterrorism efforts — outweighed concerns about the potential
for ideological radicalization.

Saudi Arabia converted economic capital into an instrument of soft
power by financing religious, educational, and cultural projects. Western
governments often interpreted these investments as a contribution to
post-war economic recovery and the integration of the Balkans into
European structures, even when accompanied by ideological conditions.
Although some Western institutions pointed to the risks associated
with the conditionality of Saudi aid — including the promotion of rigid
religious interpretations — oversight and control mechanisms remained
minimal. The urgency of reconstruction and limited local resources
further complicated the rejection of Saudi funds, thereby enabling the
more enduring entrenchment of Wahhabi influence.

Table 2: Factors that led to tolerance of the influence of Wahhabism

Western Justification for Tolerance/Promotion

Factor during the Humanitarian Crisis

Urgent need for aid and

. Priority on immediate stabilization and recovery
reconstruction

Counterbalance to Russian, Iranian, and Turkish

Geopolitical alliances :
influence

Preference over ideological risks; focus on

Short-term stability peacebuilding

Economic development | Saudi investments seen as beneficial for recovery

Strategic partnerships Maintaining strong ties with Saudi Arabia

Source: The author’s elaboration.
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Western countries tolerated or indirectly promoted Wahhabi
teachings through Saudi Arabian aid in the Balkans, primarily due to urgent
humanitarian needs, strategic alliances, and geopolitical calculations.
Although the long-term consequences of ideological influence were
recognized, they were often subordinated to the immediate priorities of
stability, reconstruction, and alliance management in an unstable post-
conflict environment. Turkey, too, in the Balkans, usually relies first on
the use of soft power (Alpan and Erdi Oztiirk 2022).

Saudi Arabia systematically promoted Wahhabism as an instrument
for strengthening its geopolitical position. The key mechanisms included:

1) Financing of religious infrastructure — Saudi charitable
organizations invested in the construction of Salafi mosques, madrasas,
and cultural centers, directly challenging the traditionally moderate
Islamic practices shaped by Ottoman and Persian legacies. These
institutions presented Wahhabism as the “pure” form of Islam, distinct
from local religious traditions.

2) Economic influence — Gulf states invested in key sectors,
including tourism, construction (e.g., the Belgrade Waterfront project),
and agriculture, with economic cooperation often accompanied by
religious and cultural influence. Trade exchange between Saudi Arabia
and Serbia alone exceeded €400 million.

3) Exploitation of post-war reconstruction — After the war in
Bosnia and Herzegovina (1992—-1995), Saudi aid encompassed not only
community rebuilding but also the construction of religious facilities that
advanced Wahhabi ideology, capitalizing on weakened and disrupted
social structures.

Is Islamist Radicalization Returning to the Western Balkans?

The recent crossbow attack on a Serbian police officer guarding
the Israeli embassy in Belgrade has raised concerns that the war between
Israel and Hamas — initiated on October 7, 2023, following Hamas’s
surprise assault on southern Israel — could once again trigger processes of
radicalization in the region, given that this prolonged conflict has led to
escalating tensions and a broader destabilizing impact across the Middle
East. This raises the question — are these fears justified?

Traditionally, Islam has been practiced in Bosnia and Herzegovina
and in the administrative district of Raska, a region in southwestern
Serbia, with a character of openness and tolerance. For centuries, Sunni
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Muslims coexisted with Christians and Jews, developing a distinctive
form of European Islam. However, since the 1990s, this religious
landscape has been exposed to constant external influences that have
altered its dynamics. “The Western Balkans is of geostrategic importance
to radical Islamists, who seek to gain control over this area, aiming to
establish an [slamist base from which they could further operate toward
Europe. Due to the large number of Muslims in this region, they believe
that through the development of Wahhabi communities and the spread of
radical Islam, it will be easiest to radicalize the population” (Mijalkovié
and Baskalo 2024, 36).

Before the war in Bosnia and Herzegovina (1992-1995), Salafi
and Wahhabi currents were virtually unknown in the Balkans. During
the conflict, Bosniak Muslims received significant military and logistical
support from Islamic countries, including the arrival of around 4,000
mujahideen from the Arab world. Many of these foreign fighters
remained in the country even after the signing of the Dayton Peace
Agreement in 1995, bringing with them radical interpretations of Islam,
which, in the post-war period, became a foundation for the spread of
political Islam in Bosnia and Herzegovina. Political instability, together
with socioeconomic difficulties of certain groups of the Bosnian society,
does not lead to the growth of the Wahhabi community; however, they
belong among factors that can potentially contribute to an increase of
Islamic radicalisation in the country (Jankova 2014, 4). “The presence
of Wahhabis in Serbia, Montenegro, Macedonia, and Bosnia and
Herzegovina represents the greatest threat to the stability of the Balkans”
(Rmandi¢ 2017, 393).

Saudi Influence and the Development of Salafi Communities

Since the late 1990s, organized Salafi communities have emerged
in certain parts of Bosnia and Herzegovina and the administrative district
of Raska, some of which enjoyed open institutional and financial support
from Saudi Arabia. Saudi funds were used to build mosques and cultural
centers that promoted Salafi doctrine.

During the wars in Syria and Iraq, the so-called Islamic State
attracted a portion of young people from the region, particularly those
dissatisfied with socioeconomic conditions. Some of them traveled
to conflict zones to join jihad. At that time, Bosnia and Herzegovina
had one of the highest numbers of foreign fighters in ISIS (Islamic
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State of Iraq and Syria) per capita in Europe. The majority of recruits
came from the so-called “Salafi villages”, which today remain under
intensive surveillance by security structures. For now, the goals and
mission of Wahabi in Serbia and Bosnia are not to any great extent
compromised by their links to terrorist groups and individuals (Stankovié¢
and Milosavljevi¢ 2025, 171).

Wahhabi organizations in the Balkans, particularly in the
administrative district of Raska, region of Serbia, and in the village
of Gornja Maoca in Bosnia and Herzegovina, represent politically,
intellectually, and ideologically like-minded structures that demonstrate
a tendency to establish connections with international terrorist
organizations, most notably Hamas. “The most famous example of an
international terrorist organization is certainly ‘Al Qaeda’ (/J3lg %), an
organization that emerged during the Afghan war on the ideology of
radical Islam and global jihad against Jews and Christians, to create a
world Islamic state — ummah, based on Islamic religious law — Sharia”
(Pordevi¢ and Miljkovi¢ 2025, 171).

After the military defeat of ISIS in 2019, the intensity of Islamist
radicalization in the Western Balkans significantly declined. In recent
years, Saudi Arabia has substantially reduced financial support for these
communities. In January 2020, Crown Prince Mohammed bin Salman
(pzes <0 0delo 1d g 52) declared that the Kingdom would no longer
finance the construction of mosques abroad, and in 2021, he publicly
stated that “ultraconservative interpretations of Islam are outdated”
(Stojanovi¢ 2021, 26). Despite these changes, radical organizations
still exist, and the 2024 incident in Belgrade — in which the attacker
was a Serbian convert radicalized within one such group — serves as a
reminder that security risks remain present, though largely under control
(Milosevi¢ 2018).

THE IMPACT OF THE ISRAEL - HAMAS WAR ON
POTENTIAL RADICALIZATION IN THE WESTERN
BALKANS

Although one of the key sources of extremism in the Western
Balkans has weakened in recent years due to the reduction of
international support for ultra-conservative Islamic interpretations, new
and complex factors are increasingly shaping the security and social
context in the region. In particular, the ongoing war between Israel and
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Hamas, which began in October 2023, represents a potential catalyst that
could reactivate or intensify processes of radicalization within specific
segments of society, especially among young Muslims.

According to assessments by security agencies and analysts, the
current impact of the Gaza conflict on the stability of the Western Balkans
remains limited. However, given the possibility of prolonged hostilities,
the risk of ideological mobilization should not be underestimated.
Young people, sensitive to issues of religious and national identity as
well as social injustice, may become fertile ground for propaganda by
radical groups who use the conflict as a symbolic basis for activism and
recruitment.

The Gaza conflict, marked by a high number of civilian casualties
and a humanitarian crisis, evokes strong emotional reactions and deep
resonance within Arab and broader Islamic communities worldwide,
including in the Western Balkans. The sense of injustice and suffering
can serve as a significant motivating force, enabling radical groups
to legitimize their activism and attract new followers, particularly in
environments where economic and social conditions are unfavorable.
Furthermore, social media and modern communication technologies
facilitate the rapid spread of propaganda, increasing the reach and
influence of radical messages. International and regional actors must pay
special attention to preventive measures that include education, interfaith
dialogue, and youth engagement to reduce the likelihood that the Middle
Eastern conflict becomes a trigger for extremism in the Western Balkans.

In this context, it is essential to emphasize that the Western Balkans
is a relatively complex space where interfaith relations are sensitive, and
radicalization can be inspired by both external influences and internal
social and political problems. A proactive approach and continuous
monitoring of the situation represent key elements for maintaining
stability and security in the region in light of the new challenges posed
by this conflict.

Events in the Middle East contribute to the strengthening of
radicalization, although it is challenging to identify the number of newly
radicalized individuals precisely. The perception of the war in Gaza
in the Western Balkans is often framed as part of a broader “global
campaign against Muslims”. The disproportion between strong Western
condemnation of civilian casualties in Ukraine and the silence regarding
events in Gaza creates an additional sense of resentment, reinforces anti-
Western feelings, and fuels anti-Semitism.
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SOCIAL INJUSTICE AND STRUCTURAL DISCONTENT

Although the majority of Muslims in Bosnia and Herzegovina
and the administrative district of Raska reject extremist ideologies and
view them as an abuse of religion, socioeconomic factors remain a strong
trigger for potential radicalization. The Islamic Community has clearly
distanced itself from the terrorist attack in Belgrade, yet problems such as
social inequality and unfulfilled promises of prosperity after the Bosnian
war remain unresolved. “The principles of radical Islamic ideology
and ‘Puritan Islam’, which increasingly found a foothold among the
Muslims of the administrative district of Raska, particularly among the
younger population, who were more susceptible to the influence of daily
politics, propaganda, and intensive religious indoctrination” (Trifunovi¢,
Stojakovi¢, and Vracar 2011, 272).

It is essential to note that the entire region experienced a profound
social and economic decline during the 1990s, and the expected “catch-
up process” with developed countries never materialized. The benefits of
transition were reaped only by a small elite close to political structures,
while the majority of the population faced marginalization, poverty,
and living standards near the existential minimum. Young people,
particularly affected by unemployment and lack of perspective, are
leaving the region en masse, creating fertile ground for the acceptance
of extreme ideologies — whether in the form of Islamist extremism or
radical forms of ethno-nationalism.

Why did Wahhabism gain a foothold in the Balkans through
regional geopolitical influences? The spread of Wahhabism in the Balkans
is the result of a complex interplay of external geopolitical interests,
post-war social vulnerabilities, and deliberately implemented religious-
economic strategies. This process fits into the broader framework of
competition among Saudi Arabia, Turkey, and Iran for religious and
political influence in the region.

Regional vulnerabilities and identity shifts

The socio-political context of the Balkans facilitated the
entrenchment of Wahhabism. This was due primarily to the religious
polarization caused by the war. The war in Bosnia and Herzegovina
deepened Islamic identity among Muslims, increasing receptiveness
to external religious narratives. In addition, intra-Muslim divisions
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have contributed to regional vulnerability. Wahhabism occupied an
ideological space within communities fragmented by war, positioning
itself in contrast to the Turkish model of Hanafi Islam (sometimes
perceived as overly pragmatic) and in opposition to the Shiite influence
of Iran. Finally, permanent socio-economic crises played a major role.
In regions such as the administrative district of Raska, Wahhabi groups
attracted followers through social programs, including initiatives for the
rehabilitation of drug addicts, where assistance was conditioned upon
the acceptance of rigid religious norms.

GEOPOLITICAL COMPETITION OF EXTERNAL
ACTORS

The Balkans have become an arena for an indirect clash of
interests among key regional powers. First of all, there are Turkish-
Saudi tensions. Saudi financing and the promotion of Wahhabism in the
Western Balkans, particularly in Bosnia and Herzegovina, often collided
with Turkey’s efforts to promote a more moderate and traditionally
grounded form of Sunni Islam through the Islamic Community of Bosnia
and Herzegovina, rooted in the Hanafi legal school. These tensions were
not solely of a theological nature, although the doctrinal divide between
the rigid, restrictive Wahhabi teachings and the more flexible Hanafi
approach constituted a central line of demarcation. Their background
also had a significant geopolitical dimension: Saudi Arabia sought to
secure its influence through financing religious facilities, educational
programs, and humanitarian activities, while Turkey, relying on historical
and cultural ties from the Ottoman period, developed its own network
of influence via institutions of religious education, cultural projects, and
political support. “The Gulf monarchy became significant to Balkan
Muslims because of the Hajj, especially when students and clergy started
to travel to Saudi Arabia in the mid-1990s and established a strong link.
That is what compelled Turkey to take a more competitive stance, as
it considered Southeast Europe its own turf” (Bechev and Erdi Oztiirk
2022). This competition led to a struggle for ideological and institutional
leadership over Muslim communities in the region, shaping the religious
identity, social attitudes, and political orientations of the local population.

The limited reach of Iran also contributed to this. Although Iran
attempted to promote Shi’a interpretations of Islam in the Western
Balkans, its influence remained marginal due to the predominance of
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Sunni populations and the deep historical and cultural ties of local Muslim
communities with Sunni legal schools, primarily the Hanafi tradition. An
additional limiting factor was the significantly greater financial power
and institutional capacity of Saudi Arabia, which systematically invested
in religious infrastructure, educational programs, humanitarian activities,
and media projects. In contrast to the Saudi approach, which was more
aggressive and structured, Iranian initiatives relied mainly on cultural
diplomacy, scholarships for studies in Tehran, and limited humanitarian
programs, which were insufficient to establish a stronger foothold
within local religious and social structures. Moreover, geopolitical
circumstances and Western sanctions on Iran further reduced its ability to
engage systematically in the region, leaving its role peripheral compared
to the dominant Sunni actors.

As a consequence of all of the above, in terms of security
implications, since the late 1990s and early 2000s, Wahhabi groups
have been actively operating in Bosnia and Herzegovina, Kosovo
and Metohija, and the administrative district of Raska, where they
gradually assumed the role of an informal “religious police” within local
Muslim communities. Through religious sermons, street actions, and
pressure on believers, these groups sought to impose strict, puritanical
interpretations of Islam based on Wahhabi doctrine, thereby challenging
existing traditional Hanafi and other local Sunni practices. Such an
approach not only provoked deep ideological and theological divisions
but also intensified internal Muslim tensions, leading to open conflicts
within certain religious communities. Wahhabis began to appear in the
administrative district of Raska in 1997 but became ‘active’ only after
the fall of Milosevi¢ in October 2000 (Morrison 2008, 7).

These networks did not have an exclusively local character. Due
to financial, organizational, and ideological support from abroad, they
established an infrastructure that included religious centers, NGOs,
humanitarian foundations, and clandestine cells for logistics and
recruitment. Their activities contributed to the departure of a significant
number of individuals from the region to battlefields in the Middle East,
primarily Syria and Iraq, where they joined various jihadist groups. This
process had direct security implications for the countries of the region,
as it increased the risk of radicalization, transnational terrorism, and the
return of battle-hardened fighters, posing a long-term challenge to both
national and regional security.
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Risk Assessment of Returnees

The return of individuals from Middle Eastern conflict zones
to the Western Balkans represents one of the most serious security
challenges for the region. These are persons who, during their stay
in war zones, acquired significant combat experience, underwent
ideological indoctrination, and built networks of contacts with members
of transnational terrorist organizations. Returnees — particularly those
who remain committed to radical interpretations of Islam — can act as
catalysts of further radicalization within local communities, through
propaganda, recruitment of new members, and provision of logistical
support for potential violent actions.

Beyond the direct security threat, there is also the risk of so-called
“silent influence”, in which returnees, while avoiding open confrontation
with the law, infiltrate religious, cultural, or humanitarian structures,
using them as platforms for spreading radical ideas. This process is
particularly problematic in environments marked by high levels of
social marginalization, unemployment, and distrust in institutions, where
radical messages can more easily find fertile ground. “The Western
Balkans is the region with the highest concentration of returned foreign
fighters in Europe, and the trend of returns is unpredictable and constantly
increasing. Kosovo and Metohija tops the list, with 134 returnees per
million inhabitants” (Mijalkovi¢ and Baskalo 2024, 37).

Additionally, the phenomenon of the “second and third wave”
— when descendants or close relatives of returnees continue their
ideological legacy — represents a long-term challenge that requires
coordinated measures by state authorities, religious communities, and
civil society. Therefore, strategies to counter this risk must encompass
a comprehensive approach: security surveillance, deradicalization and
reintegration programs, as well as strengthening community resilience
against extremist influences. “It is important to note that Serbia has a
very harsh penal policy (compared to other Western Balkan countries).
The range of prison sentences for terrorism-related crimes is large in
Serbia, ranging from 7.5 to 11 years” (Pori¢ and Obrenovi¢ 2024, 17).

The long-term impact may be the convergence of geopolitical
rivalries, post-war social and institutional vulnerabilities, and the targeted
religious-economic expansion of external actors has led to profound and
lasting changes in the religious, cultural, and socio-political landscape
of the Balkans.
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Erosion of Moderate Islam

Traditional Balkan Islamic practices, shaped by centuries of
Ottoman and Sufi heritage, have been gradually displaced by more
rigid and dogmatic interpretations systematically promoted by Saudi
Arabia through its institutional, humanitarian, and educational
infrastructure. This process has been particularly pronounced in Bosnia
and Herzegovina, Kosovo and Metohija, and the administrative district
of Raska, where, due to war devastation and the weakening of domestic
religious institutions, external actors skillfully filled the resulting voids.
Stricter forms of Sunni Islam, such as Wahhabism, not only altered
ritual practices and the internal organization of communities but also
influenced the transformation of value systems, social relations, and
identity orientations (Markovi¢ 2017, 110).

In the long term, this transformation is not confined solely to the
sphere of religious rites but carries broader socio-political consequences.
Moderate Islam, which historically functioned as a factor of interreligious
tolerance and social integration, is increasingly giving way to ideological
currents that promote social segregation, political mobilization along
religious lines, and resistance to Western cultural models. Unless
adequately researched and addressed, this trend could deepen existing
ethnic and confessional divides, threatening regional stability in the
coming decades. “In comparison to that conflict, the potential new
conflict between the Christians — the Muslims, could be increased with
the activities of Wahhabi inspired Muslims against other Muslims”
(Vascotto 2024, 131).

The spread of Wahhabism has significantly worsened relations
both between Muslim and non-Muslim populations and within
Muslim communities themselves. Wahhabi doctrine, with its exclusive
interpretation of religious texts and emphasis on eliminating all forms of
religious “innovations” (bid ‘a), often clashed with the more moderate and
syncretic forms of Islam that had existed in certain regions for centuries.
This ideological conflict gave rise to deep schisms between reformist
currents that embraced modernist interpretations and traditionalist
groups seeking to preserve existing practices. The consequences of these
divisions extended beyond theological debates, frequently escalating into
social, political, and security crises, fueling distrust and encouraging
radicalization among different factions of the Islamic world.
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Persistent External Influence

Gulf states, particularly Saudi Arabia, continue to exert significant
cultural, religious, and economic influence in the region through a
complex network of institutional and informal channels. This influence
is manifested through the financing of religious communities, the
construction or reconstruction of mosques, the sponsorship of studies
at Islamic educational centers in the Middle East, and humanitarian
donations. However, the lack of transparency in donation and investment
processes, combined with the absence of effective oversight mechanisms,
increases the risks of corruption and political dependency on foreign
patrons. Consequently, this process may weaken the institutional capacity
of regional states to independently define and implement their security
and cultural policies (Vuckovi¢ 2019, 46).

Overall, the Balkan foothold of Wahhabism did not emerge
spontaneously but as the outcome of a deliberate and long-term Saudi
foreign policy strategy, which systematically exploited post-war social
fragility and institutional instability. This strategy — supported by
substantial financial resources and ideological capital — found fertile
ground in an environment burdened by ethnic tensions, economic
insecurity, and identity crises. Additionally, geopolitical rivalries
among major and regional powers turned the Balkans into an arena
for religious and ideological competition, facilitating the penetration
and institutionalization of Wahhabi influence. As a result, the region’s
religious landscape has been permanently altered, while new lines of
socio-political division have emerged, with the potential to erode social
cohesion and national security.

Considering the impact on regional security, the spread of
Wahhabism has contributed to heightened security challenges in the
region, fueling the radicalization of individuals and groups, which
has often translated into terrorist activities and armed clashes. This
ideological expansion — bolstered by foreign financial and logistical
support — has weakened state capacities to maintain stability, undermined
institutional control, and increased the risk of cross-border conflicts and
the infiltration of extremist elements.
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CONCLUSION

The comparative analysis of Wahhabism in the Middle East and
the Western Balkans reveals that, although rooted in the same ideological
matrix, its development and operation vary significantly depending on the
distinct political and social contexts. In the Middle East — most notably in
Saudi Arabia — Wahhabism is firmly institutionalized and integrated into
the state structure, forming the foundation of the politico-religious order.
Its strength derives from direct support by state apparatuses, including
formal mechanisms of control such as the religious police, which allow
it to exert broad societal influence and achieve normative dominance.

In contrast, in the Western Balkans, Wahhabism functions as
an imported ideology without formal institutional backing, but with
significant influence from foreign actors and transnational networks. Its
activity is most visible in the sphere of ideological confrontation with
traditional Islamic practices, where informal mechanisms of “religious
policing” and social pressure serve as primary instruments for imposing
rigid norms. Such dynamics frequently generate divisions within local
Islamic communities and open pathways to processes of radicalization,
creating an additional security challenge for the region.

Regardless of differences in organizational structure and levels
of political power, Wahhabism in both contexts exhibits the potential
to deeply transform the religious and social fabric of the communities
in which it operates. While in the Middle East it reinforces an existing
authoritarian-theocratic model, in the Western Balkans it represents a
destabilizing factor that may undermine religious cohesion and regional
security. For this reason, any analysis of Wahhabism must encompass not
only its theological foundations but also the geopolitical, sociological,
and security dimensions of its expansion and influence.
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HBana Aukanaj’

Bucoxa wixona cmpykosHux cmyouja 3a KpUMUHATUCIUKY U
bez6eonocm, Huw, Penyonuxa Cpbuja

Mupociaas Bjeropuh™

Yuusepszumem ,, MB”, Beoepao, Penyonuxa Cpouja

KOMITAPATUBHA AHAJIN3A
BEXABHUJCKOTI ITOKPETA
HA BJIMCKOM UCTOKY
N 3ATATHOM BAJIKAHY

Pe3snme

OBaj pan mpyska KOMIapaTUBHY aHAIN3y BEXaOHjCKOT IMOKpeTa Ha
brauckom ucroky u 3anagHom bankany, ca noceOHUM (OKycoM Ha
pas3inke y HHCTUTYHHOHAIHOM yTeMeJbehy, MeToaMa JeIoBamka
W ApymITBEHHUM mocieaunama. Ha brinckom mcToky, Bexabuzam je
WHTETPAITHHU JIE0 MOTUTHIKO-PEITUTH]CKOT mopeTka Caynmjcke Apabuje,
I7e Y)KHBa IMyHY MHCTUTYIHMOHAIHY MOAPIIKY JIpKaBe, yKIbYdyjyhu
(dopmaHe MexaHH3Me KOHTpOJIE MOIYT Bepcke nonunuje. Hacympor
ToMe, Ha 3anagHoM baikany BexaOusam je yBe3eHa uaeonoruja o6e3
WHCTUTYLHOHAIHOT OCJIOHIA, ajli ca 3HaYajHUM yTHIIajeM CTPaHHX
aKTepa U TpaHCHAIIMOHATHUX Mpexa. theroBo mpucycTBo nzasumsa
U/ICOJIONIKE M OPTaHU3AIMOHE TO/IeNIe YHYTap JIOKATHUX HCIAMCKUX
3ajenHuIa, ocnopaBajyhu TpaaunmoHal HE PEIUTHjCcKe MpaKce
yKOpemheHe Yy OcMaHCcKoM Haciehy u cydusmy. [ToceOHa maxma y
pany nocsehena je 6e30eIHOCHUM HMMIUIMKanujaMa, yKbyuyjyhu
MOTEHIMjal 3a paJuKaJIu3alujy U JecTaOmin3anujy 3ajeHulia.
AmHanu3a nokasyje Jia, ypkoc pasinkKaMa y CTENIeHy HHCTHUTYIIHOHATHE
MTOAPIITKE U METOAaMa JIeJIoBama, Bexabu3aM y 00a peruoHa rmoceayje
KalauTeT J1a 3HadyajHO yTHYe Ha BEPCKY IWHAMHKY, IPYLIITBEHY
KOXE3Hjy U 0e30eIHOCHE TOKOBE.
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Kibyune peun: Bexabuszam, bancku ucrok, 3anannu bankan, Bepcku
(byHIaMeHTann3aM, TOJIUTHYKO-PEIIUTHjCKU CaBes,
pagukanuzanuja, 6e30eJHOCHU N3a30BH, T'€OMOIUTHUKH
YTUIAjH.
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